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A good English translation of the Pahlavi Nirangastan has been 
Wanted by students of our religion for a long time. On the recom- 
mendation of the Victoria Jubilee Pahlavi Text Committee, the 
Trustees of the Parsee Punchayet entrusted the work of supplying this 
want to Mr. Sohrab J. Bulsara, M.A. To show how well Mr. Bulsara 
has acquitted himself in this difficalt task the Trustees cannot do better 
than quote the opinions of two well-known Pahlavi scholars to whom 
his translation was submitted. 

Shams-ul-Olama Dastur Darab Peshotan Sanjana, B.A., Principal, 
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WHY THIS WORK WAS SO LATE TO APPEAR 

It was not owing to any small importance of the work that these 
valued portions of the great Husparam Nask had been left untianslated 
so long by scholars. It was rather due to the great difficulties beset- 
ting the undertaking. That profound scholar of Iranian, Prof. 
Darmesteter, wrote about it in his introduction to the translation of its 
basal Avestan text in the Annales du Musee Guimet: “The translation 
of these texts presents very great difficulties, in the first place because of 
the corruption of the text, and then especially because of the technical 
nature of the ideas which no effort of philology can determine.” 
Darmesteter’s may safely be taken as an echo of the opinion of many 
scholars in the west ; and some eminent scholars on this side also have 
held no other view. One of the most respected and experienced of 
these candidly opined that the largest possible reward would not incline 
a scholar to venture the undertaking. Another, equally distinguished, 
and with a special accomplishment, wondered whether any sense could 
be made out of these writings. 

As a translation of the work was not thus forthcoming, the 
respected Trustees of the Parsee Punchayet Funds, moved by Victoria 
Jubilee Pahlavi Text Committee, came to a decision to try and 
get it prepared under their patronage. And in the earlier part of 1903 
their learned Secretary, Shams-ul-Olama Dr. Jivanji Jamshedji Modi, 
advertised an honorarium for its best translation, allowing two years’ 
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time for sending it in. No translation was presented on the expiry of 
that term. So about the dose of the year 1905, Shams-ubOlama 
Dr. Modi, with the permission of his Trustees, offered to entrust me 
the work if I would accept it, and kindly promised an increase in the 
honorarium. It was no doubt quite a stiff task for a young scholar 
to undertake. But I had both the leisure and the will to take it up, 
especially when the offer came from so influential a body ; and I wrote 
to Dr. Modi accordingly. And the work was at last formally entrusted 
to me in January, 1906, and was finished and forwarded to them in 
November, 1909. 

Indeed I had not quite the fullest idea of the real difficulties of 
the work at the time I undertook it; but as I progressed through it 
I gradually realised it to its best extent. At every step difficulties arose; 
in many places the text was corrupt, and forms of words spoiled; 
every now and then strange words appeared ; quite unknown subjects 
came constantly before view ; special knowledge was usually assumed ; 
many points were indicated simply by hints ; and to all these were 
added the difficulties of the usual curtness of the Pahlavi. And hence 
special efforts were to be exerted for overcoming them all. All the 
Iranian languages were to be explored every moment, and Semitic 
elements were diligently to be searched ; numerous contexts were to 
be sifted to find the exact significations of terms ; a good deal of 
material was to be utilised to throw light on many an obscure point ; 
and above all constant and deep reflection was to be exercised to 
discover the sense of these difficult writings. The search in single 
cases extended to hours and sometimes to days, till a satisfactory 
meaning was found in every instance. And care has been taken to see 
that not a word is left as obscure, not a sentence unsuited to its 
context nor a theme irrelevant to the current of thought. And so 
a work which was shrouded in darkness is now made as clear as these 
efforts could possibly make it, and is disclosing for us quite a store 
of knowledge with features absolutely distinct from what appear 
elsewhere in our ancient writings. 
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GENERAL PLAN OF THE WORK 

Despite all efforts however to render it otherwise, a certain un- 
couthness must cling to a work of this nature if it is to be literal ; and 
it is never wise to give quite a free rendering to any ancient work marked 
with special difficulties. Still every effort has been made, especially by 
means of glosses, to remove as much of it as possible. And it is 
hoped that making allowance for the difficulties of the themes them- 
selves, the matter will be found expressed in altogether a clear 
language. 

In the notes affixed to the translation care has been taken to 
make everything explicit to the commonest reader, hence the scholar 
must be prepared to find explanations which are quite plain to him, 
alongside those that may serve him as well. 

The type is so used as to make clear the nature of the different 
elements in the work quite at a sight. The original Avestan text is so 
constantly corrupt that it has been thought advisable to transliterate 
it all in Italics. The translation of the basal Avestan text is put in 
black type to show that it also represents the Pahlavi translation of the 
Avestan, which the text always places close to the Avestan matter. 
Whereas the additional or supplementary matter of the Pahlavi is 
represented in ordinary type. The Pahlavi gives no translation of the 
Avestan passages that it quotes from other works ; still it is thought 
advisable to give their translations also in English; and they are all 
enclosed in single inverted commas to mark them out from the rest. 
Even where the Pahlavi gives the translations, if it omits some words or 
expressions through error, they too are indicated by single inverted 
commas. And whatever is to be emphasised is put in spaced type. 
Whereas all the glosses of the present translator are enclosed in French 
commas. 

The numbers on the margin indicate the folios of the text. A 
indicates the first side of a folio and B the second, each having a 
regular number of . fifteen lines in the original. When a number is 
preceded by P. it has reference to the page of the text added from 
TD to the photo-zincograph of HJ. 
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PLAN OF TRANSLITERATION 

Avestan or Pahlavi words transliterated in the notes are all given 
in Italics. The rules followed in the transliteration are just these: in the 
case of Avestan, compound letters, semi-vowels, the pure nasal, the soft 
dental, and the middle sibilant are all given in distinct type, whereas 
in case of Pahlavi all abnormal values are distinguished that way. 
All the long vowels are expressed by the circumflex, excepting the 
Gathic ^ which is expressed by the acute accent, and the ^ which is 
expressed by a swerving line over a. An inverted crescent is placed 
over euphonic initial vowels, and also over such as must be suppressed 
in pronunciation. 

As a rule Avestan semi-vowels are transliterated and pronounced in 
quite a wrong way among students. These errors are obviated here, 
so that the letters which are wrongly represented by ere and are usually, 
are here correctly rendered err, rrr, or arr to reproduce their true vowel 
nature, y and v following i and u respectively are evidently semi- 
vowels. The pure nasal » must fall under the same category ; and 
so do ss and ff in, for instance, y^^ss-tot and raMhrahyd, though 
modern error reads them se and fe so absurdly. The Avestan 
metres should have made these pronunciations clear to students long 
ago, as I was enabled to show in a lecture on Avestan Prosody some 
years previously. 

One more important point regarding the transliteration remains to 
be explained. There are those words in Pahlavi, purely of Semitic 
origin, which invariably end in ^ in the MSS. In their original forms 
they end in letters which generally represent d, whereas in the Pahlavi 
of the inscriptions they end in a letter of a peculiar shape which might 
possibly be corrupted into ^ . Accordingly modern scholars are 

inclined to take this terminal as a corruption of that peculiar symbol, 
and as representing the sound d. But it should appear strange why, in 
the first case, the terminal letter assumed an invariable corruption in the 
case of these peculiar words only and never in other cases, and why 
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indeed, in the second, the ancients had recourse to inventing a special 
symbol if they did not wish it to represent a value distinct from any 
that -*• had, and why, in the last, they lapsed into forming a confound- 
ing symbol when they had quite a clear letter which they could as 
conveniently have used in the MSS. as they did in the inscriptions. 
One might rather think that the ancients did mean ^ to represent 
matt and nothing else, simply because they disliked the harsh Semitic 
suffix marring the melody of what they wished to remain the “ sweet, 
high-piping Pahlavi.” Hence the readers will find this termination 
invariably transliterated with man in this work, and taken as an 
artificial suffix which perhaps represents the Avestan man. 

PLAN OF TRANSLATION 

We may just explain here a little the plan of this translation. 
Our modern translations generally retain in them some of the well- 
known and technical names and ideas in their original forms. No doubt 
this is wise in one way, because in the case of many of them the sense 
is so condensed and so elastic in detail that it would not be doing full 
justice to them to attempt their translations, besides that the reader 
would not easily see in their translations the reference to just those 
original terms. But while submitting to this difficulty we fall into 
another of a greater import, because the retention of these terms in 
their original forms keeps veiled from the comprehension of lay 
readers just the central ideas, making the whole thing an unmeaning 
jumble of words. And hence in the present translation it is sought 
to meet this greater difficulty even at the risk of falling into the other. 
Still all care is taken to make these translations as suggestive of the 
original as possible ; so that the Ashem Vohu is invariably represented 
as the Praise of Righteousness, the Yatha Ahu Vairiyb as the Glorifica- 
tion of the Lord’s Holy Pleasure, the Yasna and the Yazeshn as the 
Holy Thanksgiving Service, the Yasht as the Worship, the Gahambar 
as the Season Festival, and so forth, carrying the same idea into the 
translation of the various Divine Names, Powers, and Attributes. 
Indeed the plan adopted is so simple and suggestive that just a little 
close attention from the reader will make it clear after quite a little 
practice. 
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ADJUSTMENT AND CLASSIFICATION OF THE TEXT 

For the division into chapters the present translator alone is 
responsible excepting in a couple of cases where the heading is marked 
with an asterisk to indicate the chapters which the Pahlavi names. 
The chapters are numbered according to the basal Avestan text, and 
whatever additional matter of the Pahlavi can be gathered into chapters 
is passed under appendices to the basal chapters which such matter 
follows or intrudes into. 

The division into sections also is worked out by the present trans- 
lator. Every complete idea is separated from another, and numbered. 
Paragraphs which supply little beyond what is said in statements just 
preceding are appended to these, and are not therefore numbered 
distinctly. 

In many cases the appendix chapters of the Pahlavi are found in 
the text in the midst of basal chapters and they are therefore inten- 
tionally transferred to the end of such chapters. Such displacements 
occur after about the middle of the Second Book of the Nirangastan. 
But intrusive statements of smaller extent occur much earlier as inter- 
spersed notes, and may be found from the very commencement of the 
work. They disturb even the continuity of single sections ; still it 
would be too much trifling with the original text to transpose all such 
disturbing texts, so in the case of such sectional disorders they are 
given just as in the original, but the continuity of the broken section is 
indicated by the repetition of its number with consecutive letters 
affixed to it. 

DISPLACEMENTS IN THE TEXT 

It is however evident that not a few of the several displacements in 
the text are due to the actual displacement of folios in the latter half of 
the earlier copy or copies of the work, because there are its clearest 
evidences here. These displacements have not occurred with the folios 
of the last copies that we have, for, were it so the displacements could 
not be found in the very body of the folios, but should have 
consisted of entire folios themselves. Thus the chapter on the kinds 
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of the Milk for the Holy Service is found so early as in 11. 6-23 of 
Folio 118 and continues so late as at Fol. 136, 1. 29; the chapters 
concerning the Barsom in Fols. 166-168 intervene the theme about 
the Sacred Vestures, and the chapter on the Varying Numbers of 
the Sacred Barsom Twigs which breaks off so suddenly at Fol. 168, 
1. 22, is resumed so late as at 173, 1. 11, this case being the clearest 
of all because the break appears here just in the midst of a 
sentence ; the chapter on the Barsom Band which breaks off at 
Fol. 173, 1. 11, is resumed at Fol. 175, 1.26; the chapter on the 
Right Manner of Spreading the Barsom has a limb thrown so far off as 
at Fol, 187, 1. 12 although the theme apparently closes at Fol. 180, 1. 
18 ; and lastly, the chapter on the Sacred Fuel and Incense which is 
suddenly found starting at Fol. 185, 1. 24, has its opening portion 
commencing so late as at Fol. 190, 1. 17. Whereas a leaf about the 
Boiling of the Vars is prefixed to the work, and the Colophon to the 
earliest known copy from which HJ has descended is placed between 
it and the right commencement of the work. All these discrepancies are 
however rectified in the translation, and the actual order of the folios as 
it is, is indicated on the margin for the guidance of the student. The 
completer and the additional texts from TD are joined up at their right 
places ; and the leaf about the Boiling of the Vars hair which is prefixed 
to the entire text is introduced as an Appendix at its proper place. 

EDITIONS OF THE WORK 

There could be no clearer proofs of the displacements than 
these. And we have already explained how the displacements had 
evidently occurred before the immediate original of the extent copies 
was written. This should no doubt be due to a long neglect of the 
work. As a matter of fact there has been no post-Sassanian edition 
of the writing, because its latest references are ® Sassanian times 
only, and to the rule of Zoroastrians, And it may be even said that 
there is not the least sign of any such edition after the time of 
Chosroe the Great. Indeed it must have been considered too sacred to 
be touched by later divines although it was in their hands for consulta- 
tion and study. Whereas later still, it must have found the fate of 
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similar writings which could not be given sufficient attention during 
the sad vicissitudes of those who held them precious. In any case 
this work was lost afterwards for an indefinite time either entirely or 
into the possession of those who could take no sufficient care about it. 
And it should be some happy destiny that had preserved it even to 
the extent to which we have found it. 

The work however was, as we have just said, in the hands of the 
Zarathushtrian divines in the early periods just succeeding the glorious 
regime of the Sassanide ; because it is clearly mentioned in at least 
one work which was composed then. Indeed it is also quoted in works 
which were re-edited at that period ; and altogether the Husparam 
Nask or its great sections are quoted or mentioned in Bah. Yt. II, 37; 
III, 29,— in Sh. La-Sh. X, 21; XII, 1, 7, 14, 31 ; XIII, 17,— and in 
Dat. D. LXI, 3 ; LXVI, 1, besides references in the Pahlavi Vendidad, 
and the summary in the Dinkart mentioned below. Of these the 
Bahman Yasht, and the Shayast La-Shayast appear to have been re- 
edited in post-Sassanian times also, but they were edited more than once 
in Sassanian times too, and their last great edition, alongside that of the 
Pahlavi version of the Husparam Nask, no doubt took place during the 
reign of Chosroe the Great, hence one cannot be certain whether the 
references to this Nask or its great sections in those works were there 
already at the time of the earliar editions, or were introduced during their 
later recensions. Whereas the composition of the Datastan e Dinik 
occurred at quite a definite time, and that is determined to be the close 
of the ninth century of Christ. So about this date the Husparam 
Nask and its Nirangastan section were still studied and consulted. 

As regards its last great edition there is one important fact which may 
lead us to a satisfactory conclusion. Indeed, as just said, the Husparam 
Nask and its gr^t sections are quoted in the Pahlavi version of the 
Vendidad at IV, ID ; V, 25 ; XV, 22, besides the references in the books 
named above; and Dinkart Bk. VHI, Chaps. XXVHI — XXXVH give the 
analysis of the entire Nask ; and these too evidently have all a reference 
to the great Sassanian edition, because their own last authorised versions 
which must necessarily have contained these references, belong just to 
that period. But besides that, Dr. West has already mentioned the 
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fact that the first epistle of M^nhshchihar, written about 880 A. D., 
states in IV, 15, 17 that Nishahphhar, whose name we have preferred 
to read Vakhshapuhar ^ in this work, was, about the middle of the sixth 
century of Christ, on the Grand Council of Chosroe the Great, and was 
Grand Master of the Holy Church, and a great doctor of the Religion. 
And as his name occurs among the holy doctors quoted in the Pahlavi 
Vendidad and constantly in the Nirangastan, these works may safely be 
taken to have been edited about his time, especially when we remember 
the facts that all last great editions were prepared at the latest in the 
time of Chosroe the Great and that there is not the least indication of 
any post-Sassanian edition. 

COMPILATION OF THE WORK 

The interesting question may be considered at this stage as to what 
ages contributed to build up this work. There is no doubt that the 
basal matter belongs just to that period when the ordinary Avesta was 
written. In other words, it belongs to the same age when the 
Vendidad and the Yashts were written ; hence that must be assigned 
to an indefinite hoary past. Whereas as regards the Pahlavi, at least 
the portion translating the Avestan, and some of the additional matter 
could have been prepared as early as in the days of Vologeses I, the 
pious Arsacide ; but if that were not so, it can at any rate be assigned 
to the time of Ardeshir, the great founder of the second Persian empire, 
because his illustrious reign is distinguished for a religious revival as 
much as for the national. The religious activities of the reign of 
the great Shahpur, under Saint Atropat Mahraspand, must have added 
considerably to the accretions. Whereas the work must have been 
cast in its final mould in the days of Chosroe the Great, as we have 
already just seen. 

It is evident that a work of this nature and prepared under state 
patronage, cannot be the fruit of any individual man’s labour. A 
council of divines must no doubt have sat on illucidating these holy 
texts ; and they must not only have utilised the works of past savants 
but must also have consulted all their great contemporaries. Some 
twenty-seven doctors of the religion are expressly mentioned in the 

^ Nishahpuhar is not easy to derive, whereas Vakhshapuhar may be traced 
to a word related to the Persian Vakhshur. 
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work, whereas others are referred to without being named. Of these 
Afrog, Kiryat;'5-Bh/it) S6sha«s, and Vakhshaphhar are mentioned the 
most often, Azat mart, Ga6g6shnasp, Mah-Gdshnasp, and Ra6shan 
being cited less frequently, and the others* still less. 

There are two things however which might lead one to suppose that 
if not the whole work, at least its different books were prepared under 
special doctors. The introductory Benediction prefixed to the second 
book of the Nirangastan states that it was prepared and published 
according to the teaching of Soshaws, and as Darmesteter has 
understood it the Benediction prefixed to the whole work mentions 
Peshagsar as the compiler of its first book. We have explained below 
on p. 2 why this last name cannot be accepted to have belonged to any 
doctor of the religion. Still, after a large portion of the work had 
passed through the press, the present translator had the occasion to see 
closely through the Matigan e Hazar Datastan, and there he came 
across the word Peshaksir used six times altogether in that entire work. 
It might be that word which might have led Darmesteter to his 
supposition j but in all the six cases that the word is found in, it is 
invariably used in the plural number. This decides that the word 
cannot be the proper name of any person. Yet the contexts on the 
support of the radical sense suggest “ religious experts ” as the most 
probable meaning ; and hence even interpreting the word this way, the 
work would be attributed to a council of expert divines, which is just 
the thing possible to understand. 

As regards the introductory Benediction prefixed to the second 
book of the Nirangastan, assigning that portion to Soshaws, there is 
nothing in the present form of that book which may lead us to take the 
meaning in quite a close sense, because Soshaws is quoted in that 
book itself as often as any of the most frequently quoted divines. 
That statement however may simply refer to a previous work of 
Soshaws having been taken by the council of divines as the base to 
start their work upon. 

^ These other are Atro Auharmazdan, Atro Farnbag Nosae, Atropat e Dat- 
Farrokho, disciples of Bakht-Afrit, Baroshand Auharmazd, Dag Dat e Atro- 
Auharmazd, Dat-e-Veh, Dat-Farrokho, son of Dat-Fa>-rokh6, Dafgun, Dat-Veh, 
Farrokho, Kayak, Maityokmah, Mart-But, Mart-But e Mahat»-6 i Gaogoshnasp’ 
Parik, and Veh-D6st. See the Index, and Dr. West's valuable notes to Sh La- 
Sh. I, 3 and 4 in S. B. E. Vol. V. 
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EXTENT OF THE COMPLETE WORK 

Comparing our work with the analysis given in the Dinkart, Book 
VIII, Chaps. XXVIII and XXIX, we discover that the portion of the 
Aerpatastan that is preserved to us covers simply the matter epitomised 
in just a little less than the first three sections of Chap. XXVIII, 
whereas the quantity of the preserved Nirangastan extends up to the 
matter condensed in just a little less than the first seventeen 
sections of Chap. XXIX. In other words the preserved Aerpatastan is 
only about a third of the whole that existed and the Nirangastan a little 
over three-fourths. The preserved Aerpatastan is but one Fragart not 
yet completed ; and the Nirangastan comprises just three Fragarts 
complete. Hence the original Aerpatastan might have about three 
Fragarts ; whereas Dat.-D. LX VI, 1 bears the witness that the 
Nirangastan originally comprised five Fragarts, and that would be just 
what could be suggested by the actual extent of Dink. VII I, Chap. 
XXIX, as compared with the substance of the three preserved Fragarts. 

It will be seen that the published translation of the epitome of this 
work in Dink. VIII, Chaps. XXVHI and XXIX must w'ant corrections 
in the light of this translation relating to the complete work, ^till 
surely indeed Dr. West has done the best he could do with the means 
at his disposal ; and in such a way that we all have to recognise the 
high merit of his achievement. His task was little better than groping 
in complete darkness ; and yet with his patient labour, the suggestive- 
ness of his vast erudition in this branch of study, and the flashes the 
light of his knowledge here must have given him, he has been enabled 
to have given us a translation so very near the correct. 

Placing the analysis of the work in the Dinkart along its entire 
extent here, we find that the analysis compresses the whole into only 
about a n i n e t i e t h of its original volume. Such condensation 
must certainly give quite but a bare outline; and it does not even come 
up to the extent of the headlines to the chapters of this translation. 
This must give us some idea of the vastness of the lost portions of the 
grand sacred literature of the Zarathushtrians. 
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It may besides be noted that the basal text and its translation form 
but about a little more than a fourth of the whole work, w'hereas the 
actual basal matter must come up evidently to much less. Such vast 
accretion is usually peculiar to the legal Nasks, to which class the 
Husparam belongs. It is the seventeenth Nask and corresponds 
to the word d in the Ahunvar formula. About the names and the 
classification of the Nasks the reader may be referred to the first 
chapter of Dinkart, Book VIII, which describes them on the oldest 
testimony. 

THE MANUSCRIPTS 

As regards the history of the MSS. I can add little to the excellent 
information of Dr. West in the Grundriss der Iranischen Philologie, 
and of Shams-ul-Olama Dastur Darab in his introduction to the photo- 
zincograph of the MS. HJ which he has edited, and which was 
stipulated to be the main text for this translation. Still it may be said 
in brief that the earliest copy from which HJ has descended was 
written in 840 A. Y. or 1471 A. C. by Shahpuhar Jamasp Shatrbyar 
Tahworoin^-Shatroyar. This Shahpuhar Jamasp was just the person 
who had written the letter which Nariman Hoshang brought to India 
seven years after. Hence it appears likely that people in India might 
have come to know about the great work which Shahpuhar had copied. 
In any case, it appears from the colophon at the end of HJ that a 
hundred years after, in about 1578 A.C., the grandfather of Jamasp 
Asa had undertaken to procure and copy the work, but for some reason 
or another it could not be procured till 1090 A.Y. or 1720 A.C. and 
the copy could not be made till Jamasp Asa prepared it after seven 
more years had elapsed. 

HJ is the copy named after its possessor late Dastur Hoshang 
Jamasp of Poona, whereas the other valuable MS. which is distinguished 
in the work by the symbol TD and is constantly availed of, is named 
after its owner late Eia^ad Tehmurasp Dinshawji Anklesaria. Its date 

^ This name sounds quite strange, but it may be a provincialism or a corrup- 
tion of the usual “ Tahmurap " or of “ Tahmurapin.” In absence of any substan- 
tial support however we could not read it so far away from its original form in 
the text. 
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is not known because its colophon is lost, and it is not written by the 
same hand that had copied the Bundaheshn with which it is tied up, 
although according to West that Bundaheshn contains colophons 
and appears to have been copied successively in 1530, 1699, 
and 1743 A.C. And it is also not certain whether its descent can be 
traced from the same copy which Shahpur Jamasp had written in 1471 
A.C., and from which HJ is apparently descended ; still it is plain 
that its immediate predecessors must be distinct. 

Although TD does not go up to the same extent as HJ, it is the 
better preserved of the two MSS. It can be seen from the notes how 
often it corrects HJ, although both help each other to give us the most 
faultless text possible. TD ends at about the middle of the folio 
168 of HJ, but besides a better preserved text in the commencement, 
it has some additional matter after folio 153. 

THE TRANSLATOR’S OBLIGATIONS 

Now there remains for me the pleasant duty to acknowledge my 
sincerest gratitude to all predecessors in the field, to the great minds 
of all times who have worked in all ages to preserve and illumine the 
knowledge about Iran and her old genuine religion. Among them I 
have to mention some specially who have rendered me particular and 
invaluable aid while preparing this work. Prof. Darmesteter and 
Dr. West are among the first to whom my gratitude is due. Prof. 
Darmesteter has rendered me substantial help through having worked 
on the basal matter in a previous attempt, notwithstanding that a 
greater difficulty was lying with the portions he had left over and with 
the remaining work. And who indeed is there who has not some debt 
to pay to Dr. West on having worked at anything Pahlavi ? Late 
Ervad Kavasji Kanga’s Avestan dictionary and grammar have been 
constantly consulted by me, and so have been the late Dastur Peshotan 
Sanjana’s works. Late Ervad Tehmurasp Anklesaria’s peculiar 
publication Yasna hd Nirang has been to me of excellent aid in 
consulting on modern ritual, although I have invariably striven to verify 
and supplement that knowledge by seeking informatoin from various 
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Mobeds and Ervads who are engaged in the actual pursuit of the holy 
profession. Maulawi Fazl-i-Ali’s handy Persian Dictionary has been an 
excellent help for elucidating many an antique word. And last but 
not least, that excellent work by Dr. Adolf Rapp on the Religion and 
Customs of the Persians and Other Iranians translated and published 
in the last seventies by our late savant Khurshedji R. Cama has 
proved of immense service in gathering the evidence from Greek and 
Roman writers for the introduction to this work. To all these I 
inscribe my best and most expressive thanks. 

In the end I take the opportunity to express my great indebtedness 
to the respected Trustees of the Parsee Punchayat Funds and 
Properties for granting me the benefit of Sir Jamshedji Jijibhoy 
Translation Fund and assisting me in the preparation and publication 
of this translation, and for kindly also returning me all rights relating 
to the same. My sincere obligations are also due to Shams-ul- 
Olama Dr. Jivanji Jamshedji Modi, B.A., Ph.D., the learned Secretary 
to the venerable body of the Parsee Punchayat Trust, who has evinced 
the kindest interest in my work throughout its preparation, and to 
both Dasturji Darab D. P. Sanjana, B.A., the Principal of Sir 
Jamshedji Jijibhoy Madressa and Mr. Behramgore T. Anklesaria, 
M.A., the Principal of Mullan Feroze Madressa, for kindly going 
through the work on its completion and expressing complete approval. 


SOHRAB JAMSHEDJEE BULSARA. 


Foras Road, 
Bombay ^ January, 1915. 
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I. THE HOLY MINISTERS OF THE NOBLE 
ZARATHUSHTRIAN CHURCH 


THEIR GREAT POWERS 

The whole antiquity thrills with the glories of the Persian race; 
and none the less glorious is the fame of ks holy divines. To all ancient 
world they were the most sapient of sages, most profound of philoso- 
phers, and most holy of adepts. Their vision, to traditions, penetrated 
all past and all future, and read the destinies of men and of nations. 
It was that vision which led them to the infant Christ \ and foretold 
the blessings of his mission to mankind. It was that vision which 
divined the events of the holy wars^ and predicted the lives of the 
Anointed Cjtus®, of Artaxerxes the Sassanide,* and of the ill-fated Yazda- 
jard^. It was that vision which presaged the fall of the mighty empire ® 
and prepared a refuge in the guarded and hidden valleys of farther 
Iran.® And it was that vision which read the whole past of the world’s 
creation,® and the future of its happy end.® 

It should be a high spirituality indeed which could be so far-reach- 
ing and so glorious. And the sages of the past have borne a testimony 
to that eminence in a way so as to convince. The learned Greeks looked 
upon them with awe and reverence ; and not on mere hearsay did 
they learn to admire and venerate them, for, many of them had known 
them personally, and were struck with amazement at their greatness. 
Indeed they have noted facts which speak so highly of those divines, 
that they leave us to marvel if really these holy men have left behind 
them none of their eminent orders, and only the corrupt phase of their 
quite lowest ranks. The seed so highly sown however can never die out 
altogether, and may bloom into its fullest blossoms some day again. 

^ St. Matthew, Chap. 2. ^ Aiyatg§,r e Zariran, 45-49 ; etc. 

" Herodotus, Bk. I, CVII and CVIII. * K^rnamak, I, 13, 21. 

“ See, for instance, Shah Nama, the letter of Yazdajard III to the Marzbans 
of Tus; and cf- the reason noted by Al-Biruni for the double intercalation in the 
reign of Yazdajard I- 

® The Damdat and the Spend Nasks ; the Bun-Daheshn ; the Dinkart ; the 
Zand e Vohuman Yasht ; etc. 
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THEIR QUALIFICATIONS 

All that is said by the writers of the west finds a clear support in 
the Zarathushtrian writings ; and among them the work we present in 
the following pages is one of the greatest value. The very first chapter 
of the Aerpatastan strikes a note of the brilliance of the holy orders. 
The selection of the candidates was to be made most cautiously and 
with the highest standards. A soul yearning after Righteousness alone 
could be fit ; and that fitness was to be judged by a vote of expert 
divines*. The Dinkard would require him to be wise, righteous, and 
happy in God,^ as the Pahlavi elsewhere would want him to be innocent, 
discreet in thought, word, and deed, and truthful®. The Vendidad 
must see him patient, grateful and good-hearted, in contentment, in 
composure and in peace *, and seeking divine wisdom to the extent of 
sitting up all night to fathom and imbibe it®; whereas the Nlrangastan 
must find him intelligent and bright®, vigilant and carefuU, benevolent 
and liberal, and inspired with the noblest charity and holiest love ®. 

While selecting the candidate all physical, mental, and spiritual 
disqualifications were to be taken into account. The Aerpatastan could 
not allow for the candidature one deaf or dumb, blind or maimed, 
asthmatic or sickly®. And the Apan Yasht carried the disqualification 
further to the leper, the hump-backed, the deformed, and to one with 
disorderly teeth *®, The Aerpatastan would not again have the dull or 
the idle **, and the Nirangastan would reject the profane and the per- 
verse*®, the transgressor and the sinful'®, the rebel and the heterodox.** 
And again the Apan Yasht would bar the tyrannous, the wrathful, the 
fraudulent, the coward, the mean, the miserly, the prodigal, the lustful, 
and the wicked*®. 


1 AI. 

3 Bund. XIX, 36, West’s note. 

3 Chap. XVIir, 6. 

^ N, IX, 1. 8 Na XXXIII. 

“ A V, 3, 13-19. *2 

li Na IV, 15 


3 Bk. Ill, Chap. CCCCX, §2.- 
^ Chap. XIII, 45. 

8 N, XVI, 3. 

9 A VII. 

N- I. 

§ § 92 and 93. 


la 


§ ? 92 and 93. 
N, XV. 
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INSTRUCTION AND STUDY 

These are but some of the standards of selection ; and the care 
taken to allow in just the most fit, made the holy fold purer and nobler. 
Nay the selected candidate was to be placed under a chosen preceptor. 
The preceptor was to be a divine decidedly most virtuous, most clever, 
and most wise *. He was to have the highest imparting powers, and 
the readiest will to explain and to solve and the kindliest zeal to teach 
and to instruct^. A divine who had passed all criterions of the holy 
fold, and had shone afterwards through his brilliance, could not but 
prove an efficient master and the successful creator of a holy race. 

The times of study were the early dawns and the mornings, and 
the afternoons and the forenights ^ The student was to expand his 
knowledge, to raise his mind by instruction and training, and to lift 
his soul by sacred discipline, by holy practices, and by divine rites 
And among these he was to develope the most fixed concentration \ not 
inwardly alone but outwardly too on things and on men.* He was to 
imbibe all holy knowledge and was above all fully to drink in the 
ambrosial knowledge of the Holy Songs of Zarathushtra ®, and to 
realise to their best extent their great pov/er and holy efficiency for 
human blessings and for world’s salvation His naturally sweet voice 
was specially to be trained to a calm rhythm and a silvern sweetness of 
the highest melody ® to enable it to thrill the hearts of men and to lift 

them to the holy realms of Heavenly Song, and of Divine Pulsation. 

» 

THE INITIATION 

The candidates were thus carried through the choicest of courses 
of this noble instruction for full three years at the least for their mere 
initiation into the holy orders ®. That was necessary for the initiation 
only, because their progress under higher masters continued for years 
and years afterwards. At the end of that three years’ instruction the 
candidate for holy initiation was placed, according to Lucian under a 


^ A VI, ^ Vend. IV, 44. ® Vend. IV, 45. * N, V; N, VIII: C, etc. 

Yt. Ill, 6. ® Vend. IV, 45. e n, VII. ^ N, XII. 

® Ni VIII ; Nj XII, ® A V. Necyomantia, 3, 
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special master. The initiation ceremony commenced from the new 
moon day and continued for full twenty-nine days. Each day the 
neophyte was bathed in the morning, and the initiating master recited 
holy texts with his fullest concentration on Divine Glory as he faced 
the rising sun during the while. Invoking thus holy powers he gazed 
thrice in the face of the youth, reading the standard of his spirituality 
and inspiring in him the glory of the holy life both at the same time. 
This continued each day of that lunar month ; and every day of that 
month they ate nothing but fruit, drank nothing but milk, honey, and 
water, and slept only on the verdant pile of the emerald lawns of the 
green, and under the radiant and sapphire vault of the glorious heavens. 
At the end of that period the master took the other to a great noble 
stream, had him bathed in its purest waters, and having him wiped 
clean perfumed him with soothing fragrance which charmed the body 
and lifted the soul, reciting the glorious texts all the while ; and then 
he invested him with the sacred vestures of wisdom and purity, and 
the priestly robes of holy divinity. 

THE TRIPLE ORDER 

After the initiation, as Strabo has said, they plunged deeply into 
holy life^ and steadily rose higher in spiritual scale. Naturally the 
Mazdean divinity formed into a spiritual hierachy of the highest order. 
The mention in the Apan^ and Behram^ Yashts of there having been 
three sacred orders has puzzled our scholars a little as to their exact 
nature. But Porphyry has noted for us the valuable information that 
three things marked out distinctly the Mazdean priests into three holy 
orders. The lowest regulated their diet, and avoided many a thing the 
common people ate. The middle specially abstained from the meat 
of domesticated animals. And the highest and the most learned did 
not only abstain from all animal food, but even avoided the vicinity of 
butchers and hunters.* According to Diogenes Laertius® they dressed 
themselves the most plainly, slept on naked ground, and ate vegetables, 


1 Strabo, XV. 2 yt. V, 86. 

^ De Abstmentia> IV ; see also Dink. Bk. VI? § 276. 


Yt. XIV, 46. 
Proem 6, 
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cheese, and light bread. This would then show that the life led by the 
neophyte and the initiating master for the month of initiation, and 
described from Lucian above, would be but a copy of the daily life of 
the highest of Mazdean divines. And Diogenes even says that they 
used little sticks to help them to eat their things with the highest purity. 
Clemens has gone to the extent of noting that they completely observed 
sexual abstinence. No doubt the Zoroastrian scriptures are not only 
averse to asking the laity to live the life of celibacy, but knowing well 
the frailty of human nature as a whole, are even strongly advocating 
married life not only for the layman but also for the ordinary priest. 
Still indeed if the higher order of souls should prove themselves quite 
above the stings of passion, there is no reason w’hy the ancients might 
not have allowed them that life of the purer ideal, limiting it, without 
any special recognition, to that noble band of quite a few h One need 
not ask why Righteous Zarathushtra who was far far ahead of the best 
of them all, married ; for, if he did marry he had then to see that 
nothing in his life was such by which the generality of mankind, to 
lift whom he had come on his holy mission, might be misled to an 
ideal quite impracticable for them, and involving the greatest danger 
to human morality and to animal progress. 

THE QUINARY ORDER 

Besides the triple there is also a quinary hierarchy distinguished 
in the holy Zarathushtrian Church. We know that its highest pontiff 
is called Zarathushtrotema ; and that holy dignitary is associated with 
four other of decreasing rank, — the Dakhyuma, the Zantuma, the Visya, 
and the Nmanya. If we but look to the holy texts of the five Gahs, and 
Visp. I, 9, for instance, we can immediately perceive that taking these 
four as lay ranks is quite a blunder so often committed by scholars 
The temporal ranks, it could have been seen, all end in paiti and 


^ It should be noted- however, that if this highest order was not formed quite 
directly but arose by progress through lower ranks, this abstinence might not 
cover their whole life but might commence at its later stage only. This would 
make quite a difference ; but the point is not clear. 

£! 
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hence they must be distinct from these other. We shall treat this 
subject more fully in the second part of the Introduction, on the Mazdean 
ritual. Still it need just be told here that in many cases the Mazdean 
philosophy becomes understandable only when, with the help of 
philology, we discover a higher sense in the special sacred terms with 
apparently commonsense meanings. In Sufeeism, for instance, “ fire ” 
does not mean the fire of the material hearth, the “ wine ” does not 
mean the alcoholic drink, the “tavern” does not mean the public 
house. And Mithraism will supply other instances of the kind. 
In not a few cases has the Iranian mind found it well to express 
itself in symbolism, and that with a reasoned purpose. We must 
find that symbolism in the Avesta too ; or else we do not always 
understand it. 

Strangely enough it is philology of the most decisive type which 
comes to our aid in restoring the higher symbolical meanings in the 
Avesta, and not mere hypothesis. Nmanya^ radically ought to mean 
the Steady, Visya ^ ought to mean the Advanced, Zantuma * ought to 
mean the Enlightened, Dakhyuma ^ ought to mean the Beatified, and 
Zarathushtr6tema " ought to mean the Radiant Ones shining with the 
halo of the Golden Glory. They evidently mark the stages of the 
advancing soul. And this becomes further obvious from the association 
of Bwjya, Savawghi, Frada^-Fs/^u, Frada^-Vira, and Fradai-Vispam- 
Hujyaiti, respectively with those terms. These last signify the Aspirant, 
the Benefitted, the Advancer of Natural Prosperity, the Advancer of 
Nobler Humanity, and the Advancer of all Good States in Being, each 
for each. Hence no doubt these explain the states of the rising 
spiritual grades. And as Zarathushtrotema did signify a pontifical 
dignity, the rest too must have indicated the other grades of the 
hierarchy. 

^ Av. ni-inaii — to be steady. - Av. vis = to become, 

3 Av. zau — to know. “ Av. dah = to love ; cf. dahma. 

* Av. zarant = glowing with the golden light + ustra = the radiant 
spirituality (nsh = to shine, to burn) d” tema, the superlative suffix. 
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THE OCTONARY ORDER 

Besides the triple and quinary grades there is also an octonary 
classification having a special reference to the holy ritual. It comprises 

A 

the offices of the Havanan, the Atarvakhsh, the Frabrrrtar, the 

A ^ 

Aberet, the Asnatar, the Raethwishkar, the Zaotar, and the Sraoshavarz. 
The Haoma, we shall see below, indicates the Glow of the Life 
Eternal ; and these grades of divines have a reference to its evolution 
and attainment. The twenty-seventh chapter of the second book of 
the NirangastSn describes their respective functions, and we can just see 
that those functions have a direct reference to the exact state of each 
grade. Thus the Havanan marks the state of one who is involved in 
the Strain and the Toil of Life^ ; the Atarvakhsh is one who has raised 
in himself the Glow of the Life Eternal* ; the Frabwtar is one who is 
overflowing with the Spirit of Sacrifice * ; the Aberet is one who has 
acquired the Lustre of Heavenly Glory * ; the Asnatar is one who has 
attained the Purity and the Polish of the Life Eternal® ; the 
Raethwishkar is one in w’hom Life is awakened to Union with 
Eternity ® ; the Zaotar is one who has established Spiritual Concord 
with the Being Supreme ^ ; and the SraoshWrz is the Lord of 
Prophetic Visions and the Dictator of Heavenly Commands.* These 
holy ranks indicate the rising order of divinity, each of whose grades 
has a special qualification to fulfil the function assigned to each 
office in the holy ritual, as can be quite clearly seen on the smallest 
reflection. 

MINISTERIAL OPERATIONS 

All these three standards of grades point to the most highly 
spiritual ideals as their basis. And we have already seen how well 
these ideals had been worked out in themselves by these noble divines. 


1 Ns XXVn, f 3. 2 § 4 . 555 . ■• § 10 ; cf. Pr. ab = lustre. 

® § 6 . ® § 7 ; he mixes Haoma which symbolises Eternity with Milk 

which symbolises Life. ^ t 2. ® i 11. 
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A holy graduation started on so choice a selection and perfected by so 
glorious a system of training and discipline could not but prove quite 
a worthy band of brilliant souls to guide the right progress of humanity 
to the glories of heaven and the felicities of the beatified life. There 
are exceptions to the rule everywhere ; but there is little doubt that the 
noble part played by the ancient glorious Persian race in the history of 
the world was in a great measure due to the influence and exertions of 
their holy order of divinity. Indeed their energies for ministering to the 
spiritual wants of mankind were so great that they not only moved out 
of their centres to districts close at hand \ but also proceeded to distant 
lands for the spread of Truth and the diffusion of Heavenly Light.^ 

POLITICAL INFLUENCE 

Their functions were not limited to Religion pure and simple ; they 
were as much active in society and in the affairs of state. They com- 
menced their influence in state early with having the education of princes 
in their hands. Plato, Cicero, Plutarch and Nicolaus Damascenus have 
noted that the divines instructed the princes in righteousness, in truthful- 
ness, and in law. In other words they initiated them in religion, in 
morality, and in politics. And as the guardians of the holy church they 
had the privilege to perform the coronation ceremonies, investing the 
new monarch with royal robes and regal insignia amidst a superb ritual.® 
These close associations, begun so early, were continued ever afterwards. 
And the divines always exercised a beneficent influence on the monarchs 
in all affairs of state. Indeed in Sassanian times at any rate they often 
filled the office of the Prime Ministers of the Empire. And we see from 
such works as MatigS.n e Hazar Datastan that the high church dignitaries 
were invested with great powers in the government of social affairs which 
they exercised with vast wisdom and with immense benefit to the people. 
History has told us how, for instance in the reign of Chosroe the Great , 


^ See A II. - See Yas. XLII, 6 ; and Visp. Ill, 3 ; and recall the great 
activities of the Mazdeau divines in all countries of the west, up to the fall of 
the Sassanian Empire. 

•’ See Plutarch’s Artaxerxes, 3. 
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they took pains to see that none of the subjects of the vast Empire 
suffered through any erring official of the Government.^ According to 
Agathias they officiated as judges too ; though indeed that could not 
be their special function, excepting perhaps in the social government 
just mentioned. 

PROFICIENCY IN THE HEALING ART 

A.ccording to the Avesta the priest is the spiritual physician ; and 
that point is most clearly borne out in a passage ^ of the Ardibehesht 
Yasht which deems the holy divine the best of healers and the most 
efficient physician, far above all the rest. Now this has a reference to 
his being a curer through the holy word which appeals directly to the 
spirit and touches the very foundations of life.® The soothing charm 
of the Holy Thought and the Holy Word to the aching soul and the 
paining body has always been well known. But these ancient divines 
did not rest content with that alone. They sought other means of 
cure too. According to the Vendidad, Thrita, who was a prince and a 
priest, was also the first great healer ^ ; and he had sought it not only 
through the holy word but also through herbs and surgery and possibly 
through chemicals too.® Ever since that the priests had pursued this 
noble art diligently ; and we find from ancient western writers like 
Pliny how proficient they had become in their days even in that sacred 
pursuit, and what wonderful discoveries they had made therein. ® 

POWERS OF DIVINATION 

They even scanned the heas'ens and read the stars ; and their close 
observations not only advanced them far in astronomy, but also led 
them to infer the influence of stars on the destiny of men. The 
Zarathushtrotema and the Sraoshavarz grades, according to explana- 


^ Shiih Niima, Bk. IV, Chap. II, verses 92 and following. 

“ Yt. Ill, 6. See also Dink. Bk. Ill, Chap. CLVII. 

“ Yt. III,6. * Vend. XX. ^ Vend. XX, 3-5. “ Pliny’s Natural 

History. Foreign physicians were sometimes employed at ancient Persian courts, 
not because there was any want of expert physicians among the people, but 
because possible court intrigues necessitated that as a safeguard. 
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tions given above, were placed so much in touch with the divine, that it 
could be quite according to expectations if they did claim to possess 
high prophetic powers as history has apparently proved and antiquity 
attested. We have stated at the very commencement that the ancient 
Mazdean divines did exercise, with their other noble attainments, 
divination too as one of their special accomplishments. Indeed, in 
their perfection, they were just the souls fitted to fathom the depths 
of futurity and the abyss of the past. 

NOBLE SERVICE OF THE WORLD 

The high knowledge they thus attained enabled them to retain a 
peaceful calm despite universal upheavals and sweeping revolutions of 
time. They were souls so highly reliant on the perfect wisdom of God, 
His triumphant Power, and His noble benevolent plans, that they could 
not but be composed in the peace of that high knowledge, and in the 
all conquering might of Virtue and Truth. With their sublime spiritu- 
ality, with their marvellous attainments, and with their benevolent and 
beneficent occupations, these holy divines were just the proper ministers 
for the salvation and happiness of all the human race. 

Such then is a brief picture of that noble order of divinity which 
once ministered to the spiritual wants of millions and millions of 
mankind, lifting them fast and far above the average level of humanity, 
and enabling them to play a glorious part in the world’s great history 
and to fill the pages of its most brilliant epochs. That holy order is all 
but gone now ; still let every Zarathushtrian minister of today hold up 
that again as an ideal before his vision, let him rise to the greatness of 
that noble end and with all effort in his power strive to reach it by all 
possible holy means; and the glories of his high mission may yet 
dawn on him, and may enable him again to attain that benevolent 
nobility which once had won him the affection of the world and the 
esteem of mankind. 
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II. THE GRAND RITUAL OF THE MAZDAYASNAS 


THE GREAT PROBLEMS 

The Mazdean genius soared to the highest flights of holy search, 
and arrived at truths too sublime to be gauged by the common intelli- 
gence of the ordinary man. It therefore clothed some of its loftiest 
ideas in symbolism, preserving thereby the precious knowledge it had 
attained, and at the same time making it understandable in some form 
or another to the whole generality of mankind. Its search ranged along 
life and nature, and truth and virtue, and found that the Universe is 
governed under a settled, inviolable, beneficent plan,* by One Supreme 
Being' having boundless Wisdom*, infinite Love^, most sublime 
Righteousness *, and limitless Power ' to do good ®. It realised that 
the Universe ® is vast and unbounded ® and exists in inseparable associa- 
tion with infinite Time and that God rules it out of mere Benevolence® 
to lift all world to be like Himself®. It found too that man is playing 
a great part in the Universe, the beauties whereof are designed 
to raise him to the glories of Heaven and the charms of the 
Everlasting Life 

Pervading the law of Spenta Mainyu- 

2 Ahura Mazda. ® Vohu Manawgh. * Asha Vahista. 

Khshathra Vairfya. '' Haurvatat. 

AmrrrtS.t. * Spe?jta Aramaiti. 

® See the significant expression Thtcavant = “ Tny Kind,” met with in 
the Gfithas, and Yt. I, 25 where God’s own states Haurvatai and Amrrrt^t 
are determined to be the rewards of the righteous. 

10 Yas. XLIV, 2-5. 

Much has been said of Angta Mainyu, Ahriman, or the Principle of Evil as it 
has been understood by students of Zoroastrianism ; and no doubt the idea has 
been personified in some of our sacred writings themselves ; but one who 
reads our Scriptures closely and catches their right spirit and logical import, 
finds nothing else in the idea but the sum total of the inevitable Defect in the 
rising Soul, and of the Suffering and Sorrow, and Disease and Affliction which 
accompany it through Moral Causation, effecting also corresponding Corruption 
and Loss in the Physical World. 
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THE ESSENTIALS IN RITUAL 

The Everlasting Life in its glorified state is represented in Mazdean 
Theology by Haomad And the whole of the grander ritual of the 
Mazdayasnas centres round that holy idea. The aim of human life is 
the lifting of itself to its best condition ; and the evolution of that 
condition is represented in the Haoma ritual, and is marked by five 
stages of gradual rise. These stages are symbolized as the five Gahs 
or Gathas. The second book of the Nirangastan treats of the Services 
of these five Gahs/ alongside the Service of the Holy Saps/ evidently 
because the Holy Saps represent, besides the principles of health, 
beauty, and grace, also the lustre of the glorified life attained through 
the cleansing of life therewith L The other essential in the holy ritual is 
the Holy Flame, the principle of Holy Mtality represented in all life 
and in all light, and comprising energy, health, and happiness''. Ideally 
it is the glorified state of Divinity in its supremest splendour, and is 
always represented at the holy ritual by the sacred fire blazing before 
the attending congregations and guiding their thoughts to the sublime, 
beneficent, and gladdening radiance of God, and His Holy Perfection ®. 
These three form the basal elements in the grander ritual of the 
Mazdayasnas. Everything else pertaining to ritual and described in 
the Nirangastan is accessory only ^ 

It must however be remembered that the divine ritual in every 
instance has been dedicated to one or more or all of the Holy Names 
of the Deity, even when it has been celebrated for the peace of a 
departed soul, or for rejoicing the spirit of the faithful. In whatever 
services they celebrate, the grateful uici reverent Mazdeans invariably 
glorify the Holy Name of God and sing the goodness and beneficent 


^ See the Haoma Yasna. 

2 N 2 Chaps. V, VI, and VIII-X. 

“ Nj Chaps. VII, XX, XXIII, XXVI : A, B, C. * See the Apan Yasht. 
^ See, for instance, the Atash Xiyf'Vesh. 

® Cf. Yas. XXXIV, 4. ' See the table of contents, and the sum- 

mary in Dink. Bk. VIII, Chap. XXIX. 
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sublimity of His Holy Power, and express their everlasting gratitude 
and love for Him, and devoutly applaud the beauty, the majestyj and 
the boundless utility of His noble Works b 

FIVE STAGES OF THE LIFE ETERNAL 

We have just seen that the Whole Mazdean ritual tiirns round the 
Glow of the Life Eternal, the Holy Sap, and the Holy Flamej and alsd 
that the illumination of the Endless Life is divided into five stagCsj 
and that these five stages are known in Mazdaism as the Gahs or the 
Gathas. We shall therefore now consider, on the basis of the Avestan 
texts glorifiying these Gahs, their exact nature and import. 

The first stage is the Ushahina as we find it in our text® and as 
we ought to take it for evident reasons In common sacred practice 
the Ushahina is placed last, not because it is really so, but apparently 
because the average man or the average divine has already passed it. 
It marks just the Dawn of the Illumined Life when there arises 
consciousness* without strife or struggle, when the soul just hears the 
Voice® of Heaven® and feels the facts of Eternal® Truth®. The stage 
is yet steady', because it precedes the stage of the moral and Intel* 
lectual strife, and because in it the soul can only receive and perceive, 
but cannot distinguish. Still however, the soul is awakened in it 
to a state of the Aspiration® to know, and is rising to shake off the 
dark shades of moral unconsciousness and to emerge into light. 

The next stage is the Havani. Here the soul becomes awakened 
to light and finds itself confronted with the strain and strife of moral 
and intellectual consciousness.® It is not subject merely to the Voice 
of Heaven, but perceives the Justice** and Friendship of the God of ** 


* Besides the entire spirit of the Mazdean scriptures recall what Xenophon 
says in Cyropoedia, VIII, 7 , 3. 

^ Na V. ® , Na V, note 1. * (/sbangh in Ushahina. 

® Sraosha ; see Gah V, 2. ® Rashnu ; see Gah V, 2, 

^ Nmanya ; see Gah V. 1 , and Introduction I, p. xxxiv* note 1. 

® BtTTjya', see Gah V, 1. 

* See the explanation of Havanan in Int. I, p. xxxv. 

Sraosha. Mithra ; see Gah I, 2. 


F 
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Heaven, and begins to ask itself Questions * on Existence and on the 
Government of Life’s Things and of the Universe.^ Every strife in 
experience and every step in progress lift the soul into higher knowledge; 
and despite its pains, it feels itself benefitted^ and advanced® at that 
experience and that growing consciousness. 

The third stage is the Rapithwina. It is the mid-stage of spiri- 
tual Illumination. And through that Divine* Justice and Love* which 
the soul has been experiencing from the earlier stage, it now becomes 
lifted into the Warmth ® and Ardour of the True Devotee,'’ and begins 
to discover the Prospering ® Holy Word of Meditation, ® which calms 
the strain of spiritual strife and establishes a rhythm between the soul 
and nature and promotes^ Prosperity in Life and in the World.^ 
Accordingly, the soul in this state finds itself enlightened® and illumi- 
nated in a marked degree ® . 

The fourth stage is the Uzay^irina. Here the Warmth and 
Ardour of the True Devotee experienced by the soul in the previous 
stage, become so overflowing that the currents ® of Holy Lustre and 
Divine Magnetism® begin now to flow from it to all about, and fill 
everything with life, animation, and brightness. And the Higher 
Questions and the Holier Meditations experienced in the earlier stages 
fetch it the Delights*® of Knowledge and the Joys of True Experience *® 
which always accompany the enlightened ones. And both by example 
and by precept the soul promotes here in itself and outside, a Nobler** 
and a truly Illustrious Type of Humanity ** and finds itself in the 
Beatific *® State *® of superior felicity which is the peculiar lot of nobler 
and higher souls. 


1 Ahuirya Fra^na', seeGah I, 5- - Savaaghi) see Gah I, 1. 

® Visya; see Gah I, 1, and note 2 in Int- I, p- xxxiv. 

* See note 11 on last page. ® Atar; see Gah II, 2- 

® Fshwsha MdthmJ see Gah II, 6. 

’’ Fradat fshu', see Gdh 11, 1. 

® Zantuma; see Gah II, 1, and note 3 on p. xxxiv, Int. I. 

® Apam-Naptar', see Gah III, 2 and Pr- “ ab ” lustre. 

Afrasangham Khvathra; see Gah III, 6- 

Fradat~Vira’, see Gah III, 1. Dakhyumal see Gah III, 1 and 

note 4 on p. xxxiv, Int- I. 



INTRODUCTION II 


xliii 


The fifth, the last, and the highest stage is the Aiwisruthrema. 
It is the stage of the most supreme spiritual illumination when the 
soul finds itself in so perfect a concord with God and Nature that it 
experiences in it the divine music ^ of Higher Voices and Sublime 
Intonations/ and the beatific® consciousness and the divine appercep- 
tion of the Realised Self. ® The expansion ® of the soul reaches here its 
farthest growth and gladness, and attains supreme peace and useful- 
ness. ® And hence it becomes promoter * of all Good States in Being * 
through the high efficiency of its beneficence and holy power. And 
through that sublime state of itself it shines “ with the golden glory of 
the most magnificent self-illumination and holy lustre. ® 

THE HOLY EQUIPMENT 

It can easily be seen that these five stages are most splendidly 
conceived, and do deserve constantly to be held before the eyes of 
mankind by their embodiment in a magnificent ritual and a noble 
symbolism, alongside the glorifications of God’s Holy Names, Attri- 
butes, and Powers. And agreeably with this lofty aim the holy doctors 
of Mazdaism have prepared such an appendage for that grand ritual as 
has few parallels in the religious history of mankind. 

The officiating divines as well as those having the services per- 
formed are required to be the most pure in body and mind®, and the 
most devoted in heart.’ And they are to dress themselves in vestures 
specially sanctified and endowed with rare virtues. ® They are then to 
equip themselves with a holy apparatus intended to utilize as much of 
the subtler science as the ancients possibly knew, to create the most 
beneficent results for themselves and for all the world. 


^ The radical sense of afwt-srw supplies this meaning. - Fravashi; see 
Gah IV, 2- ® Aourvatam urune’, see Gah IV, 5. and the meanings of urvata. 

* Fradat-VispUm Hujyaiti’, see G'dh IV, I, ® Zarathustrotemal see 

Gah IV, 1 and note 5 on p. xxxiv, Int- I. 

® See such injunctions as are scattered throughout the Vendidad, etc. 

^ See Ng II : A, etc. ® . Ns IV, 2, 3; etc. 
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2 1 Their first equipment comprises the sacred shirt and girdle. 
And these are understood to be “a protection to the body and 
something far better for the soul."* They are prepared from 
approved materials * specially sanctified, and are to be put on in ways 
particularly laid down, * so as to shield the body and to float 
the soul. 

Dressed in these sacred vestures, the officiating divines are required 
to be fully acquainted with the efficacy of the Holy Word,^ and to 
know how to use it aptly in the holy ritual.® It is upheld and always 
implied in the holy ritual of the Mazdayasnas that the Holy Word 
does not simply fix the mind of the worshipper on lofty ideals and high 
aspirations, but also that it is intended to create just those holy 
environs in the spiritual as well as the physical atmospheres,® as are 
fitted to the end in view, and refreshing and helpful to the contempla- 
tion of Holiness.® The Holy Word is used not only throughout the 
grand ritual, but also at the holy Preparatory Service and at marking 
and hallowing the holy Precincts^ for the performance of the Main 
Service itself. 

THE SACRED FIRE 

The first thing to strike us within the sacred Precincts marking the 
space for the holy Service, is the Sacred Fire.® The glory of the Holy 
Flame ever strikes the mind and elevates the soul. Whereas its purifying 
energy not only rids the atmosphere of all impurities and fills it with life 
and animation for all breathing it, but is also instrumental in creating 
pyro-electricity * with that of other kinds “ so apparently sought in the 
holy Mazdayasnan rituals. So that it also contributes to the concentra- 
tion of all the nobler forces in Nature to help the beneficent effects of 

1 Nal, 23. 2 See Nj I, 11-13; II, 5; etc. ® See III, and IV, etc. 

♦ See N 2 II. ® See N, II : App., 3 ; N, XVI, 2. 

6 See Yt. I, 1 and 2 ; Vend- IX, 13, etc; See Yt. IV, 4 ; Ng X, etc. 

® See Na XXV : App» ® There can be no other meaning in the 

officiating divine touching the edge of the fire-altar with the fiie^spoon after having 
established contact with the other priest or priests by holding one another’s hands, 
and also in his touching with that spoon so charged, the vessels containing the 
consecrated things. Even though the principle may have been forgotten now, the 
practice clearly ptoints to a thermo*alectrization, 20 ggg below, 
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those grand and subtle operations. We have already seen above the 
elevating symbolism of the sacred flame.* But alongside the sacred fire 
are also to be found in the holy precincts the sacred FueP and the 
sacred Incense * ; and these symbolize the fuel of good deeds which 
feeds and the incense of virtue which perfumes the Holy Fire of Life.^ 

We cannot pass further without noticing a curious fact which 
while most strange in itself, finds a further support in our well- 
known traditions. We have already described the great virtues ‘and 
powers of the ancient Mazdean divines. Among their marvellous 
achievements is one related by the ancient writer Pausanias. He had 
found among the Lydians that there the Magi could ignite the sacred 
fire in a mysterious way. The qualified Magus entered the holy of 
holies, he says, and placed dry wood on the altar, and recited certain 
holy chants before it, and lo ! the wood ignited of itself without the 
medium of any other fire and blazed with a glorious light.® 

THE HOLY WATER 

The next thing within the sacred precincts is the Holy Water.® 
It symbolizes the Holy Sap whose profound meaning we have already 
seen above.^ In other words, it represents the healthy circulation of 
the Sap of Life and the consequent beauty, grace, and lustre which 
accompany all virtuous and healthy Life.® To mark the contributions 
unendingly poured by generations of mankind to the ocean of the 
Holy Sap in their adoration of the Beautiful and Illustrious Life, the 
Mazdayasnas symbolize them by their holy libations so constantly and 

1 See p. xl above. ^ SeeNaXVII. * See Ng XVII, and XVIII. 

* See note 5 to Ng XXVI : A, 7. 

5 Pausanias, V, 37 , 3. Apparently the virtue is claimed to the eflScacy of the 
Holy Word, though the less believing would attribute the phenomenon to the 
peculiar virtues of the cumbustibles themselves. That too at any rate would show 
in these ancient divines the special knowledge of those little known virtues and of 
combining them properly to attain the desired end. But so much has been said on 
the side of the efficacy of the Holy Word, and so often among various nations, that 
despite the lack of demonstrations in the present age, one may be led to take it with 
greater respect. Cf. also what Hindu Music claims for the Dipak R%. 

« See Nz VII 1 XXVI : A, B. See p. xl above, 

^ See Yt. V, 1 ; and note 5 to Nj XXVI ; A, 7, 
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variously poured in their noble rituals.^ But according to a mysterious 
under-current characterizing them, none of these libations can be poured 
at any other time excepting the time of daylight/ The apparent sense 
seems to run to some physical effect ^ beside the fact that the 
glorification of the Holy Sap must never be dissociated from the lustre 
of the Illumined Life. 

THE BARSOM 

The sacred Bars6m draws our attention next. The twigs are now 
represented by metal rods ; but both our holy scriptures ^ as well as 
the testimony of the ancients® say that originally they were the twigs 
of some sacred tree. Without doubt, they have a reference to the 
Tree of Life ® which is a symbolism of the growing life in all depart- 
ments of nature®. The Barsom therefore points to the ideals of High 
Growth, inviting us to the sublimer, more lofty and more efficient, more 
controllable and more luminous planes of Life. But a little reflection 
leads us to suppose that it also is intended to perform an important 
scientific operation. The fact that the twigs have for a long time been 
replaced with metal rods, and that these are bound together in varying 
numbers and constantly held up and laid down on a special stand by 
the officiating divine during the sacred operations, at once suggests to 
us a purpose to generate a mild electric current by the contact of 
heterogeneous metals^. Indeed the idea of using the Barsom for the 
purpose of electrization need not be considered as a novelty latterly 
introduced into the service on the metal rods replacing the vegetable 
twigs : the ancients might have discovered a similar effect in certain 
vegetable twigs also ®. 


1 Na XX, XXVI : C ; Herodotus, VII, 43, 54; Xenophon, Cyropcedia, III, 3, 
21: and Nicolaus Damascenus, Frag. 66. ^ No VII, 4; XXIII. ® See Yt. V, 1 . 

« See Vend. XIX, 18 ; Na XXVI : D ; Ns VII : C ; VIII, 4-6 ; IX ; etc. 

5 See Strabo, XV, 3, 14 ; Ezekiel, VIII. ® The root ftarra in the 

original harrsman, signifies “ to grow high.’' 

’ No doubt the rods now used are not of heterogeneous metals ; but that 
may be due to the modern priests having forgotten the real purpose. 

® Cf. electro-biology. Some fish and fur-animals give electric shocks at touch. 
If animals can, vegetables too may exhibit similar powers, though perhaps less 
palpably ; and one becomes confirmed in such views when one learns about the 
highly instructive studies of the well-known Indian scientist, Dr. Bose. 
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THE VARS, THE MORTAR, AND THE PESTLE 

The idea of electrization is quite clear in the case of the Vars ring *. 
The tying of the hair on the metal ring and briskly rubbing or agitating 
it during the sacred operations can have no other sense. The 
constant splashing with it of the water in the basin before filling it in 
for sacred purposes must evidently be for its special purification ® ; and 
the same must be the purpose of using it while straining the prepared 
Haoma drink And so long as the pestle and mortar would be of 
heterogeneous metals the same might be the purpose of ringing the 
mortar with the pestle in a way peculiar to the pounding of the Haoma 
in the sacred rituaH. 

THE SACRED DRINK 

Creating these subtle forces in so various ways and with such 
minute attentions must not only be for chastening the atmosphere and 
for enlivening the bodies and brightening the intellects of the devout 
ministers and their pious congregations % but also to enhance the 
efficacy of the sacred drink so carefully expressed and compounded®. 
The Sacred Drink represents the Water of Immortality, and the 
enormous labour and care bestowed in its preparation, point to the 
long and laborious way to Conscious Immortality. Its components are 
the Haoma, ^ the Urvaram, the Sacred Water, and the Milk. And these 
represent, as we have already hinted, the Glow, the Growth, the Sap, and 
the Pure Nutriment of the Life Eternal. The part played by each of 
these in lifting the devotee to the highest stage of the Glorified Life is 
essential, subtle, toilsome, and long. But the pious aspirant patiently 
strives on, and at each step he sees newer vistas of beauty and sublimity 
unfolded before his eyes through his heavenly progress on the Noble 
Path of Duty and along the Life of Glorification. 


^ See N 2 V : B) 14, n ; and XIV : A and B. 2 ggg V : B, 14, n. 

3 SeeN 2 V:Ciii, 1; VII, 33. * See N* V : B, 18 n. 

® As must happen owing to a judicious electrization of the atmosphere. 

3 The ancients always thought in these matters that however innocent the 
components of such mixtures might in themselves appear to be, the resulting 
mixture, when properly prepared, always exhibited wonderful powers. 

’’ Recall the testimony to its ancient use from Plutarch’s Isis and Osiris, 46, 
and the Sanskrit Soma. 
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DRON AND AFRINGAN SERVICES 

Besides the Grand Haoma Ritual, which underlies each of the 
greater services, there are smaller rituals too. The most constant among 
them is the service of the Dron Consecration \ It forms an essential 
and initial part of the greater services themselves, and is otherwise 
constantly performed in other associations. Another again is the holy 
Afringan service’. Both these comprise the holy bread, butter, wine, 
water, and milk, and flowers, fruits, and sweet and fragrant herbs. These 
are intended to represent, besides certain symbolic": 1 meanings, all the 
bounties God in His eternal goodness has provided for our use; and the 
devotee presents them in the spirit of devotion, sacrifice, and thanksgiv- 
ing to the glorification of some Holy Name of God, or for the peace of 
the soul of some faithful. 

DEDICATION AND SACRIFICE OF ANIMALS 

As a rule butter and milk represent the animal world and win our 
gratitude for their creation and utility for spiritual advancement. But 
the following pages * will also disclose what is already made known 
elsewhere ’ that animals too were dedicated and sacrificed in the holy 
services of the Mazdayasnas^. In view of what has been said of the 
highest order of Zarathushtrian divines avoiding animal food altogether,® 


1 See, for instance, Hang’s Essays, and some chapters below for their 
descriptions. 

2 See the numerous references in the index. 

^ Herodotus, I, 132 ; VII, 43, 54; Strabo, XV; Ammian, XXHI, 6 ; Athenoeus, 
III, 10; Xenophon’s Cyropoedia, VIH, 3 , 9. 

* This is noted here merely as a fact current among our ancient people, and 
not as an essential element in our ritual- It seems to have been associated with 
ritual simply because when the ancients slaughtered animals for meat, they seem 
to have thought it a pious thing to dedicate, with philosophical associations, the 
best of them, before destruction, to the Creator of all Life. Indeed Righteous 
Zarathushtra has so strongly deprecated destruction of life in such writings as Yas. 
XXXII, 12, that animal sacrifice could not be given even the most desultory place 
in strict Mazdean Ritual. ® See Int. I, p. xxxii. 
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this ought to appear strange. And indeed it forms no essential 
part in Mazdean rituals ; but recalling the highly mysterious 
and symbolical associations animal sacrifice had in, for instance, 
Mithraism, that great branch of Mazdean theology, we may conceive 
the same associations in these cases also. It was symbolical, for 
instance, of breaking up and dissolving the transient body and separating 
the imprisoned soul to soar up to the realm of spirit and meet there 
its kind, a symbolism of the effort again vastly laborious, toilsome,, 
painful, and long. This may also find a further support from the fact 
that in the great Haoma ritual the prepared sacred drink is finally 
poured into a body of water, apparently symbolizing the ultimate 
union of Life with Eternity. 

GLORIFICATION OF FRAVASHIS, OBSEQUIES, 

AND MARRIAGE SONGS. 

Some rituals are also specially devoted to the Fravashis^ or the 
Eternal Spirits and Ideals which aim at a union with the Holy Idea 
of Perfection and the most Excellent Good Mind. ^ Here too the 
widest sweeps of thought cover all eternity and disclose the most 
perfect blessing in those ministerial conceptions, and the ideas soar to 
their highest grandeur of comprehensive thought, and vividly hold before 
the eyes of man the splendours of the Everlasting Life and of Eternal 
Heaven. Even from their obsequies to their marriage songs the same 
grand ideas pervade the beliefs of the Mazdeans. While the vicissi- 
tudes of life in the strife and strain accompanying its long and heavy 
way to Everlasting Blessing are impressed on us by the former as 
essential and patiently to be borne with the idea of the happy end,* the 
realisation of the beatific state of the union of Life with Paradisial 
Eternity through mutual help and the bonds of love is foreshadowed 
by the other/ 


^ The Services of the Fravashi and the Fravart^kan. 

2 See Hatokht Nask, III, 40. 

2 See the Ahunavaiti Gatha which forms their essential portion. 
* See Yas. LIII, the Song of the Holy Union. 
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THE GRAND CONCEPT 

Behold then here an image of the grand Infinity in its clearest 
and most cheering conception ! How brilliant and luminous the whole 
idea is, and what a glorious garb it is given ! What beneficence is 
sought in its impression, and what a halo thrown round its name ! And 
how well indeed have the Mazdayasnas upheld the holy concept when 
never in their pious devotions have they been seeking favours through 
flattering addresses or through temporary ofterings ! Ever have they 
been placing before the Altar of Heaven their devout glorifications, 
dedications, thanksgivings, and pious aspirations in the Holy Temple 
of the Most Blessed Good Mind, and ever indeed have they been 
dedicating them to the Most Benevolent and Beneficent Goodness of 
the Most High and Most Wise Ahura Mazda’ Who is the Friend, the 
Brother, and the Father of the glorified saint ^ as much as of the poor 
erring soul.^ May we not then hope and pray that these pure ideals of 
the Mazdayasnas may again revive in the world and fill it with that 
condition of Happy Peace which ever is the lot of the pious and devout 
souls ? And may we not then pray for the disappearance of unhappy 
discord from all creeds, all nations, and all the world ^ ? 


^ See, for instance, Yas. XXXIII, 14 and Yas. XLIII, 16. 

2 See Yas. XLV, II. " See Yas. XLIII, 4 and Yas. XLIV, 2- 

^ A great deal more might still be said on many an other point reflected in 
the following pages ; but that would swell the bulk of this work beyond its proper 
limit, hence we have had to be content with focussing such points in the Index 
from which the reader may build up any further dissertation he may choose to 
construct. 
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In the NAME of the Creator, the Perfect^ in HimselfS the 
Virtuous, and the Most Wise Lord of the spiritual and the earthly 
ones, ((with prayer)) for the health, victoriousness, fame, and happy 
state of him ^ for whom are ^ written ^ (( the Aerpatastan® and )) the 
Nirangast^n, and with the supplication® ((that)) in being ^ taught^ ((and 
in)) being® learnt® they® be FELICITOUS. 


^ Khvapar \ the word must evidently be traced to the Avestan hva — self and 
par=to suffice, though some render it otherwise. 

^ is manifestly the personal pronoun and equivalent of the Semitic 

o/man. It is without doubt the precursor of the Persian jK Some nevertheless 
think that the appearance of this form here is due to an error arising out of the 
confusion of o/man with ol, the preposition, and the substitution of its Aryan 

equivalent (ufo-o). This explanation apparently sees a proof in the fact that in 

Pahlavi texts there is sometimes met with ol where evidently o/man should 
have occurred. But surely this is due to nothing more than an error in 
pronunciation committed by one who read the text aloud for another who wrote it 
down as he heard it pronounced. 

® The original is in the singular number. 

^ YatibuniheUo should be yakatlbunthet-b. 

^ The original does not mention the Aerpatast^n here, but inasmuch as the 
work commences with a large portion of the Aerpatastan, one may be justified 
in assigning it a place here. 

® Bufidakth should be bandakth, 

^ Chashltak, 

® Phh-g\r, as given in HJ ; cf. Pr. [pUh giraftan) = to learn; to 

teach. 

Darmesteter reads the word Peshagsar and takes it to be the name of the 
expositor of the first Fragart of this work; but besides the unfamiliar form 
of the name, it should be very strange that a doctor so much concerned with an 
eminent work should not be mentioned but once again anywhere else in Pahlavi 
literature, not even in this work itself. 



A E R PAT AST AN ‘ 

OR 

THE CODE OF THE HOLY DOCTORSHIP 

’B O O ^ I 
ON THE HOLY PURSUIT 

CHAPTER I 

ON THE QUALIFICATIONS OF THE ASPIRANT 
FOR THE HOLY OFFICE 

L nmdnahe a^aurunem^ paraydt? Which ((individual)) 
of^ the house® shall proceed to® become the pursuer 
of the sacred calling®? who from the house® of the good ones® 

^ As already noticed what follows is not all NirangastRn, but constitutes up 
to Folio 27, 1. 19, the previous portion of the Aerpatast^n ; hence that extent of 
the text which comprises about the eighth of all the text we have, should be 
brought under the latter denomination. 

^ The text has H of which » is Pahlavi but can be a corruption of the 
Avestan letter \ , Shams- ul-Olama Dastur Darab proposes to correct this corrupt 
form into yo ; but certainly we want an interrogative here, and the Pahlavi mun 
in this case may be supposed to render the interrogative ko rather than the 

relative yo, is perhaps a fragment of a Pahlavi word belonging to some 

preceding text that is lost, and W (mo) can easily be seen to have been corrupted 

from ^ {ko) by an inversion of the Avestan letter ^ into c* 

Darmesteter reads the word knmo and remarks that ^ is evidently an error 
of copy for a vowel, and that that vowel which resembles n most is e or e which 
should give kemo from a base kama which is precisely the base he has assumed 
for the Afghan interrogatives kom and kam> He further observes that the Pahlavi 
chi-kam-chai also assumes the form kama. One however sees no necessity to go 
so out of the way to discover the correct reading here. 

3 Darmesteter notices that this is the accusative of attribution ; and indeed 
the syntax is peculiar in this case, 

^ The Pahlavi has ol here and min in the gloss ; but really min should 
render the genitive of the original better than ol, 

® Mihan, a lengthened form of man. 

As it is already so believed, it seems that the sacerdotal household only is 
intended- And what follows on page 14 is rendered accordingly ; nevertheless one 
may hesitate to assume that the laity were altogether excluded so early as that 
from pursuing the holy calling. Under any circumstance however the candidate 
was required to show special qualifications before his admission into the sacred pale 
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shall proceed to attend the duties of the Holy Doctorship'? 

2a, Yd Ashdi hxxxjyUstemd He who is the greatest 
aspirant after Righteousness, i.e., he who is the ((truest)) 
friend unto the soul®, hv6‘^ istd* vd yoistd^ vd, whether he be 
great or humble®, 

3. When a great man is very’' friendly^ towards the soul, then 
notwithstanding that he is great he will proceed (( to attend the sacred 
function )). 

4. Behold, when it so happens that where a single man ought 
to be able to proceed if two together ((only)) are able to go®, then 

14 they are not in propriety ((in that respect)). Nevertheless when they 
do proceed (( to the sacred function)) then if their ((right)) friendship 
towards the soul is manifest, then shall they have proceeded well 
qualified®; because a person in little worth in the soul cannot com- 
mence the duties of the Holy Doctorate. 


^ The sense throughout here is that of acquiring and imparting religious 
instruction, as well as of attending sacred functions. 

^ Superlative of htxrjyaTit; cf. 6 rrryrr= aspiration. 

2 The truest friend of the soul is he who loves and follows righteousness, fcrr 
righteousness procures the sours highest good, 

^ Darmesteter has read these as one word here as well as in the fragment 
from the Zend-Pahlavi Farhang, which he has numbered 25 in his edition. But 
probably it is erroneous to do so ; whereas our reading is understandable, and 
fsfa may be taken as the agentive noun from fsh = to be a man of means; cf. 

= wealth ; means. This likewise removes Darmesteter’s doubt as to whether 
the reference is to age or power, even as the Pablavi simply renders by was==great. 

^ This is a strange word, although Darmesteter tries to improve it into 
yaoishio^ and to relate it with Sanskrit yavis\ith.a=^thQ most youthful ; but it 
seems that the reference is rather to means than to age, 

® A^sh is certainly an error for has^ The error apparently arose from 
confounding the Pahlavi -05 (^as) = small with the precursor of Pr. {kas) — 

person, whose Semitic equivalent is '*0-5" iatsh)- 

DSstar may be for dosMar, but we have the Persian comparative dostar 
similarly. 

® As neither of the two being sufficiently efficient to go alone- 
® It is not quite plain whether this qualifies tfie previous statement by 
permitting the two together under special conditions ; still however as the special 
condition of being a true friend to the soul is mentioned just above as a 
necessary qualification of every aspirant for the sacred office, hence it may seem 
that there is perhaps no intention of qualifying the previous remark. 
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5. The criterion of one’s having little worth in the soul is such 
that when one is not ((sufficiently)) good to pursue the duties of 
the Holy Doctorate one is to be held as having little worth in the 
soul 

6. Ga6g6shnasp said : Behold, when a person is too bad to pursue 
the holy learning, then as soon as one is entirely the most qualified 
must one proceed (( to the sacred function)), for thus « should it be )) 
the best^ ((in that case)). 

2b, yim vd aimm hadiho-gaethd^^ or who is unto an- 

other a partner in property, i.e,y a member^ ((of the sacred)) 
association, ® 

7. The association is to be for® this object® that whenever one 
may have to proceed for the (( spiritual )) guidance of those (( of the 
people)) it may be possible ((for one)) to entrust one's property to 
a director^; for they must indeed be in® a very odd condition® if 
just when one may have to proceed for the ((spiritual)) guidance of 


^ If one be found too dull, neglectful, or wicked to learn anything of the 
sacred knowledge, that should be a manifest sign of such a one’s soul being of 
little worth. And one who is so low in the worth of the soul can have small regard 
for the soul and its real good. 

^ Nirmtar or NUmtat ; cf. Pr, (nalm)— good. 

When one has some defects which disqualify one from pursuing sacred 
knowledge, one should not rest satisfied with such a condition, but should apply 
oneself diligently to remove those defects, and on removing them, should undertake 
the sacred duty. 

® The text has “gaethor; cf. Yt. X, 116 for the word's use elsewhere, 

^ Akhy lit. = a brother ; Ar. (akh)=B. brother ; a friend. 

® Hambag^h ; Av. ham = among those together, and baj = to divide ; to 
have a share. Otherwise hambazih, Pr. <^3 4^ [ham-‘bazi) = association. 

Darmesteter observes that the priests form a true business association, and 
recalls Bhagi7r/a= shareholders, the appellation of the Navsari priests. 

One may however simply see here a reference to the association of priests 
working in the same centre and under the same temple, and helping in one 
another’s duties and affairs. Re-ferences to such associations will also be found 
elsewhere in our text. 

® ra^ is for m^n fae^ 

S^^rdar— chief, director. 

® Tik ; Pr. (/afc) = odd ; strange. 
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those (( of the people)), it may not be possible for one to entrust one's 
property to a keeper \ 

2c. hazao^ya^ pdongha^ ohayan^ ((Whom)) those other 

good brethren ((of the order)) ‘have chosen’ unanimously and of 
their own free choice for guidance^ in higher questions.® 


CHAPTER II 


ON THE CONDITIONS UNDER WHICH ONE HAS 
TO PROCEED TO THE HOLY OFFICE 

15 Para paoiryo Aiti; He shall go out for the first time 

((in the year)) in the manner I shall presently describe,® when he has 
been attached^ ((unto a duty outside)), — there is one who says thus, — 
when he has to proceed to attend the duties of the Holy Doctorate ; 
para hityo diti ; para thrityo diti. he shall go out for the second 
time ; he shall go out for the third time®. 

^ Indeed without a satisfactory arrangement for the management of the affairs 
of the priest going out on duty to a distance and for some time, a confusion may 
result in the priestly fold, and much material loss may be sustained. 

^ This seems to be an adverb from hazaosha^ 

^ Intsrumental of “guidance. 

^ Imperfect, Parasmaipada, subjunctive, third person plural of cht = to 
choose. Darmesteter attempts to correct the word into chay^m the genitive plural 
of the indefinite pronoun chi and renders the whole — of his own will or on 
commission from others.'* 

^ Afras dastohar^h. 

The candidate for the sacred office is not only required to possess the above 
qualifications, but is also unanimously to be chosen to the membership of a 
sacred order by its constituent members. 

^ The conditions and circumstances under which he has to proceed are des* 
cribed below. 

^ Jusef, cf. Pr. = to adhere ; otherwise dusety cf. Pr. tti*^^*** = to be 

inclined. 

® Members of every priestly order had to proceed to special places under their 
ministry to attend the sacred office once every of three times in the year ; so that 
once every four months they could return to the centre of their order if they had to 
attend any affair there ; if however their presence was not specially required at 
the central place they could remain the whole year round at their special office ; 
see beIow> P. 19, 1. 3, 
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2. AH<z pardyaiti^ ya\ha gaexhdhyd hanenti,^ ((If)) he go out 
In spite of this circumstance, ((i. e.)), if he go out against the 
fact, that in the matter* of properties® they ^ are in subjec- 
tion® to him, so that the properties cannot ((safely)) be left in the 
charge of ((any other)) keeper,^ aeAxo ga^xhanam iristanam^ meshe® 
uch.ikayaXy)’’ . then he^ shall pay penalty® for any® injury 
whatsoever* on the properties being damaged, even though 
the properties be sensibly* injured* ((only)) in the same sense as even 
the land is ((said to be)) robbed, when it goes unreaped although 
« it is ripe )) with (( nature’s )) bounties 

Verily, as regards (( the circumstance of )) these bounties, the 
bounties (( must be understood to exist )) in that case (( only )) when 
the land is standing with crop®*. 


^ Aeta seems to be instrumental here. 

Parayaiti is subjunctive, and can be analysed thus : 

^ From Av. (“O* =to be under one’s guidance or mastership. The text 
has hennti which is evidently wrong. 

* Gehanan ; Pr . = worldly possessions. 

* He knows to manage property so well that all other members of the order 
are below him in that respect, and so he is entrusted with the entire management 
of the financial affairs of the order, and none else can replace him in that capacity 
without causing loss to its properties. 

® The text has ^rishintanam. 

® Locative of raesha. 

® Darmesteter with his usual penetration recalls Vend. XIII. 10, and sug- 
gests the restoration of this term which, there also, is rendered tozet in the Pahlavi. 

® Maman, 

Botiyok-zatak, a term which indicates conscious and wilful injury to 
animal life and to things of value ; cf. Pah. Yas. XXIX, 1, b ; Pah- Vend. V, 7 ; 
and see below at Foi. 114, 1. 19, and Fol. 177, 1, 20. 

Ach. Van ; Av. 12 should be 

^1 should be Jj, Pr. . 

The sense is that just as a land which stands ripe with crop will waste it if 
the man in charge forsake it, and the loss will be just so much as when it be 
stolen, and the man will be held responsible for such a loss, similarly, a priest in 
charge of a property will be responsible for any loss or injury to it if he leaves it 
without entrusting it to some other, even though that loss or injury be not owing 
to actual theft, robbery, or damage, but simply to want of care. 
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3. Dat-FarrokhS said : Surely, i<the idea of » the robber cannot 
apply in this « respect)), because the robber does not ((of his own 
accord)) go away from things of value 

4, This (( indeed is » manifest from the Avesta (( the text of Holy 
Wisdom, that)) the priest^ shall not depart^ from the Way of 
Propriety^ ; ((and he shall)) distinctly ((study)) the Sacred Teaching 
in the Law and the Commentary, ((even as it is said: — » Kat Ddtahe 
Zarathustroh ? ‘ What of the Zarathushtrian Law ^ ? 

((Surely)) as the Avesta has given : Mag\md Mdthro. ‘The Plain 
Holy Word^’ 

15 5. ((One shall proceed to it)) when the way is not more ((distant)) 

than thirty ® Parasangs ® from the house (( as the text „ says )) ; thn*khsh- 
aparem ha\hrdkein^ ^the whole distance of three nights ((and days^)’, 
and when in money there is suffered no greater ^ expense® than 
thirty Dirhams ^ ((But because the text says:)) Gahhandm^^ 

^ The statement of D^t-Farrokho arose probably from a remark of some 
doctor that as the land left unreaped is said to be robbed of its fruit, so the man 
who leaves it so, may be called its robber, and similarly the priest who leaves 
unguarded the property under his control, may be called a robber. D^t-Farrokh6 
replies that the idea of a robber cannot apply here, because a robber will rather 
take with him the things of value than leave them behind. 

2 5^*" should be a better text than it€))ue)0 

^ Patman ; Pr* lit. = the proper measure ; the golden mean. It is 

distinguished from Fr&hehnt (= excess) and atbiby^t (= deficiency) which in Pahlavi 
writings are both recommended to be avoided. 

^ /. e., the Holy Scriptures without the Holy Ritual whose proper study 

belongs to the Nirangast^n and not to the Aerpatastin. 

5 should be 5^ ; see P. 20, 1. 14. ® Cf. P. 20, 11. 11-14. 

^ should be ® Ztyan, lit. = loss ; Pr. ® Zozan si (p). 

Four Mads made a Zozan or a Dirham, and 4 Zos^ans made a Stir, These 
relative values however seem to have varied. 

It is possible to read here Zozan 3 ; or again, if we take to be currupt 

for that must give the figure 60. But if the reference is really to the expenses 
of the journey, the 3 Dirhams should be too little for them ; for, a daily journey of 
10 Parasangs or about 40 miles cannot easily be conceived to have been performed 
on an expense of one Dirham only even in those simple primitive times. Such a 
long and rapid journey must have required the services of a riding animal like the 
horse, the camel, or the mule, and an attendant. All this could hardly have cost 
only one Dirham daily. A daily expense of ten Dirhams may therefore be taken 
as a fair estimate of the real cost, The text erroneously adds va here. 
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tispxnnd ’ av6i\. ^ ‘ He shall help the full prosperity of wealth,’ ® « so » 
Verily if « there appear » to one the great danger of ((incurring the risk 
of)) an Arrdush ((of 30 Stirs* or of personal injury, then if)) yd avadha^ 
aixirydsti ‘one ((proceed to)) apply oneself to studies there,’ ((that shall)) 
not (( be )) lawful ; — ay it shall not be lawful even if one go 4 
bnxtlm errjistdm^ ‘for the sake of the most valued gift.’^ 

6. When the way is further distant than thirty® Parasangs, 
« while )) it is allowable if one go, (( it is also )) allowable if one do not 
go. (( But » when there is the danger of <( incurring the risk of )) an 

^ o* - Stem, neuter, accusative singular. At Vend. IV, 48, and V, 60 this 
word is supposed to signify a weight equal to a Dirham or drachm. 

2 Potential of Av. = to help, 

® See below P. 17, 11. 14-15. 

This quotation indicates that because one has to help the full prosperity of 
wealth, one shall always be careful where another good action comes in conflict 
with this interest, that if the cost thereby to be incurred to wealth be di^roportion- 
ately great and in no manner saving some real risk, that good action be given up, 
Zoroastrianism of course forbids all inattention to worldly affairs : if earthly goods 
were of no use, God would never have created them ; and he has not created them 
to be mere allurements : they have each their proper employment in the Righteous 
Government of the world ; and when one has wealth, one has also the means of 
doing so much good. If men use wealth badly, that is no fault of wealth itself ; 
it can be the means of achieving much happiness and peace, though these be not 
the final Happiness and Peace of Supreme Spiritual Excellence, but only the 
steps on the way leading on to them. Zoroastrianism has therefore determined 
the attainment, preservaticm and right use of wealth as lawful, though of course 
and always subservient to pure virtuous excellence. 

^ Or 120 Dirhams. The Arrdush is one of the various penalties incurred 
on committing sins of different kinds, each of which sins is redeemable with certain 
penaltie*8. See Sh. Ul-Sh. I, 2 ; XI, 2 ; XVI, 5, and Dr. West’s valuable 
notes at those places. 

As however the term originally signifies a hurt actually done, the reference 
may here be to a personal danger on the journey; see Vend. IV, 17. 

® The text wrongly has avapa. 

^ Thus corrected. Later on a similar expression has 

^ Personal and spiritual safety is not to be risked for the sake oajy g 
material prize. 

* Wanted in the text. 
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Arrdftsh «of 30 Stirs or of personal injury)), it is lawful if one do not 
go. This lawfulness about not ' going is clear from « the text )) wwt 
fraurusti ^ ‘ one does not « thereby )) advance « oneself spiritually )),’ 

7, Thus it is manifest that whenever it may be required to pro- 
ceed to the Thanksgiving Service, «it should always be remembered))' 
that while it is lawful to proceed unto it when expense in money is up 
to thirty® Dirhams, it is not lawful when expense therefor in money is 
essentially^ greater. 

8, « It should however be noted )) that though the good act of 
attending the Holy Instruction is indeed a virtue, it is not so great 
a virtue as Khvetokdas,® ((the Devotedness to the Mastership of 
the Holy Relation)), because of these two things the former is under® 
the latter ®. 

9. There is however one who says thus : Verily, both these may 
be realised even thus : the Sacred Learning may so be attended to, 

p, 17 that as ((may be)) the worship even so will it have to be fulfilled, and 
the sin that can ’’ be performed^ may be kept ® under complete ® con- 
trol,® so that for each and all in the world it may not thenceforward 
be necessary to be with disease and affliction. 

10. Verily, this shall be achieved by the son of Zartohesht, 

1 Wanted in the text. 

2 Present, Parasmaipada, third person singular of Cf. of 

Yas. IX, 24 ; and of Yas. X. 4, 

2 HJ has ■* ; TD has , See note 9 to § 5 above, 

* Av6 b«ft. 

B -varwr in HJ ; ■SjSi'Wr in TD ; evidently these are corrupt for 

*We stick to the meaning warranted by the Avestan J^hvaetvadatha which 
seems to signify the realisation of the relation between God and man by holy 
living ; and we believe that if any ideas relating to incest were attached to this 
term in Pahlavi times, they must all be attributed to such communistic philoso- 
phers of the time as Mazdak, and not to Zoroastrianism. 

® Taking as wrong for fY f- 

t Kunet. ® Reading dashtan-ash. 

® Cf. Pr. and which signify “power.” 

SaoshySns and his Six Helpers ; cf. Yt. XIII, 128-129, and DItastSn, 
XXXVI, 5-6. 
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through the entire Avesta «that is the Holy Wisdom)) with the Zend 
.<( that is the Sacred Commentary )) being so fulfilled « as )) held in 
worship ; « and that he shall achieve with the co-operation of )) other 
up-holders * of the Holy Law/ 

11, ((According to the text)) Mastetn^ dihravantem* d-stdi^a^ 

‘ You shall have determined the fee for the priest, ’ you shall make obli- 
gatory the thing to be given (( unto the priest ; according to )) Afrog it 
need not have to be made so ((obligatory)). Martbht-6-Mahat/^-e- 
Ga6g&shnasp said : Behold, Soshaws has said thus: Verily, it shall indeed 
be made obligatory even though there be no material® object® to be 
given unto him ; and this^ different ((opinion)) is’ according to Paiti 

arst^st^m^ ‘For the gift of Truth’s Blessing’ ((shall he 

perform his duty. ® And )) verily he observes (( that )) when the Harmful 
Spirit is unable to keep one back ((from the performance of one’s duty, 
then it must be so understood that )) there has surely taken root in one 
a the gift of Truth’s Blessing))/ 

12. Katdrem d\.h.rava^° athaurunem vd ^arayai, gaex^aanUm vd 
asprxxm avat? Which of these two which I just mention ((shall n 
the priest ((dO)): shall he proceed to the duties of a pursuer 

^ See note 10 on previous page. 

^ Asho-datan probably ; or perhaps haveshtan — disciples. 

® It appears to be a noun from Av, ^<*6 = ^*c=to bestow, and seems 
to be related with 

^ The text has but cf. Vend. Ill* 2 where the word is rendered 

by the Pahlavi. The word may have been shortened from 

^ This seems to be the imperative, Parasmaipada, second person plural of 
jf so, the root is treated as belonging to the second class, though of course 
ordinarily it belongs to the third, 

6 is evidently wrong for through confounding esy with 

f should be ft 

® Thus corrected. It is compounded of and 

» The priest's fee is to be determined even though that is to be nothing more 
than Truth's Blessing ; and Truth^s Blessing will be the sure fee of that priest who 
performs his duty so whole-heartedly that not even the worst influence can prevent 
him from pursuing it. 

io Thus HJ : TD has 
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of the sacred calling, that is to say, go to attend the duties of the 
Holy Doctorate, or shall he help the full* prosperity* of 
P. 18 wealth, that is to say, manage lordship over wealth ? 

13. Gah)\amm aspxtxno avdit. He shall help the full pros- 
perity of wealth, that is to say, manage lordship over wealth. 

From this it is evident that to manage lordship over wealth is 
better than to attend the duties of the Holy Doctorate.^ 

14. « There is the text )) Yezkha aesha daenu ^ — ‘If this female — 
.((and)) from this it is evident that to attend the duties of the Holy 
Doctorate is better than to observe* the monthly sickness,* 

((And there is likewise the text)) Yhicha vehrko gah\\do ^ — 
‘ Even if a wolf ((should fall)) upon the homesteads — ’ ; ((and)) from 
this it is clear that to observe the monthly sickness is better 
than to manage wealth, on the consideration of this that the 
observance® of monthly sickness is better than anything whatever^ ; 
((but in view of)) Yezk.h.a aesha daenu — ‘If this female — ’ to 


1 The word should be see just a little below. 

2 Evidently the reference is merely to some individual act of attending the 
Sacred Lore which individually may not be considered so weighty an affair as 
managing the very means of maintenance. 

3 Thus corrected ; cf. Vend. VII, 42. The expression is -"MwvC. 

in the texts which both are imperfect and incomplete here. 

■* Dashtan mah vazartan ; see Vend. XVI, and Sh, La-Sh. III. 

The deduction from this and the previous statement together is that to manage 
lordship over wealth is better than to observe the monthly sickness. 

S’ Thus in HJ and below ; in TD, Darm. calls attention to Vend. 

Ill, 10. 

® FrashmUan (.)), the causal from Av. n 2 >-»^^=to pass. The text has 

^ This must be the import of the text which is here referred to, at least as 
the writer here has understood it ; but another doctor whom he just quotes, holds a 
different view. As however we have not the whole text to see the correctness of one 
interpretation or the other, we are not in a position to pronounce any opinion in 
this case. The writer however has, from his own stand-point, applied correct logic 
to detect the fallacy in the argument. 
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make it thus otherwise cannot be \ 

15. There is one who says thus : Surely, to manage wealth is 
better than anything whatever ((of these ^ ; and the sense of)) Yez%<!Sxa 
aesha daenu — ^ If this female — ’ (( is this that )) to attend the duties of 
the Holy Doctorate is for removing disease and affliction ^ ; (( and in the 
text)) Yezicha vehrko gae^do — ‘ If a wolf ((should fall)) upon the home- 
steads — ’ it is about the wealth of others that we speak, that the wealth 
of others should be looked after before one’s own* ; ((because the text P, 19 
says)) Paoirydm dim^ varem ddrrrzaydit he yd^ hvahe^ hvanem ^ — 

* First one shall make secure the wealth of another rather ® than one’s 
own® belonging — ’ — ((The text here is)) defective.® 

16- Chvat nd ^thmw athaurunem hacha gaethdbis^ paraydt? 

How often for money shall he who is a priest proceed from 
the property” unto the priestly office ? that is, according to 

^ It is said above that to attend the Sacred Lore is better than to observe 
the monthly sickness, in view of which it cannot be maintained that the observance 
of monthly sickness is better than anything whatever. 

2 Indeed to attend the Sacred Lore must in its best sense be understood to 
be the highest boon for human salvation as that can remove all our faults and 
ills ; but as we have already said above, merely an individual act of attending 
it may not be considered so weighty an affair as managing the very means of 
maintenance. 

® And hence, it is for removing the evil of the monthly sickness, and so better 
than it. The words margih va nshtaWi have already occurred at P. 17, 1. 3 in the 
same relation as here; hence the critic here may be the same who spoke there. 

^ Whereas above it is concluded from this passage that to observe the monthly 
sickness is better than anything whatever. 

^ The text has If it be for wv the gender should be feminine and 
must be a feminine in ^ -stem. 

6 Kso* the text. 

^ Does this mean “belonging”? The text is very corrupt and the meaning 
therefore is not quite plain. 

® Ahuk. ® The text erroneously has ^aihabis, 

Khvastak (?); the text has if it be read dukhest it may be transla- 
ted “ pay cf. Pr. pay, to perform, 

All along Darmesteter has been construing the priests to be living in 
sacerdotal family, and been representing gahhd as referring to their common 
property. 
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propriety how often shall that be ? 

c 17. Yat hh, thns yd hama avwkriti} According to 
«the extent of)) those ((riches)), up to three times in 
the year shall he go ; that is, every four months once shall he 
go again. 

18. Indeed, in a doubt® when one does not know whether one® 
has made proper arrangement for the management of the property/ 
one shall go back once every four months. If however one knows that 
one® has made proper arrangement for the management of the property 
it is lawful if one attend the duties of the Holy Doctorate the whole 
while and go not back. 

19. When one knows that one® has made no proper arrangement, 
then (( surely )) it is not proper unless one go back at the required times ; 

P. 20 but this is not clear as to at what ® time shall one go back. 

20. Behold, Dat-e-AtrS-Ahhannazd has said that one must go 
((to the holy office specially®)) on the occasion of the Fravartinikan,® 
(( the days sacred to the Holy Spiritual Essences )) ; and then whenever ® 
one can go ((only)) for one out of these two, ® one shall go for studying, 


1 refers to gaeihahis above. 

-■€0' according to the Pahlavi translation means year/" and must therefore 

be corrupt for = summer. Darmesteter observes that the corresponding 
Sanskrit Santa and Armenian Am have both the sense of “ year."" 

Aiwis’^iti seems to be verb, present, Parasmaipada, third person singular. 

2 'Bain varomandih, 

3 according to the Pahlavi, 

^ I should be 

® ChL 

6 Because this is not the only time that he has to go. 

^ These constitute the days that fall at the end of one year and the com- 
mencement of the next. 

® t is probably miswritten for W > ; otherwise it may be read va Dai — 
and (also according to) Dat.*’ 

^ Le,f studying, and offering thanksgiving praise^ 

PotseshnM 
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and one shall not go for offering ^ the thanksgiving praise, * — ^verily 
because, as he said, fruit wll have come to the world at this time.^ 

21. He who said « this®)) to refer to the spiritual world ^ wmaiil* 
tained that )) one should go back every four months 3 times. ® « But 
according to )) athaurunUmcha ® — ‘ and of the priests — ’ once « every four 
months )) is evident from the Avesta, « the text of the Holy Wisdom )). 

22. Chwt aixvistim ’’ parayat ? How far shall one go for 
the sacred study ? i.e., how far is the limit of the way up to which 
it will not be lawful unless ® one go ? 

23. Thri-khshaparem^ hathrdkem ; khshijws khshu/«o dcha 
paracha, Up to the way of three nights’ measure which includes” 

^ Afrin ; the text wrongly has dfirin. The reference is evidently to the 
ritualistic praise. The study of the Sacred Lore touches the spirit more directly 
than ritualistic praise, and hence is to be preferred* 

2 The time of the Fravartinik^n evidently, which thus must have fallen 
at harvest time when this was written. 

The time of earthly toil being over and of enjoying its fruit with rest 
having come, the priest may well proceed to attend higher duties. 

^ Le. the fact of fruit having come to the world at the time of fhe Fra- 
vartinik^n. 

^ And therefore referring not to the harvest time of the material world, as 
is understood by Dat-e-Atr^-Auharmasd. 

® Evidently meaning nine times in the year ; see just below. 

® This text is cited to make the following point clear, and not that which 
we had just above, probably because hama might have made it doubtful to the 
ancient scholars whether the reference was really to the year or only to the season, 
and whether it signified three times in the year or three times every of the seasons. 

^ Cf. Aiwfsris of Yas. IX, 24 where also it is tendQx&dL apar-aushmoreshnih 
which is the Aryan equivalent of madam-manttuneshnih that is found here. The 
word may be traced to Av. lit. = to be seriously about anything/' 

hence, =to study. 

The form of the word in the text is (dwistem ; but the forms elsewhere all 
suggest aiwisti as the correct base. » Bara amat. 

» Khshapara signifies the whole day of 24 hours commencing at nightfall, 
as distinguished from kh^hapar or kh^hapan the period from nightfall up to dawn; 
cf. Vend. V, 12 ; VIII. 9 ; IX, 33, etc. 

About hathrakem Darmesteter remarks that it comes from haihra the 
well known measure, and has here the general sense of measure simply ; cf. West, 
Bund. XXVI, l(note). It however seems to indicate the whole distance fortra- 
versing, and may well be derived from = altogether, and 1^^" = to go. The 

form is also to be found in Yt. X, 66 with a different signification. 

Felanj (.?) ; cf, Pr, e;‘^^=^=to collect. 
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nights as well as days ; — note that « this distance is of » 30 Plrasdngs— 

(( and that which will take » 6 ‘ nights for going and 

returning’. 

24. ((There is the text which says)): Thrishum asnam khsha/- 
namcha ' — ‘ A third of the days and nights (( shall one take rest, * — ’ ; 
and)) in conformity with this shall one travel. Of the Hasars ((of time)) ^ 
one shall travel one (( part )) ® in the evening and one (( part )) in the 
morning,* and the ((remaining)) 10 ((Hasars)) he shall rest® — The 
Hasar in this® corresponds with that of distance^ — , for, it is after all 
well said that for men the taking of meal is not as convenient ® as it is 

P. 21 convenient® with the quadrupeds.® 

25. Vo haoyo^^ aetahmdt parditi. If a person has to go 


^ Cf. Yas. LXII, 5 where this is quoted in relation with the time of repose, 
and also Vend. IV, 45 where the time for study and rest is specified. 

2 A HiLsar was a measure both of time and distance, but evidently a Hasar of 
time is meant here because the Avestan quotation indicates time and not distance. 

See West^s valuable notes to Bund. XXVI, 1, and Sh, Ld-Sh. IX, 1, and 

notes 5 and 7 below, ^ 

=* I.e. 10 Hasars. * Pr. and 

® As 10 Hasars thus correspond to a third of the day and the night, the 
whole day is given 30 Hasars of time ; see also below at Fol. 16. 1 27, though else- 
where the numbers assigned it are smaller ; see West's notes referred to in note 

2 above. 

^ Le. the HSsar of time. 

7 This must signify that one HSsar of time was just the time requisite to 
walk over a H^sar of distance with average speed. One should then have travers- 
ed ten Hisars of distance in ten HS.sars of time in the morning, and an equal 
number in the evening ; thus one would have travelled altogether in the whole day 
and night twenty Hdsars of time and twenty Hasars of distance, spending the 
remaining ten Hdsars of time in halting every day in the middle of the day and of 
the night. As our text has said that the total distance to be traversed in 3 days 
was to be 30 Parasangs, the journey of each day would be 10 Parasangs ; and we 
have just concluded it to be 20 Hasars, hence 10 Parasangs must be equal to 20 
HSsars in this case. 

8 Asan. 

® Hence it is necessary for men to halt at convenient distances and for 
requisite times, to manage their meals. 

This may be a word not preserved elsewhere in the Avesfa, and may mean a 

person " from the root^, as having the same form as in ^**^*^q^ etc. Other- 

wise it may be corrupt for as Dastur Darabji suggests, though that form will 
not fit easily into the meaning. 
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further than that, i.e., further than the proper measure of way, noit 
paschaeta an-aiwist^m dstryeite} then that ((person)) shall not be 
held culpable for not^ teaching,^ i,e., if one do not attend the 
Sacred Lore one shall not then be sinful. 

26. Note that either® of these two shall do®: (1) when in 3 nights 
and days 30 Parasangs c a n be traversed, one must go that far, (( but )). 
it is allowed if one do not go farther ; and (2) when in 3 nights and 
days ((only)) 10 Parasangs can be traversed, it is allowed if one go ((only 
that far and no further)). 


CHAPTER III 


ON THE CONDITIONS UNDER WHICH A WOMAN MAY 
PROCEED TO HELP AT THE SACRED FUNCTION 

1. Katdro aihaurunem paraydt, ndirika vd nmdndpaitis vd? 

Which of the two shall proceed unto the sacred ministry, 
the lady< or the master of the house, i.e., the husband®? 

2. Yezicha va® gahhdo katdro paraydt. If both ® (( can 

have)) controU over property, e., if both can manage wealth 

^ Passive, present, third person singular of d-star. The text has d-stryanii 
which is wrong. 

2 is wrong for 

^ Kola-do-kar. 

* Through error the Pahlavi has dropped the word (nairik) from here. 
It appears from this and elsewhere that besides the complete management of 

the home a^airs ladies were allowed a goodly share in the general life of the com- 
munity by the ancient Iranians. That they could perform some sacerdotal functions 
is evident from here, from Fol. 62, 1. 29, and from Sb, L^-Sh. X, 35, etc.; whereas 
according to Dink. Bk. VIII, XXII, 21 they were even fit for judgship. Darmes- 
teter quotes Anquetil who says that according to Dastur Darab, his master, two 
women who w’ere no Juddins could perform even the functions of the Raspi and 
the Zoti. 

® Katak-khutde ; Pr. married man. 

® The text has for •*» ~ cf. Yt. IX, 10, Yas. LVII, 29, 

This word may be derived from Av. vi-md = to control; cf. fra-md = to 
rule. The Pahlavi renders it by the curt bandakih* 

• Darmesteter reads du-in* 


3 




18 


AERPATASTAN, book I, CHAPtER III 


best, either of the two^ may go — S6sha«s said — to attend the duties 
P. 22 of the Holy Doctorate. Nairyd^ ratus-kard^ nmdnd-paitis gahhdo,ndirika 
paraydt If ((only)) the master of the house ((can 2 have)) the 
‘proper’ control over property, i.e., if he can manage wealth 
better, the lady shall go. Ndirikdi gaethdo visj' nmdiid-paitis 
paraydt. If the right control over property ((be due)) to 
the lady, ie., if she can manage wealth ((better)), the master of 
the house shall go. 

3. Indeed,* from this it may be inferred that women can well 
be fit for (( even )) the guardianship of the Fires, aye, that they can be 
so fit even where the Varharan Fire ((dedicated to Victory))* is 
enthroned." (( But according to )) N(%t avachina ddit^m vaendt . 

‘ It shall not be looked upon as so lawful . . it is plain that (( in 

that case )) that shall be lawful ((only)) for the Service of the Novitiate^ 
verily because this Fire has in itself the other Fires.® 

4. Behold, there is one who says thus : Verily, they are always 
fit for the Service of the Novitiate as is manifest from the passage 

^ Darm. renders “ which of the two . . ? ” but that is a mistake. 

2 Nairyo ratus-haro also is rendered by the curt Pahlavi bandakth, though 
the expression may correctly be rendered “ { be) the efficient regulator of.’’ 

® Nominative singular of vi = control ( ? ), a word which may be traced 
to Av. vl? = to encompass. If however ndirikdi which, is an irregular dative, be 
wrong for ndirika then vis must be taken as an adjective applying to that term. 

■* sfr should be lytfr- 

® See Bund. Chap. XVII for a description of the Sacred Fires. 

* is wrong for 

’’ Noa-yazet (? ); cf. Fcl. 167, 1. 25 vrhere it is written noe"i) — and Fol 193 
1. 30 where it is written wo**)* 

® Perhaps the Farnb^k, Goshnasp, and Burzin-Mitro Fires; cf. Bund. XVII 
9; or rather perhaps those of the inferior temples that are collected along with 
others from various sources, to form the Varharhn Fire. The writer says that it 
may be inferred from the foregoing that women may be eligible for officiation 
at the Sacred Fires and even at the Varharan Fire ; but at the same time he 
quotes an objection in view of an Avestan text which allows officiation by women 
at the seat of the Varharan Fire, only in the Service of the Novitiate. Cf below 
Fol. 63, 1. 20, ff. 
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aevachina ddifim vaendt ^ ‘ thus shall it be held as lawful 

. . . . and this must also be the case where there is (( needed )) 

no fire in the place.^ 

5. Y6 anyehi ndirikd^ aiiAhakhto^ adixaurunem paranghachditi,^ 

If one take with one the wife of another without® instruc- 
tions® from her husband^ to help at the Word® of the Judge ‘in 
the sacred ministry,’® notwithstanding that ((her lord)) may have P. 
told thus: “Go to attend the Sacred Lore,” but may not have said as 

to with whom to go,® kat he vd aslnm^' vnrzydt yd ndirika, mndno- 
paiti vnrzyeiti?^'^ then in that case,^® shall the lady perform for 
that ((person)) righteous^® obedience^® unto the Reverend'* 
Lord'® even as she must perform on (( advice from )> her 
husband ? 

6. Vuvzydt usaiti, noit anusaiti. She may perform it if she 
please ((and be)) willing'^ for the risk,'® but not if it may not 

please her. 


^ The text has here and in the preceding quotation, from 

which is inferred the form we have chosen. 

“ /. e,, in those small affairs where fire is not needed, or perhaps in those 

which need not be performed in the temples. 

^ The verb seems to govern the instrumental case here and at Fol. lliU. 
12-13 ; cf. Yas. X, 8; and cf. the instrumental forms 

•* Darmesteter calls attention to the farhakhi tLud farhang^ 

^ The text is corrected. ^ An-dfras, 

^ of the text seems to be corrupt for Xiyts -*0" (ash shoe). 

* Vdch Datohar, Otherwise “at the command of the Judge cf. Fol. 8. 1. 
18 where we have vach-e-dastoharth. It is not plain whether this freely renders 
aihauriinem or whether it is a mere gloss. In the latter case we must supply the 
rendering of athauruiiem^ as that will not then be found in the text. 

® Here would be better than 

The Pahlavi tarskdsi indicates that ashtm is the proper word here and 
not Ashew. 

The text has vrxvzyanii. Mirak; Pr. - agreement, 

Yazddiu Putin huniuh* 

Ziydnak] Pr. 
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7. Aha^ihtb paranghachditi, ((Whereas)) if one takes her off 
to help, according to instructions and with the permission of her 
lord, then vrnzydt usaiticha anusaiticYia} she shall perform it ^ 
whether she be willing or unwilling; so that it shall be proper 

Fol. 6, if in that case she proceed to the place (( of officiation )), and well if she 
1. 11 allow no defect therein. 

8. Note that while she is thus engaged to perform what is fit for 
men to do even as what is fit for women to do, it will not be lawful if 
she do such things as dressing and adorning the head ® and washing 

6 B the clothes, while her duty * (( is )) to perform thanksgiving service upon 
the sacred Dron cake. Even *' so ^ in this (( case she has to keep )> 
the foundation of matrimony ‘ according ® to propriety,® so that she must 
not let it be corrupted ; for if she were to let it be so corrupted, she 
would be faithless ^ to her husband/ 

9. Froit ® vare ® paranghachditi, dkdo hazangha,^'^ andkdoss-^^ 
tdyus. If one take her off to help with the eviE® intention 
of. ....... and if with ((all apparently )) clear 


^ Thus corrected, 

^ -OH) is evidently corrupt for See last but one sentence above. 

* Sar-$huyi\ cf. Pr. = to wash, clean, and apply lotion to, 

^ should be {kar, Ae), 

® Dok\ it may also be residdanak^ Pr. = passion; the translation must 
then be the seat of passion,*' 

The woman must fully understand the duty to which she is called, and not let 
it be disturbed by petty attentions to toilet, or by evil-intentioned advances of 
others or her own flirtations. 

• Shalita^ha as in TD. 

^ A-shbe as in TD. 

• Froit seems to be the ablative singular of some such word as Fri which 
may be traced to Av. = to love. 

* Accusative singular of Varangh = pleasure. 

Nominative Singular of Hazanghan. 

H)*i**‘^j'“ should be 
Dushdmar, 

** Ilf as in TD, 
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<( behaviour )), one ((shall bew as a robber, ^ out if with dubi- 
ous^ ((behaviour)), one ((shall be)) as a thief,® according as 
dha'&hto va andhakhto ^ ‘(( she be taken )) with the permission (( of her 
lord))’ or ‘without that permission’ — there is one who says — according 
as andhakhtd ‘ (( she be taken)) without the permission (( of her lord )).’ “ 

10. This however is clear from the Avesta « the Holy Wisdom )) 

that if it so happen that although one take her with the intention of 
. . . . . , . . still if one do not one will 

not have such . , . . in ® actuality.® But when (( one has it so )) 
in actuality, and if with ((apparently)) clear ((previous behaviour)), one 
is as a robber,® whereas if with ((previous)) dubious ((behaviour)), one 
is as a thief. 

11. (( Thus )) although one raise one’s hand and . . . her,*® 

(( still )) one may (( only » be as a thief according to circumstances,” 

(( notwithstanding that one is as )> a robber in actuality ; for, thievish 7 A 


^ Hcczalah. ^ Nihan, 

^ The point is that if one takes a woman away with oneself with the apparent 
purpose to help oneself at the Sacred Office but really with a bad intent, and if one 
allows no suspicion to arise, then one’s conduct afterwards becomes as violent as 
that of a robber ; but if one allows suspicion to arise, then one’s conduct afterwards 
does not become so violent as that of a robber, because like that of a thief it is 
less oppressive, as through one’s previous suspicious behaviour one has thrown 
out a warning of the risk to the woman and to those concerned who could have 
prevented her from accompanying that person, and thus obviated the danger. 
The other gives no such warning, hence his conduct is worse and more violent. 

^ Thus corrected, 

^ This means to say that when one takes the permission of her lord to take 
her with oneself, one gives rise to no suspicion of one’s evil intention ; but when 
one does not take that permission one gives rise to that suspicion. 

® Datan; Pr. = to be lewd. Otherwise Gatan; Pr. 

^ Jamak madam yakhsenunet, 

® 'Qa^n hasat. ^ Hazalak as in TD, 

Avash ranmet as in TD ; cf. Pr, ^ fo force. 

Jtvakjtvak\ Pr, 

The same conduct may have to be judged differently according to the different 
circumstances under which it may be manifested, 

^2 Hasar as in TD. Looking to the act itself it is found as violent as that 
of a robber, but the circumstances under which it took place might be such as may 
not permit one to judge it so. 
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intention « must be )) distinguished * from ((one’s being as)) a robber^ 
in actuality, even as thievish intention is to be distinguished from violent 
intention.® 

12. And note that one does not become as a robber (( only )) 
through the act of violation,^ as that (( fact of one’s being )) as a thief 
or as a robber is according to circumstances, and because when any one 

has not actually had . that may be through the 

betrayal ' (( of the fact that )) one may never have had that intercourse.* 

13. Hence ((the case)) is thus that if one carry her from the 
foundation ((of matrimony)) with ((all apparently)) clear behaviour, then 
though one have ...... with her seductively,® even ® then ® 

one becomes as a robber ; whereas if one take her with dubious 
behaviour, then though one have such .... with her forcibly,” 

one is as a thief.” 

14. If one have with a woman on authorisation” 

from the husband,” every time one becomes as culpable as a thief ; 
and they stand within this culpability” of thieves,” even though 

7 B one have such ...with a woman with the consent of her husband. 


^ JavU, lit. = different. 

2 Replace by V (hazal). The latter was misread apar and then 

replaced by the Semitic equivalent of apar, 

3 Hence the writer has made the previous observation. 

■* Rtsh. “ A^sigaleshn \ Pr. = betrayal. 

® The point is that an action may be prevented by circumstances outside 
the intention and wish of one, but that cannot therefore remove the responsibility 
due to the purpose entertained. 

should be ® Nihanik has this force here. 

9 Ach. is for 

Ashkarak has this force here. 

Relatively to himself the man in the first instance is a greater sinner 
than that in the second, for he adds total deceit to his evil intention which the 
latter does not so disguise. 

Saidarih. 

Mtrak, cf. Pr. head of the family. 

Duzeshnih, 
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15. And as for this culpability of thieves, every time that one 

has with the woman, one is ^ in the culpability of thieves ’ ; 

and that is so even though one may have had such with a 

woman with permission from the husband. And notwithstanding the 
circumstance whether such permission « be given )), or even * whether 
such permission (( be )) not <( given )), as * regards this case * one is 
only ® at the beginning of this culpability if in actuality one have pre- 
vented" one’s desire to have such with her from taking effect. 

According to the teaching of Soshans it is highly just that such an 
individual should be within the culpability of thieves ^ ; whereas accord- 
ing to that of Kiryatrb-Ba/'it one is only at its beginning ; — not however 
if there comes in one’s thought only the « idea of )) preventing it, and 
one still has such with her in ® wild passion.® 

16. « Indeed such an individual may » himself ((be)) in the great * 
culpability of thieves, together with his kin ® who (( may be )) in the 
habit of the stealth “ wherewith they surely go into the slyness for 

but not a single person avoids it ; and (( so much )) slaves “ 8 A 

(( they are to that passion )) that notwithstanding those persons being 

(( otherwise )) worthy,^® they become as culpable as thieves after all on 


^ iwnre % should be twtiW) 

» The culpability is repeated with the repetition of the act and becomes 
accumulated accordingly. 

® should be o* {ach) simply. 

^ 'BaUi zakjtvak^ & Ach, 

® The word should be pathanmet. 

And not only at its beginning. In any case, the man who can prevent his 
evil desire from taking effect must be considered superior to one who yields to it, 

® Ch^ft Pr. 

® DMak ; Pr. 55 ‘i. 

Pishak ; Pr. = habit. 

D^zih as in TD, 

Sccf^tUfitan duzih, 

Bara d^^rth yahavunet. 

The idea seems to be that they connive at one another's guilt. 

Parestdr; slave. Arjend. 
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account of *•••••••# • This slyness^ for comes after the suckling.* 

17. One can be culpable as a thief, as Soshaws said, on the age * 
of 9* So when one has come to ((full)) body, one ® should fulfil® one’s 
Devotedness ® to the Self-realisation® by (( taking )) a wife with ^ mutual 
agreement,^ and then enjoy ® conjugal rights ® with her. But if passion® 
has not arisen in her,^“ one should not enjoy conjugal rights with her, 
because then there may be caused injury unto her. 

18. It is allowed if the monthly sickness be not observed till the 

age of 15, for, according to Panchadasya sarrdht?” ‘ At the age 

of fifteen ’ the menses acquire their true nature '* and become 

polluting then. 


CHAPTER IV 


ON THE CONDITIONS UNDER WHICH A CHILD 
MAY BE TAKEN TO HELP AT THE SACRED 
FUNCTION, OR FOR HOLY INSTRUCTION 

g g 1. Fo anyihe apttxndyukahe^^ andhakhto aXhaurunem parang- 

hazkditi^^ If one take forth for help the child of another'® for 


^ Duzx, 

2 Shxr-klixz ( ?) =“ arising through milk/’ 

The law of heredity is here maintained with a conviction ; and the qualities 
of the blood are understood to govern all the kin. 

* Shanatak = Aryan Sdlak ; Pr. 

^ A child is not morally responsible till the age of nine. 

® A should be ^ {bard d\dyet), 

® KhvetybkdasK ^ Ham-dtndihd, 

* Corrected into SarU^iitan bata vahidunesJin. 

^ Az as in TD; Av. ; Pr. 3^. 

If she has not come to the age of puberty. 

Thus corrected; cf. Vend. XIV, 15. ^2 Gohar, 

In the similar expression above at P. 22, 1. 17, and at Fol. 11, 11. 12-13 
the verb governs the instrumental case ; here it either governs the genitive or the 
text is erroneous. 

The text is here corrected throughout. 

The Pahlavi has ** others/* 
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the Word 1 of Canon’ at the priestly office, without instruc- 
tions «from its parents)), tan’Am parayUti. then 

« if one take it)) beyond a Hathra, one becomes a trans- 
gressor in one’s person; « i.e., one is)) in’ mortal discredit* 
for the length of a year. 

2. Y at aesha* yd apnrndyuko sraosh.e^ vd anu-tachaite. If 
that who «is)) the child should « either)) hasten towards 
one on hearing,® when)) it hears that there goes for it a person 
to attend the Sacred Lore, and it goes with one « accordingly )), aokh^o vd 
he vaokhte’’ : Yhivat pairi anguhuy or ‘on being asked’ should 
say unto that ((person)) : ‘We both’® have been ((depend- 9 a 
ent )) on thee (( herefor)), and hence I shall come with thee to attend 


^ Otherwise, “ at the command of the High Priest.” At P. 22, 1. 19 w« 
had vach datohar, 

2 The text has which apparently is corrupt. It is omitted in the 

Pahlavi translation, probably because it stood in this unaccountable shape even 
when that was prepared. It however seems to stand for hai\\ra ; see the third 
line of the next folio where we have /j^rthm which may be for //athm. If the 
correct word here were ha\\xra, the meaning might be, then immediately one 
will be. . But it appears from the Pahlavi writer’s notes below that under 
certain conditions it could be allowed to take the child without its parent’s 
permission. 

® Margarian, 

* For this being masculine, nominative, singular cf. Kanga^s GrammarJ 
§ 215, note 1 ; or the word may be aeta* instrumental, and the Pahlavi seems to 
take it so when it renders by ol olman. 

^ Locative singular. The text has smoshf. 

« of the text should be or which renders 

in its primary sense of obedient hearing. 

7 Thus, if the word is to be in the present tense ; the text has ; 

but if the word were really formed from aoj the correct form would be gt* 4M 

® Imperfect, Parasmaipada, first person, dual : '+] c* = ; seo 

Kanga’s Grammar, § 56, note 2. Darmesteter suggests aogha supposing it 
perhaps to be an irregular perfect, Parasmaipada, first person, singular, 

» I. e. the child and the parent or guardian. The Pahlavi renders ” I.” 


4 
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the Sacred Lore, ((then aiso» pascha kA^ra^ dfrasrHiti^ -she paiti 
iatt'Am parayeiti. ((by having)) the Holy Singing for it ((to be)) 
beyond a Hathra, one becomes a transgressor in one’s 
person ^ one is in mortal discredit for the length of a year. 

3- ((All)) this ((that we specify below is » not clear (( from these 

statements here ® ; but » it may be discovered from the Avesta (( the 
Holy Wisdom, from elsewhere )), that when one knows * (( for oneself » 
of what sort one is,® as when, at any rate, that ((person )) is® so stupid ^ 
owing to weak-mindedness,® that being tired ® (( of the charge )> 
will take (( the chUd » back, and will not have (( even )) the sense^° 
capable of giving information (( as to where it had been » ; or as 


^ The text has Aathm, but see note 2 on previous page. 

® TD has a-fra-sruiti; HJ has a^frasruitu The Pahlavi too is against 
the privative ; otherwise the meaning may be by not having the Holy Singing 
for it (even) beyond a H&thra . • This may signify that when the child 
follows the priest of its own accord, then he must take it to attend the Holy Lore 
even though that is to be beyond the distance of a HSthra. As however in this 
case also the child seems to go to the priest without the special permission of its 
parent, this sense will be contradicting the previous statement in the Avestan text* 

Darmesteter observes here, “ The general sense appears to be that if a priest 
take a child as a helper at officiation without the authorisation of one who is 
concerned, the ceremony must be performed within the radius of a parasang from 
the child’s home,” evidently meaning H^thra by parasang, as these terms 
are sometimes synonymous. 

It must however be noted that aerpatastan kaxtan signifies instruction in and 
exposition of religious knowledge rather than attendance at ceremonial observances. 
Hence the child here accompanies the priest perhaps to attend religious discourses 
rather than ceremonials. 

• Evidently this is meant The writer cannot mean that the previous 
passages are not clear to him, and that hence he has to oflfer the possible meanings 
-of those statements; rather, he simply marshals before our attention other con- 
siderations suggested by the partial facts indicated in the text. 

^ Danet^ 

• should be fiouiD ; see the other verbal forms in the context 

» YaJ[ah\ cf. Pr. = absurd. 

• Lak^ Pr. = wcakminded expressions. 

• Ayitak ; cf. Pr, to tire. 
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when one is able to sing * (( the holy text » and still will not sing it* 
then in such circumstances « one is )) in transgression in one’s person 
and in mortal discredit for the length of one year. 

4. « It is also » not « made )) clear « here that » if one is able to 
bring « the child )) back one has to bring it back, (( and that » if one 
cannot take « the child » with the knowledge (f of its parents )) one has 9 B 
to deliver it back with informing them, « and that » if one cannot 
deliver it back with informing them one has at any rate to take good 

care about it.’ 

5. « It should be clear enough that )) when one is able to bring 
it « safely)) back, and delivers it to ((the parents)) with informing them 
<( as to where it had been )), then one is not a sinner ; and note what * 
is also said that even if one’s servant takes * it, and is able to deliver it 
with informing (( the parents as to where it had been )), and takes good 
care about it,’ (( even then )) one is no sinner which * one verily 
becomes if there extends no care ’ from one unto it ; because when 
under any circumstance one views the child or the beast wrongly £t is 
never right except when they are properly guided. 

There is one who says: Verily the child is ever* to be looked 10 A 
after; <( but indeed )) when it has advanced * in all education it is 
never proper except when one guides it as it may be fit.’' 

^ Sarutan ; TD has HJ 

The word may be yadruntan ; if so, iw-*^-** can have quite a different meaning 

which it derives from Av. -“lii = to take care of ; the translation in that case may 

be = “or when one is able to take it, and will not receive it under one's care." But 
the writer’s sense seems rather to be that if one is well aware how incapable one is 
and yet takes a child to attend the Holy Word, but after a while one becomes 
tired of one’s charge and takes it back, or if one has the capacity to teach the 
holy texts and yet will not teach, then such people are doing sinful acts. 

® Or, “ to sing (to it ) the holy text ( for its instruction).’’ 

* Mawan, * should be 

® jitff should be ® Vakhshit yakavtmunet. 

The point is whether Saxdarxh vahiduntan is the fit idea with reference 
to a child. The sage quoted contends that a mere child can only be simply looked 
after; it can be guided only when it acquires all proper education and the 
consequent discretion. 
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6. YeingJie^ adkhto ahha ye'mghe^ aprvmAyukdi, ‘With refer- 
ence to him who is addressed in the matter of the child’ 
thus: Teach ^ the learning® of the « Sacred)) Word® unto this my child,* 
ahtni nniAne, amghe vhi, ahmi zantvo, ainghe daxnghvo^^ « and )) with 
regard to the® house, with regard to the borough, with 
regard to the province, with regard to the country, chvatbis 
aydo^ vitaydo^ angJien? how® far® from these in distance shall 
they go ? i.e.i carry « the child )) according to propriety ? 

10 B 7. Yujayasti^^ hacha nmdndt atha^® vhat, Hdthrem zantaot atha'® 
dainghaot, A Yujydst from the house as well as the borough, 
a Hasar** from the province as well as the country,'® yatha 
dditya spasanya, when properly guarded — behold, S6shu«s 

^ Thus in TD. The pronciin is repeated to avoid confusion of ideas, 

^ *0 ^(5^ must be (atgh chash), 

® Taking vachakth chasht, 

* ^ should be 

® Corrected. The case is locative throughout. 

« Lit. this/' 

'* This seems to be an unusual accusative plural of the demonstrative ?. 

® Apparently the genitive singular of the feminine noun (vita) — 

separation ; distance. 

® Chand as in TD. 

Lit. “ shall they be.'' This perhaps may be referring to the terms of place. 
This word occurs once again in the other A vesta in Vend XIII, 17, in 

the form The Yujayasti or Yujyasti is a measure of sixteen Hathras 

of one thousand steps of the two feet each. 

^2 The dainghaot after this is intrusive and must be omitted. To assign it a 
place here will not be consistent with what follows. 

The text has but the preceding expression as well as the Pahlavi 

rendering aitun help us to restore the correct word, 

Hasar is the Pahlavi form of the Avestan hathra- The Pahlavi here is 

very corrupt ; it should be -I* - ■«■)' '-f -T- 

Darraesteter observes that the distance is so less in the latter case because 
they have then to proceed to a country strange and less secure : it seems however 
to refer generally to the case of going out of the provincial jurisdiction as well as 
to the case of going out of the country. 
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observed, — so that there may be no danger, — Kiryatro-Buyit observed, — 
so that the luggage may be ((well)) protected^ — — ■, «and)) yatha 
para vaHd ^ nmdne 7 nc\ia^ v^isentcha, zanUuscha^ damgheuscha. when It 
is^ already known to (( those ^ of)) the house, the borough, 
the province, and the country ^ ((as the case may be ». 

8. This is clear from the Avesta ((the Holy Wisdom)) that it 
shall be thus only when a voice ® of authority ® has not said thus con- 
cerning the teaching^ aviz.yy : “ Do not take it ; then ((alone)) as it is 
thus manifested and as it is evident from the Holy Wisdom, it is H A 
allowed to take ((the child. If again, that voice of authority)) has told 
to teach it the (( Holy » Words,® but has not stated as to at which 
place to teach, then ((evidently)) it is allowed to take it to any pla<:e at 
which the Law ® is understood to be taught,^® on the consideration 
((indeed)) that in this affair “ it should be wrong to take it away 


^ Pahrak natr^nt yakavhnunet, HJ has TD has 

; hence the reading may he padir kart yakavim"*net~\t may be protected; 

= support. 

The remarks in the text here appear to have arisen from some discussion 
among the ancient scholars as to in what way the child was to be guarded. 

2 The text has Darm. suggests vaed\io ; it may however be derived 

from to be manifest/' 

^ The Pahlavi has^ “ they of the house... are known to it 

^ Darm, renders, so that it may stay in the company of acquaint- 
ance,'* etc. 

^ Milaya, 

® Rttak, probably from Av. '*t*?^I = high. The voice of authority here is the 
word of the child’s parent or guardian. The meaning is that all that is said in the 
previous section holds only if the parent or guardian has not positively declined 
to allow the child to go, 

^ Chasht, 

® Vachaktha* The original has teach it the Holy Words." 

^ Dastohar. 

Kaxt marak, 

Im anstan, probably from Av. »"=to be in a state or condition. 

liaustan betaken to signify “ the threshold,*’ the meaning will not suit so 
well, though it can be made to fit a little awkwardly. 
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« only » in accordance * with « the parent or guardian » having said : 
“ Verily, thou mayest teach the Sacred Words, but take it not away 
from here.” 

9. ^at yat hi vao^te ’ aesha ye'mghe aprcrndyuki : If however* 
there speaks unto that « person)) he who is lord* over the 
child Hac^anguha me ana^ apmtidyuka', “Take* this my child; 
i.e., take it forth to attend the Sacred Lore ; yatha vash* atha 

11 B hakhshaete ^ and as it may be in accordance with « thy » 
desire, so let it be ’’ fit wfor it)) “ ; ana* paschaeta uzdainghuchit 
pa^a hakhtd it* then in that case it may go’* ((even)) to 
foreign ‘journeys’ according" to such instruction." Even 
as it has been last manifested, that should be kept up to one Hasar 
from the home country.^® 

10. Qhvai andbdoistem^* ayanem paranghachAiti ? How much 
at^® the most '* on that way " shall one take it? 

S6sha«s said : Verily, ((the rendering should be)). How much 
shall one carry it ? 

® Hamb^n-ach. 

® If it is a present verb, it must be vaokhte as we have previously suggested, 
if an aorist, it should be adkhta. The text has aokhfe. • 

® Rat. The Avesta signifies: “ he whose is the child.” 

* The text has hana, 

® Hachdyin ; see below. Dann. would read Apagin. 

* The Avestan. literally means, ” As thou wilt wish so will it follow.” 

^ — fr seems to be for ^ The text has vana. 

® Root aorist of i = to go. Lit. be.** 

A-fras. The instruction is implied in the priest having been told that it 
shall do as he may wish. 

Adahak, Av, 

This word is obscure, and it is not certain whether its form is correct. The 
text has ana dboistem, Darm. takes ana bdbistentt and remarks that it seems to be 
a superlative of anabda^ whence comes the anabdato of the Vendidad XVIII, 54, 
signifying not bound or covered,*^ from which may be derived the tense of at 
the most.^ He further suggests that bdbistem may be an inversion of fradhisfew. 

The form we have chosen can be analyst into ana (=not) 4* a ( =not ) + 

hda (the superlative sufi[ix) = “ the least non-traversable/‘ 

which yieldi fair sense and may agree with the Pahlavi vaHst^ 9 .t the most. 

** Ras. 
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Kifyatr8-B6;1t said: Verily «the rendering should be», How much 
may one carry it ? * 

11. Yd frdyeirine^ vd uzayeirine vd avdn^ aixcydstis* tmghat. 12 A 
As much owing to which there must appear perspiration* 

in the morning or the evening. 

12. S&shans said ; Verily, «on traversing )) one Hasar in the morn- 
ing and one ® in the evening there appears perspiration. Khyatfd-Bh/it 
said: Verily perspiration owing to heat is in the same prop)ortion * in a 
child )) as in a grown ’ up person. 

13 a, yd aetahmdt paranghacMith If one take it beyond that, 

Soshaws said : Verily « it signifies)), If one take ® it at a greater 

distance than that « of a convenient stage )) — Kiryatrd-Bfiyit said : Verily 
« it signifies )), If one take it contrarUy * « to the above injunction », 
nabdnazdistetn he para paschaeta raeshacha adhwaddityascha “ 


^ The diflferonce is only on grammer. S6sh&«s perhaps had paranghachaiti 
before him, and Kiryatro-Btyit paranghachaiti, or rather perhaps both might have 
disagreed as to how the subjunctive was to be rendered. 

* Thus corrected. 

* If this be the demonstrative adjective, the Pahlavi may be read and 
the correlative of chand ; but if so taken the meaning is not quite plain in the 
remarks that follow. 

It may however be taken as a cognate of ava=anguish, and meaning “ per- 
spiration (through anguish or toil).” Then the Pahlavi may be read khavak-i<= 
perspiration; Pr. 

* Evidently a noun to be traced to Av. aiwi-ds = to appear. 

® Or “ two ” according as the text be read ae ( =one ) or 2. It should be 
easy to understand that more distance must be traversed in the evening than in the 
morning before perspiration may appear. 

^^Anddzeshn. Purttdg. ® should be 

® These remarks are concerning the exact signification of aetahmdt (=» 
beyond that). 

The word seems to be in the genitive singular form ; and the — ch« seems 
to express emphesis. 

It may literally mean “not supplying necessities,” and Darmesteter notes 
that according to the Farhang it indicates the sin of not giving sufficient food to 
the animal or the workman. Secondarily it seems to signify any harsh treatnient of 
one's dependents. The word is stereotyped into the Pahlavi Atwaddt ; cf. Dink. 
Bk. VIII. Ch. XVII, 6; Ch. XX, 97 ; etc. 
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12 B dstdrayeinti,^ then ‘first they hold its nearest relation 

culpable owing to the harm of the Adwadat/ «the Sin of 
Improper Provision » which may thus be caused unto it, 

14. Afrog remarked ^ upon this statement thus : If a harm be 
manifested then improper ® exercise of guardianship ® will « also » be 
manifested ((thereby)), unless one have notwithstanding® that ® ((shown)) 
complete ^ conscientiousness ^ so far as one has had properly ® to carry 
through ® to the end (( the affair of having the Sacred Lore attended.® 
Hence )) when a harm is manifested, and it is manifested through impro- 
per exercise of guardianship, then (( of course )) one is (( proved to be » 
lacking in conscientiousness ; and one must get oneself redeemed there- 
from, (( especially )) because the sinfulness is not great, in order that at 
the appointed time when one should die through one’s mortal 
nature there may be (( in one the condition of )) sinlessness. 

15. Rahshan said : Behold, when there is improper exercise of 

13 A guardianship, then even though there have been manifested no harm 

^ The text has astraintu 

Between this text and the words ae nabanazdisht,., is repeated here through 
error a portion of the preceding text. 

^ Para must mean this. 

® Darmesteter renders : He is culpable, with reference to its nearest rela- 
tion, of the guilt of Adhwadfiitya,'* 

It however appears that the culpability is first assigned to the nearest relation 
of the child if that person has not taken proper care to see that it shall be treated 
properly by the person to whom it is to be entrusted. If however he has discharg- 
ed his duty well in the affair, then of course he is deemed guiltless by Afrog, The 
guilt applies next to the priestly master when he is party to such wrong act. 

* The text has for 

® Adatiha sardarih. 

Levaimzn. 

^ A evarth hamest, 

® PasiZeshn (?) Is this a conjugation of pasakhtan ? 

® Inasmuch as it is the nearest relation's duty to have the child attend the 
Holy Lore, and inasmuch as that person has used all the proper care in one’s power 
to see it properly provided and entrusted, such a person is not culpable for any 
maltreatment of the child when this happens despite one's best care, 

is for 

Absh ; Av, 
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still « does one prove to be )) lacking in conscientiousness ; ^ and one 
must get oneself redeemed therefrom « especially )) because the sinfulness 
is not great ; so that even if one have not turned the (( guilt )) back up 
to « death’s)) appointed time, still, even after ((the setting in of)) the 
appointed time, if one partake of the pastry^ of sinlessness at just the 
time of passing ^ away, even then (( can one become )) sinless/ 

16. Veh-Dost said : There cannot be found a single ® (( case 
in which )) one lacking in conscientiousness can so be opposed 
to the Pashshhaurhn/ (( the Code on the Care of the Flocks )), as can 
(( at the same time )) be made « out )) to be staunch in the Tora/ a the 
Code on the Care of the Herds )>/ 

13 b. — daihavatam^ naba^^ — aethrapait%m- and then ((after 
the nearest relation they hold as culpable )) one of those 
In the same relation as the kin “ — the preceptor/^ 


^ Afrog considers the case only from the standpoint of actual injury resulting 
from improper exercise of guardianship ; whereas Raoshan argues that whether 
there be actual injury or no the guilt takes place immediately on one’s carelessness 
in the proper exercise of guardianship, as when one does not make proper provi- 
sion for the child’s good treatment. 

“ Giha (?) ; Pr. = pudding. ^ Vashtan, 

^ The text is not quite clear ; but as it is rendered it signifies that the guilt 
is of such a light nature in this case that one can expiate it even at the time of 
death, and become sinless for the next life. 

^ Ah'ak’ach, or Atybk-ach^ 

® Evidently the Pasush-Ha^rvastan Code of the Ganahd^sar-niga^ Nask; 
see S. B. E., Vol. XXXVIl ; Dink., Bk. VIII, Ch.XXIIL 

^ Probably the Stbristdn Code which follows the above code in the Dinkart. 

® Veh-Dost seems to mean that if one has true faith in any opinions, then 
one should equally maintain faith in all opinions related therewith ; and therefore 
one must be understood to have half-hearted creed only if one makes a child attend 
the Holy Instruction according to duties prescribed in one book, and violates the 
instructions of another by letting the child be treated wrongly in the course of its 
attendance at the sacred function. 

® Genitive plural of liavarit. 

The text hasju^ . See however Fol. 22, 1. 8. 

EJun Jiavand ndf-abmand; see Fol. 22, 1. 9. 

For any improper care of the child the preceptor is held responsible after 
the child^s nearest relation. Thus the ancients realised even in the hoary oast 
that putting their child to school did not finish their duties towards it. 


5 
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S6shaws discovers from this place that in exercising mastership over 
the boy or the girl in apprenticeship/ the master ^ in apprenticeship 
« should behave » very properly. 

13 B 17. YeinghS nisriBnt^ frdraX* When one has previously® 

stipulated ° for its restoration, i,e., when the time «of delivering 
back)) is appointed® ((beforehand)), d he a-nisrii^tn d-stryHteJ then 
by one’s not restoring athe child)) one becomes culpable.® 
Even though it may not be asked for, still then one becomes culpable. 

18. Note that if one carries ® through ° the affair peaceably ’® 
and honourably at the expense of more than 500 Dirhams, then 
compensation to one is highly merited.’^ There is one who says 
thus : Verily, this is no affair for compensation.*® 

19. Yezidat hendit nisrit%m frdra^ ^ If however one has not’* 
previously stipulated for its restoration, if the time ((of 

14 A delivering back )) is not fixed ® (( beforehand )), nbix. a-nisriiim dstryeitL 

then one does not become culpable through not restoring 
Sthe child )), even though it may be asked for.^® 

^ Chakanhd; cf. Pr.^^^=apprentice. 2 

3 Evidently a noun from — '»j = to deliver over; to restore. 

^ Imperfect, Parasmaipada, third person singular of =: to stipulate 

beforehand. 

5 eyio should be eyio as in 1. 29 of this folio. 

® Read Kart. Thus corrected and completed, 

8 should be 

® Sazet ; otherwise sdst = has given instruction. 

Andar dshtihd va mdiak. 

Thus in TD, 3.2 Mozd afragihd. 

One critic is of opinion that the master may be justified in not restoring 
the child unless there be granted him compensation if he has spent more than five 
hundred Dirhams on it. Another replies that this is an affair in which compensation 
should not be taken into consideration. 

is wrong for 

If the time of returning the child is fixed beforehand, one must restore it then ; 
if it be not fixed, one may be excused for not being able to return it at any particular 
time, though it be asked for ; becaiise then one is justified if one supposes that 
one is at liberty to return it whenever one may find it convenient. 
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20. Axha ^ thwayanghem ya\hra ratust a-^hwayanghem ^ y^rthm 
aprrmAyukd, Thus when there is peremptoriness from the 
side on which the master « is, then » there is peremptori- 
ness from the side on which the child ((is, as is the case 
when)) noithe a-nisritlm d-stryeite^ ; through one’s not restor- 
ing ((the child )) one does not^ become culpable, even 
though it may be asked for ; (( and )) aXha a-thwayanghem yathra ratus, 
thwayanghem yathm apmndyukd, when there is no peremptori- 
ness from the side on which the master (( is, then )> there 
is peremptoriness from the side on which the child (( is, 
as is the case when )) d he a-nisrithn dstryeite, through one’s 
not restoring the child one becomes culpable, even though 
it may not be asked for. AAha yat va * yaAira thwayanghem vd 
a-thwayanghem vd. Thus then in either case of the two* there 

is either peremptoriness or no peremptoriness.® Hence 14 b 
note (( in this case )) how through ® (( there being )> no peremptoriness (( for 
one )) is manifested as result the peremptoriness (( for the other )). 

21. Soshans said that if one be certain about ((being exposed to)) 
the peril of peremptoriness ^ it should not be lawful if one take (( the 
child then ». 

22. S6sha«s said this on that occasion when on the side of the 
Good Legislation there was not to be found manifested the case when 
one should not be Culpable by restoring (( the child just at any time )) 
when it were asked for.® 

^ Missing in the text. 

? is for -•» according to the indication of the Pahlavi. 

3 TD adds f after OKT* 

The point here is that one side cannot have peremptoriness and no peremptori- 
ness both together in this case. 

^ If one be certain that one will have to violate some law or obligation. 

® The two cases mentioned above were, one, that of having to restore the child 
at a fixed time, and another, that of having to restore it at one's own convenience • 
hence the case of having to restore the child just at any time whatever when it be 
asked for is not considered in the Avestan text just above. That must be the case 
in which it has been stipulated from the first that the child shall be given up at any 
time whatsoever when it be asked for by the parent or the guardian. 
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23. Daevayasnahe vd tanupvnthahe vd aprmtdyftka paranghach- 
diti, If one takes with one the child of the demon-worshipper, 
i.e., the ignoble barbarian, or of one of those who transgress in 
their persons, i.6., those of deadly worth, nisritoit^ aetahS dstryeite,^ 
noit anisritoit} ((then)) through restoration ((ofthe child)) 
one becomes culpable, i.e.i when one gives it over, and not by 

15 A not ^ restoring, i,e.i when one does not give it over.^ 

24. This becomes manifest from the Holy Wisdom that if one be 
not acquainted with what is manifested in the Chapter ^ concerning 
Restoration,* and yield ' (( in giving up the child )), even*' then the 
(( case )) is not different ® ; (( for )), as soon as one gives it over, one 
becomes a transgressor in one’s person and is in the worth of death for 
the length of one year. (( And )) when one knows that one should 
not yield even though one may have to kill, then if one be able to kill 
one must kill, but if one be not able to kill, then one must give it 
over.^ 

25. Yatha dahmahe franghrxvzoit.^ ‘If (( the child )) be from 
the seed of the good ®,’ then when people give it to the ignoble barbar- 
ians, as well as when they give it to the people of wicked creed, as well 
as when they give it to those of the worth of death, then all and 


^ Thus corrected. 

^ The good that is done to such a child is likely to be damaged or destroyed 
if it be restored to its bad relations ; hence it must not be restored to these even 
though force be necessary to prevent it, as is explained below. 

^ Hat amat ‘ nisritoit^'* of which Hat has Pazand form, amat is Pahlavi 
and nisritoit Avestan. 

® HakhteU 

® Ach javitar luet^ as in TD. 

Even if to prevent the child being taken away by its wicked relations it be 
necessary to kill, it is considered lawful to kill so a wicked person, when a redeemed 
soul is thereby to be saved from the danger of corruption again. If, however, they 
be too strong to allow such an extreme step, the child may be given over to take its 
chance of preserving its good education in their midst if it be strong enough to 
resist their wicked influence. 

® Ablative singular of a feminine noun in z-stem. 

® l.e., by the union of an Iranian with a woman from among the barbarians. 



CHILD TAKEN TO HELP OR FOR HOLY INSTRUCTION 


37 


immediately they become transgressors in their persons for the length of 
a year ; <( for> when )) a well-grown person gives it over to those most of 15 B 
the worth of death, and when he gives it to the ignoble barbarians, one 
gives it not differently from when one would give it over for killing.^ 

26 If « the child )) die (( a natural death )) within the space of the 
year,^ then (( the person who thus gives it over )) does not become of 
the worth of death. S6sha/zs (( however )) said : Verily, ((when » one 
gives it over « as )) for killing,^ one at once becomes of the worth of 
death ^ ; for, indeed in whatever way may the child’s (( birth )) have 
come, in no degree is its lineage ^ destroyed, but is preserved in it as is 
clear from this place : ,*,yavata he ndfo avaXhwarsto ^ ‘...so long is its 
lineage determined.^ 

27. She ® (( however )) who has (( only » served ^ one as wafe (( in 
^his case » is not in wedlock.^ Sosha^is said : Verily, this may be allow- 
ed.^ Kiryatrd-Bhyit said: Behold, she must well be maintained^® 
inasmuch as both « she and one in matrimonial ties » have the same 
weight (( in the matter )).^^ Whether however she must be taken in 


^ It is not quite plain whether the killing is meant to be metaphorical or 
literal. If metaphorical, the sense should be that by living with those to whom it 
is restored its nature inherited from the good seed will be destroyed, and it will be 
as it were killed in reality. If, however, the sense be literal, the reference may be 
to the fact that the barbarians may actually kill it because of its foreign origin, 

2 And thus escape the corruption of its nature by living long with those to 
whom it is restored, or the fate allotted by barbarous customs to children thus 
born. 

^ An accidental circumstance obviating the natural consequence of an act 
does not take away the moral responsibility of that act. 

“ Nafak ; Av. 

^ Thus corrected ; cf. Yt. XIII, 87. 

® One of the barbarians. 

Lit. has been according to the of TD. 

® ; Pr. 

® this is no serious objection so far as the child is concerned; but as 

touching the parents their conduct is odious enough and is bitterly slurred by the 
ancient doctors in such passages as §§ 9-10 of the next chapter. 

Hu-srayeshn, from Av. and = to maintain. 

/.e., of maintenance. 
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1 6 A marital * bond ^ subsequently or no is not clear, « although )) there is 
one who says thus : Verily, she need not be taken in marital bond 
« subsequently 

28. When a child of wicked creed comes over to the Good Religion 
« then » even though a person « of that creed » may come * claiming 
guardianship ^ over it, even still its guardianship shall be vested in the 
person who is the greatest ® and (( the most )) beneficent in the « entire )) 
district.® He shall procure it occupation ; and though it may not be 
proper to bring it up as his own, still it will be fit if he provide it pro- 
perty. And when he may provide it, he shall make ’’ it partner ^ with 
others ; but ® « this » partnership * shall be such that when they die the 
wealth shall be considered theirs, and when it dies the cattle shall be 
considered its.® 

16 B 29. When a slave professing any other creed comes over to the 
Good Religion, (( he then becomes a direct )) subject of the King of 
Kings, who shall give his price as “ may be due if he is a slave of a 


^ Cf. Pr. wedlock. 

2 The sense is that if a person of the Good Religion have kept a woman of 
other creed, or of the classes mentioned above, and if that woman give birth to a 
child which is instructed in the Good Religion, then it becomes a question whether 
the mother is to be taken subsequently into wedlock or no ; one scholar has 
answered that there is no need; otherwise the point is undecided. Nevertheless 
the thing was so revolting to the moral sensibility of these ancients that they would 
never have readily conceded it any such favour. See note 9 on previous page. 

* Yat^net of TD. 

^ Satdarth. 

5 Mas of TD, 

® 7.e., it is not to be given up to that person of the wicked creed, but is to be 
taken over and provided for by him who is great and good among the brethren of 
the Good Religion. 

Hambaginet, ® Bara hambagih as in TD, 

® This appears to signify that even in the partnership some distinction was 
to be made between what was to be taken as really belonging to the other partner 
or partners and what as really belonging to the child. And that seems to bear a 
reference to the rightful heirs of those claiming heritage according to legal succes- 
sion. The rights of the descendants of the alien child are limited to an interest 
only in the cattle comprehended in the common property. 

Vahaki Pr. Iff . Avantiha ; Pr. (•^jl = debt ; credit. 
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member of the Good Faith. If « however » he has been sold to those of 
wicked creed then that slave passes ^ into a free gentleman ^ « immediately 
on coming over to the Good Religion )) ; but whether he thereby becomes 
debtor * in Dirhams ^ or no is not clear. Note however that if he knows 
that he has not been sold and bought lawfully * he shall give nothing.^ 


CHAPTER V 

ON THE EXTENT AND METHOD OF THE 
SACRED STUDY 

1. Chuat nd ahhrapaitifim^ updisdt ydrr-drdjo ? Fop how 
much year’s length shall a person seek instruction in the 
measure of the whole ® day ® being of 30 Hasars ? ^ 

2. Thrizaremaem Khratiim Ashavanetn aiwydonghat.^ For 
three springs® shall one study *“ the Holy Wisdom. 

3. Even a boy « becomes « of the worth of death, if that boy be so “ 
averse to it that though he should know that he has not completed 

« his course )) still spayeiti ‘ he throws it up,’ and is not « bent » upon 


^ Ol rat avo apar^ 

2 Xozan duz ; cf. Pr. — to pay. 

^ As when a free man is unlawfully sold into slavery, ^ Hich la, 

^ An abstract form from a ethm^aiVt= preceptor ; this form is guaranteed by 

the Pahlavi, but TD has 

® Shapak — i^e whole day of 24 hours commencing with night. 

^ 30 Parasang should be 30 Hasar^ The measure of distance parasang is 

sometimes confounded > as here, with hasar, a measure both of distance and time. 

We have noted previously that the whole day is fixed in this book to have 30 
Hasars of time ; see note 5 to Chapter II, 24, or P. 20, 1. 17, above, 
s Darmesteter rightly recalls here Vend. XVIII, 9. 

® Meaning of course, “ years." 

Madam hara vakkdunet \ cf. Pr. y. . Darm. reads ... obdunand and 
translates “ ...put on (as Kosti) the sacred knowledge." This would be a good 
metaphor ; but a plain direct sense is obtainable on distinguishing atwi-aongh (=to 
study and master) from aiwi-y^ngh {=to put on), and taking the former as the 
root of the verb here. 

And javitar, 

Cf. Pr, iy«H*«^=to accomplish. 


17 A 
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it. Afrog said ((that)) if the father have received no recent bitterness ^ 
(( from him )) he should ^ take over ^ his son.^ 

4. Afrog noted in connection ^ with this that if a person ^ of 
wicked creed come over to the Good Religion, all the children that may 
have been born of his conjugality ® shall be brought over along with 
him ((to the Good Religion)), as is manifest from the passage i ,..v%spaeihy6 
apmtiAyuhyd^ noit chahmdi apnmdyuncim^ ‘...in the case of all the 
children, not of any particular one only of the children....’ ^ 

5. As to his wife, she does not pass ® from (( the condition of being 
his )) wife. And in order that (( in attempting )) to keep « her )) in a 

® happy condition ® she may not be reduced to a worse position,^® it is not 
allowed to enjoy conjugal rights with her, because (( that should be )) 
sin.^^ It is also not lawful to strike her (( pressing )) thus : “ Forsake 
the wicked creed." And note that just as according to the Law it is 

not lawful to strike her, it is (( likewise )) not lawful if no means of 
sustenance (( be provided her. And yet indeed » if he may not provide 
that, he shall not (( in any case » forsake her treacherously.^^ 

6. Note besides that (( such )) means of sustenance (( shall 

^ Torshgih ; cf. Pr. j^^J = sour. 

2 Taking ITOW-HJ for JPCW"** 

® if the father have received no other offence from the son, then he 

must take him over under his care. 

Otherwise, and taking to be for the translation might be:— 

“ though his father have had recently to do him no severity, even then must he 
punish him though he should lately have found no other reason to be severe 

with him, still he should punish him severely for this offence. 

^ Patvand. The connection of this note is not with what is immediately 
above, but with the notes that have preceded it. 

® should be ® SaAtuntan. 

The text is incomplete, but evidently in its entirety it must signify what 
would support the statement. ^ Apar. 

^ As the wife of a member of the Good Religion. 

By becoming a sinner through union with a member of the Good Religion, 
should be 

This is a very liberal attitude of the Good Religion. 

JRozgar ; cf. Pr. =pension. 

01 karh^h ; Pr* fraud ; deceit. He must maintain her in any way. 
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remain )) our own wljen she dies in such circumstances^ 

(( Indeed )) if that person be one whose wealth consists of gardens ^ or 
of cattle, and if such a circumstance (( of providing a sustenance » must 
arise vin his case)), then ((for doing that)), nothing® at all ((of his stock 
is such as )) need be used up,® because it consists of gardens and of cattle. 

(( That must of course happen when )) there may arise to him the circum- 
stance that portions be ((absolutely)) divided off, and ((when)) the portions 
must indeed come out from the ((very)) midst ((of the stock itself)) ; so that 
((when)) the portions will have to be ((absolutely)) divided off, the property 
must ^ go off and come off* into portions. Hence when the person has 18 A 
to assign the cattle (( to the wife for her sustenance )), it be best that the 
man assign it in such a way (( that she may not appropriate the stock 
itself)).® Otherwise one should not transfer it to the wife ((herself)), lest 
there arise the circumstance for that person whose wealth consists of 
gardens and cattle, that he may have to give it up all for ever.® 

7. If a woman of wicked creed have lived with a man of the Good 
Religion, and if she die of ‘ age,’^ (( then because )) she will have been 
in deadly worth, so verily she cannot lawfully be borne (( in a Mazdean 


^ This means that if any property be assigned a woman in such circumstan- 
ces by her husband for her maintenance, that property must pass to her husband 
on her decease ; and therefore the husband will really lose no part of his property for 
ever, as he must do when he may apportion it finally to others. 

- Amshth ; Pr. cAijl = a little garden. Otherwise khvhhih-^^' ploughs 
Pr. plough. 

^ Mindavam kar luef, 

^ Le.t it will pass out from the hands of one party into those of another. 

^ Le,, the property should suffer no loss in principal, and there should revert 
to him, on her decease, all that is assigned her for her maintenance, 

® When an alien is converted to Zoroastrianism his wife may or may not 
choose to be likewise converted. If she does not choose, she must not be compelled; 
but she cannot then enjoy full conjugal rights owing* to the altered conditions. 
Nevertheless the husband is bound to assign her means of sustenance, in such a 
way that if they be of the nature of yielding a regular income without being ex- 
hausted themselves, they must be kept intact and must return to the husband on 
her death. 

Otherwise, “ within a year/’ but that appears less apt. 


6 
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funeral.'^ And hence )) we must notice that whenever she dies « her body)) 
must pass into the possession of those who are the ignoble barbarians 
and of deadly worth ; « and )) with these men it is lawful always to steal 
and to rob wealth.^ 

8. -A mong men of wicked creed (( it is observed that » when they 
are at peace ® <( with others^ » it is lawful « for them )) to steal, but it is 

^ unlawful to rob ; whereas when the peace passes away it is lawful (( for 
them )) even to rob.® 

9. And note besides that wealth earned through unchastity® should 
neither be stolen nor accepted as gift,'^ ((because that is)) unlawful. And 

to with the adulterous® ignoble barbarians, and those of the 

worth of death, and those of wicked creed we declare to be as degrading® 

as with females of quadrupeds. These ((facts)) can be manifested 

from the passage yeing^e aetadha Mazdayasnanam ndirika avdo 

khshudrdo Mm-raethwayeiti Mazdayasnandmcha daevayasnanatncha,^^ 

‘ whereof then (( is)) a woman among the adorers of the Most Wise 

(( who )) adulterates the. of the adorers of the Most Wise and of the 

demon-worshippers.’ 

10. This awful act of adultery is not wicked according to the 
wicked creed, because (( that creed itself )) is not good ; so that adultery 

^ Bard in Avestan shape. The idea seems to be that she cannot be allowed 
a Mazdean funeral. Otherwise the meaning might be “ she is not to be made 
bearing” ; but this would be absurd. 

2 And therefore, it is meant, they will steal and rob that woman too. 

* Hakhtan (?) ; or perhaps dhakhtan=“to have an agreement.” 

* It is not plain whether aliens alone are meant, or also men of their own 
creed. 

° It is not again plain whether this is only a passing observation, or has 
some bearing on what is said above. ® K^ndar. 

Awdrtan’fCi.'PT. gift worth presenting. 

® Ruspik ; cf. Pr. adulteress. 

® Khur ; cf. Pr. j^i’=base ; or it may be Khdr, one of the degrees of sin 
aioted in Shayast L^-Shayast I, 1. 

The text has Cf. Vend. XVIII, 62. 

Mahest (?) ; otherwise the word may be Mazdayast and may be a frag- 
ment of the Pahlavi translation of the above text, which translation in that case 
.may be understood to have disappeared from here. 
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and ignoble , barbarism are both manifested « together.. And )) every 
person « among them » is so adulterous that even whem one becomes 
(( sinfully )) pregnant/ there takes place no agitation ^ « owing to that)). 
So one through whom^ one of the wicked creed, an ignoble barbarian, 

(( or » one in the worth of death acquires becomes a transgressor 

in one’s person and of the worth of death, because one should not thus 
have lived ^ so close as even up to a Hasar’s distance from* such* « a 
person. Whereas)) one should be no more than « merely )) a trans- 
gressor in one's person (( if such a thing were to happen)) in connection 
with one as regards whom it were lawful to live ^ within a Hasaris 
distance.® 

11, If a child of those of the worth of death, of those of the 
wicked creed, and of the ignoble barbarians, arrive into corrupt dishonour,’’ 
then according to the consistency ® of law its father who « is already » 
in the worth of death becomes more sinful ((thereat))®. And verily 

^ Apostan ; Pr. = pregnant, 

2 Afandfh ; Pr. 1. ® Ao rah 

4 is for 

5 jJS k) ig a mistake for jr through confoundnig the pronoun with 

the preposition whose Semitic equivalent is ; otherwise it may be for 

^ The Margar}an sin is more heinous than the Tanapuhat ; cf . Sh. LS.-Sh. 

40, 82, etc. Dr. West notes that it is usually considered equal to fifteen TanSL- 
puhars each of which incurs a penalty of 1200 Dirhams. 

When a man committed the Margarjan sin he was to submit himself, with his 
possessions, to the High Priest who either prescribed" him duties to absolve him* 
from the sin, or commanded his death, according as he thought fit. When he was 
put to death he was supposed to have been absolved from the sin at once ; see 
Sh. L^-Sh. VIII, 2, 5, 6, 21, as West has already suggested in his note to Sh.. Ldr 
Sh. II, 40. 

The sense of morality is evidently very lax among barbarous peoples and they- 
often commit the most heinous sins with perfect indifference. Hence it is forbidden 
to live very close with them. 

It might have been through a consideration of such danger that Chosroe. 
Noshervan had refused to allow bis subjects to have any dealings with the barbar- 
ous Turkomans. 

Pisth ; cf. Pr. (j^*iJ=base, corrupt. ® Ham-hun~ach, 

® Such a parent is the ultimate cause of the wicked actions of the child 
through one’s wicked influence and defective and bad education^ 
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we must ((besides)) note this that when ((the child is )) of the age of 15, 
then its own self ((also)) is in the worth of death ((through such living))^ ; 
and we declare that to be the length (( of the age when responsibility 
commences)), verily because ((then it is that)) one is to have the raising - 
of the seminal discharges.^ 

12. Bear therefore ye well in mind that you acquire the Sacred 
Learning according to the Law and the Commentary, (( and act agree- 
ably therewith )).® 

B 13. Yezi antardt naetndt aetahe Jvlxdxrahe ‘ drenjayeiti, '^ara 
paityditi, v'lraodhayeiti, If while ^ one recites slowly, i,e., commits 
to memory® ((the sacred lesson)), according to the right measure, 
that (( lesson » goes out again at last, so that one loses it 
out of mind,^ hdthrem navainem^ aethrapaitithn ^ tipoisoiX ; aXha 
thri^tw ttpoisoiX ; aevaXha tnirim iipoisoix. then verily one shall 
seek ‘ instruction ’ anew'"; and so one shall seek it for the 
third time; and in” alike manner” one shall seek it for 
the fourth time. — There is one who rendered thus: — and so ” one 
shall seek it for the fourth time. 

^ It may be presumed that the parent’s responsibility and culpability for the 
child’s evil actions must last only until it comes of age, though of course for the evil 
influence which has moulded the child’s nature the parent is responsible for ever. 

- Auzdashtaniha, 

This marks evidently the age of puberty and of real responsibility. 

^ And thus avoid the sins described above. 

^ Wanted in the text, but must be supplied according to the Pahlavi here, 
and the text at the tcp of the next Folio. 

H to is for 5-^’ tb- 6 Pahlavi Yas. XIX, 12. 

’ Danget ; cf, Pr. — stupefied. 

Darmesteter reads dandet, translating forgets,” and he may receive support 
from Pr. = 

^ Av. ■*»»**( = new, and the suffix 

The text is corrupt. Darmesteter supposes iiu ainent, 

^ Thus corrected. Lit. “ for the second time. ” 

Aevak aininak- Thus, instead of the adverb of manner the Pahlavi trans- 
lator has evidently taken the adjective of number as the component of aevatha. 
It will however be seen from what follows immediately that there was no agreement 
among the ancient scholars themselves to render the word thus, for, some rendered 
it by attun ; and it may be noted besides that at Vend. V, 17 also the word is 
xendettd ait iin-ach, Ati^n, See the preceeding note. 
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14. Yezi avat vaethdt ^ vaenatha - antardt naemdt hd\.\irahe 20 A 
drenjaydtcha, naemcha pasch-aHa vlraodhaydx When one shall 
have learnt up ‘with comprehension/^ — so that ((one shall be 
thus sure A : Verily I comprehend the Sacred Lore/ — and during® the 
while shall have recited" the lesson slowly and with proper 
measure, i.e., shall have memorised it properly, then it will not 
verily go" out again,® i.e., one will" not lose® it out of mind. 

15. If one havelost^® it out of mind through faultiness,” then 
because (( that is )> through fault, it should be fit at that time to be 
satisfied even up to the fourth time till one knows thus J I have learnt 
it up by heart and shall not lose ” it out of mind. 

16. Raoshan said : Behold, when it so happens that it is owing 
to faultiness that one loses it out of mind, then because one has 
lost it out of mind owing to faultiness, it is not fit unless one (( first )) 
remove entirely that (( faultiness». Note that the removal of the fault 20 B 
is to be such that every time that it may have to be recalled it may not 

be lost out of mind, even though that must be the Dvazdah-Homast 

^ Evidently a verb from 

^ The instrumental of a noun from T-? although the Pahlavi seems to omit 
itj or perhaps to render it as a first personal verb, 

^ The text is rectified throughout. 

Such should have been the correct rendering of vacna\ha, but the Pahlavi 
either omits it ox seems to render it into kliaditunam which we have preferred to 
take as belonging to the gloss. 

^ Aerpat should be Acrpatastan, 

Bauz is of course redundant, and well omitted in TD. 

^ The Pahlavi has the first person. 

® The word in the text is in the first person and may be read Awcrudam (?) 
from Av. otherwise, aparxnaui ^ yielding similar sense. 

^ Dangayn in the text ; see note 7 on previous page. 

should be wy as below, or better still {dang^'f or dandet). 

/.e., through some fault as inattention, idleness, etc., and not through some 
natural defect as in the brain. 

should be .fv- 
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((the Twelvef()ld Service of All the Worshipful Ones))/ 

17. One must have practised idleness ^ if one have achieved 
nothing® at all.® Such individual shall not « be allowed to )) practise 
idleness any ‘ longer.^ Surely, the criterion of idleness is inattention.® 

18. When however it so happens that without any fault «of one’s)) 
one has lost ® it out of mind, although ihrikh^haparetn dazdrem ® ‘ the 
application of three days ((should have sufficed )),’® then because such 
a thing happens that one loses it out of mind without (( one’s » fault, it is 
just the case wherein such an individual is to be held (( naturally )) dull.® 
Azat-Mart “ said : Verily, when nothing whatever comes forth (( from 
one’s brain then alone )) is one to be held dull.® 

21 A 19. (( The sages, however, )) have been agreed in this that when 

one recites a thing thrice over, and one knows to recall it at the fourth 
time, then one is to be held as having good memory. 


^ The Rivayats give this name to the DSmdat Nask. See West’s note 3 to 
Selections of Zat-Sparam, Chap. IX, 1. Usually however and more appropriately 
it is the name of a great service which lasts for 12X22 = 264 days in which 
prayers are recited in honour of 22 Divine Powers » see West’s note 5 to Bahman 
Yasht II, 59. The meritoriousness of celebrating this service is the greatest of 
all excepting the Stot, and equals in value 120,000,000 Dirhams. 

The celebration of the Dvazdah-Homast involves the recitation of a Yasna 
and a Vendidad, each of the 264 days ; hence the point of our text is that even 
recitals so long and so successive should not involve the priestly member in any 
mistake of forgetfulness. ® Ashkihanih ; lybjl =:indolent. 

® Mindavatn-ach. * 2-kanak, lit.=" for a second time.” 

® A-nigrdt i?) ; Av. ^•“5-’)=c)^l^=to observe. 

® A noun from Av. = to acquire knowledge. 

The Avestan term may point also to nightly studies ; cf. Vend. IV, 45. 

® Le., for any ordinary intellect. ^ Danget ; HJ has ^1* J TD has 

Natural defect is not to be held as one’s direct fault. 

The text has AzaUgabxa of which gahra is the Semitic equivalent of the 
Iranian fnatt ] but it is evident that the true forms of the names of Iramans must 
entirely be Iranian, hence no person in Iran could ever have been called Azat-gabra 
in actuality. It is for this reason that we see the advisability of reading the name 
in the true Aryan fashion here » and we follow the same rule in every other case 
where Iranian names or their parts appear in Semitic forms in the text. The case 
noticed here is repeated at Fol. 32, 1. 18 ; and Fol 70, 1.16 writes Daf-e^Shapir 
for Dat-e-Veh. 
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CHAPTER VI 

ON THE DUTIES OF THE PRECEPTOR 
AND THE DISCIPLE 

1. Kem aem ahYirapaitim upayat? To which preceptor* 
then shall this « disciple » go « for instruction » ? 

2. Apanbtemem dahmem, To the most excellently virtu- 
ous, — the most efficient one, ytrss-^f^t apayeiti pdrantarem isoit. such 
as 2 has® knowledge of one’s attainments ® thus : I have the 
spiritual knowledge — there is one who explains thus : Behold, « when 
rather one knows thus: Verily I am)) the most efficient^ for the 
individual on the other side who should seek ((this way)): 

“ Verily I shall go to the most ® unique® that I maybe satisfied® in 
mastering the subject ((of my study )) through him.”'^ 

3. Yavat aHahmya zni ® Staotandm Yasnyanam dddrajoitp By 

as much as the time wherein can be taken in® the Staota'® 21 B 


^ Tha text has aemat which we have broken up into the demonstrative 
pronoun and the adverb. It may however be, as one word, a form of imat used 
adverbially 5 the Pahlavi renders aitm. 

2 

is for <5^^* 

^ Bain khavitunet ; the original is of course a form of the root e" = to have 
an attainment. 

^ This difference in explanation arose from an attempt to determine what 
bain khavUunet exactly signified. 

^ Aevak-tum. ^ Aiis-var, Kar-ash, 

It is advisable to choose carefully an efficient preceptor ; for, an inefficient 
master must turn out the pupil also inefficient. 

® According to its qualifying adjective we expect the locative form; 
but we cannot be certain whether,^ is a mutilated form. 

^ Intensive potential from Av, i^"l^ = to hold, to take in. The text has 
which cannot suit. 

The Staota Yasnya was given the last place among Nasks according to 
one classification; still it was the first of the Gathic Nasks, and had 33 chapters 
which are all supposed to have been preserved in the Yasna with its supplements in 
the Visparat- While it is not wholly known which particular chapters of the Yasna 
formed the Staota Yasnya, it appears probable that Yas. XIV formed its beginning 
and Yas. LVIII, its end, while the Gathas and the Yasna Haptanghaiti formed its 
essential portion. 
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Yasnyas^“ ((the Thanksgiving Services of Glorifications)), i.e., 


According to reasons given in his valuable note 1 to Dink. VIII, chap. XLVI, 
1 in S. B. E. VoL XXXVII, West assigns to the Staota Yasnya the Yasna chapters 
XIV-XVIII, XXII-XXXIV, XXXV-XLII (which according to Dink. IX form only 
one chapter of th Staota Yasnya), XLIII-LI, LIIDLV, LVIII, and LIX, 
making up altogether the 33 chapters of the Staota Yasnya. 

Darmesteter gives a slightly different list, viz., the Yasna chapters XIV-XVII, 
XXII-XXVII, XXXV-XLII (forming one chapter), LIV, LVI, the Gatha 
chapters XXVIIDXXXIV. XLIII-LI, LIII, and the three holy formulas of 
Ashem Vohu, Ahuna Vairiya, and Yeinghe Hatum. 

Of these Dr. West's list is indeed a better one ; still it is not quite satisfactory: 
It is not easy to see how Yas. XV, XVIII, and XXVII which are evidently made 
up from other original texts to serve some design, and Yas. LIX which contains 
little besides portions of Yas. XVII and XXVI, could have formed distinct and 
original chapters of the Staota Yasnya? And although in Dink. IX Yasna 
Haptanghaiti is really treated as forming but one chapter of some Nasks, still 
might it not have been that in the Nask to which it specially belonged, its chapters, 
even as it is indicated by its very name, might have been counted as quite distinct? 

Under such doubts as these the following will appear a more satisfactory 
restoration: We may accept the testimony of Sh» La-Sh. XIII, 1 that Yas. XIV 
formed the beginning of the Staota Yasnya, and then supposing that the order of 
the chapters that belonged to the Staota Yasnya was the same as it is now in 
the Yasna, we may proceed to see which chapters following it can best be fitted 
to be original and distinct chapters assignable to the Staota Yasnya. As already 
observed, Yas. XV is a made up work. Whereas Yas. XVI is a clear chapter 
containing a list of the 30 worshipful things, beings and ideals ; and so also is 
Yas. XVII. Yas. XVIII again is a made up work, and Yas. XIX-XXI belong 
to the Bagha Nask. Yas. XXII and XXIII on the other hand are distinct chapters 
containing special ideas. Whereas Yas. XXIV and XXV have little new except 
almost a repetition of what is contained in the two previous chapters, and 
Yas. XXVI treats a theme already handled in Yas. XXIII, and contains texts really 
belonging to the Yashts, so that it cannot be an original chapter. And Yas. XXVII 
is again a made up work. Then follow the Gatha chapters with the Yasna 
Haptanghaiti intervening, which both form the essential portions of the Staota 
Yasnya. It will be seen that the seven chapters of the latter will have to be 
counted distinctly to make up the required number ; but Yas. XLII is evidently 
only a supplement to it and cannot be original. Yas. LII is apparently out of 
place, but there is nothing to disqualify it from having been a chapter of the Staota 
Yasnya. Again Yas. LIV and LV are important chapters, and they both make 
distinct references to the Gathas and the Staota Yasnya. Whereas Yas. L\ I and 
LVI I belong to the Sraosha Yasht. Then comes Yas. LVIII with that peculiar 
glorification of the Staota Yasn>a at its close which usually marks the end of 
chapters belonging to some special themes ; cf. Yas. XIII, 8, Yas. XLI, 7, the 
close of each Gatha, the close of Yas. LIV, etc. Hence we may be justified 
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<( wherein )) they can be mastered thoroughly, yatha tat dframaremno ^ 
khvydu atha tat dframaremno ^ dstd/rayeit% and by as much as one 
should be capable of studying, by so much is ^that student’ 
responsible «for finishing one’s course in time)), 2 aHavaX^a 
aeshaschit dstdrayeiti, and even by that much is responsible he 
the preceptor « to help one to finish one’s course in time ». 

4 a , Yd he apntmndi ndit v%sditi frdmruiti^^ If unto one who 
discusses,^ i.e., ((who)) says: Verily explain® ((to me)) this statement,® 
one do not condescend® to give explanation, and thus fail 
(( therein )) to instruct one, 

5. Behold, with regard to discourses in instruction it must be clear 
in this place that whenever one discusses, then that is only to be allowed 
so long as they do not render (( the discussion )) detrimental to the help 
(( of the study itself )) KiryatrS-Bfiyit said : (( also so long as )) not 

in closing the Staota Yasnya with this chapter. The next chapter, Yas. LIX, no 
doubt similarly mentions Staota Yasnya ; but it mentions it only along with other 
things, and as we have already observed, it contains little besides portions of 
Yas. XV III and XXVI, so that there is nothing special about it. We have similar 
promiscuous reference to Staota Yasnya so late as in Yas. LXXI, §§ 7 and 18, but 
we need not therefore look so far back for a chapter of the Staota Yasnya. These 
must be considered all as merely general references. Still however one may 
suspect that the ten Ahunvars and the ten Ashem Vohus as well as the other 
customary concluding formulae at the close of Yas. LIX might have concluded the 
Staota Yasnya itself. 

Thus then we mark out as chapters originally belonging to the Staota Yasnya, 
the Yasna chapters XIV, XVI, XVII, XXII, XXIII, XXVIILXLI, XLIILLV, 
and LVIir, which make up together the number thirty-three. 

^ Thus corrected. Darmesteter has fallen into confusion throughout. 

2 The responsibility is according to the capacity of the pupil ; but the master 
is expected to teach one at least the Staota Yasnyas within the least possible time 
for a student of ordinary capacity. 

® This looks as if it is a neuter accusative. 

^ Patkaret ; this very closely renders the sense of the original which must be 
traced to the root J^?e = to dispute ; to argue. The initial a in that word may 

represent a ; but Darmesteter suggests to correct it into aperemnai, 

® Vachak xm (or am) chash as in TD. 

® Patiret ; Av. respond to. 

^ should be 


7 
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detrimental to the help of other « studies Soshaws said : Verily one 
22 A must not discuss « simply » to ^ annoy one ^ ; whereas ® when one plain- 
ly knows ® that one does not bring forth ^ « the argument )) merely for 
the sake of contention,® then it is not proper unless one gives « the 
explanation ». 

4b. ho he ■paourunam aethmpaitinam afrao\<htee Astryeite? 

then which among the many preceptors of one’s is render- 
ed culpable through not explaining" ? 

6, NabAnazdMo, Even ((he first of all who is)) one’s near- 
est ve\sLt\ox\p Aathavatum^ luxha^ yahmipareiti. and then he who 
isin*“ the same relation as the kindred,'® ((i.^?., the chosen 
preceptor)),'* with whom one discusses. 

7. Vispaeshii pareitip^ vispae^hu afraolAati^ Astryeite. Amidst 
all in every discussion,'® for every (( act ofw not explaining 
amidst all, is one rendered culpable. 


^ If the discussion is to the point and helpful in promoting knowledge, it must 
be allowed. According to Kiryatro-Bujit it need not be quite to the point ; if it 
simply helps to promote knowledge of any kind, it must be entertained, 

^ Pann-asli zakhani, 

W of TD seems a better writing: we have read this atyop sat-ach; 
cf. Pr. = plain, 

^ Zaliet ; Pr. bring forth. ^ Shalam ; Pr. = contention, 

e Cf. Visp. XV, 2. 

The text must be a-fraz-gnbeshnih as appears just below. 

^ Cf. Fob 12, 11. 13, IS. It appears that the nearest relation, be., the guard- 
ian or the paterfamilias, is understood to be the first preceptor of all, probably 
because in the ancient Mazdean household home education preceded all other 
instructions. Here however he is held responsible not because he is directly con- 
cerned in the instruction, but because he has not provided the child with an efficient 
preceptor. 

Cf. Fol. 13, 11. 10, 11. 

Havand naf-aoinatid ; cf. Fob 13, 1. 12, 

Cf. Fol. 13, 11. 11, L2. The preceptor is so closely concerned with the 
child’s life that he is said to be in the same relation as its kindred ; he is held 
responsible if he fails to fulfil the charge undertaken by him- 

This is a noun in the instrumental case and not a verb as in the last 
sentence. 

*3 is for which TD gives. 
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8. Note that if one discusses with one’s nearest relation (( and 
this does not explain » then both are in fault, ^ but if one discusses with 
the most ‘ competent- person of the town ((and this does not explain )) 
then only one * is in fault. 

CHAPTER VII 

ON THE CONDITIONS UNDER WHICH ONE MAY BE 
EXEMPTED FROM THE SACRED STUDY 

1. Yd asrut-gaos\id vd afravaochd vd ndit oim-clnnein vdchim 
aiwyds,^ If through not being able to hear,® i.e., through deaf- 
ness,® or through not being able to speak/ i.e., through dumb- 
ness,® one has not learnt up even a single word ; as when one 
cannot say Ashem Vohii, (( the Praise of Righteousness » — there is 
one who says : (( as when one cannot say )) the Zend, (( the Holy Com- 
mentary >), iioit paschuetd cittciiwisti dstryeite, << then >) one is not in 
any case rendered culpable through not having learnt up; 
i.e., if one have not studied the Sacred Learning one does not become 
sinful. 

2. Yezi dat dyurn pe^ vdohini aiwyds, anaiwisti dstrySite. If 

(( however » one is able to learn up even a single moderate® 


^ The student is at fault because one ought to have asked the solution from 
one’s preceptor who is taken to be a competent man in his avocation ; and the 
nearest relation is at fault because it does not behove one to refuse explanation to 
one’s ward altogether- 

- Avalay lit. = “ best,” Ar. ; cf. aevakt^m of Fol. 21, 1. 12. 

The most competent person is of course the chosen preceptor ; see Fol. 21 
11. 3-14, or §§ 1-2 of this chapter. 

^ 7.^., the most competent man, because he is the most proper person whom 

the student could have asked, and because he does not fulfil his duty if he does not 
condescend to explain the difficulty of the student. 

^ In this case the root seems to supply the noun base directly like 
for instance ; cf. for its form, spas of Yt. X, 46, which also is the nominative 
singular of a base in s. Note however that HJ just below and TD even here have 

^ A-shanak gushih ; Pr- — to hear. Karih, deaf. 

^ Aiyop a-fraz g(\ttdriJi rdt\ ^ Gangih, Pr. — dumb- 

® This is an obscure word which the Pahlavi understands to mean 
It seems to be an absolute form like the poi of Yas, XLI\\ 15, 16, 
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text, as when one is able to have said Ashem a Vohu, the Praise of 
Righteousness)), then through not having studied one is ren- 
23 A dered culpable ; i.e., if one have not studied the Sacred Learning, 
one verily becomes sinful. 

3. Note besides that just only if one have practised chatter *■ 

<( during the sacred recital, it would be deemed )) quite as if one had not 
performed the adoration out of sinfulness, notwithstanding that every 
time that the individual might not have recited, « that might have been 
only)) through not having been able to speak for reciting even the /thd 

dat yazamaide ,« the ‘ Thus then do we adore »’ prayer )), and 

As\\em Vohii, ((the Praise of Righteousness)). 

4. Besides, if one be able to recite even only one out of both, then 

one must recite the Ithd dat yazamaide (( the ‘ Thus then do we 

adore ’ prayer)), or one must recite AAiem Vohu, (( the Praise of 

Righteousness, as the case may be )). 

5. If one is able to recite (( for instance)) AVnem (( Vohu, the 
Praise of Righteousness, and yet )) one does not recite it, then one will 
be as much sinful as if one had been able to recite all and still one had 
not recited ^ even one (( single thing )). 

6. Behold, Raoshan said : Verily as this happens thus just even in 
the case when one is able to perform the devotional psalm ® and still 

23 B perform it, hence when one is not (( even )) able to per- 

form the devotional psalm® one is already so indifferent * (( spiritually )> 

^ DrayanhihhnUi j or Drayan-g^yeshnih. West reads drayan-jnyishfiih. 
Cf. Pr, = talk aloud. 

This portion of the Aerpatastan and the fifth chapter of Shayast La-Shayast 
may well be read together here. 

It is meant here that even when one is unable to perform any service or recite 
any sacred text through some natural defect, then also one should be solemn at the 
Service ; because if that person were to practice unseasonable chatter at the time 
one would be as guilty as the person who did not fulfil the sacred Service through 
quite his direct fault. 

- The text should be goft. 

^ Danak, Pr. — song full of warmth. This appears to indicate the Ashem 

Vohu prayei accoiding to the context. 

The word may also be read zank, Pr. bells ; or hank, Pr* — morality. 

** Javttar, lit. = contradictory. 
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that such an individual should not practise any chatter « to become 
worse )). Indeed lest the « Holy Service of » Getee Kharit b « the 
Purchase on Earth of Heavenly Reward )), may not take effect, there 
should not be practised any chatter (( during the Service )). The desert 
of such chatter is the Tanapuhar penalty (( of 1,200 Dirhams))^. 

7. Note however that this is not clear whether (( this^ applies )) to 
every « entire)) Thanksgiving Service, or to every part service/ or to 
every (( particular )> sacred recital.^ 

8. Gaogoshnasp said : Verily, when one will not <( oneself » have 
performed the adoration through no fault (( of one’s own )), then the 
penalty for chatter « by one during its performance by others )) will be 
no more than three ® Sroshocharanams «of 48 Dirhams only )). 

9. Yd avcidha ndit aixcydsti a-shaya ^ arr^/wsh<7 havayanghein^ 
akhthn^^ If one does not study this way owing to ((the fear 
of)) the painfulness^ of blows likely ® to cause® illness/ i.a., 
when one has (( the danger of suffering )) the pain of the Arrdush 


^ A holy service of great sanctity ; see Dr. West’s note 1 to Bund. XXX, 
28. It is also said to involve the performence of the Yazeshn for 9 days. 

2 In Pahlavi times the apparently physical punishments were commuted into 
fines ; hence among others the second section of Sh. La-Sh. Chap. I states the 
values of various kinds of sins in money and in weight, according to which the 
Tanapuhar sin is estimated at three hundred Stirs, each Stir equalling 4 Dirhams. 
See again Sh. Lii-Sh. V, 3-4. 

^ 7.^., the penalty for chattering. ^ Parah, 

^ Mtzhakth ; cf. Pr. muttering. ® Or, “ one.” 

The Sroshocharapam has, according to Sh, La-Sh. XVI, 5, the value of a 
Farman sin which is estimated at from three to sixteen Dirhams. See Dr, West’s 
very valuable note 3 to Sh, La-Sh. IV, 14. 

The penalty is so much less according to Gaogoshnasp probably because one’s 
natural inability to occupy oneself in the Service has given one a chance to chatter. 

^ Thus corrected according to the Pahlavi min a-shatih, and according to the 

form in line 13 of the next folio. There is an adjective -"t^^^glad ; cf. Vend. Ill, 24. 
The grammar will be feminine, instrumental singular. 

^ This is a strange form ; if it be a comparative it must have the form 
hvayangh-*^ rather like.” The Pahlavi simply renders Jiavand. 

^ The text has akhfem, 

Sae Vendidad IV, 17, and S. B. E. Voi. V, Sh. La-Sh, I, 1-2 and Dr. 
West’s notes thereon. 
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hurt « of premeditated smiting)), d 2 .xtta ^ vd anangro-tdya- vd, owing 
24 A to afflicting pain or asthmatic suffocation, 2 ushna ® vd aodra^ 
vd, iar^na vd aurva^^-angra vd, owing to aridity or cold or 
owing to lack of water or hurtful burning rays ,® angtdia' vd 
chatangro ^i\hwdo, ahmdt paiti adihwaddith,^ or owing to the lack 
of ® provisions for oneself” or the quadrupeds,'® whereby 
there must happen the sin of not supplying necessaries to the 
living,'® noii anaiwisti dstryeite. then one is not rendered culpa- 
ble through not studying, i.e., if one does not attend the Sacred 
Learning one will not become sinful. 

10. Vdthmaini ashaya khvafna vd, anaiwhti dstryHte. « If 
however one does not study )> owing to trouble or unplea- 
24 B santness, or ‘ fondness ” for repose/” then through not 
studying one is rendered culpable ; if one does not attend 

the Sacred Learning one becomes sinful. 

^ The text has ddixrto ; but the rest of the words are in the instrumental case. 

" This compound word must evidently be traced to l"~to breathe, and 
= to draw ; to stretch. The Pahlavi renders it into tanshmh, cf. Pr. — to be 

suffocated ; or toshmh^ ci, Pr. = dying convulsion ; or — perplexity 

cf. Pr. — to deceive. 

^ Thus restored according to the Pahlavi, from ffi.^ = to burn. The text has 

^ Aota is the form with which we have been familiar, 

^ This may be related with ^>^ = to glitter, or w^hich is translated to 

mean aurora or “ dawn.’’ 

^ Vahrdn ; cf. Ar. ^j=the burning rays of the sun. The word may be 
read vam«=rain ; but the Avestan seems to point to something else. 

Is this a compound of the privative a and hva the reflexive pronoun ? 
Darmesteter proposes to correct it into aong//a. 

^ Thus corrected. We have supposed the adhu^adaityascha of Fol. 12. 

1. 14 to be the genitive singular ; and that must yield adhwadaiti as the base. 

® An madam ae (?) 

Talatd is wrong for araha ; and for ^azydn cf. Ar. t provision. 

This must be the rendering if our explanation of axiguha is correct 

Atu'addt, Lit. “ when in trouble,'' from or trouble. 

Omitted by the Pahlavi. The word is rendered »r at Yas. XLIV, 5 and 

jr at \’ibp. VII, 3. 



DAEVAYASKA PRECEPTOR OR DISCIPLE 


55 


CHAPTER VIII 

ON A DAEVAYASNA PRECEPTOR OR DISCIPLE 

1. Kal nd^ daevayasndi vd tanuprnthdt aethrapatoit pairiaixo- 
yanghat ? Shall one study before a master among the 
demon-worshippers, i.e., the ignoble barbarians, or those who 
are ingrafted with sin in their persons, i.e., those of the worth 
of death ? In other words, if one has to study, may one receive lectures 
« from such a master » ? or shall one receive (( them » ? 

2. Frasrdvayo ava ddt\\ra yim ^ dim ^ vaendt evistae^hva ^ 
vanddnem,^ If for discoursing one must view the recipient^ 
« of the learning)) with no^ expectations concerning profit® in 
the ((shape of)) remuneration, i.e., if one shall teach without any remu- 
neration, ((then one may study under that person)), noit ava^ 
yd^ vistahhva] ((but)) not if one be in such expectations con- 
cerning that ((profit)),' f.e,, if one be certain thus : The teaching 
((will be given)) me ((only)) for the sake of remuneration; ndft hS ashi- 
^\\yao-ih.ananUm vnnzyoit. ((for,)) there shall be done unto him 
none of the acts of the blessing of recompense, i.e., not even 
any payment ® of the fee* itself shall be made unto (( such a person )). 

3. This is what becomes manifest from the Holy Wisdom that 
when one knows thus : “ In teaching me he has no consideration ® of 
payment® « therefor )),” then that is just as if one is assured thus : “ His 
teaching (( shall be)) quite proper for me.” 


^ Thus corrected. 

- These go together in grammatical relation, 

- Thus corrected : t is the negative and visfa comes from^5r*l? = to obtain. 
The corrupt Pahlavi does not indicate the negation. 

^ Dasar, 

^ Ava ya represent the ava datYira of the previous sentence. 

^ The Pahlavi has Al zak e arnat pactak havmd^Viat ; and hence pact ah appar- 
ently renders visfaeshva. 

® Roztnak ; Pr, ^'^'jj^^daily pay. 

® A war. 
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4. Note however that the person that may « thus » be available 
for « teaching )) one, may be stupid,^ or that the person who will 
« thus )) occupy the post « of the master », may be incapable of 
instructing one. 

5. Kat nd daevayasndi vd tanuptvrthdi vd aethrydi chirshdt ? 

25 B Shall one teach a disciple among the demon-worshippers, 

j.e., the ignoble barbarians, or those who are ingrafted with sin 
in their persons, i.e-, who are of the worth of death ? — or this might 
mean, Shall one have taught so? 

6. Dahmd niuruzdd ^ addityd draond,^ At the time when a 

pious man in want « has » no lawful maintenance,^ i.e., when 
one has neither® the bread nor the meat, ddityehe draonangho ttpa 
jandoxigha^ ((then)) for the earning of a lawful maintenance, 
as when (( one is constrained to long for it thus )) : O ! that (( the 
living )) be mine, pairi-grrrptaydi paiti zemanaydo ® chashat,® 
aipi-gtxrptaydt shall one teach for the getting of the 

remuneration, because one’s sustenance " can be made thereby, 


^ Danget ; Pr. *-^<>=stupid, 2 Vend. IH, 19. 

* Thus TD ; HJ has HjVj- 

* The text should be •^X)se)0''- If be not a corrupt reading of the Av. 
o-S- it may be related with Pr. feast. 

5 is for J see FoL 26, 1. 10. Darmesteter however retains 

® Here seems to signify the same as 

This appears to be feminine, ablative singular ; otherwise it would be a 
denominative verb. 

® This is feminine, genitive singular, and is translated 

® The Pahlavi as well as the context indicate that this word should be sup- 
plied here. 

Darm, thinks that in this case one could teach the profane sciences but not 
the manthras, though such idea is not evident in the case of one who might be 
an exception to his class. 

Posht ; Pr, ‘^^=support. 
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« but not for no earning » of remuneration, as then one cannot 
make « one’s sustenance thereby )).* 

7. Q^ivaiti she aesh^r zemana anghat ? How much^ shall be 26 A 
that remuneration for that « person » ? 

8. Yatha gdus fravaiti. As much as « the fruit of what 3 
a bull may plough « every day, shall bew the remuneration of 
one’s daily fee. 

9. Vehrkdi hizvam dadhdiii yd a-zarazddi mathrem chashte. One 
« as it were » supplies a tongue to a wolf, who instructs 
one who has no ‘heart’ in the advancement® of the Holy 
Word, i.e., who is the ignoble barbarian.^ There is one who says 
that the wolf here signifies the apostate. 

10. This is manifest from the Holy Wisdom that when one has 
neither the bread nor the meat, and when one is not able to request 


^ It is advised here that if a person among notoriously bad people proposes 
to teach^ it is obligatory on us to test whether his motive is fair ; and among the 
tests to determine this, is that when such an individual is ready to teach without any 
reward, because such disinterestedness is quite exceptional among really bad 
people. 

In the contrary case when a disciple among notoriously bad people requests 
to be taught, his earnest motive also is first to be tested with his willingness to pay 
for it; and only such persons among the good who cannot obtain their maintenance 
in any other manner are to undertake it^ if, as later explained, no harm is likely 
to result therefrom. 

It is no narrowmindedness that advises this cautious policy : time after time in 
Iranian history there were seen many infidels, heretics, and apostates who came to 
teach under various pretences their own opinions which everywhere quickened 
sparks of disunion, unrest, and unhappiness in the Iranian realms, or who came to 
learn with the intention of attacking later the Zoroastrian notions, creating doubt 
among those incapable of judging correctly, 

^ is for -513^ 

3 seems to be for ; cf. Yas. XXXI, 1 : Yas. XLIH, 

11 ; etc. And for the peculiar rendering here cf. Yas. XXII, 25, and Yas. 
XXV, 6. 

■* This is why cautions are given above. The next remark makes it plain, 
that it was not definite even among the ancient scholars as to to w^hom the 
statement directly points. 


g 
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anything from others,^ then it is lawful if one teach « such people )) for 
the remuneration of every daily payment of as much as the fruit of 
what the bullock ploughs, because when one can thus be engaged, it is 
not proper to suffer ^ ((unnecessarily ». And when one has accepted 
j(( such an employment )), then though one be able to request things 
26 B froin others, it is not allowed (( to request so » except when one has 
left (( the employment »• There is however one who says to the effect 
that indeed it is allowed (( to request so )) even though one may not have 
left (( it ». 

11. Verily this (( must be » under doubt ((whether one can accept 
giving such instruction » in the case when one does not know whether 
there is committed (( any )) sin by such (( instruction » ; whereas (( it 
must )) not (( be so )) in the case w'hen one does know that there is 
committed a sin thereby, because of the corruption and the harmfulness 
t( that may be owing to such people » ; and then it must be unlawful 
to teach them, inasmuch ® as there can be no remedy (( for it » other- 
wise.’ So because of their corruption and harmfulness it must be 
unlawful to give instruction to the apostates.^ 

12. Fa-rrokho said : This must be without doubt (( also)) in the 
case when one knows that there is committed no sin thereby® ; inasmuch 
as the doubtfulness when one has to know whether it is committed there- 
by (( exists just » according as there is doubt as regards the corruption 

^ should be 

^ Cf. Pr. suffer. ® Ta hich dar&k javitar luet, 

* It is here argued that so long as it is not clear that there is no corruption 
or harmfulness, as of the apostate, in the case of the alien offering to teach or to 
be taught, it remains doubtful whether it is lawful to teach or to be taught by 
such a person ; for, wherever such corruption and harmfulness are suspected it 
is unlawful to teach, since that corruption is so deep-founded that it cannot be 
shunned by any other means except of avoiding contact with such persons, 
and because that corruption must necessarily lead to a corrupt use of the means 
afforded them. 

® Even as in the above statement it is said that there can be no doubt when 
one knows that there is committed a sin through the deed, so also there can be 
no doubt when one knows that there is connnitted no sin. 
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and harmfulness themselves/ such that « whenever it is held as 
unlawful to give instruction, as there being no remedy <( for it )) otherwise, 

« as for instance )) to the apostates, « then it is held as )) unlawful to ^ 
give instruction « to them just » because of « their )) corruption and 
harmfulness « themselves ». 


CHAPTER IX 


ON GIVING MEAT TO A DAEVAYASNA OR A 
TANUPRRRTHA 

1. Kat nd daevayasndi vd tatmpvirthdi vd gens adhditya dstryUte ? 
Does a person become culpable through not giving meat to 
the demon-worshipper, in ^ other words, to ^ the ignoble barbarian, 
or to one who is ingrafted with sin in one’s person ? 

2. Noit dstryeite, One does not become culpable, anyd 
ahmdtyo he gavdvdjcxs^ ; daidk aHahtndi. except in the case of the 
servant ^ from among those of the worth of death, who is engaged ^ on 
reasonable ® wages ; unto such an « individual » from among those 
of the worth of death shall one give « the meat ». 

3. And it is not lawful to beat ® him with stone and the axe ^ 
when no more beating ® (( is necessary » than three strokes of the 

^ Farfokho intends to say that doubt may exist as to the justification of 
accepting an alien to teach or to be taught only so long as it is doubtful whether 
any harm can proceed from him afterwards. Hence there should exist no doubt 
when it is definitely known that some harm can proceed as also when it is known 
that no harm can proceed, 

2 ^ cixr* Perhaps the phrase is reflected from the following expression 

through the error of the copyist. 

^ This may be derived from •»»"(S = the hand, the term being special for evil 

persons, or from earth, and = toil. The Pahlavi must be 

corrupt for gav-varzxtar^ 

^ of TD; HJ has s is for r>inaiha» 

® Zakatluntan (?) ; cf. Pr. 4:^^= to beat. Otherwise, zah t^ntUan ) see 
note 2 on next page. 

^ Saufi va tishn^ Pr. and 
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Sr&sh6charanam (( the Weapon of the Spirit of the Moral Order »' 
27 B for justice every time, « and this also » for the reason that he of the 
worth of death cannot be chided * with « simply » the holy formula ; 
and in order to do him good and to advance him « really » it is lawful 
to give him coarse meals, (( because )). it is not lawful to fatten him with 
richer ® « food )) than that.‘ 




^ See Dr. West’s note 3 to Sh. LS.-Sh. IV, 14. 

^ Zak tdntet ae, as in TD ; cf, Pr, = chide. 

® Mahnan min hana ; cf, Ar. wholesome, 

^ This stern behaviour is advocated probably because the wicked spirit of 
the person was thus to be tamed. 


nIrangastan 

. OR 

THE CODE OF THE DIVINE SERVICE 


book; X 

ON THE MINISTRY OF THE HOLY OFFICE 


CHAPTER I 


ON THE CARE AND VIGILANCE ESSENTIAL IN 
THE HOLY MAN 

1 . Dahnio dahnidi adkhte : ((When)) the holy man^ addresses 
the holy man, i.e., the neighbouring " priest of the same order® 

(( speaks » to the neighbouring priest of the same order * : Frd md «rrr / 
gdrayois,^ yat raius fritk dsdt, “Wake® me up O man®! as there 
will have set in the celebration of the Praise of the Spiri- 
tual Lord” — « and '» this implies that when the season festival is to be 

celebrated, all indolence should be cast out , visaiti dint fra^xrdrayo, 

ndit fraghrdrayeiti, ((and if)) he accepts his request by awaken- 
ing him, « if some other ))^ need not awaken him,^ aesho ratufris 28 A 
yd jaghdra.^ ‘then that ((shall be)) the praiseworthy ((priest)) 
who has been (( so )) vigilant.’ 


1 ir-f-HX) should be y-vu {dahdtn avo). 

- Havsak. ® Ham-rat, as in TD. 

* The words might be heard among the priests of the same order and living 
\ together, on the night preceding the morning when the great services were to 
begin, for it was then essential to rise specially early. Darmesteter here recalls 
Vend. XVIII, 26. 

® Causal, potential, Parasmaipada, second person singular. 

® Frdz U gabrd abfrdgeshnih, where frdgeshnth seems to be Pahlavicised 
frd gdrayois. La olman frdzin frdgend. 

® Perfect, Parasmaipada, third person singular. 
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2. Soshans « said » : Verily, a that person is )) in right priestly 
worth who is so diligent ^ that the season festival is celebrated by that 
((individual just in the proper way)) and there is not the ((least)) source 
of indolence ^ in one ; but that (( person )) is wanting in right priestly 
worth when owing to there being an inclination ^ to indolence * in that 
(( individual it so happens that )) the season festival is not celebrated 
at its ((very)) setting in.® 

3. Kirj’utro-Bfyit said : Verily (( only )) such (( person )) is in 
right priestly worth who is (( so entirely )) diligent ® that there is no 
source of indolence (( whatsoever )) in that (( person )) even in the case 
when there is no season-festival to be celebrated by that individual ; 
whereas that (( person )) is lacking in right priestly worth who by 
(( one’s very )) nature ^ is in such indolence that (( even in the case 
when )) there has to be celebrated the season-festival,® (( that individual )> 
will not « celebrate it )) just at its setting in.® 

4. According to the teaching of both these'® ((however )), if owing 
to one’s weakness" in (( the fulfilment of )) this circumstance it must 
so happen that all through until the season -festival lasts the celebration 
of the Thanksgiving Service still remains (( to be performed )), then 
there must take root in one the Khor penalty (( of Sixty Stirs )).'" 

^ Shakahunet or Shakidunef, - Losht' cf- Pr. bd indolent. 

® Char, Pr. j^^=inclined. ■* is for KOO? il“- 

® 01 bun. ® Wirji-S)" is for Gbhar- 

® Or “ may have to sing thanksgiving to the Divine Power at the Season 
Festival,” if the term i«JO (yezat) is not intrusive here. 

® Kiryitro-Bujit argues that it is no point for the consideration of the 
priest’s worth whether he has performed any particular service or no ; it suffices 
to establish that worth if he has shown earnest diligence in his office in every way - 
and when one fails to perform a service at the proper time, one lacks worth no^ 
because one thus fails, but because of the indolence that is in one’s very nature 
and which brings about such failures. 

Sosh^rts and Kiryitro-Buyit. Atbbanikih. 

This is not of course a deduction from the above ; but it is a fact related 
with the circumstance and agreed upon by both the above doctors. Unavoidable 
difficulties may prevent one from performing the Service at the exact time, but if 
there should be no reason that the Service could not have been performed during 
the whole period of the festival, then one is particularly at fault, and deserves 
special degradation if one fails to perform it at all. 
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CHAPTER II 

ON THE NUMBER OF THE HELPING DIVINES 

1. Chaitinaramhakhto^ zaotarahtfrk How many ^ of men 28 B 
« may be allowed at the Service)) by permitting whom the 
Leading Priest ((will remain)) in right priestly worth, i.e., 

how man}' helping priests (( may be allowed )) at the Thanksgiving Service 
according to propriety Ahunem Vairihn frasrao'Axyehe ? at the pro- 
nouncement (( of the words )) ‘‘As the Lord Being in His 

Holy Pleasure ” ? i.e., How many shall listen to (( the words )) 

“ So the Lord of Holy Order ”? ® 

2. Vispaeibyd aeibyd ybi he madhemya vacha frasrdvayamnahe 
vd upa-surunvanti, yat vd yasnem yazentnahe.* (( He shall give per- 
mission )) to all those who as helping priests can respond to ® 
the words on his — viz., of the Master Priest’s® — pronouncing the 
Avesta (( the text of the Holy Wisdom )) by himself af^ a medium 
voice and modrate loudness/ or® can (( all )) listen attentive- 29 A 
ly to the words of the Holy Service on his celebrating it.® 

3. This is manifest from the Avesta (( the Holy Wisdom )> that 
the Service of the Season Festival is not essentially different from other 
Thanksgiving Services ; hence as regards this proper number (( of the 
priests )) it is made clear from the Avesta (( the Holy Wisdom )) that 
because the number of men is to be proper in the Thanksgiving Serv-ice 


^ Thus restored according to the Pahlavi, as also advised by Darmesteter. 

^ Chandm, 

3 Atdk Ratihh a transformation of Av. Atha Ratus> 

The reference is to the fact that at certain points in the Sacred Service when 
the Zaotar pronounces the words : Yath^ Ahu vairiyo zaota jra me mrute, the 
Ratu repeats : Yaiha Ahu vairiyo yo zaota fra me mrute; and the Zaotar pronounces 
again : Atha Ratus Ashatchk hacha fra ashava vidhvao mraotu ! 

^ Corrected according to TD- 

® Madam vashamm^nd. 

Ae mu n otaan e mtrak, 

^ The Pahlavi has tightly perceived the possibility of this twofold signification 
of the original. 

* [Alyop) y a^fuach paftn yazcshfi vac/? vafihannnund* 
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as « is manifested from the text » Frd md nrn ! ‘ Forth me 

O man ! « the number at the Service of the Season Festival 

should be the same » as the number in the Setuih « the Service of 
the Three Nights after Death ))^ and in the Service of the Fravartikan 
(( the Days Sacred to the Holy Spiritual Essences )) ; ^ hence the number 
at the Thanksgiving Service will be proper if the number of the persons 
is seven;* and the Worship will be well performed when, as regards 
every one in the seven, any one « whatsoever is )) so very good as no 
other three « would be together)). And hence it is that the Service 
should not be celebrated with only six,® inasmuch as even for a single 
person « of these )) that may not join in the celebration of the Service, 
the performance must go to merit the retribution of a sinful act.® 

4. There is one who says thus : Verily, the text for the Service 
of the Season Festival is to be the same as that for all other Thanks- 
giving Services. « And )) the number « of the priests is to be taken 
as )) fair when the number of the persons « for the Service is such as )) 
• is determined and manifested according to the teaching of the good 
people and the upholders of the Primal Creed. 

B 5. As regards the sacred Dron cake they have been agreed that 

^ See the commencement of the first chapter. It is probably meant that the 
fact of the priest’s taking special care to get awake at the proper time to attend the 
Service indicates the weightiness of the occasion and the necessity of the attendance 
of a proper number of priests. 

“ This indicates all the services held for the benefit of the spirit of the 
departed on the first three days including the day of decease ; but those to w'hich 
the reference is here specially made must be the three Srosh Yazeshns on these 
days, where the full assemblage of the whole priestly graduation is thus necessary ; 
see Sh. LSi'Sh. XVII, 3. Cf, Pr. j^-' = triple. 

® For an association of these services compare Sh. Ld-Sh. X, 2; and XII, 31. 

* This must have reference to the seven priests attending the several func- 
tions at the Holy Service with the Zaotar at the head of officiation, as is mentioned 
in Vend. V, 37-58 and in Visp. Ill, 1, and below, at Fol. 155, 1. 6 and 159, 1. 18. 
The Zaotar must of course be beside the seven. 

It may be seen that this is the least proper number that is considered essential 
at one of the greater services ; and although the number of the priests that could 
actually perform spec i a 1 duties at the superior services was probably thus 
fixed, the original does not appear to indicate that a larger number might not join ; 
and indeed at the close of Fol. 32 opinions adjudicating 15, 20, and 25 as fitting 
numbers, are quoted. - See TD. « Cf. Sh&yast La-Shayast, XVIII, 4. 
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the number * of the sacred cakes « is required to be » correct equally 
as the number of the persons « to celebrate the Service is required 

6. « The text » Haurvb paschaHa ‘ All together then ’ 

((also )) does not differ « on this point)). 

Raoshan said : Verily, (( this text)) “ All together then 3— 

(( simply signifies as to )) how it should be in perfect harmony * that the 
Thanksgiving Service is to be performed, 

7. It (( would be )) very proper that the Leading Priest should 
have given notice as to when the Helping Priest should join again ® in 
the Servdce ; inasmuch as, when the Helping Priest would join again in 
the Service, his coming ought not to be ((such as might go)) against the 
satisfaction of the holy man,® (( For, as early as )) when the recital 

of the Leading Priest comes up to the prayer “ I glorify the 

(( Helping Priest )) is likewise to recall and recite aloud the whole “ I 
glorify ” prayer." 


CHAPTER II : APPENDIX 

ON THE MANNER OF CONDUCTING THE HOLY 

SERVICE 

1. When in® reciting the special formula for opening the 
Holy Function ® the Leading Priest goes through Frastuye — ® « the 

^ This of course does not mean that the Drons also are to be seven ; in 
modern practice only one Dron is necessary in all Yazeshns. The idea expressed 
here is simply that the number of the Drons also is to be such as is properly deter- 
mined by wise men. And the reference might be to Drons required in other services. 

This is evidently the preserved fragment of some text which enjoined the 
proper attendance and harmonious working of all the priests that conduct a service. 

Haurv pas’ the Pahlavi transliteration of the above Avestan fragment in 
a corrupt form, because the last word is written in the Pazand fashion. 

* Aevakartakih, as in TD. b Naok. 

** Axash yamtunitan a-shnayeshn dahm ham la avdyat. 

^ FrUtuli which is evidently the Pahlavicised form of the Avestan Frastmc • 
see just below. ^ ’ 

The reference is to the prayer in the commencement of the Yasna Service 
which is required to be recited by the Zaoti and the Kathwi together ; see Ervad 
Tehmurasp’s Yasna with the Ritual, p. 6. This text recurs at Yas. XI, 17. 

® Fanil vach vakhduneshnih. 

_ ® This order occurs in the texts recited before the Yasna proper, in the begin- 

ning Qf the Holy Service. See Ervad Tehmurasp Anldesaria’s Yasna ba Xirang, p. 6 


3 
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“ I glorify — ” prayer », A^\\em Vohu 3 « the Praise of Righteousness 
3 times, and )) Fravardne Mazdayasno — « the Confession of the Faith, 
and the glorification of » what period of the day one may ((then » 
have, (( then » they must pronounce the Propitiatory Dedication * 
i( all in unison )). 

2. He should then recite ((again )) the special formula for opening 
the function as at the commencement." While he recites the formula 
for opening the function, if he look about on every thing, that shall 
not be proper. Indeed if the Leading Priest look on anything except 
either the sacred Fire « or )) the sacred Barsom twigs, that should be 
improper.* 

There is one who says thus : Verily if one look upon any one 
particular point ^ that should be allowed.* 

3. As soon as one hears the call (( to the recital )) it is fit that 
one should recite the formula for opening the function ; and one should 
pronounce the recital so aloud as may be heard by every one to whom 
it may concern ; so that when all can hear the recital in perfect bar- 
mony,® only then should it be quite proper. 

4. Far;'okh5 said : Whenever the Helping Priest recites the formula 
for opening a function it should be very well if he repeat in perfect 
unison ^ the text of the Holy Wisdom. ((He also said that during its 
recital )) the Leading Priest should keep his hand on the sacred Barsom 
twigs, and the fire should be kept blazing. He besides observed that 


See the preceding note. 

2 The reference, it may appear, is to the text recited immediately before the 
commencement of the Yasna proper, and made up of Yathd Ahu Vairlyo Zaotd 

etc., which formula also occurs further up at the commencement of the 

Introductory Service ; see pages 2 and 7 of Ervad Tehmurasp’s Yasna. 

® If be for W-KX) * the meaning will be : — “ Indeed if the Leading 

Priest look on either of the sacred Fire and the sacred Barsom twigs, that should 
be allowed." 

Bunih ; cf. Pr. eri^point. 

® Total concentration on the function in hand is thought necessary in 
every case. 

” The Zaoti and the Rathwi or the Rathwis have to recite together the 
opening portions of Yas. I. ^ The Zaoti will of course also recite. 
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whether the formula for closing the function need not be the same 
in the sacred Dron cake Service as at the Service of a Holy Worship, 
is not ^ clear. 

5. In the Thanksgiving Service it is given as lawful « to recite 3 30 B 
the opening formula on every occasion with « such texts as » the texts 

to be repeated twice, the texts to be repeated three times, the texts 
to be repeated four times, ^ and the performance of Dedication. 

6. (( On the authority of the text )) Vtspdi,,,,,, ‘ For all..,,,,’® 
there is one who says thus in the matter of singing slowly * by oneself ® 
the text of the Holy Wisdom, that verily wherever it is given as lawful 
;« to recite only » once, (( it must be understood to have also been ))] 
given as lawful « to recite )) many times.® 

7. On having a recited » Ashaya no paiti-jamydt ,„ ‘ May 

there come unto us in Righteousness ! ’ AmeAxa Spenta ® / 

‘O Ye Immortal Beneficent Powers! forwards, it is given as quite 

requisite « to have repeated the holy text )> several times ® at that place 


^ La in TD. It is not the same in modern practice. 

^ Usually these are the Ashem Vohu and the Ahunvar formulas; but for the 
reference to special texts see Vend. X, 4„ 8 and 12, and Fol. 55 below, and 
Fol. 84, II. 6-7. 

® This must evidently have belonged to some text treating of the repetition 
of sacred formulas. 

* Ni-ddrin] (?) ; see Av. 5 Pann tan. 

® Repetition of texts even when not specially commanded is in no way 
objectionable. 

^ See Yas. VII, 24, and VIII, 1. s gee Yas. VIII, 3. 

As there follows at the end of § 4 of Yas. VIII a little operation in which 
the Leading Priest has to partake of bits from the Sacred Cake and butter and 
to attend to some cleaning manipulations, reference is here made to the necessity 
for this priest to keep in mind the link of the text to follow, so that no confusion 
may arise. 

^ This evidently refers to the three Ashem Vohus recited at the end of 
Yas. VIII, 4, just before tasting from the sacred Dron cake. It is meant that 
such special repetition of the text must fix in the mind of tbe reciter the point of 
the continuity of the Holy Text. 
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for this reason that when the Leading Priest will recite the special ’ 
formula for opening and closing the function ^ <( of tasting the sacred 
Dron cake)) at the head of the sacred Fire before «the continuation of )). 
the text of the Holy Wisdom, (( the point of continuity )) will not then 
become effaced ^ « from his mind )). 

8. There is one who says thus : Verily, it ^ can be continued 
31 A ;« even without this )), because (( unless )) he « be )) indifferent « in such 

case, as that )) when during the Thanksgiving Service the Leading Priest 
partakes of the « Consecrated )) Meal at the head of the sacred Fire, 
he cannot have forgotten « the link of the text ))d 

9. There is one who says thus : Behold, it shall be continued 
even when there arises to him a gale ® ; he shall recite the special 
formula « for closing the function of tasting the sacred Dron cake )> 
and shall recite again the special formula ® « for continuing the recital 
of the Holy Text )) ; and then it shall be to him as if he were at the 
very commencement « of reciting .>). 

10. There is one who says thus : Verily, if the Meal « for 
consecration )) be not before and some one must deliver ^ it 
:« afterwards )), then one will have fulfilled the function but in- 
differently. 

11. When the Leading Priest « is engaged » in the Thanksgiving- 
Service at the head of the sacred Fire, then if he be indifferent in any 


^ Vac/i. ^ Farshut ; Pr. rub out ; to efface. 

® Le-, the main text of the Holy Wisdom. 

The first argument has been that he cannot forget the link because the 
point of continuity is fixed in his mind through a special repetition of the text at 
that place ; the second is that he cannot forget because he must be closely 
attentive, 

® Here it is meant that he should not allow himself to be disturbed in the 
continuation of the Ser\ ice, merely by a powerful wind that may arise, because 
in that case the attendants can at once protect him from its annoyance. 

® The reference is evidently to the two Ahunvars just before Yas. VIII, 5 
where the Sacred Text continues after the interfering function of tasting from the 
sacred Dron cake is completed; see what is said in § 5 above- 

* For haxi\ ras^tKshn \ Pr. 
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circumstance ^ that may have then arisen, indeed he shall be required 
to repeat the Thanksgiving Service over again. 

•*« *99 * * * **• ••• ••• 

12. The Twig 2 of the Hallowed Portion ^ « is to be manipulated ))3 
in the Thanksgiving Service at the latest when the Leading Priest 
recites at the head of the sacred Fire the formula for opening the 
function of glorifying it.^ 

13. The acts of the Helping Priest shall be just such as those 
of the Leading Priest on that occasion and at that place, as also at 
places following.® 

14. (( There must then be recited)) Ashent VoM 3^ <( the Praise 

of Righteousness 3 times, and the text )) Aiwi-grxxdLh.tnahe Apam 31 B 
Vaxiguhinam^ ‘ Instructive lessons do we take from the Blessed 

Saps..,,.,,’ 

15. « If any of the Helping Priests )) be not at the « exact)) place 
at that time or come up to it afterwards, he shall be reproved by the 
Leading Priest ; and the Leading Priest shall have to be again at ® the 
recitation of AAiem Vohu 3 « the Praise of Righteousness 3 times, 
and the Confession of the Faith )) : Fravatdne Mazdayasnb ZaraihiMris 

‘I confess myself the adorer of the Most Wise Lord, of the 

faith of Zarathushtra ’, « and the glorification of )) what period 

of the day he may then » have, and the repetition of the Dedication. 


^ Read Kaxtak. 

The priest has all the while not only to be very attentive, but has also to 
concentrate his mind upon the operations of the Service, because its efficacy would 
be lost if his thought were to wander away to other things, and the whole affair 
would have to be repeated. 

2 Zoharak ; see below, Fol. 77, 11. 26 and 29, and Fob 78, 1. 22, ff-, etc. 

Probably some text is missing from before this section; because, just after 
the note on Yas, VIII, we are swooped far down to a note here on Yas. LXI. 

® Even in modern practice this takes place on the closing of Yas. LXI. 

* From what follows the reference apparently is to the two Ahunvars at 
the commencement of Yas. LXII which is a glorification of the Holy Life Flame. 

° Yas. LXII, and most of the texts following are recited by the Zaoti and 
the Rathwi jointly. See Yas. LXII, 11. In § 12 follows Fravarane. 

Cf. Pr. t,L.Ci=:to be filled with shame. 

® The words are repeated here through mijtake. 
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And (( thus » shall he hold again the special formula for opening the 
function in hand/ 

16. The son of Dat-Farrokho said : Behold, according to the up- 
holders of the Primal Creed this (( last » efficacious formula ^ may be left 
out here, inasmuch as whenever during the Thanksgiving Service the 
Leading Priest has to recite before the sacred Fire the special formula 
for opening a function,^ there need not be repeated then the Propitiatory- 
Dedication. 


CHAPTER III 

ON SCORING SPIRITUAL MERIT ACCORDING 
TO CAPACITY 

1. Surunaoiti zaota tipa-sraotaranam,^ « When » the Leading 
Priest can ® take heed about the duties = of the Attending 
Priests/ i.e,, « when » the Leading Priest can take care to see ® that 

^ The function in hand is apparently that of offering up the Hallowed Fluid, 

These texts here are the same as are mentioned at the close of Fol. 29 and 
the commencement of Fol. 30. The reference there was to their occurence before 
the commencement of the Yasna proper ; but it is plain from the next remark that 
the reference here is not to the commencing of the Yasna over again but simply to a 
repetition of these just at the next function where the Helping Priest was unready 
or late. It is impossible that any of the priests could be missing just while com- 
mencing the Service; and hence the reference can be not to a priest’s coming late ta 
the Service itself, but to the indifference of the Helping Priest actually present at 
the Service yet so inattentive as not to be ready to join in with his help just at the 
place and time required. This consideration must help us to believe independently 
that only a special repetition of the latest function commencing with the texts that 
are here mentioned was necessary to correct the fault, and not a repetition of the 
whole Service. 

It must however be noted that in modern practice the R^thwi is permitted, in 
the course of the Service, to mind some other sacred concern of his, if his services 
are not immediately wanted at that time ; but we cannot be certain how far that 
was allowed when this was written. 

2 Ntrang, The reference apparently is to the formula of Dedication. 

^ Probably the allusion is to the close of the chapters XIV, XXIII, XXVII, 
LXII, and the end of LXVHI, 23 where the dedication formula is not repeated, 
even in modern practice* 

^ The Sraoshavarz occupies a distinct position as the Superintendent of 
the Holy Service ; hence he cannot be assigned a place among these. 

^ /.e;, can look to theit duties being properly fulfilled. Cf. Pr. 

investigate, o Cfi Pr- guardian, 
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the Helping Priests (( shall be perfectly » under « his » guidance,^ i.e.? 

■<( when )) the Leading Priest can take care to manage this way : “The 32 A 
Helping Priests shall be (( perfectly )) under rny guidance/’ * noit upa- 
sraotdrd^^ zaothrd^ and not ‘the Attending Priests’^ « can take 
heed about the duties » of the Leading Priest, i.e.^ <( not» the 
Helping Priests can manage things <( wherein the Leading Priest has to 
direct »/ zaota ratufrk^ then the Leading Priest has the 
((Whole)) worth of spiritual mastership: and indeed he surpasses 
the Helping Priests (( in priestly worth », aHavato ® upa-sraotdrd yavat 
framarerde^ « whereas )) the Attending Priests « score it )> 
for just so much ccofthe Service)) as they celebrate by 
themselves as their own individual performances. 

2. Surunaointi ^ upa-sraotdro zaoXhrd^ When the Attending 
Priests can take heed about the duties' of the Leading 
Priest, i.e., the Helping Priests can manage things thus: “We can be 


^ Diisfranam (?), probably related with Pr. v^=to affix, and Av. 

= to bow, meaning “ what binds in obedience/' See below, Fol, 73, 11. 1,3. 

The Master of the Service must be able not only to intimate directions to the 
Helping Priests^ of course by means of hints previously explained, but also 
to see that they follow out carefully those directions ; otherwise he lacdcs in 
spiritual worth. 

^ The base ending of this word is r here, whereas just above it is a. 

^ The word has somehow disappeared from the Pahlavi translation, 

^ That is, when the Helping Priests neither can nor have to manage their 
part by themselves without the guidance of the Master of the Service. 

® This form here, as in the quotation that follows, is the genitive singular of 
<ietavantf and is used as the correlative of yamnt. The text erroneously has aetavd» 
Darmesteter reads what is and-shan in the Pahlavi as khveshan, and therefore 
thinks that the word may be for khvaetavo, but the and-shan of the Pahlavi is 
supported by cliand that follows here, as also by the and-ash chand in the trans- 
lation of the following quotation where the word occurs again. The Pahlavi 

copyist himself however has transcribed erroneously for UHXsJr a little later. 

^ Thus corrected in accordance with the last sentence in the following 
paragraph. 

This is missing from the text but it U restored on the analogy of 
Fol, 61, 11, 10 and following, 
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according to the directions ((which ought » to proceed from the Leading 
Priest/'" noit zaota tipa-^aotaranam^ and not the Leading Priest 
((can take heed about the duties of)) the attending Priests, 
i .^.5 not the Leading Priest can direct (( them ))»^ upa-sraotdro ratufraydj 
then the attending Priests^ have the ((whole)) worth of 
^ spiritual mastership, they surpass the Leading Priest (( in 
priestly worth )), aHavato ^ zaota yavat framaraite, « whereas)) the 
Leading Priest ((scores it)) for just so much ((of the Service)) 
as he celebrates by himself as his own individual performance*^ 

3. Asat-mart ^ said ; 'Verily, by that much can one (( be said to be 
able to )) manage guidance, by so much as one need not be under the guid- 
ance ((of others.^ Hence)) among all such (( men)) one surpasses another 
.((only)) at that time when one is able to take care about that^ other. 

4. Mahgoshnasp said; Verily,' this ((superiority need)) not ((be 
implied)) in ((the capacity for)) guidance, inasmuch as in ((the capacity 
for )) guidance is not always implied the capability to take care about 
(( others )) ® ; since, it is because the Leading Priest is given superiority 
in guidance over the six® persons engaged in the Thanksgiving Service 

It means that the Leading Priest does not know to guide them, but they 
know how he should have guided them, and manage themselves accordingly. 

The Leading Priest can earn spiritual merit for his Mastership of the Sacred 
Service only by his thorough knowledge to manage it perfectly ; otherwise he 
scores spiritual merit only for that part of the Service which he performs as his 
special portion. 

2 See note 3 on previous page. 2 3 qq ^ previous page. 

^ See note 10 to Aer. Bk. I, Chap. V, 18. 

5 He need not be under guidance who can guide himself, 

^ is wrong for the equivalent of 

^ Jv*)" may be for 

^ Mahgoshnasp means that implicit obedience to the directions of the 
Leading Priest is essential in the Helping Priests ; hence these are guided by him 
not essentially through any personal capability of his, but through the rule that 
they must follow the directions of the Leading Priest even as they are given. 

® The texts are uncertain: HJ has and TD has 

As the Sraoshavarz is the Presiding Priest, and the Zaoti the Leading 
Officiating Priest, the number of the remaining Priests in the Holy Graduation 
must be “ slx/^ 
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« through the very fact of his being in that post, that » every one of 
these has to act just according^ « to his guidance » even though 
they be in « entire )) disagreement with the Leading Priest « in his 
views ».■ 

5. There is one who states ((the requisite number in the Service » 
to be fifteen ; there is one who states that to be twenty ; there is one who 
states that to be twenty-five. 

6. Afrog said : Behold, when a person who lacks no faith pre- 33 
pares the sacred Dron cake after purities ® according to the Qualifying * 
Summary Ritual/ and performs the Thanksgiving Service thereon for 
the peace of one’s soul, then that person ((scores)) a good deed of the 
value of three hundred Stirs® ; and ((as to)) whosoever ((else)) that 
may happen to be there, (( if that individual also )) says grace on the 
sacred Dron cake and partakes of the (( Sacred )) Meal, then that 
individual also (( must score )) the good deed of the value of three 
hundred Stirs.® 

7. The sacred Dron cake should be (( ready )) there when there is 

recited (( the holy text )) Ashaya dadthiimi^ ‘ I dedicate in Righteous- 
ness ’ according to the guidance of the Leading Priest. Whether 

(( in this case also )) the other who is conjoint ' with him in reciting the 
Ashaya dadhuini ‘I dedicate in Righteousness ’ (( service, 

1 ( 5^)0 as in TD. 

- Strict obedience to the Master of the Service is necessary for the efficacious 
fulfilment of the Service ; and individual differences of the Helping Priests from 
the Leading Priest, must not permit them to disobey. 

^ Patiyap, x\v. Pr. lit. == washing with water. 

Nirang khilp. The Khup is the summary ritual performed with abstracts 
from the Yasna. It qualifies the priest, for three days from its performance, to 
commence at once the performance of the Yazeshn proper, 

Tanapuhar. This has the value of 300 Stirs; and each Stir (Gr. a-rarr/p) 
is valued at four Dirhams. Cf. Sh. La^Sh., XVI, 6. 

This text occurs in Yas. VII and VIII. During the recitation of the last 
the Zaotar partakes of the Dron. 

* Dokanak. Most of the passages in Yas. VII and VIII are recited by the 
Zaoti and the Rathwi together. And according to Fol. 152, 1. 5, ff., etc, the 
Helping Priests also could partake of the offering. 


10 
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scores)) a good deed quite equal to what « is scored)) by this (( who )) 
is joined by the other ((while saying grace and partaking of» the sacred 
Dron cake, or ^ no, is not evident. 

8. Raoshan said : Behold, when a person, without any lack of 
faith, offers up thankfully in dedication a lamb ^ to expiate having ^ 
neglected to satisfy the hungry and the thirsty though able,® then that 
person also (( scores )) the good deed of the value of three hundred Stirs.^ 

CHAPTER IV 

ON THE RELATIVE WORTH OF SINGING ALOUD 
AND LISTENING TO THE GATHAS AND 
OTHER HOLY TEXTS 

1. Sraothraiia^ G(Jth<j«ttm ra^«/ris, The person who is a Helping 
33 B Priest proves his priestly worth through the singing of the 
Holy Songs, asticha^ Yasnahe,’’ adha Fshwsho-MSthm/te.'’ and 
through lending attention to** — as when one listens to ((the recital 
of))® — the Yasna^® ((the Holy Text of Praise and Thanks- 
giving of the Seven Chapters)),'® as also to Fshusho Ma/isar 
((the Chapter of the Prospering Holy Word of Meditation)), 
viY, when one attends to the recital of Tat Soitish “ ((the Chapter of 
‘ This Benefit we establish as Protection’ )).'* 


^ TD has 0K7 for the eio’ of HJ. - Mtsh-kuchak. 

Atwadat ; Av. which is used above. See Dink. Bk. VIII, 

Chaps. XXIII, 15, XXXVII, 11-12, XXXVIII, 63, and Aer. Bk. I, Chap. VII, 9. 

* See note 5 on previous page. s jjj jq . j^jsgjng jjj j.jj^ 

This must be the analysed form of paitisti which follows, and which is 
the correlative of aiwisti which has occurred before at Fob 22, 1. 22, and meant 
teaching, speaking before, etc. Cf. Paiti-astimcha of Afrin. Gah., 14. 

I. e. the Yasna Hapta?;ghaiti. s Yas. LVIII. 

» Astcs'hnih is the Pahlavicised form of the A%'estan word. The attention is 
to be shown by mentally recalling the text ; see next paragraph. 

The name Yasna when specially applied indicates the Yasna Haptar/ghaiti. 
The opening words of Yas. LVIII are Tat soidhfs. 

It appears that the Helping Priests also were required to sing aloud the whole 
of the Gathas and to recall mentally the w'hole of the Yasna Haptanghaiti and 
the Fshusho-Mathra, though that practice is not now preserved, 
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2. Ahe zi nd Sravanghem a-framarenti * dstryeite, yat\ia Gdthu'- 
ndmchit. And verily witis)) in accordance with this that 
through a person not recalling by oneself the « other)) 
sacred text « of the Holy Wisdom)), that person is rendered 
culpable, when it is not performed « as)) ntand-mmtanumcha ‘ mentally 
recalled,’ even as through « not singing)) the Holy Songs « of 
Zarathushtra )), when ((these are)) not recited ((as)) vachd- 
mxrrtanamcha ‘recalled aloud.’ ^ 

3. Behold, to all the text of Holy Wisdom which the Leading 
Priest shall recite by himself, the Helping Priest shall attend with 
care ; and to all that the Helping Priest shall recite by himself, the 
Leading Priest shall attend with care. Indeed if they may not thus 
attend, then they must give up attending the Holy Sciences. 

4. The Helping Priests, one under the other, shall have acted 
each even as a right Spiritual Master (( should )), in such a way that when 
the Leading Priest shall recite the Glorification’ of the Spirit of the Moral 
Order,’ the Weapon-Bearer ^ of the Spirit of the Moral Order * shall 
stand up (( in attending to that recital )) ; and when that place (( of worship 
belongs to)) the Sacred Varharan Fire ((dedicated to Victory)), then 
both the Leading Priest as well as the Weapon-Bearer of the Spirit of 
the Moral Order shall not allow a neglect in this particular. 

5. Gdthdo srdvayd,^ Yasnem yazexdem paitisti,^ When one (( is )). 
singing the Holy Songs, and is (( only » attentive^ to the 
glorification of the Holy Text of Praise and Thanksgiving* 
(( of the Seven Chapters )),’ vhpanam Gdthanam ratu/ris; then 

^ This is apparently a present participle in the locative case. 

2 The rest of the Avesta may be recited only mentally when another recites 
it aloud ; but the Gathas must be recited aloud by all ; hence there is here a con- 
sideration of the culpability for not reciting the rest of the Avesta mentally, and 
for not reciting the Gdthas aloud. Of course, those engaged in the Service must 
recite aloud all their specially assigned texts. See what follows. 

3 Yas, LVII. ^ Sraoshavarz. 

^ Present participle, Parasmaipada, nominative singular. 

^ This must be the correct form according to what follows and according to 
its correlative aiwisti see Fol. 22, 1. 22. The text has paitistaiti* 

Le., recites mentally; niyokhshH, 

® Yasna\ see note 10 on previous page, and the indication at 1.29 of this folio. 


34 A 
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one gains merit for all the Holy Songs whatsoever'; 
Yasnetn yazditi, Cdthanam srdvayamnanam paitisti, whereas when 
one glorifies the Holy Text of Praise and Thanksgiving ((of 
the Seven Chapters)), and is only attentive ' to the Singing 
34 B of the Holy Songs,® Yasnahe aevahe raUifrh, a-rahifris Gdthandtn. 
then one gains merit simply for the Holy Text of Praise 
and Thanksgiving « of the Seven Chapters)), but gains no 
merit for the Holy Songs. 

CHAPTER IV : APPENDIX 

ON THE OMISSIONS WHICH INCUR SPECIAL 

PENALTY* 

1. Verily, according to all the teachings, at the times whenever 
« there is to have occurred )) the formula for opening or closing a func- 
tion in the Homast® «the Service of All the Worshipful Ones)), the 
extremities ® must not have been left out. 

2. And this is wherein Azat- Mart is of the same opinion that also 
when the Helping Priest may have left out that Holy Text of the Holy 
Songs which is to be repeated four times, ^ then neither what precedes 
nor what follows can contribute anything to the Service, as the text of the 
Holy Wisdom is not dealt with as it should be by the Helping Priest : in 
other words, such ((should be the case)) when he is to recite the formula 
for closing the function at the close of ((the Holy Song)) Yd shyaothna, 

yd vachanghd ® ‘With what action, with what word ’ And 

when he holds again the formula for opening the ((next )) function, then 

^ “ All the Holy songs ” seems to include also the Yasna Haptawghaiti. See 

along with the sense of what follows. 

^ See note 7 on previous page. 

^ Read Gasan. ^ For a fuller treatment see Chap. XIII below, 

^ See the valuable note to Zand e Vohuman Yasht II, 59, in S. B. E. Vol. V. 

Rdyeshm3.n simply signifies ‘‘ the end,'" but the additional texts both in the 
beginning and in the end of the main subjects appear to be meant, 

" Yas. XXXIV, 15, Yas. LIV, 1, Yas. XXVII, 7, etc., and also perhaps the 
four Ahunvars at the close of every chapter of the Ahunavaiti Gdtha. 

« The opening words of Yas-. XXXIV. This Holy Song is closed with 
twofold repetition of the Ahyd Ydsa strophe, 4 Ahunvars, 3 Ashem Vohus, etc. 
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also as he listens to ^ the Holy Text of Praise and Thanksgiving ((of 

the Seven Chapters)), there becomes manifested at Hwnatatmm 

‘Of Good Thoughts ’ ((the case wherein he has to join in the 

recitation to render the Service valid)). 

3. In this way it is manifested that if he omit the text to be 35 
recited twice over ® when there should appear for him the text to be 
repeated twice, (( or similarly if he neglect to recite )) when there 
should appear for him the text to be repeated thrice,^ or when there 
should appear for him the text to be repeated four times,'’ or (( also )) 
when there should appear for him the formula to be recited by him for 
opening or closing a function ® during the entire Service as it may 
last, (( and )) if he omit the formula for opening or closing a function 
whenever there should appear the formula to . be recited by him for 
opening or closing a function, — then the Holy Thanksgiving Service 
cannot be fulfilled « in all such cases )). 

CHAPTER V 

ON SCORING SPIRITUAL MERIT IN PROPORTION 
TO AS MUCH AS IS RECITED INDIVIDUALLY 

1. Gaogoshnasp said: Verily, the Helping Priests score the good 
deed of the Sacred Service (( in the proportion of )) as much as they 
recite (( by themselves individually ». He makes that out from this 
passage ((here)): — 

Yd Gdthdo afsmainya rayato,' va^ ratufris\ When any two 
persons — ((e.g.)), the Leading Priest and the Helping Priest — recite 

^ See note 7 on page 75. 

2 Yas. XXXV, 2 which is to be repeated twice by the Zaoti and the Rathwi 
together. 

^ See Vend, X, 4, and below, Fol. 55, 11. 5 and following. 

^ See Vend. X, 8, and below, Fol. 55, 11, 13 and following. 

® See Vend. X, 12, and below. Fob 55, lb 16 and following. 

The idea here maintained repeats at Fol. 54, 11, 21 and following. 

® Vach vakhdAneshnih usually signifies “ the formula for opening the 
function '' only. 

^ Cf. Meher Yasht, 73, where the radix ri is represented in ara-roit. 

® In agreement with va there should have been raiufrya. but vo has nerhans 
the sense of “ either ” here. 
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35 B aloud together the Holy Songs in metric measure,* then 
eitherof the two is ((equally)) in spiritual merit; vachastastivat 
srdvayamna aHavato kataraschit ratufrh yavat framarenti. and when 
they recite separately in ((differently assigned)) stanzas 
and strophes,^ then any whatever of them scores as much ^ 
spiritual merit as the quantity they recite (( each as » one’s 
special portion/ 

2. Note that all the text of the Holy Wisdom as is intended to 
be used while reciting under leading (( is )) in stanzas and strophes, 
((whereas)) otherwise the text of the Holy Wisdom ((is)) in separate 
sections and in separate chapters ; ° so that when one has the beginning 
of a stanza or a strophe, another will have the end of a stanza or a 
strophe ® (( while reciting separately )) under leading. 

3. Mahgoshnasp said : Note with reference to this that the lead- 
ing cannot take place also at every metric foot ~ ; for then the measure 
of leading must be manifested (( as for instance in )) Ahyd ydsd netnanghd 

^ Gas srdyeshn here. ^ Vichast ; cf. Sb. LS.-Sh. XIII, 4. 

3 is miswriting for ))HX):i)* {and shdn) through reading this hhveshdn 

wrongly. 

* When the Leading and the Helping Priests recite together, they will have 
recited equally, and therefore must win equal spiritual merit; but when they recite 
separately each one’s own set portions, then one wins spiritual merit in the propor- 
tion of the quantity of text recited by one’s own self. 

From this however it cannot be inferred that even when one omits a text from 
his set portions one wins spiritual merit in the proportion of as much as one may 
have recited besides the omissions : because omissions from one’s set portions 
incur penalties; see below, Fol. 70, 1. 18, ff. 

When the text is such as may occasionally be recited by turns according 
as prescribed, then the arrangement of that text must be in what are called vichast 
or stanzas and strophes, otherwise the arrangement is in sections and chapters. 

® The priest who is leading will have just finished the stanza, when he who 
follows commences it. 

The form <^-043 must be for gdsar-Kv. translates the Av. 

afstnaniva and appears in the shape in the Pahlavi translation of Yas. LVII, 8. 

It is meant that when a text is recited in such a way that one leads another 
then one must not lead with only a metric foot, as for instance with Ahyd ydsd 
only. It is probably intended that one should lead with at least a complete line, 
although in the last paragraph it is said that one mmt lead with a complete stanza 
or strophe. In this connection see Fol. 54, 1. 14, ff. 
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ustdtiazast6 ra^dHsxrahyd ‘ With devoted homage and with high-aiming 
efforts do I pray for this Gladness,’ «in such a way that)) when one has^ 
Ahyd ydsd another will have nemanghd^ ((which should be absurd)). 

4. It should be very well whenever they recite jointly together.^ 
If however one of the two is to recite before, it should be very befitting 
if the Leading Priest ® recites before, notwithstanding that when the 
Helping Priest (( recites )) before that also is allowed. 


CHAPTER VI 

ON TWO LEADING PRIESTS CELEBRATING 
SERVICES SIMULTANEOUSLY 

1. Yd Yasnem yazdithe ^ afsmanivdn vd, vcA\asta^tivat vd, va 
ratufrya. When two Leading Priests (( simultaneously)) cele- 
brate^ the Praise and Thanksgiving Service in metric 
measure “ or in stanzas and strophes, both can acquire 
spiritual merit. Hdmsrut-vdcha yedhi yazoithe,* \a a-ratufrya. But 
when they celebrate the Service in mutually attentive® 
speech, i.e., when each attends to the other ((not entirely minding 
one’s own work)), both lose spiritual merit.’ 

2. Kat ham-srtit-vdchimna ? How (( does it become the )) 
mutually attentive speech ((at the time)) they celebrate the Service, 


^ should be ♦ 

- Those portions of the text which are to be recited by both the Leading 
Priest and the Helping Priest may preferably be recited by both at once. 

^ is misvcriting for 

The Pahlavi has yazend. The Avestan is throughout erroneous ; it gives 
in the first instance, and in the next ; but evidently a present, 

Atmanepada, third person dual is wanted, 

^ Gasar; see note 7 on previous page. 

^ Ham~niybkhsheshnth. The reference perhaps is also to the Zaoti of one ser- 
vice attempting to help the Zaoti of the other as his Rathwi; see note 6 on next page. 

When two or more services go on simultaneously in the same place, those 
engaged in each should not wander away, in their attention or occupation, to what 
may be going on in any other, but should mind their own work with fixed attention, 
and undivided devotion of their energies. 


36 
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such that when each attends to the other both lose the spiritual merit ? ^ 
B 3. Yat hakat dmruto “ afsmanivdncha vachastastivatchay When 
both speak at a time in metric measure^ and in stanzas 
and strophes, avi chayo ^ suninvainti^ noit anyo, and they are 
attentive each to the other, and not each to oneself. 

4. raUvfrhy yb iibit aiwi^srunaoiti. He^ is in spiritual 
merit who does not « thus » wander in his attentiveness. 

5. This is what becomes manifest from the Holy Wisdom that 
even though these )) two Leading Priests ® perform the Praise and 

Thanksgiving Service with care^ ((otherwise)), and straight through, 
then (( even though they thus )) cany" it to the end and recite all the texts 
(( that there are», still the case will not be different/ (( and there must 
occur)) the sinfulness ^ of the value of three Sroshocharanams ((of 
twelve Stirs ))d^ 

6. ((Such)) Thanksgiving Service should ((at once)) be closed, 


^ Here are repeated the Avestan text and its translation through mistake. 

Third person dual of the present tense, Parasmaipada. 

^ Gtis is for Gasar : cf. however Sh. La-Sh. XIII, 31 where Gas means a 

hue of verse. ^ Plural of is for 

*' It is not made quite clear here w’hether these two attempt to help each 
c-r perform the Service each by oneself. 

It is also not quite clear \\hether they attempt each to serve as the Rathwi to 
the other, and thus recite also the Rathwi’s portions and render themselves sinful 
again differently. Still the lightness of the penalty mentioned in this paragraph as 
well as the difficulties of managing the affair thus, would go against such supposition, 

Darmesteter seems only to think that the idea is simply that of covering and 
disturbing each other. This would be quite compatible with the Avestan and the 
remark at the close of this folio and the commencement of the next; but what might 
the purpose cf the remark preceding this last in stating in this connection that 
tu'- Service should be closed when there are no Helping Priests, unless the writer 
tUuught even then that thoir absence also could have some consideration heie ? 

' Panti nikircslui, ^ I.c.^ they must loose spiritual merit. 

SJiida-yazahlh ^ lit.^demon-worship, for, it strengthens the demon of negli- 
■-^ence in this case. 

Or perhaps one/’ Under any circumstance this must be a very slight 
estimation of the fault. The following remark perhaps gives the right degree. 

Dr. West has ascertained that though not always so taken, the Sroshochar- 
an.iTi has generally the same value as the Farman which is estimated at four 
Sur- each cf four Dirhams. 
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<( when )) there are no Helping Priests ; « inasmuch as » the rest of the 
text of Holy Wisdom « which it is for the Helping Priests to recite )). 
cannot indeed occur (( in that Service )). 

7. There is one who says : Behold, notwithstanding that there 
may be the Helping Priests (( at such Service )), and notwithstanding that 37 A 
there may occur the rest of the holy texts « which it is their special 
function to recite, there must nevertheless take place in such a case )), 
the sinfulness of the value of a Tanaphhar « of three hundred Stirs 
Whether however "the Thanksgiving Service may « at all )) be performed 
.« in such a case » or no, is not clear 

CHAPTER VII 

ON THE DUTY OF THE QUALIFIED PERSON 
TO SING THE HOLY SONGS 
1. Yo Gdthanam anumaiti vd anumainyHte, When « although »; 
one understands the Holy Songs with deep comprehension, 
i.e., comprehends them and meditates thereon, anyehe vd srdvayanto 
paithti^ still such a one either « simply » attends to another 
singing them, i.e., when another utters them one simply lends « to 
them )) the ear,^ anyd vd he dahmd srutdo Gdthdo dadhditi, a-ratufris ; 
or another holy man makes over for such aa one’s benefit 
the good deed of)) having sung already the Holy Songs, 
then such a one does not® score wany )) spiritual merit — was 

^ See Sh^yast La-Shayast, Chap. I, 2- 

2 Though the person concerned in a Service of this kind must become culpa- 
ble, it is not clear whether that Service itself becomes totally useless, or even 
perhaps harmful, or whether it can have some value. 

® See paitisH in Chap. IV above. The text here has paitistanti. 

* When a person knows for certain that one is thoroughly acquainted with 
the Gathas so as to understand perfectly their signification, it is one’s personal 
duty to manage them for oneself and for others; yet if one does not do so but lets 
another manage them, and oneself simply listens to what that other attempts 
though one knows one can manage best for oneself and for others, then one 
is losing spiritual merit. 

This circumstance is one case of losing spiritual merit; what follows is another 
of a different kind. The disjunctive va separates the two cases here. 

® The a of a-ratthd has disappeared through error. 
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when the other may have said)), “ Here, this ' worship that I have per- 
37 B formed I give over to thee”; a-sru0o da^diti, fatufris-^ when 
however he gives over « for such a one’s benefit the good 
deed of their » having still to be sung, then « on singing 
them)) one can score spiritual merit — « as when he may 
have said », “ Look here, because of thy proficience * I give over the 
Worship « unto thee )).”^ 

2. When a person is highly qualified therefor he may lawfully 
perform the Thanksgiving Service for payment; and there must be 
attained a good deed for both « himself and the other )) for the Dirhams 
that one pays : indeed to both must be attained the good deed for ® 
personal spiritual worth.® 

3. There is one who says: Verily, there must be « attained the 
merit )) unto him who has performed it, only in the case when if he 
were able to perform it even without the payment, even then would he 
have performed it.® 

4. «The double advantage in this case here is)) even as «in the case 
wherein )) it is lawful for a person of superior strength to make captive a 
noxious creature as well as to sell it for a price. « Indeed)) there arise 
« herein )) two good deeds in altogether two ways — (( one >5 from making 


1 Taking Ur as wrong for y If the latter word be read sim 


(Pr. that may signify: “ Verily, the silver for the Worship that is performed 

\ give unto thee but this does not appear suitable. 

2 This has disappeared from the text but must be supplied according to the 
Pahlavi and the sense that can be inferred. 

^ FoTxat ; cf. Pr. — better. 


* Darmesteter renders this passage differently: “ One who contemplates 
the Gathas mentally, (without chanting them for oneself), or listens to them chanted 
by others, or makes them chanted by another faithful for one’s self, is not at all 
approved . . , . but he cannot accordingly render what follows. 

Rat'ihd aislithd, where a'lsh is an adjective qualifying rat of rat'thd. 

It is indeed a virtuous qualification that one should be able to perform the 
Holy Service; and it is a distinct virtuous act that one should pay for its perform- 
ance when one is not able to perform it oneself. 

^ For, if one performs the Service not for one’s love of the Holy Office, but 
merely out of one’s love for the money its performance may fetch, then evidLtly 
one does not score any spiritual merit. 
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it captive ^ and « one » from killing it,^ And in so far as when the good 
deed of killing it « straight » might have been performed, that of making 
it captive could not be performed, (( so the act of making it captive 
is a distinct good deed, hence )) it will not be altogether ^ a contemptible 
thing ^ when one pays Dirhams beforehand « for its capture )) in order 
that « the good deed » ^ be attained to both « oneself and the captor ». 

5. It is requisite «in a case as this)) that the noxious creature 33 
be kept in great abstinence, “ in so far as it is not lawful to give it the 
food « which is obtained )) with death and destruction ® ; and when one 
gives it «food)), it must be ((of as low a kind)) as dust' and clay,® 
because whenever a person keeps (( such a creature )) there happens to 
one no advantage,® but there is (( always )) caused harm « thereby )). 

CHAPTER VIII 


ON CONTINGENT PARTICIPATION IN|THE 
CELEBRATION OF THE HOLY SONGS 
1. Yd Gdthdo srdvayeiti apd vdpaitiskhaine,^^ If some one Is sing- 
ing the Holy Songs while ((one passes)) along an aqueduct, “ 
i.e., if then there comes a voice from along the water, raodhanghd vd kxxtsam 
vd sadhd^am’/m,^^ OP along a river course, i.e., while one passes’* 

^ This advantage corresponds to one’s commanding the capacity to perform 
the Holy Service, 

- This advantage corresponds to having had the Service performed by oneself 
or another, 

^ Khvartar of TD. ^ Kirjak must be supplied. 

^ Sudiy Av. •*‘<^>^=hunger. 

It must be under-fed and kept on abstinence not only to avoid destruc- 
tion of life to feed it, but also to prevent its retaining its wild strength and 
blood-thirsty nature. 

A/m, ^ Tina. ^ Azamk; cf. Pr. worthy. 

The text has but see of Yt. VI, 2. 

Apiin khan; Pr, —an aqueduct. Otherwise, a spring of water 

as Darmesteter renders. 

TD gives this better form. HJ gives the form with ti, but/t cannot be a 
secondary suffix. would be better than 
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over a river course ’ there arises a voice from along the river 
course, OP in gorges,^ i.e., the voice « arises » from the gorges, 
OP in wildepnesses,^ i,e., there proceeds a voice from the dreary 
38 B places,* gaethantim^ vd vayantandm,^ OP while they pass on the 
highways of commepce,^ as when one proceeds on a camel, 
yezi hvaeibyo ushibyo aiwi-srunvaiti, ratufrh. then if one gives eap 
thepeto by one’s attentive senses,® one is in spipitual mepit. 

2. Yezi dat noit hvaeihyb^ «sh*6yo® aiwi-srunvaiti, apaydi. If 
howevep one cannot give eap thepeto by one’s attentive 
senses, and will pathep join it, vis., that singing « itself)), yezi 
apoit,^'^ dat noit apdis^^ yet although one will like to be able 
to have Joined, i.e., to be able to have sung aloud ((the Holy Songs)), 
still one has not the means to Join,*" aetadha madhemya 
vacha fra-maremnb, ratufris. then in that case if one mepely 

^ Rut-katak ; cf. Pr, wtA. .jj river course. 

The “ voice ” is the voice of the singer. Darmesteter takes it to be the noise 
of the waters as covering the voice of the singer. 

^ Kardsiha, from Av. =to be narrow, thin. 

3 Sadatan, from Kv. 5 ''*= to appear hurtful. 

Darmesteter prefers to read gadhotindm in the Avestan, and translates it with 
the previous word, “ in the depredation of bandits ” ; but the word as it is, can 
yield good sense. ^ Dush-khan, as it literally signifies. 

® Thus to be corrected on the hint of the Pahlavi, as Darmesteter has 
already noticed. 

® So in TD, from Av. >;!? = to pursue. The basal form here is of course 
out of the common. 7 cf. Pr. = goods, property. 

This passage refers to a beautiful practice among the ancient Zoroastrians 
of performing the Holy Worship, or joining in it, even in circumstances of 
inconvenience and difficulty. It appears that all those who were within hearing 
the Holy Songs sung, and could join, had to join, while the rest were to listen 
attentively thereto. Those who were so disadvantageously situated as could not 
even give ear, were to recite in a slow voice, if they desired the benefit thereof. 

® Darmesteter renders “ ears,” and compares a u r i s. 

3 The text here has bya\ if this be correct Darmesteter’s rendering must 
be preferred, but then this should be the spelling in the previous sentence also. 

In TD. It is potential, third person singular. 

This seems to be nominative singular of the base apaya or apae. 

As when he cannot procure the fire, the fire seat, the Barsoro, and the 
Barsom stand ; see just a little below. 
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contemplates them meditatively <(to oneself and » at a 
medium voice, one obtains spiritual merit. 

3. This becomes manifest from the Holy Wisdom that when there 

arrives the voice * of celebrating the Thanksgiving Service then if one 39 
be able to sing^ ((so)), one ought to sing ^ « aloud jointly)); if not,* 
aHadHaa madheniya vacha . . . ‘ then in that case « one should sing 

slowly to oneself )) with a medium voice.’ 

4. If one joins into the Service at the time of the very commence- 
ment of « hearing that )) voice (( of celebration, then alone )) one does not 
pass into retribution ® ; but if one may not do so, then one must pass into 
retribution : this is what Raoshan « maintained )). 

5. Afrog said: Behold we® must not overlook® this ((circumstance)) 
as to when does it happen that one (( is )) qualified to have participation 
(( in the Service )), and as to when does it happen that one (( is )) not 
qualified to have participation (( in the Service )) : when one can procure 
the fire and the fire seat, and the Barsom twigs and the Barsom stand, 
then (( only is )) one qualified to have participation (( in the Service ))' ; if 
not, one (( is )) not ® qualified to have participation (( in the Service )).® 

6. Chvat nd nitema vach.a Gdthdo srdvayo ratufris? On singing 

the Holy Songs at how much the lowest voice does a man 
gain spiritual merit ? 39 

1 is for 2 Sarntan. 

2 should be ^ is for 

° What is specially meant here is that one must join in the Service as soon 
as one hears the voice of the Service. 

Afrog thinks it necessary for that person who is not actually present at a 
Worship, but hears at a distance the voice of those celebrating it, and desires to 
join therein, (probably without proceeding to that spot), that that person should 
procure the fire and the fire seat and the Barsom twigs and the Barsom stand and 
then sing aloud the Holy Songs, if one desires to do so in perfect qualification. As 
the person referred to here is travelling, it is implied that one must have kept with 
one the necessary things ready while travelling. 

8 ^ jg fgr iu r as above. 

® The chapter heading is misplaced here and must be trans- 

ferred after the second paragraph below. 
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7. Yaihe nazdhtb dahmo v\-sninvaiti, yavat vd aem^ havaUbya 
'ii^ihya. At SO much as the nearest pious man may hear 
of him without effort, such that if one is closest to him one must 
hear him, or at so much as this « person’s own self may hear 
clearly)) with his own senses.^ 

CHAPTER VIII : APPENDICES 

*ON THE TAKING OF THE DRON ® 

APPENDIX A 


ON ‘‘ THE PREPARATION ” IN THE SACRED 
DRON SERVICE 

1. Behold, the thing that is after all manifested concerning this 
Sacred Cake is, that relative to the sacred Dron cake are these three 
things: the PREPARATION, the ARRANGEMENT, and the 
DEDICATION/ 

2- As regards all species of corn that may be, what '' is made of 
wheat is best, as manifested from this passage : Gantiimd yavanam 
ratufm ‘ The wheat among corns has great value,’ inasmuch as the 
wheat® is chief among corns. 

3. All ‘ the flour for the sacred Dron cake ' is to be dealt with with 
the most clean operation.® And whosoever may deny® it that under ((the 
excuse of )) being poor is wrong.^® 

4. Parik said that the (( flour must be )) dry,” and must be moistened 


^ Aem is repeated in the text. 

2 Or ** ears,” because the Avestan has the dual number. 

The meaning is that the lowest voice that may be allowed here is what must 
distinctly fall on one*s own ears. ^ See note 9 on previous page. 

What follows describes these three functions. 

^ Gaud^mgin \ Pr, wheat. 

^ Bund. XXVII, 9 has ti** Darmesteter reads irg. 

^ Hannig c Dron^ as in TD ; Pr, — flour, ^ Pcitin putiyap’^tay^ 

^ Reading zhict'i otherwise zah^nct — purchase froni.^' 

Because it is very cheap to make, 

Cf. Pr, flour. Cliuicahn: cf. Pr. absorb. 
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with clean water, ‘ and with that clean water must it be mixed together* ; 
and whosoever may knead* it vhas to mind that)) so long as that « knead- 
ing)) is not perfect^ it is unfit, and «that)) as soon as it is kneaded* « to 
propriety )) the adding ® of clean water ® must be stopped. 

5. One should make nine^ small cuts® on « the Sacred Cake )). 
There is one who says: that the cuts need not be made,® for, that is a 
trifling*® matter.*® 

CHAPTER VIII: APPENDIX B 

ON “THE ARRANGEMENT” IN THE SACRED 
DRON SERVICE 

1. It should be very convenient that ** the sacred Dron cakes 
be prepared as many « at a time )) as may be utilised during the day. 
Besides it is requisite for the Service '* that there be also prepared the 
Frasast ** cakes ; so that for every one ** thereof there may increase the 
good deed of offering the sacred Dron cake ; and lest it may not increase 
« as much as it should )), there must also be set in the places** of both, 
the garden rue,*® ((which is the herb of grace, along with)) clarified 
butter ((and)) garden herbs.** 

^ Patiyap. ^ Tdveshn; cf. Pr. twist, to revolve. 

^ Serishet; Pr. to knead. * Hasarabmand. 

5 is for c Pdtiydpih. 

The water is to be added slowly till the dough is requisitely softened. 

The text has jjwr which signifies “ seven.” If that be correct it may 

be indicative of the seven Amesha Spentas. At present they are three times 
three, indicative of the Good Thought, the Good Word and the Good Deed, 
triplicated. 

® Bbrak; cf. Pr. w Aj'^=to cut; otherwise, “holes.” 

9 muj in TD. Tadand', Pr. tyei>=:play. 

TD adds (ff ^voi“ ai after la TD adds ^"5 after -SJJJ)- 

The Frasast is the Dron with the nine cuts. 

Or one cake, to threefold/’ 

Those occupied by the Dron and the Frasast. 

Sitapy Pr. Tarakiha; Pr. ILr^zrgarden herb. 

The word may also mean abundantly,” but that meaning cannot fit in 
what follows. 
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There is one who observes thus : Verily, the garden rue is not exclud- 
ed from garden herbs.* 

2. Note that the utensils must be arranged before the sacred 
Dron cake. 

4 Q g 3. There must be wine^; and there must likewise be the pome- 
granate flower.* When this is tender * and when it is shrivelled ® it is 
not* fit for use. 

4. When there is water on/ it is not allowed. KiryatrS-Bftyit 
said : There must « also » be placed a little water, verily because there 
should not be any deficiency ® in the arrangement « of things for the 
Service )). 

5. It is best to have it in full view® when one’s set*® «of things for 
the Service » is complete. 

6. Juniper** should be placed under the wine «cup)) and sweet 
marjoram ** should be placed thick ** upon that juniper just on the right 
hand side — there is one who says it should be placed on every side. 

7. « Then )), fresh fruit should be placed on thick myrtle *^ 
and ivy.*® 


^ The argument is that when you say that there should be garden herbs, you 
include in them the garden rue also, and so need not mention it separately. But 
it is mentioned separately apparently because it is specially required* The objec- 
tion could however have been obviated if the previous statement had been “other 
garden herbs.” 

2 Or, the word may signify “ the myrtle,’* Pr. ; but see what 
follows later. 

3 Nashk^gtil ; Pr. = pomegranate; otherwise it may be corrupt for 

vadakar = fire; see note to Fol. 144, 1. 29. 

^ Situkik ; cf. Pr. shoot. ^ Tap^rupishh (}), 

Or, these last words may all be the names of some herbs or flowers, or even 
of utensils. 

TD has 


Le,, on the Service table ; otherwise, on the flowers, etc. But Kiryatro- 
Buyit apparently takes it in the former sense. 

® Halth ; cf. Pr. cJ>A=dismiss. ^ Pann ham-chashmih^ 

lit.”ensemble ; cf. Pr. assemble* 

AparyM (?) ; cf* Pr. juniper. 

Siparam ; Pr. ^3 Mas, 

As; Pr. Parsicae (?); cf. Pr. 
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8. One should direct one^s face where the Barsom twigs are. One 
should place three « portions » of the fragrant wood and the incense on 
the right hand side. 

9. Everything else that one desires to dedicate should be on the 
right hand side, even as that is ((just the)) proper (( Way )). 

10. It is best when the bundle^ of the Barsom twigs is on the 41 A 
right ^ with the sacred Clarified Butter ; if not, one should so manage 

that the bundle ® of the Barsom twigs that may belying on the left,^ 
do not remain there ; because if the bundle of the Barsom twigs remain 
on the left, it cannot become dedicated. 

11. Afrog said: Behold? all that lies besides the wine and the 
Frasast cake is not necessary in the Service of Thanksgiving and Praise.® 

12. If indeed one like, one may sit forth in indigence and gaze at 
the woods ; but. after all it is not lawful with regard to one^s <( prescribed »; 
meditations to add thereto or lessen them. There is ((however)) one 
who says thus : Verily, it is allowed to add thereto but not allowed to 
lessen them.^ 

13. Mahgoshnasp said: Behold, one must gaze only at so much 
as one offers up in dedication. 

14. It is not lawful that one take up the sacred Barsom twigs and 
place them on the left. 

^ Garth ; cf. Pr. JJ^=knot. “ Rasf. ^ Band* 

^ Havel Av. 

^ Afrog believes that everything besides wine and the Frasast cake is 
unnecessary at the Dedication, as these represent all drink and food which are 
among the essential blessings God has provided us. 

® There is here a provision for the utterly poor to contemplate the Dedication 
Service before a wood, without preparing the things above described. Sincere 
admiration of the bounties Nature has provided and devout expression of one^s 
gratefulness for those while sitting in contemplation before them, constitute as 
good a service as any can be. 

According how’ever to what is said at the close of Fob 39 even a person like 
this would be required to have before him a Dion cake. Nobody however poor 
can lack the means of providing himself a small thin plain cake which he may 
afterwards eat instead of his daily bread. 

See again Fob 107, b 8, ff. where poor honest people are allowed to say 
prayers on their bare meals instead of being required to celebrate the Gahamb^ts. 

la 
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41 B 15. At one tasting «but)) one function^ «is complete)) ; hence one 
must not have « the things )) removed or disturbed^ ((thereat)), 

16. There is thus much special care ^ (( to be taken )) by a person 
for the sake of the efficacy^ of the sacred Dron cake Service^ : the utensil 
for arranging the sacred Dron cake on is to be dealt with on (( having been 
manipulated)) with the pure water, in such a way that if the sacred 
Barsom twigs project thereon, that be not allowed,^ but (( everything )) 
be assembled® in a well arranged set.^ (( Indeed)) it must not be allowed 
if it does not shine dry,® because that which is dry through not being 
washed is better than what is wet^ through being washed.^® 

17. ((As regards)) what is for arranging the sacred Dron cake on, 
it should be best if it were so placed from the beginning (( as )) to let 
the water slide off^^ ; ((for)) when it is wet owing to washing, it is 
not allowed. 

18. If indeed one spread the table-cloth/^ and arrange ((the sacred 
Dron cake )) thereon that cannot be allowed. 

If one pluck off^^ green turf and arrange it thereon, that ((also)) 


^ Kart. ^ Nupasiak) cf. Pr, be disturbed. 

The function of tasting the Sacred Cake is a subsidiary act and must not let 
the things in the Service be confused in any way. 

^ Fraz chashmakih, ^ Ntrang Dron, 

® Because the Barsom twigs are constantly to be sprinkled with water, 
whereas the utensil for arranging the Sacred Cake on is to be kept perfectly dry, 

® Hvasinitan ; cf. Pr. l^jk=to assemble. 

Hvastneshn* 

Everything must be so carefully arranged that one thing may not render 
another inefficacious through misplacement. 

® A-rakhsheshn, 

The reference evidently is to the Dron plate. 

® Khavtt ; Pr. 

It is not meant that it is not to be washed at all: it must have been 
washed already before its introduction into the service group. The reference here 
however is to the final sanctified washing. 

J^iyet kartak ; cf. Pr. let water flow. 

Tar-shuyth ; Pr. ^-*=wet ; and to wash. 

Miz-gazi-ch; Pr. J^==table, and 4_jy^=coarse doth. 

Cf, Pr. = to pluck. 

Gabah ; Pr, »U?=green grass. 
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cannot be allowed; ((because)) it is allowed^ «to arrange it on that turf, 
only » when one does not pluck it off, 

19. Fresh ^ fruit should ((also)) be placed^ with careful cleanliness^ 
in such a way that if the sacred Barsom twigs have projected thereon, 

that be not allowed. It ® should ((also)) be set carefully apart® from the 42 A 
sacred Dron cake if it has come in contact with the sacred Dr6n cake. 

20. There ((should have been )> just so much use ^ of the sanctified 
pure water ^ as (( should have just sufficed for)) the Sacred Cakes that 
have been (( made)), and not® for those that are not.® 

21. The sacred Dron cake must be placed just upon the middle 
of what is for arranging the sacred Dr6n cake on, (( because )) it is to be 
so managed that (( the sacred Dron cake » may not be beyond® what is 
for arranging the sacred Dron cake on ; for, if the sacred Dron cake were 
to lie off on what is for arranging the sacred Dr6n cake on, that could 
not be right. 

22. If the sacred Barsom twigs lie off on the carpet,^® that should 
not be allowed. 

23. The sacred Clarified Butter, when^^ it is prepared with scrupul- 
ous care^^ along with the sacred Dron cake, should be placed just on the 
middle of the sacred Dron cake. If it be more or less (( than what is 
requisite », or if it be not upon the thing whereon it is verily to be placed, 


^ The text has ash ay at which we think should be shay at, or ashayat. 

The ground grown with small green grass cannot soil and therefore may 
be used for the purpose. 

It may again appear that Nature's supplies are preferred in the Service 
to other things; and hence it may be that the table-cloth is rejected above. Other- 
wise there b\so ashayat may be wrong iox ashayat, 

^ Tarak of TD ; Pr. (ji^^^fresh. ^ Cf, Av. to arrange. ^ Patiyap. 

® /.e., the fresh fruit. ® Pahrizeshn. Patiyapih. s A zak e luet. 

The reference evidently is to the moistening of the flour for the Dron with 
the Patiyap even as it is described at the top of Fol. 40, The meaning evidently 
is that just so much dough should be prepared as may exactly suffice for the 
Drons that are to be made presently. ^ Bara la yakavimunet. 

Stareshn, It is not plain what carpet is meant here. Perhaps the 
reference is simply to the spreading " of the green herbs mentioned above. There 
is, however, another translation possible : If the sacred Barsom twigs lie spread 
apart, that should not be fit.” Amat pann patiyap. 
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X< notwithstanding that)) they have to place* it upon the sacred Dron 
cake, then that cannot be fit. 

If they place it before the sacred Dr6n cake, that also can be fit. 

If the sacred Clarified Butter be too much,^ then it must cover up * 
the whole of the sacred Dron cake, ((which is not to be allowed*)). 

42 B 24. The sacred Frasast cakes should be placed on the right hand 

side. If they be placed in front, that also may be allowed. And as 
regards the least® size® as® also® the largest’’ ((that must be fit for 
them)) they should be just so much as the sacred Dron cake ((is to be)) 
broad across. And whatever may be placed with the sacred Dr&n cake 
must verily be placed with the sacred Frasast cake also. 

25. There is one who says thus : Behold, there must be placed a 
receptacle® ((there)), and therein there must be put water. 

26. The sides of the sacred Dron cake should be made thick,® 
those of the sacred Frasast cake should not be ((made)) so ((thick)); 
and both must be placed upon the raised*® baking plate.*® And both the 
sacred Dron cakes and the sacred Frasast cakes should** be so placed 
upon the raised baking plate ** that the rim *® of one may not *® lie on the 
side** of another; for, he who says that that must be a case*® of wilful 

43 A damage,*® states particularly this, that *® whosoever may bake*’ (( them )), 


1 aiHOT of TD for Jntoi" of HJ. 

2 Avtr kabad. ^ Nihumheshn ; Pr. • 

Because as just observed it is not fit to have it too much or too little. 

® Kamestagxh, ^ Ham-him-ach. ^ Veshastagxh. 

® Dan \ Pr. Or the word might be ghiun, a baking plate ; Pr. 

chafing-dish; but then what is said below would not be appropriate. 

^ The literal signification is “ high,'' 

It appears that the Dron is to be made thicker than the Frasast, although 
both are to have the same size otherwise. Afzayast, 

The text from the beginning of this paragragh up to this point is repeated 
here through mistake. Afzuneshn. Surak; cf. Pr. fence. 

TD has for the of HJ. of TD for of HJ. 

Babdb-zatih; see Dr. West’s very valuable note 2 to Sh. La-Sh. U, 39, 
and below, Fol 114, 1. 19, and Fob 177, 1. 20. 

TD has for here, and that again may be for VS. • 

Barishatf Pr, bake. 



THE ARRANGEMENT IN THE SACRED DRON SERVICE 


93 


if (( that individual be » not careful, ' one cannot be fit. 

, 27. While one is baking, one should not keep (( the cake » held 

/ up^ (dong)) in the hand ((during the process; and)) one should not put 

it back on the same place, because by ® so doing® it will be kept very 
moist, whereas it is to be without^ any moisture whatsoever^; and it* 
should be given heat so constantly,® that the heat may reach it at every 
place, (( even as )) it is not to be kept with (( any )) moisture whatsoever. 

28. There is one who says thus: Behold, inasmuch as although it 
is to be without moisture,® still it may be not without moisture even 
although it ought not to have been kept with moisture, even therefore 
is it manifested concerning the sacred Dron cake that a cold ^sacred® 
cake whatsoever® without moisture is better than a warm bread with 
moisture. 

29. And of all kinds of bread this one kind of bread which is the 
Frasast cake, should not be left to itself ((while baking)); because he 43 B 
who maintains that there must thus be caused wilful damage,® parti- 
cularly mentions this that, if it be left to itself, it must be either burnt 

up or shrivelled up’®; ((whereas )) the sacred Dron cake is a thing the 
purity and good quality whereof are after all carefully to be minded and 
skilfully to be estimated.'® 

There is one who saj’s : Verily, the estimation hereof is better than 
the observation.'® 

^ HashaJabmand as in TD; cf. Pr. e^-^^^care. 

^ Le., when one takes it up to see how it is being baked. 

^ line" of TD for 115 of HJ. * ewo* is for exjte)’©'* 

Lakhvar shdyat tdftan. 

® TD has ex 3 re)>a for exjtei'O’ of HJ. 

Afsort ; cf. Pr. uj l=to freeze. ® AJcrman dron. 

® See note 15 on previous page. Khuset ■, Pr. shrivel. 

For itCb-“(S^i* TD has 4rif oeO-*)" which text we prefer. 

Is this a mistake for “ Frasast ”? see just above. Or perhaps the terms 
are commonly applied. Angarum •, cf. Pr. j I = estimation. 

It requires care, observation, and skill to bake the Sacred Cake as perfectly 
as it should be. 

Skilful estimation of the cake having completed a process in the baking, is 
a superior qualification to mere observation. 
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30. Atropat e Dat-Fa^okho said : Veril}^ being warm and fresh 
should be a good quality « in the Sacred Cake )). 

31. The disciples of Bakht- Afrit said : Verily, perfect uniformity* 
’« in the cake is likewise » good, 

32. Gaogoshnasp said : Verily, though too many requisitions^ «are 
entertained » in this case, not one of them is a thing of main consideration ; 
because of the two good things that are being « specially )) regarded 
here, one ® is the Thanksgiving Service and one the dedicated offering.^ 

33. When the sacred Dr&n cakes® are to be arranged then inasmuch 
as the place is to be very clean and pure/ it must be swept ^ at least to 

A a little extent® and sprinkled with water.^ Then down there should a 
person put ivy twigs/^ and lay them there in various sorts.** 

34. When there arises to a person no desire for the Holy Service 
of the sacred Dron cake, that must be wrong. 

Afrog and Kayak both of them said ((that herein)) the practice*^ 
of Vakhshapuhar was just according to the religious decisions of 
Vakhshapuhar.*"" 


^ Aevakartakih \ otherwise, “ unison (in the Service)/' 

2 Vhh kamagih-, ^ Atvak; TD has jKf for of HJ. 

^ Gaogoihnasp would maintain that so long as the Thanksgiving Service 
and the things to be dedicated therein are managed as a whole with fitting propri- 
ety, minor details are of no great consequence. Nevertheless he might not deny 
that some of those small attentions are desirable and necessary, 

^ TD adds after just as is required. ^ Avtr dakta. 

Rupeshn\ Pr. sweep. ® nearest about it, 

^ Pashan]eshn] Pr. sprinkle. 

Barshan ae tak\ Pr, e^-^^^ivy. 

TD has for 

Gunak g^nak ; Pr. various sorts. 

Perhaps it is meant that ivy twigs are to be spread in several ways known 
when this was written, or that ivies of various sorts are to be used. 

This is quite a new name; cf. Pr. ^^=iord. 

Thus TD; HJ has Kartak* 

This name is usually read Nishapuhar or Nikhshipuhar ; it may also be 
read Vih-Shahpuhar ; but none of these readings appears satisfactory. Our reading, 
on the other hand, may yield a sense collateral with the other appellations of the holy 
doctors, because it may be related with Pr. = apostle, or = dawn. 
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ON “ THE DEDICATION ” IN THE SACRED 
DRON SERVICE 

1. With regard to the sacred Dron cake which is at last just* 
prepared' for the Dedication presently® to take place,® «it must be 
remembered that )) when it is to be offered up in Dedication it should 
have come « upon the service table )) at a time which precedes that 
« Dedication itself )).® 

2. And this much is lawfully to be observed* ((in the Dedication )), 

that from (( the Holy Text of» Ashaya dadhami khvarrthetn myazdent 
haurvata amrrrtdta . . . ® ‘In Righteousness do I dedicate the food 

offering and the gifts of both Wholesomeness and Deathlessness . . 

forwards, it should be recited on up to where the sacred Dron cake (( is 
to be tasted of )).® 

3. Mahgoshnasp said ; Behold, when (( those engaged in the 
Service )) arrive so far, then in order that ’’ they may not act contrarily 
((to what is requisite)), while reciting twice the formula of Yathd Ahu 
Vairiyd, ‘As is the Lord’s Holy Pleasure’* they must gaze at the sacred 
Frasast cake and the Frasast utensil. 

4. There is one who says : Verily, even at the time when this is 44 B 
not yet commenced, just then is it necessary that with (( the Holy Words)) 

. . . . frasasti^ Ahurahe Mazddd . . . ‘ . . . , with sub- 
mission to the Holy Sway of the Most Wise Lord . . . ’ one should 


^ Naok dak or dahak ; Pr. and ^>5 L. 2 | levin, 

® In modern practice the Dron and the Gaoshuda are brought upon the 
service table at the commencement of Yas. III. * Natrutan. 

® Opening words of Yas. VIII, 1. See note to Fol. 1+9, I, 23, below. 

® This happens at present at the end of Yas. VIII, 4, when the Leading 
Priest tastes the sacred Dron cake and clarified butter. 

’’ Aigh, ® Yatahukvairyok in Pahlavi. 

Two Ahunvars are now recited at the end of Yas- VIII, 4, but after the 
Leading Priest has tasted the Dron and clarified butter. 

® The text has this word written in Pahlavi fashion- 

These words occur at about the middle of Yas. VIII, 1. 



45 A 


96 NIRANGAST^N, BOOK I, CHAPTER VIII : APPENDIX C 


turn* the sacred Frasast" cake over* the sacred Clarified Butter. And 
if the sacred Dron cake be found spread all aver with the sacred Clarified 
Butter, then this should be ((brought close together, and)) set just on the 
middle of the sacred Dron cake. 

5. At « the Holy Words )), As\iaya nd paiti jamydt^ 

‘. . . .in Righteousness approach us®’ the Helping Priest should 

stand up,* and recite * Khvarafa naro ! . . . ‘ Partake O men ! 

of (( this dedicated offering )) and (( thereat should » 

dedicate all; — behold, there is one who says ((that this “ all’* means)) 
'* all the offerings.” 

6. When one is at® ((the recitation of)) . . . As\\aya no paiti- 

janiycit ‘ . . . .in Righteousness approach us,’ one should not look at 

where’' the sacred Barsom. twigs ((are, if)) they lie unwashed® with the 
sacred washing.® 

7. There is one who says that the Helping Priest ((also)) has to 
taste® ((of the Sacred Cake)) ; whereas there is another who says that he 
must not. 

8. The sacred Bars()m twigs are to be washed according to the 
direction*® of the Leading Priest. 

9. When the tasting (( of the Sacred Cake » is done (( and )) 

know that it is well ** when one who has not to taste it, does not taste 


^ Lahhvar vaiareshn-, 

^ Of course because there is to be manifested here the relationship between 
the word frasasti and the sacred Frasast cake. 

If the clarified butter on the service table be only that which is on the Dron, 
then it must mean according to what is said here, that the Frasast is to be turned 
over upon the Dron with the clarified butter on. 

^ Last w^ords in las. \ III, 1. ^ As is done even at present. 

^ Opening words of Yas. VIII, 2. ^ TD adds amat ol before ashaya. 

‘ ^ seems to be for ^ here- If however it be kepL then the meaning 

must be at what are the ^ A-patiyap, 

At present the Barsom twigs are washed with scrupulous care before being 
placed on the service table, and by the time that the Service reaches the stage 
mentioned in the text, they are very often sprinkled with clean water. 

» should be See below, Fol. 152, 1. 5, ff. 

Rayineshfu Pann khup. 
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it , then the sacred Dron cake as well as the sacred Bars6m twigs 

must ‘ all be sprinkled with holy water.* 

10. When the Thanksgiving Service® arrives to that function with 

careful® observations,® and when he who has to taste «the Sacred 
Cake » — as distinct from him who has not to taste because he must not 
taste it, — has arrived at d ydhtmanahS ^ ‘.....t <(he ap- 
proaches » unto the « word )) of the thought of black power * then 

because he has not «yet)) sung the praise of the Sun of Glory,® he must 
stand up and recite Nemo Ahurdi... ‘Devoted homage unto the 

Being Supreme ’.® And then he must sit down, and he^ must 

recite Ashew Vohu ((the Praise of Righteousness)) 3 times.® 

11. With regard to both these (( the sacred Dr6n cake and the Bars- 
6m twigs )) which must come under the consideration ® of (( every )) person 
that may be among those sitting *® high (( on elevated seats )) or down « on 
the ground)), or those fewest that may stand, or those that may be in the 
corridors, “ ((it must carefully be borne in mind that » when one has to 

turn one’s head at the sacred Dron cake, one should not gaze at the sacred 45 B 
Barsom twigs, ((and that if these be)) not’® washed with scrupulous 
care,’® that should not be allowed. Even although one arrive so far 


\ Shuyeshn, 

The text is clear here; but it is not quite plain why the Dron also should be 
sprinkled with holy water, and even that after the tasting. It may however 
have something to do with the fact that the Service itself is a little disturbed by 
the operation of tasting the Sacred Cake. 

^ Yasht, ^ Hashalabmand as in TD. 

^ Words in the last sentence of Yas. VIII, 4, which in modern practice only 
the Zaoti recites aloud. 

^ Khurshtt la yasht yakavimunet, 

® These seem to be the opening words of a Formula of Grace in which the 
Sun also was glorified; see Yas. LXVIII, 22', again cf. Khurshit Niydyesh, § 1. 

is for '*00*- ® These are recited at the close of Yas. VIII, 4, 

^ 01 mar yatunet. 

Mand seems to be for manend\ cf, Pr. place. 

Atvarak-gas, evidently from Av. cover round ; cf. 

= gallery. 

^2 is for 


u 
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with^ careful observations,^ still if one do not gaze «so properly)), that 
shall not indeed be the right thing." 

Gaogushnasp said Verily, when one has turned one’s head towards 
the sacred Dron cake, the sacred Barsom twigs «, can )) not « receive )) 
consideration.® 

12. There is one who says thus : Verily, it is after all said that the 
operation of tasting a the Sacred Offering should take place )) to the pres- 
ence of the sacred Barsom twigs, notwithstanding that it is not allowed if 
one <( then )) turns one’s head towards themd And if one choose, one may- 
take to the place of the sacred Barsom twigs all the things that « can be 
placed)) therewith. 

There is one who says thus: Behold, if ((the Sacred Twigs)) be not 
washed with scrupulous care,® it is unlawful (( even)) to take them ((at)) 
the tasting (( of the Sacred Offering )). 

13. When one has turned one’s head at the sacred Dron cake, then 
if anything comes between® it is not lawful to taste from it. And lest 
the sacred Dron cake may not have the right worth of the Sacred Cake, 
the sacred Barsom twigs must not be thought of along with the sacred 
Dron cake.'' The good deed of offering up the sacred Dron cake is 

40 A indeed effected (( to perfection only )) when one has turned one’s head 
S( straight » at the sacred Dron cake. 

14. This should lawfully be observed^ that as often as“ the tasting 

Hashalaomandih , better hashalaomandiha or hash ahioma fid simply. 

- One must not gaze at the Sacred Twigs at this juncture, because that act 
is to be directed to the Dron. Still the Barsom Twigs are to be ready there; for 
if they be not there and be not carefully washed, that must cause a defect in the 
Service. Hence it is necessary that if one desires that the Service should be as 
good as is required, the Barsom should be kept ready and washed vrith due care. 

Gaogoshnasp either means that the Barsom cannot receiv’e attention when 
one has to gaze at the Dron, or that one cannot be gazing at the Barsom when 
one has turned one’s head straight at the Dron. 

One should not think that because one is not to turn one^s head at the 
Barsom, there is no use thereof in the function of tasting the Dion, for that use 
has already been enjoined. 

^ JOOO* for ^ Min zak yamtunU, 

^ One should concentrate one's attention on the Dron, 

^ Pdta^hshfi natrmtan. ^ Denmm,,....cJiand vad. 
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functions are performed ((during the Dron Service, just so often the 
things))^ should be brought in and taken away. 

There is one who says that ((this happens)) three times ^ ((alto- 
gether)) ; and verily that is Vakhshapuhar^ (( who says so)). 

15. With regard to the Sacred Offering that may have come 
((before one)), if after all^ one desire to drink liquor “ at the function of 
tasting the sacred Dron cake, then in so far as liquor is « as it were )) a 
guest in the feasting, it must be placed before the sacred Dron cake, 
and the tasting should first be made from the liquor « inasmuch as it 
demands the precedence of a guest )). 

16. Afrog said; Behold, as often as one may have to taste from 
the sacred Dron cake, one is not to bite® at the sacred Dron cake. 

17. The sacred Barsom twigs should be taken up from the right 
hand side, and put down on the left, (( inasmuch as, when )) one tasting 
((is done)), one function ((is complete)). They should not be kept 
raised ^ (( too high )) or placed down ^ ((too low» : at such (( proper )) eleva- 
tion^ must they be kept; ((because)), it is a sin to put them too high^® 45 p, 
or too lowd® And (( it must also be borne in mind that )) as often as 

they may remain too long*" in the hand, ((so often)) shall it be a 
wrong thing. 

18. He who said that ((this)) should be wrong, ((likewise)) main- 
tained regarding him who has to say Khshn^mthm . . ^ xVccording 

^ Probably the Dron and Gaas Tluc/Ziao, the Frasast^ and the wine ; see what 
just follows, and § 23 below. The Haoma does not belong to the Dron Service. 

It must carefully be borne In mind that the reference here is only to the 
things that are specially required for the tasting; hence here is no contradiction 
of what is said above in § 15 of the preceding Appendix B, because there the refer- 
ence was to the things pertaining to the main service. 

- Probably the tasting first of the Dron, then of the Frasast and lastly of 
the wine. The liquor is accidental and optional. 

3 Perhaps the words goft aigh are missing here; if that be so, the translation 

will be: “ Behold, Vakhshapuhar said that with regard to 

Aklier, Ddriik, Gazdct] Pr. cJ‘^y^=to bite. 

^ Af rdsfak . N igiin, A itun frdz . 

Madam hain. Istcsc; Pr. remain. Lakhvdr, 

A-shdyat according to HJ ; TD has shay at. 

The first word with which tho Ilvlv Service' I'r opened. 
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to the Holy pleasure . . . . ’ that if he be not tired/ he should say 

standing the whole text of Holy Wisdom from Khshwaothm .... 
‘ According to the Holy Pleasure . . .’ «up to)) Ame^^a Spenta /. . 

‘O ye Beneficent Holy Immortal Powers! . . . ; if however he be 

tired, he should say « only )) this much standing as is to be recited twice, ® 
as is to be recited thrice/ « as is to be recited four times )> as is for 
performing Dedication/ and as is for holding the formula for opening 
the function/ « and )) the section ® of /thd di yazamaide . ... J 

‘ Thus indeed do we adore in thankfulness . . . . ’ ; aye, if he be 

still more tired he does not become contemptuous® if he say every- 
thing sitting/ 

19. With (( the words )) . . . . kh.v3.rr:them myazdem . . . /“ 

‘ . . . food offered up in Dedication . . . should one first cast a 

glance on every thing « placed before for the Holy Service )), with . . . 

haurvata amnxtdta . . . . “ ‘ the two, Wholcsomeness and Deathless- 
ness . . . .’on the sacred Dron cakes and the sacred Frasast cakes, 

47 A with gcte hudihdo . . . . ‘ the Good Animal Product • • . .’ on 

the sacred Clarified Butter, with . . .dpe^^‘. . . the Holy Sap ’ on 

the wine, with wuvaife . . . ‘the Holy Growth . . , on the 

same^® as ((in the case of)) . . . . Haurvata Amxxxtdta . . . 

. . the two, Wholesomeness and Deathlessness . . . ’ — there is one 

^ Ran\ahxha, 

- The first words of Yas. VIII, 3 ; at the end of § 4 one has to sit down 
for tasting the offerings. 

^ Cf. Vend. X, 4, 8, and 12. The texts to be recited four times are not 
included in the list here^ but see similar statements elsewhere and the 4 Ashem 
Vohiis in the Dron Service itself whence the restoration is made. 

4 SliHoman vazareshnih. ^ Vach vahhdujieshnth. ^ Kartah, 

The opening words of Yas. V, and Yas. XXXVII. The whole of their 
first section forms the most essential part of the Zoroastrian Formula of Grace. 

® Tarmincshntha, ^ Y aiihunan^ a present participial form. 

See Yas, III, 1, before commencing which the Leading Priest has even 
in modern practice to cast a glance on everything in order to see that the requisite 
things are all ready placed. See Yas. Ill, 1. 

These words do not occur, in the shape they have here, in the Yasna 
text that we possess. They however occur elsewhere in the Aiwisruthrem Gah, 5. 

/.c., on the Sacred Cakes ; but the other opinion quoted just next seems to 
be better and correct. 
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who says, on fresh fruit/ with .... aesme baoidihi . . . ‘ both 

the fuel and the incense . . . on the fueP and the incense. 

20- ((To be very exact)), with ((the words)) . . . khvarrthem 
myazdem . . • * ‘ • • • food offered up in Dedication . . . ’ should 
one cast a glance, of all things that stand before for the performance of 
Dedication, on every thing excepting the sacred Frasast cake and the 
Frasast utensiF ; ((whereas)) with Ima humatdcha huxxkhtdcha . . / 

‘ In accordance with this Good Thought and Good Word and Good 
Deed . . . / should one cast a glance on everything (( whatever )) 

in the (( sacred)) apparatus^; ((and)) with Ithd , . . ‘Thus then 

do we adore . . . should one cast a glance on everything that is 

((as it were)) a guest® in the feasting; still it should be good if ((this)) 
were partially covered up.^® 

21. There is one who says thus: Behold, when one is in doubt 
as to what (( particular thing )) is to be looked on in the « sacred )) 
apparatus ((at a particular stage)), or about the ((apt)) words ((while 

^ Tarak mivdk\ cf. Pr. " Cf, Yas. Ill, 2. TD. 

See note to Fol 149, 1. 23, below. ^ See note 10 on previous page. 

5 This exception is here made evidently because the Frasast is more appropri- 
ately concerned with the text which is here mentioned just next, and which contains 
the triplet of Humata, Htmkhia and H^tuarsta to which the Frasast is dedicated. 

^ These are the opening words of Yas. IV, and to them is dedicated the 
Frasast ; hence it is now included among the things to be glanced upon. 

Khajidagan (?), the collected objects; cf. Pr. e; to assemble; other- 
wise, asaa/ 2 =reverentially ; cf. Pr. — reverence. See Fol. 85i 11. 1 and 2, 
and Fol, 89, 1. 5. 

In modern practice the utensils for the ritual that are cleaned and dipped in the 
water trough near the ritual table before being taken into use, are collectively 
known by the technical name of Ashtdmd ; and can this be a variation of the word 
here which may then be read Asddnl The word in the text however distinctly 
points to the prepared ritual table, which makes quite a difierence in the sense. 

s The opening word of Yas* V, 

Mahman; this refers to such things as ‘‘liquor,^’ which are not essential to 
the Service, but which, if one chooses, one may present- See § 15 of this chapter. 

10 Nihoff. Of course it could not be meant that this was to be entirely 
covered up. 

The non-essential things must not be placed prominently, hence it should be 
good if they are partially covered. Gumanik, 

12 must be as above. See also Fol. 85, 11. 1 and 2 for more 

clearly written forms. 
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47 B Uttering which one has to look on the several things », or when one desires 
to offer up in thankfulness a thing that may have come on « late » 
to the sacred Dron Service when one has gone through the length of 
the strophes,^ then one should commence over again from the beginning 
of the sacred Dron Service, « and » one should recite over again the whole 
extent of the strophes that one has gone through. 

The length of the strophes extends up to (( the text of)) Yat\\d Aha 
Vairiyo . . . ‘As is the Lord’s Holy pleasure . . d ^ 

22* At the Holy Act of Dedication every one should be standing. 
But this is not clear whether every one can taste from what is before. 

23. (( One should taste )) first from the sacred Dron cake and the 
Clarified Butter, and then from the sacred Frasast cake and the Clarified 
Butter, and then from the wine.^ 

There is one who says thus : Note that if one were to take ((a taste)) from 

47, L 26 e V e r y t h i n g « that might be there at the Service )), that could not be fit.^ 

48, 1. 21 There is one who says thus : Beholdj if one were to taste all the 

three/ all at a time, that (( also )) could not be fit. 

24. When the Leading Priest takes a taste first of all from any 
other thing except the sacred Dron cake, or (( when )) any other person 
takes a taste from the sacred Dron cake before that is done by the 
Leading Priest, or « when )) one acts u against the dictum )> Noit hh 

^ Vtchest is usually understood to mean a stanza or a strophe; see Sh. La- 
Sh. XIII, 4, etc. Here however it seems to signify the short sentences that com- 
mence or end with such expressions as fii-vacdhayemi hanharayimi, a~ycsc yesti^ 
aat cits a-vaedhayawahiy yazaniaidcy and as\xaya dadh^'^mi. 

In the case mentioned in the text the reference may be to either Yas. Ill alone 
or to all the texts from Yas. Ill to Yas. VII, which are concerned with the dedi- 
cation of the Dron. See the next note. 

- Yatahiikvairiyok. This does not refer to the Ahunvars, but to the words 
Yathd Ah It Vairiyo Zaota fra tnc nirutc and the accompanying words recited 
by the Pathwi and Zaoti alternately, which occur in this connection first at the 
end of Yas. Ill and next at the commencement of Yas. VIII. 

" Mac evidently. It must be ‘‘ the wine which is one of the essential pre- 
sentations in the Service : and it must be distinct from the dariik (-liquor) which 
is mentioned in W5 above where it is advised to take the taste first from the liquor 
and then from the Dron. 

^ Here are repeated by mistake the previous 21 linos from {''■'O* 

^ The Dron, the Frasast, and tho wine, They must be tasked one after 
another with due ceremonies. 
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baroit iipa hashem ‘ One shall not take those « things of dedication » 
under the arm/ ‘ or « when » one puts them down on one’s legs, or 
(( when » one puts them down in « some » hole,^ or « when » one has 

turned one’s head towards the north, then )) all this « should be )) 

improper.'* 

25. Ga6g6shnasp « on the other hand » said « only this » ; These 
three « things » are not fit ^ when the Leading Priest takes a taste 49 A 
first of all from any other thing except the sacred Dron cake, 

or « when )) any other person takes a taste from the sacred Dron cake 
before the Leading Priest, or (( when )) one acts against Nuit his haruit 
iipa hashem ‘ One shall not take those « things of dedication )) under 
the arm.’ «. Only)) these three ((things are described by him as unfit )). 

26. The fourfold recitation ° of AsYiem Vohu (( the Praise of 
Righteousness )) should be discharged “ as soon as one has completed 
the function of tasting. 

27. If the Leading Priest recite (( first the Holy Formula of » 

/th(^ the ‘Thus then do we adore ’ ((prayer, and then 

the )) Ash.cin Vohu (( the Praise of Righteousness )>, that should be 
wrong ; ((because, only)) when he recites Asnem Vohu ((the Praise of 

Righteousness first, and then )) /thd the ‘ Thus then do we adore 

’ (( prayer, then alone » can it not be wrong.^ 

^ Kasha literally signifies “ the armpit.” 

- Of course it must be objectionable to treat the things so unceremoniously. 

^ La khup ash ; or this may be an error for Ja khupiha. 

In connection with the subject matter of the text here see Sh. La-Sh. XIV, 2-3. 

- Of course, it could not be that GabgOohnasp might have considered the 
other improprieties as passable. Rather perhaps he must have thought such impre- 
prieties too palpable to deserve any special mention. 

^ •’ See Yas. VIII, 4. When the tasting is done 4 Ashem Vohus and 2 Yatha 
Ahu Vairfyas are recited. 

c Ao-hilit : cf. Pr. e)'^ib-‘=to dismiss ; ao represents the Avestan prefix -»"• 

^ If there is no error of the privatives here, the Ashem Vohus cannot be 
the 4 that are mentioned just above and in the following paragraph, but those 3 
that occur at the close of Yas. VIII, 4. On having recited these the Zaoti must 
proceed to taste the Sacred Cake ; and to do that he is required to recite the Form- 
ula of Grace /tha at yazamaide. Of course it may be noted that other Ashem 

Vohus occur in this formula also ; but they all follow the /tha «t formula 

and do not precede it, ^ 
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28. When the Helping Priests recite the four admonitions* before 
and after the fourfold recitation of Ash.em Vohu ((the Praise of Right- 
eousness, then alone » can it not be wrong. 

There is one who says: (( The text does not mean “ before and 
after ” the recitation, but » “ after all before” (( the recitation )).® 

29. If one repeat the whole® of (( the passage » Antesha * 

‘ (( O Ye Beneficent Holy )) Immortal Powers ! ’ without gazing on 

(( the things placed before for dedication », then although (( that repetition 
were)) twice® over, still that should be wrong. (( Whereas, on the 
other hand, when one )) recites the rest of the Text of Holy Wisdom 
through the entire extent of the strophes « without gazing on the things )), 

49 B that will not be (( thus )) wrong.® 

30. There is one who says thus : Note that whenever one recalls 
the period of the day, the day, the month, and the Holy’' Spiritual 
Essences,' then if, among the rest, one recalls (( them )) without casting 
a glance on (( even )) a single thing, that should be wrong. 

31. Soshaws said: Note (( on the other hand)) that it should be 

right only when one would say Ahurahe Mazddo ‘ of the 

Most Knowing Being Supreme ’ (( without thus casting a glance 

on the things )).® 


^ Pand\ Pr. The text answering this description appears to be the 
§§ 3-6 of Yas. VIII, two of which precede and two follow the 4 Ashem Vohus. 
It must however be remembered that it is only the Zaoti who recites them now, 

2 These remarks apparently have been based on some Avestan texts; and the 
terms indicating them appear to have given a doubt as to their exact signification 
which these doctors here attempt to solve differently. Still according to our explan- 
ation in the previous note the former divine must be correct* 

3 Read Visp. ^ Yas. VIII, 3. 

^ This passage is recited only once in modern practice, 

® One may or may not gaze on the things while reciting the other sections 
of the text. 

Read Artae Fravart, 

® For then one must think deeply and wholly of the Supreme Being 
Himself. 
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CHAPTER IX 

ON FAILURE IN CELEBRATION THROUGH 
INEBRIETY 

1. Yoi aete ^ maiditiyanam ^ pard khvarr^oj’t ® Gdthdo * ndii 
srdvayeinti,^ If those « men on whom it is incumbent to sing 
the Holy Songs » do not sing the Holy Songs through ® the 
drinking of liquors,® i.e., they drink liquor, become intoxicated, and 
do not celebrate the Service cf the Festival of the Days Sacred to the 
Holy Songs/ paoirya varrs^tr, aeshum ^hyaothanemcha c-chftho-ms/em,® 

« and if that be)) through the first committed ((act)), 
then their action is uninvolved® In penalty,® i.e., although they 
commit an act of the worth of death, this (( penalty )) does not take root 50 A 
in them, ^at khvarrn(3 bddha asti, ‘provided Indeed that’ the“ 
draught is taken just in this way — as it " is ((also)) for thee 
<( the way )) to take the draught — , (( viz. )), dah 7 n 6 huruin khvaraiti, 
madhd aspiya^^ — payangM, as, when a pious man drinks the 
strong drink, ((as» the liquor of mare’s milk, dditya draondo 


i is for 

* means tonic wine, whereas or means intoxicating 

liquor. ^ This form is a verbal noun, feminine, ablative singular. 

The text has pathao through mistake. 

^ Here the text returns to the main theme of the book afters long digression. 
® Mm mae khureshnth, ~ Gasdnhar, the festival of the Holy GStha days, 

® Past participle of turn out, or - to mix with. ^ A-tozeshn. 

If one becomes drunk through taking liquor that proves too much, and if 
that is the very first fault, one may be excused, provided indeed that he has taken 
a quantity which is ordinarily considered moderate. 

Khureshii ait. The Av. khvarr/zang/r must indicate this meaning, 
because it has a shade of difference from khvarrtha. 

Le,y the way of the good man which is mentioned below. 

Cf. Vend. XIV, 17 where Ervad Framjee Aspendiyarjee translates “ meal 

of sweet bread ’’ reading the equivalent Pahlavi or shakar, Pr. 

sugar, which Darmesteter reads here shakr, and translates “ fermented liquor/^ 
Accusative of madh.ax\gh. 

Adjective from = mare. Darmesteter renders: ‘‘ .••••.drinks 

fermented liquor, wine, or mare’s milk."’ 
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yhwar6 ma^6 khvtrmj/i, he drinks « tha.t d liquor ^ just so much 
as duty allows in partaking of the meal ^ of the offerings^ in 
the lawful degree, i.e.^ as he partakes of the meal- of the offerings - 
in the lawful degree in just the proper quantity, iirii Gdx^aanum a-sntiti 
dstryeite. and he does not become culpable for his being® 
disabled from singing ' the Hoiy Songs, i.e., when he does not 
celebrate the Festival of the Days Sacred to the Hoi}' Songs; because 
that happens despite his having drunk only as much as 
appeared lawful to take in moderation))/ 

B 2. Fradhdo dmondo khvrrn) \A/hereas indeed if one 

gets drunk « through drinking beyond what duty allows,® in partak- 
ing of the meal c. the offerings beyond'- the lawful limit, » 
i.e., « while » he has partaken of that meal of olTerings beyond what is 
lawful in moderation, iid G'hhajio ai a-sraili dsiryeiie. «, then that » 
‘person’ must become culpable through not singing the 
Holy Songs, ((because he is disabled from so doing through 
that immoderate drinking)) ; i.e., if he does not^ then celebrate*^ 
the Service of the Festival of the Days Sacred to the Holy Songs, he 
must become culpable. 

3. Soshans said : Behold, if one swallow three ^ draughts^® while 

^ Madanet. ® Sur ; cf. Pr. jj-« = feast. Lit. " his cot singing. 

If one drinks the liquor or wine just so much only as is generally known 
to be of lawfully limited quantity, and yet one’s constitution is for the first time 
discovered to be unable to bear even that limited quantity and one is made drunk 
and thus disabled from singing the Holy Songs, then one is excused from the 
guilt hereof, inasmuch as one has taken care to take only that much as was sup- 
posed not to bring on such an effect. But after discovering that one cannot 
bear even what is generally recognised as a lawfully limited quantity, one must 
discriminately take so much less as should keep that person perfectly sober ; 
otherwise one must be rendered sinful. 

“ A khveshkdt ih is iur a-hlrccshkdi'ihd. '' Frah-ddt. 

La has apparently dropped out from here. 

* Yazabahuiiaiii evidently is ior yazahahunct. 

In Datastan-e-Dinik, Chap. LI, 7 three cups are said to be the limit of drink. 

Ap-shainak ; see which renders the Avestan of Vend V, 

51. Otherwise dp-zigmak (.') = cup ; cf. Pr. ~ cup. West reads at Dat. 

D. LI, 7, dp-jdmak (Pr. /•/ct:?.jT=a drinking cup), but notes that the MSS have 
it written like dp~sitnak', and this may literally mean “ that which holds water,” 

cf. Av. •“5'*=yoke. See also the note on the word at Fob 134. 1, 30. 
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drinking, and if the three draughts be « found to prove » too much, (( the 
quantity of the drink » should be lessened a little. 

4. Kio'atro-B'Vit said: Verily only when the draughts that one 
takes are comparatively small may the excess « of draught » be small 
therein, « and the quantity of the drink )) can « only in that case )) be 
lessened « but » a little.’- 

5. Gafigoshnasp said : Behold, the excess « in the quantity of 
draught » is the fullest ^ when one® drinks to one’s fill.® 


CHAPTER X 


ON THE SIDES INTO WHICH THE SACRED 
MEETING NEED BE DIVIDED 

1. Yoi bis hasirent'^ srdvayeinti, ratiifrayb; As to those who 
sing the Holy Songs was sitting)) in two groups- in ((each 
individual » meeting® (( for sacred Service » — there is one 
who says thus: Verily, when as regards the sides ^ ((into which they 51 A 
divide themselves )) there are no m.ore than two® — , they (( alone )) 
merit the worth of spiritual mastership ; thns hastrem 
srdvayrirdi, a-rafufrayo. « whereas as to those)) who ‘sing’ 
in three groups in ((each individual » ‘meeting’ ((for 
sacred Service)), — there is one who says thus : Verily, because 
three must be too manv sides « to divide the meeting in )) — 

^ The argament is on rhe statement of S6sha;;s that the quantity should 
be lessened a little; Kiryatro-Bu/'it argues that it should be lessened but a 
little only when the excess also is but a little, meaning that otherwise the 
quantity should proportionately be lessened much. 

- Piir. ’ khureshn. 

This is probably formed of Av. _3"iv»=to sit, and the suffix -“V- Darm. 

Compares Sans. a religj^us fete. 

^ G^rtfi/c Cf. Pn = a group. 

Tiie iclcionCLS eVi,a-:nlly ir lo Ih.c priests assembling to 
celebrate a great Thanksgiving 

^ Kostin; or host me 

One party must sit on the side of the Zaoii, and the othei on the side 
of the Sraopliavarx and the A tar v abb -h; see paragiaj’h G below. 
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they do not merit the worth of spiritual mastership.* 

2- Chvat nitemem hastrem anghat ratufree-? How much 
might be the smallest meeting « for sacred Service », as 
would insure the worth of spiritual mastership, « and 
suffice •)) for the assignment ** of the places « of officiation »?* 

3. Thris. A party of three persons.^ 

4. This is manifest from the Avesta « the Holy Wisdom » that 
there should be « at least » three places ® (( of the officiating divines » 
at the Holy Service of All the Reverential Ones,® at that of the Twelve- 
fold Adoration of All the Worshipful Ones,^ at that of the Sublime 
Spiritual Master,® and at that of the Holy Spiritual Essences.® 

5. There is one who says : Verily, « when the places of the officiat- 
ing divines » are to be assigned either at the Service of All the 
Reverential Ones,® or at that of the Holy Spiritual Essences® when 


^ As noted below in par. 6 the Zaot, the Havanan, and the Frabortar 
form one side, and the Atarvakhsh, the Aberet, and the Sraoshavarz form the 
other. This arrangement does not take account of the Asnatar and the Faethwish- 
kar. Elsewhere at Fols. 155-156, when describing the whole officiating body, 
the Nirangast&n assigns no fixed places to the Aberet and the Sraoshavar 2 , because, 
it is observed, they have to move about- Hence in any case the fixed places .would 
be three on either side. 

2 Dative singular of ratufri, 

^ Gas khalak^neshn . 

^ Evidently the Zaot, the Atarvakhsh^ and the Sraoshav^arz. 

It appears that at least three persons are thought necessary for the perform- 
ance of a Holy Service. At present it is presumed as if two only are sufficient ; 
but the supervising priest evidently represents the Sraoshavarz who is to be 
the third. 

5 If the party were not to consist at least of three persons, these three 
places could not be filled. 

6 Visparat, Dvazdah-Homast. 

® Ratwo-Brizat ; see Sh, Ld-Sh. Chap. XI, 4, where this name occurs in 

the form as also later in our text. Dr. West translates: “ the Supreme 

Chief ** who, he says, seems to be Ahura Mazda Himself on the attestation of 
Yas. LVII, 4-- 

See also Yas. LXVI, I ; Visp. IX, 6; and compare Yas. L 17 ; Visp. I, 8, 

^ Arid Fravart* Aiyop ac khalak^nd* 
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these take place ’ at the houses of the great,' « or » at the closing ® 
periods of the Service of the Onefold Adoration of All the Worshipful 
Ones,® and if « in such cases » six persons « are available )) to help 
(( at the Service )), it ^ should be wrong not to assign places^ (( to all 
of them )). 

6. When there are six persons to help (( at the Service )), the 
Leading Invoking Priest,® the Priest who expresses the Haoma, and the 
Priest who presents things® must be on one® side, and the PriesP who 
kindles the sacred Flame, the Priest who holds duty with the Purifying 5l B 
Fluid, and the Priest who is having executed the Commands of the 
Spirit of the Moral Order ^ must be on the other ® side. 

7. Thus then it must be proper® only when ((these officiating 
divines are )) more than two ; (( and )) when (( they are )) more than 
« even )) three, there can be nothing which must not render that proper.® 

8. When there happens to be one person more on one side (( than 
on the other )), it should be well if that is on the side of the Leading 
Invoking Priest.^" 

CHAPTER X : APPENDIX A 

MISCELLANEOUS OBSERVATIONS 

1. Although a helping attendant may have come ((to the Service)) 
from the (( very )) beginning, still so long as (( the officiating divines )) do 

1 HTO should be anTO- 

^ Shayikan) Pr. ; otherwise, yazeshHikan=th.os& who are having 

the services performed. 

^ The reference seems to be to the every twelfth day of the Service when 

the Vendidad is added in the holy recital ; see Bah. Yt. II, 59, note 5. 

^ A Id khalak^neshn . It is implied that though three persons should be 
sufficient for the performance of the Service, still if more are available they must 
be given the assignable places. 

^ Zaof, Havanan, and Frabortar. ^ Ae-ae. 

Atarvakhsh, Aberet, and Srabshavarz. 

The Asnatar and the Raethwishkar of the Avestan list of Visp. Ill are omitted 
here, but appear in the fuller list at Fois, 155-156. 

8 of TD is preferable to of HJ. 

^ The places need be at least three, but they may be increased up to eight, 

Zaotdn is not a plural but an adjective from Zadt* 
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not commence the fourfold recitation of « the Holy Formula )) As is 
the Lord’s Holy Pleasure he should by ^ no mea.ns^ recite it « before 
them ».^ 

2. If (( again » he come afterwards, then if a not heeding » at 
whatsoever point a of the recitab) he may have come, he hold the prayer 
for opening the function and a at once » go on with tlie recitation as he 
may find proceeding, that « too » should be v/rong/ 

3. When the « Holy Formula » As is the Lord’s Holy Pleasure 

is recited 4 times ^ and the Floly Songs are taken up^ and recited on- 
wards, « it should well be remembered that » even as it is necessary (( to 
recite » what precedes and cqualh/ necessary « to recite » what follows, 
it is « likewise » not allowable to oinit^ what is in tlie middle.® 

4. To omit wha.t is in the middle may be just such, as when one 
i( has recited))^ the Holy Songs of the Ahunavaiii cluster, and one docs 
not then recite the Holy Songs of the Ushtavaiti cluster, but recites 
directly next the Hoi}" Songs of the Spe^rai-lMainya cluster. 

52 A <(Once that)) they are entered on,^^ unless they be recited through 
entirely, it should be wrong ; because it cannot be fit to let any « of 
these )) Holy Songs be left unsaid inasmuch as such three c consec- 
utive groups of)) chapters must be sung through u entirely 

5. When one must sing all the Holy Songs, then whatever is 
of the nature of song should also be sung in « the proper )> singing way, 
as for instance this : Isatvdstrahe Zarathtistruls nano! Hlomage unto 
Isatvastra the Zarathushtrian <( iManifestation )) 1 ^ ^ 

^ YafaJiiikvciiriyuk, According to v;hat follows the refeience appears to be 
to the Ai.unvars at the clo^e of Yas. XXMI, 7; and they must then be taken 
with the texts thai follow, to form an incroduction to the Gathas. Otherwise 
these could be the four A,hunvars introducing the Afringan of the Gahambar. 

- This is the force of aKJicr la, 

^ He should be in no harry to recite it before they have commenced. 

^ It is not cjuite plain from the text whether it is held unlawful to join late in 
the service altogether, or simply to join in reciting at once at a broken period of the 
Holy Text. If the latter is the meaning it should be proper to join in at a fit point. 

^ See note 1 above. ^ Gas, the Gathas ; see what follows, 

Bain vakhdunit yakaviniujiet, ® Andarg shaik>hitan, 

^ SrdyH seems to have dropped out from here. Bain vaklidunt, 

Bara. A-gbH, This text is not preserved in the extant Avesta. 
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6. In the Visparat « the Service of All the Reverential Ones » one 

should pound ^ the Haoma at u the words » Y^tspao gaethdo'^ ‘All 

Life-Centres ’ when all the Holy Songs ^ will have been sung through; 

otherwise u one may do so » at the Holy Song of Vohu Khshathra ^ 
« or Virtue’s Kingdom)). In the Dva^dah-Homast «the Service of the 
Twelve-fold Adoration of All the Worshipful Ones, one should pound 
it )) at the 33rd Chapter^ « of the Yasna » after ^ the opening sections.^ 
And in the Aevak-Homast (( the Service of the Onefold Adoration of 
All the Worshipful Ones, one should do so)) at the sections as they 

will have come on up to the chapter of Ta Ve Urm’ata ’ (( The 

Canons for You » ; and thereafter ^ one must leave off 

« pounding )).‘^ 

There is one who says that by so stopping at that Holy Song, no 
virtuous act will have been achieved. 


CHAPTER X: APPENDIX B 

ON THE FRAVARTINIKAN 

1. And the a doctor that is cited just above » likewise maintains 


^ lliineshit, “ These are the opening words of Yas. LV, 

^ Yas. LIV is evidently included in these, 

^ The text has Voh^'^shat, 

^ Fragart ; as a rule Jiat is the term that indicates " chapter^’ in the case of 
the Yasna, whereas the former term is used in relation with such texts as the 
Vendidad, 

^ Javk min kart hiin-t ; kart usually is kartak. The reference is to the 
first four sections of the chapter; see note 9 below. 

'* Tav^urvat ; is imperfect for 

These are the opening words of Yas. XXXL 
^ Vatik (?) ; cf. Ar. . 

^ Is it meant that in this case the pounding operation is to run through every 
section of Yas- XXVIILXXX? At present it does not take place during these 
chapters, nor during the recital of both the 55th and 51st chapters, but is com- 
menced with the Ahunvars at the close of Yas. XXVH, 2, continued during §§ 4-7 
of that chapter, and resumed at Y^as. XXXI, 5, at Yas. XXXII, 3, L 3, and lastly 
at the 3rd line of § 4 of the 33rd chapter, which last point is specialised above for 
the Dvazdah^Homasf. 
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thus that of the ten days generally' dedicated to the Holy Spiritual 
52 B Essences,' on the first five days « one should hold the Service with )) the 

Dedication : Ahurahe Mazddo Raevcito K.h.v3irrnangnhato ashihmum 

^ ‘ (( According to the Holy Pleasure )) ot the Omniscient 

Supreme Being, the Brilliant and the Glorious One a and of the 

Holy Spiritual Essences )) of the righteous ones ’ 

S6sha«s said : Verily, this must be done on days and nights * 
equally. 

2. On the five ^ intervening days « consecrated to the five clus- 
ters )) of the Holy Songs,' the Dedication should be: Ahurahe Mazddo 

Gdth.dbyd ashduntim A G( According to the Holy 

Pleasure » of the Omniscient Supreme Being, « the Brilliant and 

the Glorious One » for the (( beneficent and spiritually efficient » 

Holy Songs, (( and of the great and mighty Spiritual Essences )) 

of the righteous ones and this ® should be performed as essentially 

requisite on all® the five intervening days « consecrated to the five 
clusters » of the Holy Songs. 

3. There is one who says thus : Verily the expression Gdthdbyo ‘ for 
the Holy Songs ’ cannot ^ but be used as essential ^ on those five days in 


^ Fravartxngan ; but above, on P. 20 of the text, it was Fravartxnxkan and 
below it is Fravartxkan, 

It is remarkable that the number of the Fravartmikan days is fixed here to 
be ten, which exactly accords with the dasa pairi \ihshapano of Yt, XIII, 49 
and of the Afringan of Arda Fravash, as belonging to which last the passage is 
quoted just a little below in ^ 6. These ten days are evidently the last of the year, 
comprising the last five days of the last month and the five intercalary Gatha da^^s ; 
because these latter are stated in §§ 2 and 10 below as the next five of the ten, 
and because § 11 below determines the New Year Day to be distinct from the 
Fravartingan days. 

2 See the opening portion of the Afringan of Arda Fravash. 

3 Yom lailiya, should be ^ 5 yom bain gas. 

® See the opening portion of the Afiing&n of the Gathas; and see also 
§ 2 of the Prelude to the Gathas, as given, for instance, in Ervad Kanga^s 
Gujerati transliteration. 

A 

® Ae haniae shalita vahidnntaiu t)* seems to be for as appearing in 

a similar relation just a little above. 

Vad la shalita vabidnnt* 
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order that there may « fully )) be accepted « all these services )>, when there 
are celebrated on those five days the^ Service of the Days sacred to the 
Holy Songs, the Ceremony of the Three Nights after Death, the Service * 
of the Purchase « of Heavenly Blessing )) on Earth, ^ and the Service of 
expressing the Haoma Beverage and of offering up in dedication the 
sacred Dron cake,^ even as it should be proper «to manage that wayw. 

4. « If however we be so careless as to use the expression « 
Gdth.dbyo ‘for the Holy Songs’ likewise® on the five days ((specially)).* 
sacred to the Holy Spiritual Essences,® then ((evidently)) no Conscien-^ 
cious ® Loving Veneration ® can proceed from us in such a case. 

5. There (( is incurred )) the Bazae penalty ((of ninety Stirs)). ^ 
redeemable with the sacred Dron cake Service, when the Holy Spiritual 53 A 
Essences are not (( venerated )) with the Service of Faith,® 

6. Of the ten days generally dedicated to the Holy Spiritual 

Essences, on the first five days the Dedication should be Ahurahi 
Mazddo ashdumm ydo v^sddha dvayeinti^ 


^ Gasanhar^ Setnth, Getee-Kharif, Hom^Droftm 

2 See Bund. XXX, 28, note 1 by Dr. West, and above, Aer. VII, 6, 

3 DO as in TD. 

Because generally there are dedicated ten days to them: these five,; 
which are the last of the twelfth month, and the five Gatha days which follow them. 

Impropriety of expressions must show a neglectful attitude, and must 
render a service futile. 

3 Ausbfrit, West renders “ propitiation of angels^’; see Bah. Yt. II, 45,^ 
and Sh. La-Sh. XIII, 30. 

It may be noted that according to what is said at the close of Fol. 123 the 
Ausofrit dedicated to the Ratwo-Brizat, the Sublime Lord, equals the performance 
of the Dva^dah-Homast and the Dron Service, 

Or, 360 Diihams. 

The performance of the Dron Service must, according to Sh. Ld-Sh- XVI, 
6, score a merit of 1,200 Dirhams ; hence a service of so much greater value must 
have been required for redeeming the B^sae penalty ; see Fol, 123, 1. 8, Fol. 
124, 1. 12, Fol. 134, 11. 19, 21, Fol. 148, 1. 20, and Fol. 152, 11. 1, 3, 18. 

® Yasht e pann Var ; see below, Fol. 69, 1. 9 ; otherwise Hat e pann Var^ 
** the Chapter of Faith ; or, “ the chapter used at the Ordeal of Faith.” The 
reference may then be to Yas. XII. 

® See the opening portion of the xifringan of Arda Fravash, and Yt. XIII, 
49, wherein follows the statement about the ten days, 


15 
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* ,« According to the Holy Pleasure » of the Omniscient Supreme 


Being, « the Brilliant and the Glorious One, and of the great 

and mighty Spiritual Essences )) of the righteous, who come 

to the boroughs of the faithful ....’ 


7. Note that the Dedication which is to be addressed in * every 
case,* need be one « in each case » : one for ^ the opening period of ^ 
the ten days generally kept sacred to the Holy Spiritual Essences, and 
one for the closing period of the ten days generally kept sacred to the 
Holy Spiritual Essences. 

8. Afrog said : Verily, <( on these days, only » one Dedication 
need be recited all through, (( whereas » Vakhshapuhar said « there need 
be» three.* 

These * statements ® will have both been taken into account ® if one 
.« special dedication )) be pronounced in each of the two cases ® : « one 
for the opening period and one for the closing period of these days 

9. On those ten days generally kept sacred to the Holy Spiritual 
Essences, in every case when the Leading Priest has to recite the initial 
service at the head of the Fire, he should recite thrice the Praise of 
Righteousness and « then » take the fuel and incense forth to the Fire. 

10. There should be no difference « in all this relatively to » the 
night or the day.^ 


^ Supposing that is for ko\a-an ; otherwise, k^ran=“ at the gathering,’* 

Pr. «;*j.>^“3ssembly. 

® Baxa hain should be bun hain ; cf. rbcshm3.n hain just below. 

® Evidently one for the first five days, one for the last five days, and one 
for all the ten commonly. 

* ' % seems to be for h' 

® Y amalleluneshn amar, 

® The text may also yield the meaning, “ if both (dedications) be recital 
together but this sense should be entirely unsuited here. 

The main writer’s decision in the previous statement that there need be two 
distinct dedications — one for each of the two periods of the ten days, meets mid- 
way the opinions of Afrog and Vakhshapuhar. 

^ I.e,, the same practice should be followed during the day as during 
the night- 
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There is one who says thus I Verily, it is otlierwise * at night in the 
Thanksgiving Service of the Holy Spiritual Essences during the ten 
days generally kept sacred to the Holy Spiritual Essences I « so that in 
that case )) on the first five days the Dedication in the Service of the 
New Initiate^ <( should be » Ahufdhe Mdzddo Mithtuho^ »»••••••• 

xnspasshStn * cish.dunatn Ffcivdshitici’m * According to 

the Holy Pleasure » of the Most Wise Lord, (( the Brilliant and 

the Glorious One )), and of the Just * and Beaming Love, « the 

Bond ® of the whole World )),* of all « the Worshipful Ones »: 

......... and of the Spiritual Essences of the righteous ones, and 

on the five ^ intervening days sacred to the Holy Songs/ (( that should]))' 

verily ((be)) Ahurahd Mazddd MiCardhe Gd^dbyd^ ...... .t« 

v^spahham ashAunam^ Fravashinant ‘((According to 

the Holy Pleasure )) of the Omniscient Supreme Being, (( the Brilliant 

and the Glorious One)) and of the Just and Beaming Love ((the 

Bond of the whole World)), for the Holy Songs of alh.j 

and of the Spiritual Essences of the righteous ones ’ 

11. Atropat-e-Dat-Farrokho said: Behold, the Service of the New 
Initiate is not at all® different on the days generally kept sacred to the 
Holy Spiritual Essences, from (( what it is )) on the New Year Day.'® 


^ Aiy^ ae. This has reference to the statement in the last paragraph. 

2 Naok Naevar] see FoL 65, 1. 7; 68, 1. 20; 69, 11. 3, 8, 12; 92, I. 11; 
121 (A); 168,1. 10. 

^ See the Khshnuman of the Meherangan Afringan. This doctor requires 
this addition in the services of the night evidently because Mithra who presides 
over Light is helpful in dispelling the foul effects of darkness, both physical and 
spirituaL 

* See the Khshnuman of the Haft Ameshaspand Afringan, etc. 

® Mithra ; see the Meher Yasht where these ideas form the main vein of the 
theme. 

® Vouru-gao~yaoiiis^ the usual title of Mithra. Vouru = whole ; gao = the 
world ; yaoiti=bond, from yw=to unite, 

^ Pattj yom hain gas, 

^ The text has vispaeshdm Gathabyd ashaon^m, 

^ Hich ; otherwise ac/i— also. 

The New Year Day is here clearly distinguished from the Fravarting^n 
hence this is limited to only the 10 preceding days. 
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CHAPTER XI 


ON DISINCLINED CELEBRATION OF THE 
HOLY SONGS 

lA, Y6i Gd^do pairiu^^haitV srdvayeinti, As to those who^ 
sing the Holy Songs through disinclining® extraneous 
necessity,® as when the Thanksgiving Service is performed « merely » 
for the expiation * of sin,* 

2. There is one who says ; Note that « the term ukhshaiti indi- 
cates that )) they have to go in for it. 

A 1b. — yezi a-rastrem^ pairi-aokhta pairi-ddhayeinti,^ if they 

sing ‘astray’' irregularly® with wandering® speech, vdx;irchat 
apayeinfi, a-ratufrayd ; or pass'® speech over speech, i.e., do" not 
take any care," ‘then they do not merit the worth of spiritual 
mastership’ ; pascha vdpard vd pairi-ddhaySinti, a-ratufrayu. <(so 
also if)) they sing ‘asray’ behind or before as when one recites 
the threefold " Praise of Righteousness " first but does not sing « first )) 
the Holy Songs, then also they do not merit the worth of 
spiritual mastership.'® 


^ This must be the instrumental singular of the noun itkhshaitf=“ what is 
growing up accidentally,” The Pahalavi has rendered it freely. 

The of TD cannot fit. 

* f should be 

AjvBZdT f ^f . Pr, j loathing j otherwise Pr. necessity, 

Darmesteter doubtingly reads ap ashar. 

* Pat in ; cf. Pr. =penitence=Av. paitita. 

® A=not+>‘astra=regularity. 

0 Cf. adhayoit of Vend. IX, 12, where that signifies '' shall recite aloud/’ 

^ Pairi indicates this sense, « Xanban ; cf. Pr. twist. 

Bara, lit. distant, Atyapend* La ranjakiha. 

The number in the text is not plain, but these Ashem Vohus must be those 
three that are recited at the close of every Gatha chapter. Hence the point must 
be that it should be wrong to recite them first and then the Gatha chapters. 

It is no use singing the Holy Songs without putting one’s heart and soul 
into the act. If one runs carelessly through them as simply having to have done 
with a disagreeable necessity, one scores no virtuous deed. 
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3. Behold, whosoever may recite the text of the Holy Wisdom 
in * (( such )) various manners * « as » holding, carrying or bringing 
<( things )), or while sleepy, should recite that over again ^ (( in right 
manner, for )) if one do not thus recite again, that evidently « can » not 
(( be )) good ; (( nevertheless )) up to the day till which one has not known 
this, that need not be illegal.^ 

CHAPTER XII 


ON THE METHOD OF SINGING THE HOLY SONGS 

1. Katha Zaota Gdthdo frasrdvayeiti ? How shall the Lead- 
ing Priest sing the Holy Songs? 

2. Naema vachastasti, madhemya vacha, Zarathustri mana. 54 B 
Bearing in aim ^ the stanza formation as regards the construc- 
tive basis of the stanza,® with « sweet and calm » moderate 
voice, i.e., letting the recital be moderate « in every way ® », and 
according to the understanding of Zarathushtra ^ with 
regard to the metric lines ® and stanzas. 


y%n vxn, 

^ For, all that is recited in the above manner is cancelled from efficacy 
and value. 

^ If one be ignorant that to recite the Holy Text in this manner is wrong, 
then, until he knows that, his deed is not cancelled from efficacy and value even 
though he may sing in the wrong manner through that ignorance. 

The Avestan naema and the Pahlavi nlmak^ with other meanings, signify 
thus. At first sight, however, one may construe the sense. “ Half a stanza (at a 
time)”; but where the stanzas have an odd number of lines, it should be awkward 
to take a little pause at the exact middle of every stanza. It may however 
signify “ About half a stanza (at a time) ” ; if so, it may seem to have been advised 
to prevent hurry in the singing, or perhaps because the Assisting Priests had to 
follow on the Zaoti^s having sung first. 

^ Otherwise, “ from the (right) beginning of the stanza ” ; and then it might 
be meant that it must not be any half of the stanza, but the half taken from the 
right beginning, and divided at about the middle. 

® in pitch, loudness, and speed. 

As Zarathushtra has implicitly indicated in the construction of the G&thas. 
Cf. Pr. = understandings 

® Gas has this meaning here ; cf. Sh, LS-Sh», XIII, 5. 
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3a, YSzicha aHe vachd aj/ayUti, ydi henti Gdthdhva bisdmruta, 
ihri^/dniriitacha., ch.ath.rusidmnitac\iaf^ If one pass over, i.e., omit, ' 
those words among the Holy Songs, that are to be 
repeated twice, and those that are to be repeated thrice, 
and those that are to be repeated four times, daevanant 
knrta,^ and which are to the demons destructive, viz., those 
words which are to be repeated twice, etc., — 

55 ^ 4. There is one who says thus : Behold, it is the Holy Songs 

themselves that become destructive « to the demons )) when there are 
recited among them those words which are to be repeated twice, « etc. » ® 

3b. aetadsham vadaam aratufrayd.^ then on account wof 

the omission)) of those words they^ «must become)) want- 
ing in the worth of spiritual mastership despite alB ((care they 
take in other respects )). 


CHAPTER XIII 


ON THE OMISSION OF TEXTS TO BE REPEATED 

TWICE, ETC. 

1. Kaya henti vacha bisdmrdta? Which are those words 
that are to be repeated twice?® 

2. Ahyd ydsd ‘Of this I pray ((in grateful and 

devoted homage )> ’ (( Yas. XXVIH, 1 )). 

Humatanam ‘ Of Good Thought (( we are the 

partisans)) ’ « Yas. XXXV, 2 ))- 

Ashahyddat saire ‘Under the Power of the Holy 

Order (( are the blessed gifts )) ’ (( Yas. XXXV, 8 )). 


^ See Vend. Chap. X. 

2 Darmesteter calls attention to Yas. LXXI, 7 ; see also Vend. X, 5-6, etc. 

® According to this critic it is not these words by themselves that have this 
efficacy, but it is the power of the Holy Songs themselves that has it when this is 
supplemented by the power of these words. 

* Notice that the plural number here signifies that all engaged in the Service 
are involved in the fault. 

® Pann hamde lakhvar, ® See Vend. X, 4, and below, Fol. 84, 1. 6. 
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YatM Tu \ ‘As Thou O Lord Omniscient! « hast 

verily thought)) ’ « Yas. XXXIX, 4 ». 

Humd^m Thwdtzlm ‘Of good worth and Worshipful 

« we deem )) Thee ’ « Yas. XLI, 3 )). 

Thwdi staotarascM ‘Thy glorifiers « we proclaim 

ourselves)) ’ «Yas. XLI, 5)). 

Ustd ahmdi... ‘ Divine Happiness « isw for him ’ 

« Yas. XLIII, 1 ». 

Spentd mainyu ‘Through the Full Holy Spirit ’ 

« Yas. XLVII, 1 )). 

Vohii Khshathrew Vainim ‘The Good Kingdom «ls)> 

the desirable « lot )> ’ « Yas. LI, 1 )). 

Vahktd istis ‘ The most excellent wish « of 

Zarathustra hath been heard » ’ « Yas. LIII, !». 

3. Kaya thrisdmruta ? Which are those that are to be 
repeated thrice?^ 

4. As\vem Yok'd ‘ Righteous Perfectness « is the 

Highest Good )> ’ « Yas. XXVII, 11, etc. ». 

Ye Sevisto ‘ He who is the Most Beneficent « Holy 

Spirit )) ’ ((Yas. XXXIII, 11 ». 

Hukhshathrdtemdi ‘ For the Most Virtuous King (( is 55 b 

verily the Kingdom )> ’ (( Yas. XXXV, 5 )). 

Duzhvarrndis ‘Through ((their)) wicked creeds 

(( poison becomes current )> ’ (( Yas. LIII, 9 )). 

5, Kaya cAia\hrusdtnr4ta ? Which are those that are to be 
repeated four times among the Holy Songs ? * 

6, Yaihd Ahu Vainyo ‘As ((is)) the Lord’s Holy 

Pleasure... ’ (( Yas. XXVII, 7, etc.)). 


Mazdd at moi ‘ Unto me (( declare )) then O 

Omniscient ! ’ « Yas. XXXIV, 15 )). 


1 See Vend. X, 8, and below, Fol. 84, 1. 6, 

2 See Vend. X, 12, and below, Fol. 84. 1. 7. 

The term Qasdn includes besides the GSthas proper, all the Gothic pieces. 
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A Airyemd ‘ Let the Valued Nobility « approach 

for gladness » ’ (cYas. LIV, 1 ». 

7. As ^ regards these ^ « valued texts, nowithstanding all )) the 
text of the Holy Wisdom « that may come » before there occur * the 
texts to be recited twice, the texts to be recited thrice, and the texts to 
be recited four times in the course of all the Holy Songs, « it must be 
borne in mind that )) without ® those ® « efficient and essential texts )). 
there can be effected no Thanksgiving Service (( for what occurs )). 
either before ((those omissions)) or after ((them )). 

8. (( In every case )) when all the texts that are to be repeated 
twice, or all those that are to be repeated thrice, or all ^ those that are 
to be repeated four times, or the performance of Dedication, or the 
recital ’ of the formula for opening a sacred function,® or the Service ® 
of following out the Spirit of the Moral Order,® or the Service of offer- 
ing up the sacred Dron cake to the Spirit of the Moral Order, or the 
Thanksgiving ’’ Service on expressing the Haoma beverage,^ or the 
Service® of the Adoration of all the Worshipful Ones, or the Thanks- 
giving Service (( of the Seven Chapters )),® or (( the chapter of )) Tat 
Soidhis — ® ‘That advantage — ,’ or a fourth^® of the Holy Songs or 

56 A the Holy Songs in their entirety,” are omitted, then the Thanks- 
giving Service does not take effect (( for what occurs )) either before 
(( those omissions )) or after them. 

9. All this is for advantage in order that all may be on guard, 
and immediately ” on a text being omitted ” one may not proceed 
any further ; if however (( despite one’s attention having to be kept on 
guard)) one slightingly omits a text, then the Thanksgiving Service does 
not take effect for (( what occurs )) either before (( those omissions )) or 

Denman. ^ Yahavunet. Bard ash, 

* Vf is for ® Vdch vakhduneshnih. 

** Srosh-bareshnih. ^ Horn Yasna. 

® Hbmdst aiybp Yasna’, see above, Fol. 33, 1. 19. ® Yas. LVIII. 

Probably this was a name of some selections from the Gathas. Again 
chatrushbtak may be a mistake for c/iitofe=selections. 

Pann ae bun. Notice the double negative here and above. 

Pann sutakih. Vdchakih bun shaikunt. 
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after them. « Because, for instance)), if a text to be recited twice is 
omitted when that text to be recited twice occurs, then until the time 
to recite it arrives, all the Thanksgiving Service ((previous to that)) has 
taken effect, but when it is omitted to recite that text at the time there 
accrues to one the occasion to recite it, then the Thanksgiving Service 
does no longer retain its effect.^ 

10. If the Leading Priest has omitted the recital of the initial 
service, he must recite back the initial service and must recite all again 
the text of the Holy Wisdom thence forwards.^ And from the moment 
that the Leading Priest has arrived at the initial service, he must be 
constantly on guard so long as all ((the holy texts))^ are arriving; ((but)) 56 B 
if he be not ((so)) on guard, he must at any rate manage that the^ 
speeches best to be said ^ be recited (( properly )). 

11. Afrog said : Behold, on having to recite a text® specially for 
oneself ® one must recite the initial serv^ice (( therefor )) ; and one must 
stop® at the text of Holy Wisdom which is ((specially)) for the Lead- 
ing Priest.^ 

12. There is one who says thus : Verily, in a thing that one must 
manage oneself (( as one’s special function », wherever that may arrive, 
one must recite an initial service therefor.® 

13. There is one who says thus : Verily, wherever the occasion 
may arise,^ one must recite the initial service ; (( and )) one must stop 

^ Until one of these effective and essential texts is actually omitted, the 
Service has been taking effect ; but as soon as that omission occurs, all that has 
been effected before that omission, as also all that may be effected in what follows 
it, are cancelled and rendered useless. 

About this, several special opinions are given in what follows. 

^ /.e., from the initial service. 

^ Of course it is not only the important texts that are intended here, because 
these are mentioned distinctly in the remark which follows. 

^ Vachak~tum goft. ® Vachakt-ash» ® Otherwise “stand up.” 

All engaged in the Service must understand to perform their special func- 
tions of their owm accord, and must know by themselves to stop where there may 
arrive a text specially to be recited by the Leading Priest alone. 

® Whenever one who is engaged in a Service has to begin a special function, 
one must commence with the initial service therefor. 

^ Mat yakavumneh 


16 
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at the text of Holy Wisdom which is specially for the Leading Priestd 
14. If the Leading Priest have omitted a text, and if he discover 
that (( by himself )) then he shall recite just that text back again, 
and shall stop « to do so just » at that text of Holy Wisdom « where 
that omission is discovered )) ; if however he do not discover it <( by 
himself, but another must point it out to him )), then he shall begin 
;« the whole Service » over again.^ 

A 15. That « applies to errors respecting)) the very same Holy 
Book ; and what « must apply to errors respecting )) another Holy Book 
JC( in the same service )) is in no way to be different.® 

(( There is one who )) said that, with regard to the same Holy 
Book, if one discovers « by oneself )) from where one has to recite over 
again, then « surely )) one shall recite again the whole text of Holy 
Wisdom (( just )) from that forwards ; but when one does not discover 
5c(it by oneself )), then ((also)) one shall recite over again from the right 
beginning of that Holy Book (( only )).^ About (( errors respecting » 
other Holy Books ((this critic)) was of the same view ((as above))/ 


CHAPTER XIV 


ON THE NATURE OF THE CIRCUMSTANCES 
WHEREIN THE HOLY SONGS MAY BE SUNG 
1. Kangham nd Gdth.anum snUmiam arahifrh ? For what 
Holy Songs that are sung does a person fail to gain 
spiritual merit ? 


^ This remark is very much the same as that of Afrog above. 

® The difference between this statement and the following remark of another 

doctor of the religion is apparently this: the writer here means that when the 

omission is not detected by oneself directly, then it cannot be rectified without 

annulling the entire porotin of the Service that is already achieved, irrespective of 

what Fragart of the Service that has occurred in ; whereas the next writer means 

that even if the error be not detected by oneself directly, still if it be found out in the 

course of the same Fragart that is being managed at the time, then, the priest 

repeat the Service not whole but only from the commencement of just that Fra^r^ 

^ That is, if the error be not detected and rectified by oneself directly but be 

found out by another then the entire Service must be repeated from its right be ' 

ning, which, according to the next writer, applies only to the case when the •' 

detected not during the s a me Fragart that is being managed at the time bufd'^^^ 

a Fragart that has followed another in the same Service. ^ o , 

note 2 above. 
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2. Ydo maezo vd fravdshdimnd^ srdvayeiti; For those that 
one sings while making water® or easing nature®; 

for those )) in any case, that one sings while one is in the act of naaking 
water or of easing nature ; aHae^ham vacham aratufris. for such 
utterances one obtains no spiritual merit. 

3. Adih.aoh.a'^ uiti yatha kath.ach.a dahmd Staota Yasnyahaurva 57 B 
dadMiti, But otherwise when a holy man, viz., a Helping 
Priest, gives out, in whatsoever manner,® the Worshipful 
Glorifications® in « their » entire extent when' he may have 
been on priestly command,' — there is one who <( says that » “ the 

holy man ” « signifies » the Leading Priest — ^ — >, paurvdt vd naemdt 
apardt vd, whether at an earlier point,® i.e., near the adoration 
of the Holy Flame,® or at a later, i.e., near the adoration 
of the Holy Sap,® ayd vd tacha vdt, hi'stenino vd dongJidno vd 


^ Darmesteter has already corrected thus frava shaimno of the text. This 
indeed removes the syntactical difficulty which must otherwise present itself ; 
bat neither the readings of both the texts nor the radical signification can clearly 
support it. 

" Mizan ; See Pr. 

^ Riyan; See Pr. 

* The text has adhaecha. 

^ This is what tiiti yatha kathacha means; see Vend. 11, 11, etc. 

^ The Staota Yasnya; see above, note to Aerpatastan, VI, 3. 

^ Or, “ as having behaved according to the law of propriety.'’ 

® Point in the greater text in whose midst the Staota Yasnya was 
placed* 

9 Perhaps Yas. Chaps. LXII and LXV. If this supposition be right the 
Staota Yasnya must originally have occurred between these chapters. It need not 
be startling to think that the chapters of the Yasna might originally have a different 
arrangement from what they ha\e now* And we know that at the earlier stage of 
the Yasna special attention is paid to the Holy Flame whereas at its later stage it 
is paid to the Holy Sap. Why might not then the chapter specially devoted to 
Holy Flame have occupied a place at the earlier stage? 

If however, this supposition be tiot correct, the reference may be to the Atash 
and Aban Niyayeshes recited one at the earlier and the other at the later stage of 
the Yasna Service. 

Reject for written above it in the text. 
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vd, haremnb vd vazemnb vd aiwydsto, atha raUtfrh. while 
walking or running, standing or sitting or lying down,^ 
riding or driving ((i.e., » bard-aspb, mso-mtho, ' riding the horse or 
58 A driving the chaise,’ or while girding the belt on,- « even » then 
he can gain spiritual merit.® 

CHAPTER XIV ; APPENDIX A 

ON THE MANNER OF CLOSING THE HOLY SERVICE 

1. KiryatrS-Bhyit said ; Behold, this is what is manifest from 
the Holy Wisdom that in case the Leading .Priest have not handed 
over the sacred Barsom twigs to him * who manages the sacred apparat- 
us^ and yet have closed the Holy Service, he shall be lacking in spiritual 
merit ; hence only after having handed the sacred Barsom twigs over 
to him who manages the sacred apparatus, should the Leading Priest 
always end « the Holy Service ». 

2. Soshajjs said : Verily, so long as any® kind of function 
'((whatsoever)) remains to be performed ((the Holy Service)) should 
not be ended. 

3. Vakhshapuhar said : Behold, (( to see the necessity of command- 
ing that only)) when every kind of function is performed should (( the 

^ The Pahlavi has noted an appropriate meaning of daVadnb in 
= “ lying down.” It would have been almost impossible to discover it without 
this help of the Pahlavi. 

The portion of this sentence from histemnb to the end, is elsewhere found as 
Fragment Tehmuras, XI. Darmesteter, recalling ^a;dhyfrj»«d of Yt. I, 17, suggests 
paihdnb as the correct word ; but there appears no necessity to read the word thus 
differently. The haro-aspb vazb rathd of the gloss is also cited in Pah. 
Vend. VI, 26. 

^ Madam valam ; cf. Ar. ^G=belt. 

® This is allowed to the priest perhaps because he is occupied all his time in 
reciting sacred texts, so that he may be engaged in reciting them coincidentally 
with some of the conditions mentioned, 

' * Zin-ddf, the reference must be to the priest who serves at the Holy 

Service as “ Frabortar.” 

• At present the Leading Priest hands over the Barsom to the Helping Priest 
at the end of the text proper of Yas, LXXII, and before the conclusion. 

® Kola vin kar. 
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Holy Service )) be ended, may indicate « that there may be » a lack of 
faith in some (( things »d 

4. It will be meeting each of these 3 judgments « respectively » 
when in ending the Holy Service such a thing « happens » owing either 
« in the first case)) to their being newly initiated/ or (( in the next )) 
to their not remembering the instructions,® or « in the third )) owing, 

(( notwithstanding their being )) without any disbelief (( otherwise )), to 
their being in distrust concerning « the consequence of » this « circum- 
stance )) as to when it should be that the Leading Priest should « finally)) 58 B 
leave the sacred Barsom twigs with him who manages the sacred 
apparatus/ 

5a, When the Helping Priest has recited without « any )) lack of 
faith the special formula for opening the function « of washing )), wash- 
ed with scrupulous care the seat of the Holy Flame, and washed the 

hands, then should he place them on the sacred Barsom twigs.® 

There is one who says thus : Behold, once that one has washed 
the hands, it is not proper to place them on the sacred Barsom twigs.® 

6. There is one who says thus : Behold, if one were to say thus : 

“ Keep «your )) wits,” ^ that should be improper.® 


^ It would be necessary to issue such a command only when it would be 
likely that the thing might not be performed ; and a thing might not be performed 
when there might be a lack of faith therein. 

2 Naok navar datak (?). This will correspond to the judgment of 
KiryS.tr6-Bu/it. 

^ This will correspond to the judgment of Soshans. 

^ This will correspond to the judgment of Vakhshapuhar. 

^ These seem to be the operations of the Helping Priest after the Barsom 
twigs are finally handed over to him by the Zaotar^ before they close what might 
perhaps be a qualifying service only ; see note 6 on next page. The commencement 
of the service proper is described below from L 29 of this folio onwards. 

® This critic perhaps thought that after receiving the Barsom twigs from the 
Zaotar, the Helping Priest had to put them aside finally, and hence no more 
attention was to be paid to a manipulation of theirs which concerned only the 
main service in hand. 

Hosh yakhsenun, 

^ Every priest engaged in the Holy Service must be the most expert in his 
concern, and will therefore do his part best ; hence it will not be becoming to say 
** Keep your wits to a person such as this, 
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5b. — (( A nd then )) should he recite the special ^ little service for 
the holy precincts of the sacred Barsom twigs/ 

7. Soshans said : Behold, if owing to one’s being in haste, one 
recite it^ even on the way/ that verily is allowed. 

8. One should recite (( things according to » the Holy Science ^ of 
the Causes/ And if one have not adored the Resplendent Sun of 
Glory, one should verily adore Him.^ If (( however)) one is to end the 
Holy Service ((speedily)), one may say the sacred texts less. 

CHAPTER XIV : APPENDIX B 

ON THE MANNER OF OPENING THE HOLY SERVICE 

1. When one comes over again® to the Holy Service one should 
recite thrice^ the Praise of Righteousness/ ((and)) Fravardne ((the 
59 A Formula of Faith, and hallow )) what period of day one may have/ 
((and recite further the text)) ® : Tava^ Atars piiAxra AJmrahe Mazddo 
khsh/^aothm® ‘According to Thy holy pleasure O Life-Flame ! 

^ Vach pann Var e Barsom. As patting down the sacred Barsom twigs must 
mark the close of the Service this seems to refer to the recitation of the text accom- 
panying the act of assigning the Barsom their final place. See the words Nemo 
nrnvaire vangiihi Mazda-dhaiie ashaone which refer to the Barsom and appear at 
the close of the Yasna. “ vach pann Var e Barsom. 

^ “ On the way perhaps to the final place of the Barsom or perhaps to the 

well or stream where the Service is ended, ^ Nash pann Chimiydn, 

This literature seems to have contained instructions concerning sacred services. 
Of course, it could not be meant that the literature itself was to be recited through. 

^ See the words Hvbxx K'oshaetem Ameshem Raem Aurvat-aspem yazamaide^ 
at the close of the Yasna. 

® We have seen above that a service is said to have just closed. Apparently, 
as we have already supposed, it may be the earlier service which the priests who 
are to be engaged in the service proper, have to go through to qualify themselves 
for the latter. And this must then be the reason why it is said that they “ come 
over again to the Ser\dc0.” " Ashent Vohuk 3, 

s See the commencement of the Preliminary Service given before the text of 
the Yasna in, for instance, Ervad Tehmurasp’s Text Book. 

9 These are the words that occur in the Preliminary Service just after the 
text mentioned above. But our text additionally has dthro Ahurahe Mazdao piiihra 
before these words, and this arrangement is preserved in § 9 at the end of the Pre- 
liminary Service as it is given in Ervad Tehmurasp's text. But we cannot be 
certain whether it is an error to have these additional words just here, or whether 
in ancient times they had their proper place even here. 
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Thou offspring of the Most Wise ’ up to the end7 

2. « Thus )) one should say the special formula for opening the 
sacred function, and recite thrice the Praise of Righteousness, and 
for ^ the second time ^ wash the seat of the Sacred Flame with scrupul- 
ous care ; then one should again proceed to the seat of the Leading 
Priest, and place the hand upon the sacred Barsom twigs, and again 
recite A^hem Vohu3 «the Praise of Righteousness 3 times )),® Fmvardwe 
« the Formula of Faith )) and the Dedication,® and « thus )) say the 
small preliminary service <( as)) for the Smaller * Thanksgiving Serviced 

3. Afrog said: Behold, in the Greater® (( Thanksgiving Service 

one should say)) Yathd Ahu Vairiyoyo Zaotd^ ‘As is the 

Lord’s Holy Pleasure « so declares unto me he » who is the Leading 
Priest ’ 


^ Vad sar. This refers to the words yasndicha, vahmdicha, khshw^othrafchw, 
frasastayaecha. 

- Lakhvar ol gas ; because the Service is being repeated. It is, however, 
likely that these w^ords are simply a mistaken repetition of the words that follow. 

It must be noted that in modern practice also 3 Ashem Vohus are recited and 
the seat of the Holy Flame washed at this stage just as is described here. 

^ See end of § 2 and § 3 in the latter part of the Preliminary Service. 

As can be seen from Ervad Tehmurasp's text the arrangement here described 
is quite the same as what we have at present. But it will appear from what follows 
immediately that the ancient doctors of the religion were not themselves agreed 
as to the exact nature of one text. 

^ Yasht e Kas. The smaller service as indicated by this, may be the abridged 
service which the priests have to go through to qualify themselves for the service 
proper and which is presumed to have preceded the service which is now being de- 
scribed. At Fol. 168, 11. 19-20, it is defined to have lesser value than the Yasht e 
Havan. Otherwise it may be one of the services to be distinguished from the 
Homasts and other greater services such as the Visparad and the Vendid^d. See 
Fols. 67, 1. 23 ; 76, 11. 27, 30 ; 81, 1. 29 ; 86. 1. 21 ; 132, 11. 14-17 ; 151, 1. 8*; 152, 
1 . 22 ; and 168, 1- 19. 

^ Pann zak e Mas^ This must be any of the services which can be distin- 
guished from the Yasht e Kas or the ordinary Yazeshn ; see the note just preceding, 
and the vague definition in FoL 93, 11. 16-18. See also Fols. 67, 1. 27 ; 76, 11, 28 
30; 81, 1, 29 ; 132, i. U ; 151, 1. 10; and 153, 1. 21. 

® This occurs in our present arrangement after the text mentioned in note 1 
above. It must be noted that this statement as well as all which follow in this 
Appendix are simply amplifications of what is said in the preceding sections. 
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4. Vakhshapiihar said: Behold, ((there should rather be said » : 

Yathd Ahii Vainyd yu /l^arrvakhsho — ^thd Ratus ‘ As 

is the Lord’s Holy Pleasure (( so declares unto me he » who is the Feeder 

of the Sacred Flame.’ ^ ‘So the Spiritual Master ((shall declare 

even through Righteousness as the knowing righteous person 

As to why he* (( would have )) this (( done », that is not plain.’ 

5. There is one who says thus : (( There shall be said »: YaihdAlm 

Fainyo yo J'^arrt’akhshc), yd Zaotd., — Aihd Rahi-s ‘As 

is the Lord’s Holy Pleasure (( so declare unto me )) he who is the 

Feeder of the sacred Fire (( and)) he who is the Leading Priest.’ ® — ‘ So 
the Spiritual Master (( shall declare even through Righteousness as the 
knowing righteous person)).’ 

6. Now that the Helping Priest has completed (( the sacred pre- 
parations ))/ and “ because all blessedness is for him who is good,” ® 
so if (( to do it )) there be no Atarvakhsh, (( the Feeder of the sacred 
Flame )) yd bityd Zaota ‘who is the second Leading Priest,’® ((and)) as 


1 Cf. Yas. XV, 4, and Visp. Ill, 6. 

Vakhshapuhar will have this difference apparently because the sacred Flame is 
specially attended to at this stage of the Service ; and he will therefore give supreme 
importance to the holy minister tending it. But as the idea refers itself to the 
entire service and not to a part of it, the other opinion is evidently correct, especi- 
ally because the practice it maintains is preserved even to modern times. 

2 HJ has pann zak e oZman after o/man, but that is rightly absent in TD. 

2 This doctor reconciles the two previous decisions. 

^ Previous to the commencement of the service proper the Helping Priest has 
prepared and sanctified all things required in the Service, and up to this he has been 
holding charge of them, which the Leading Priest now proceeds to take over to 
himself. 

® This does not appear to be the prayer wherewith the Rdthwi gives up his 
charge, because at any rate in modern practice, there is no such prayer to be 
recited by him at this stage. After the texts discussed just above, the Leading 
Priest now recites 3 Ashem Vohus and washes the seat of the sacred Fire. Still 
these words here evidently point to an Avestan original, and appear to be a 
scholastic quotation. The same expression recurs at Fol. 67, 11. 14 and 15 below. 

® In other words he is second to the Leading Priest. 

Note that above at § 5 a of the preceding Appendix, it is the Rathwi who 
washes the seat at the close of the Service ; whereas while opening the Service, it 
seems to be meant that if there be the Atarvakhsh present at this stage, he must 
wash it, otherwise the Zaoti must wash it, and not the Rathwi, ' 
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the use ’ of very much of the text of Holy Wisdom * is not in this case * 
of even * the least ® consequence, one (( who is to oflhciate as the Leading 
Priest )) should <( simply )) say A^em Vohu « the Praise of Righteous- 
ness )) thrice, and wash with scrupulous care the seat of the sacred 
Fire. ((Then)) he should proceed to the seat of the Leading Priest, 
and wash the hands and place them on the sacred Barsom twigs, and 
be established as the Leading Priest in (( the management of )) the 
Text of Holy Wisdom.^ 

7- There is one who says thus : Behold, besides AA\em Vohu 
<( the Praise of Righteousness )) one should recite the prayer Yathd Ahu 60 A 

Vairiyo ‘As is the Lord’s Holy Pleasure ’ twice while on 

the way (( to the seat of the Leading Priest ))/ 

8. There is one who says thus : Behold, one ® should verily recite 
Fravardne (( the Formula of Faith again, ^ evidently )) because one has 
not yet recited it in the capacity of the Leading Priest. 


CHAPTER XIV : APPENDIX C 


ON IMPROPRIETY OF CHATTER BY THE 
LEADING PRIEST « 

1. Verily, according to all the teachings, when there occurs the 
time when the Leading Priest has to enter on the commencement of 
(( the Service )) with ((the prayer)) Frastuye — ® ‘I glorify — so that 
having recited the formula for opening the sacred function the Leading 


^ Vesh Avastakih. 2 2 Mitidavamich. 

* Otherwise the sense may be “ he must stand to (recite) the Holy Text which 
specially appertains to the Leading Priest." 

® The same is done now ; see the Preliminary Service in Ervad Tehmurasp’s 
Text, end of page 2 and commencement of 3. 

is apparently for ■sjo'* See page 6 of the Preliminary Service. 

« Cf. Sh. La-Sh., Chap. V. 

“ It wiU be noticed that in modern practice the Frastuye precedes the last 
Fravariine in the Preliminary Service, and is the first Avestan text which the 
Zaoti recites after having taken charge of his special function in the Service. 


17 
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Priest enters on the commencement (( of the Service )) * with « the 
prayer)) Frastuye — ‘ I glorify,’ then while he performs* the obei- 
sance/ if the Leading Priest chatters/ then although he may proceed 
to perform the « holy )) function/ still the whole Thanksgiving Service 
((must be considered to have come)) to an end/ 

2. Mahg6shnasp said : Behold, if (( the Leading Priest )) have 
taken up the portion ® of the Holy Wisdom which appertains (( solely )) 
to the Helping Priest,® then (( also )) the Holy Thanksgiving Service 
must be brought to an end. 

3. Soshans said : Behold, at whatever place may the Leading 
Priest chatter, there the Thanksgiving Service (( must be brought to )> 
an end by everybody.^ 

4. About this have (( all » been most agreed that when the close 
(( of the Service )) takes place on the side of the Leading Priest, then 
the Helping Priests also should close ((it)). 

B 5. And when there is a sheep or a goat ® (( to be dedicated )) in 
the Thanksgiving Service, then also, while the Leading Priest performs 
obeisance,® if he chatters (( at the time )), then although indeed he will 
proceed to perform the ((sacred)) office,^ « still )) in so far as the sheep 
or the goat is not to be slaughtered (( in such a case )), one must not 

^ Our text has ■* ^ after iij but that is omitted 

in TD« 

2 Namet; Av, The reference is to the whole initial operation. 

® Dardyet; see Pr. It must be noted that this act is condemnable at 

any stage in the Service. See below. 

^ Kuf ae vazdrtan vazlunet ; see what follows in similar relation in § 5 below. 

^ Chattering is an act quite unseemly at a sacred Service, and is rightly 
said to cancel it when it is manifested at just the initial stage and that too by the 
Leading Priest, 

^ Those texts that are specially assigned to the Rdthwi must be recited by 
him alone ; because if the Zaoti were to recite them the Service would of course 
be spoiled. 

^ This makes plain that not only has the Zaoti to retire from the Service, but 
the Service itself is to be closed. 

® The term gospand implies either “sheep'^ or ‘*goat.^^ 

® should be io Kdr. 

Naksuiitan; see Fol. 69, 11, 7-S ; and FoJ. 85, 1. 24. 


11 
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slaughter it. If however it be killed « already )), even then the Hallowed 
Portion * must not be offered. 

6. And while one performs obeisance on a token,® if indeed 
one « directly » proceeds to perform the « sacred )) office « thereon in 
proper manner )), the Hallowed Portion can be offered; but if one have 
chattered, then it cannot be offered. 

7. When the token is dedicated in thankfulness according to the 
text of Holy Wisdom, then though the (c special )) Dron cake is to be 
left out « from the Service, still » the Hallowed Portion must be offered,® 

« for )), throughout the length of the Holy Service the Spirit * of Holy 
Lawabidingness ^ is of ® course ® and indeed advanced ® in accordance 
therewith.® 

8. When that Holy Service has in it the Hallowed Portion, and 
when the Leading Priest has expressed obeisance, then although he may 
chatter (( only » as he proceeds simply to explain^ the duties ’’ of the 
function, still as the Hallowed Portion is not to be offered even then, it 
must not be offered.® 

9. When one has performed obeisance for the Holy Service and 61 A 

directly proceeds to perform the « sacred )) office^ then one has verily 

to « say » the special formula for opening the sacred function and to 
celebrate the sacred Dron cake Service ; but if one has chattered, then it 
must not be celebrated.® 

10. Behold, it is after all said by Vakhshapuhar who previously® 

^ Zohar. 2 Ga«a ; cf. Pr. Av. ■■)'^''Qa=colour ; sinew. 

The token may simply be “ milk.” 

The word may also be a derivative of Av. !••“(£, meaning milk or some milk- 
product. 

® ^This indicates that the Service does not materially suffer for the omission of 
the Dron in this case, although this is necessary when there is to be dedicated an 
animal. The reference evidently is to a special Dron Service, the B§LzSi^ 6 Dron. 

* Spendomat ; Av. Spenta Aramaiti. ** Pann yahvufi, 

® Ham aur&svarih kuneshn ; Av. Mrwthvarr. ’’ Kar farshuntan. 

Even when making explanations during the Service one must not chatter. 

® In other words the Service must be closed as having been spoiled. 

* Pishik ; see § 3 of Appendix A just above for Vakhshapuhar’s opinion on 
want of faith in sacred things. 

The word may otherwise be read payiyak = a degree. 
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spoke rather * severely ' about it, that « the penalty of » not ^ celebrat- 
ing^ indeed the sacred Dron cake Service which redeems the Bazae 
penalty,® as apart * from the Holy Service,^ becomes most when even 
those that are « otherwise » without disbelief, have no trust therein.® 

11. It will not be proper if one carries the close of the sacred 
Dr6n cake Service which redeems the Bazae penalty,® into the night.® 

12. Afrog verily ' made out « the proper close of the Service to be 
at the section containing » dcka nicha ® ‘ towards and under it.’ ® 

CHAPTER XV 

ON TANAPUHARS AMONG THOSE CELEBRATING 

A SERVICE 

1. Dahmd Zaota, tanu-pnvtha upa-sraotdrd, If the Leading 
Peiest is a pious man, abut)) those who attend him in ser- 
vice are Ingrafted with sin in their persons, i.e., are of deadly 
61 B worth, yezi dW° tanu-prniha^^ vaedha,^^ « and » if he ‘ has been ’ 

^ Khvarfar. ^ A^yazeshn as in TD- 

^ The Bazde is equal to 90 Stirs or 360 Dirhams. Cf. Fols. 52, 1. 30; 134, 
11. 19-21 ; 148, 1, 20 ; 152, IK 1, 3 and 18. 

^ Javit min Yazeshn, apart from the main body of the Thanksgiving 
Service. Note that the merit of celebrating the Yasna Service is one hundred 
TanRpuhars while that of consecrating the Dron is only one; see Sh- La-Sh. XVF, 6. 

^ If they omit its celebration not, for instance, through error or forgetfulness 
or unavoidable difficulties, but for want of trust in its efficacy, then the penalty 
for that omission, as Vakhshipuhar rightly says, must be greater than when it is 
on account simply of error, forgetfulness, or unavoidable difficulties. Hence it is 
that Vakhshapuhar will be strict towards those who show^ want of faith in the 
least degree. 

® When the Dron Cake Service is being celebrated during daytime it should 
ip no case be allow^ed to terminate into night ; care must be taken to manage it in 
such a way that it may be finished off during daytime. 

’’ is for ® Yas. LXVIII, 21. 

® Thus Afrog would consider what follows this passage in the Yasna as post- 
terminal; and hence Afrog probably intended that the Bi^ae e Dron could be per- 
formed just hereif necessary, and that there would be no harm if the post-terminal 
text continued into the night. 

The text wrongly has dts tanu-pTrrthd^ 

Perfect tense, third person singular, Parasmaipada. The prefix of redp.. 
plication is dropped. The Pahlavi translates it with the adjective akds. 
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acquainted with their being’^ ingrafted with sin in their 
persons,^ aetavatd^ rahifrh, yavat fra-maraitP ; then he scores 
spiritual merit for just so much as he celebrates® « by 
himself")), i.e., ((for)) what is his own individual performance; yezi dot 
dh* noit tanu-pnrtha* vaediha, if however he ‘ has’ not ‘ been ’ 
acquainted with their being ingrafted with sin in their 
persons, vtspanam Gdt\\.andm ratufrh. then he scores spiritual 
merit for all the Holy Songs «that are sung at the Service)). 

2. T anu-pmi\i6 Zaota, dahma upa-sraotdro, If the Leading 
Priest is ingrafted with sin in his person, « but )) those who 
attend him in service are pious men, i.e., if the Leading Priest 
is of deadly worth, yezi dim tami-pvvtthem wiZarr,® and if they ' have 
been’ acquainted with his being ingrafted with sin in his 
person, aHavatd ratufrayd yavat framarenti ; then they score 
spiritual merit for just so much as they celebrate by ((them- 
selves )), i.e., (( for)) what are their own individual performances ; yezi 62 A 
dat dim noit tanu-pmth.em if however they ‘have’ not 

‘ been ’ acquainted with his being ingrafted with sin in his 
person, vispanam Gdt)xandm raUtfrayd.* then they score spiritual 
merit for all the Holy Songs ((that are sung at the Service)).® 

^ Note the abstract noun form tanapuharkVn of the Pahlavi for the Avestan 
tanu-prrTih.a, ^ The text has aevatOy but see below. 

^ Fraz manitunst; see Fol. 32, 1. 16. Note the evident mistakes in the text. 

^ Perfect, Parasmaipada^ third person plural. Tire root is strengthened by 
lengthening the radical vowel. 

Darmesteter already noted that this must be the form of the word in the text 
which is miswritten vivsttr here as well as below. 

® Every participant in the Holy Service gains a certain amount of spiritual 
merit for his participation therein ; and that merit has, for each participant its 
fullest strength promoted through the good work done by all engaged in \he 
Service jointly, provided all these have been absolutely good men. 

If however some one of these is a sinful person and if he has sincerely joined 
in the Service to achieve good, then, according to the remarks that follow in the 
text, such a person's good deed goes to^vards the effacement of his sin. But if he 
is not sincere then his effort is fruitless and achieves no good whatever, and his sin 
remains in the same amount- 

The others in such a case who are good men engaged with such sinful persons 
in the celebration of the Holy Service, obtain their whole strength of spiritual 
merit if they are not acquainted with the sinfulness of the others; if however they 
are, then they obtain only that portion of the whole strength of spiritual merit 
which corresponds simply to the part they individually have played in the celebra- 
tion of the Holy Service. 
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3. Note that that which (( is )) as good and « which » one of 
deadly worth utters out of one’s being penitent * is not (( left as sur- 
plus ))* good : for though such a one’s hands may be scrupulously 
cleaned, and though good action and virtue may be effected by that 
<( individual », still the worship ((simply)) goes towards ((the effacement 
of )) ^ the retribution.® 

4. There is one who says thus : Behold, if a person of deadly 
worth have after all uttered (( the good )) out of fear, compulsion, or 
compelling^ justice,^ rather than out ® of free choice,® and notwithstand- 
ing that through (( one’s )) incapability one would not have proceeded 
((to do so)) still one have been made to proceed ((thereto)), then although 
that person in deadly worth will have been (( made to do it )) to make 
penitence, (( still )) that should be illegal. Hence though such a one’s 

62 B hands may be scrupulously cleaned,® still that (( individual » is to be 
avoided from the Thanksgiving Service of others. 

There is one who says thus : Behold, the Holy Thanksgiving 
Service is not (( then » effected at all. ^ 

There is one who says thus : Behold, not even ’’ the least ’’ good 
deed or virtue is achieved (( by such a one ».* 


^ Patitik- 

“ Taking all together this must be the sense. If the participation of the 
Tanfipuhars in the Service were positively bad, or of no efficiency in any case then 
no good however small could have been achieved by even the good, for then, these 
would have participated in a sort of corrupted or mutilated service ; but it is plain 
from what has preceded that the good participating in the Service with the Tandpuhars 
could share greater or smaller merit, and needed not reject them altogether as quite 
unfit, for, it is there implied that they could tolerate their participation even know- 
ingly. Still it is evident that when the Tanfipuhars had no sincerity for participating 
in the Service and if this was known, they were to be disqualified and rejected • 
indeed the opinions quoted below would reject altogether the Service itself in which 
insincere Tanapuhais might have joined in any way. 

® Puhal. * Zurvan dai- 

° Hakhtak ; Av. hakhta used in the earliest portion of this work. 

® I.e., though one may observe all outward cleanliness. Mindavamich 

® Notice that when the Tanfipuhar is sincere in the performance of the Serv- 
ice and is capable therefor, then he does achieve good deed and virtue though 

that is neutralised in cancelling his wickedness ; see § 3 above and note 2 i, 7 st 
preceding. ^ 
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5. Dahmd Zaota, dahtna upa-sraotdrdy vispe ratufrayd. <( If » 

the Leading Priest is a pious man, « and » those who attend 
him in service are walso)) pious men, «then » surely all score 
« complete » spiritual merit. 

6, Tanu-pmtho Zaota, tanu-pxniha upa-sraotdro, %nspe a-ratu~ 
frayd. « If)) the Leading Priest is ingrafted with sin in his 
person and if those who attend him in service are « also )> 
ingrafted with sin in their persons, ((then)) all fail to score 
(( any the least )) spiritual merit. 

CHAPTER XVI 

ON THE QUALIFICATIONS OF THE WOMAN AND 
THE CHILD FOR CONDUCTING A HOLY SERVICE 

1. Kayachit ^ nd I dahmandm Zaoihrd^a ® ratufrayd ; Any persons 
whatever of the pious ‘among us’ are spiritually fit for 
the priestly office ; ndirikaydoschit * apnxndyuhahechii. (( hence 
there will be fit the priestly office )) even of the female in 

services performed )) among one’s kith and kin® and of the child in 63 A 
(( services performed even )) among strangers.® 

2. Yezi vaetha^ hdth.anam'’ thtejarrse'scha ® fra-taurvdiOsch.a, 


^ The text has kayachit. 

2 As kayachit and ratufrayo are of course plural, na cannot be the singular 
nominative of nar, for, it will not agree with those. It is evidently therefore the 
first personal pronoun, genitive plural, 

^ This form seems to be the ablative singular of Z^rothm— priestly office. 
Darmesteter however thinks it to be an abstract form from Zaotar by the addition 
of a suffix corresponding to the Sanskrit ta\ and the form of the clause that follows 
may favour such a solution. 

^ It must be corrected thus. 

® For, female modesty does not permit women to go freely among strangers, 
though children may go among them ; whereas there need be no such prohibition 
against women going freely among their kith and kin. See the close of P. 22, 
P. 23, and Fol. 6, 1. 11 and following, and Fob 8, 1. 16 and following, Darm. 
renders “ one’s own wife and the child of others.” 

® Perfect tense. ^ Hatha must be a neuter form of haiti, 

® Darm. takes this word as singular; but evidently it must be plural. The e 
replaces a; hence cs — ao which is the plural of the neuter base ending ang/i. 
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When one (csuch as these)) is acquainted with the termina- 
tions* and the pauses among the Sacred Chapters, i.e., for 

making « proper )) commencement « of one’s special portions )), «n^arr 
hdithhu Yasnem frdizh} then that individual is qualified for 
helping during the course of the chapters® in the celebra- 
tion of the Holy Thanksgiving Service; for such a one knows 
at what places one has to speak/ 

3. When a child is bright ® and knows the worship by heart and is 
without the lack of faith, it is fit for the function of the Holy Thanks- 
giving Service, and indeed for every « good )) function. 

4. A woman, unless she be menstruous, can celebrate the Holy 
Thanksgiving Service with the Hallowed Portion. « Indeed when » she 
is menstruous, she should not be left in the residence ® in daily use ® 

and must be kept 15 paces away ^ from a ((sacred)) function, -there 

is one who says 30 paces® ((away)). And note besides ((that it is 
required of her that )) Noit td ndirika kasu khrathwa ‘ That woman 
(( who may celebrate the Holy Service )) must not be with small 
understanding.’ 

5. When one recites (( the dedication )) of the Hallowed Portion 
of the Holy Saps, then if (( jointly with that )) all be (( engaged )) 
in Thanksgiving, that should not be improper.® 


1 Darm. has already noted that barsim is an error for barin, we may rather 
say, for barhtn, because harhhiitan is the equivalent of ihxorxrs. 

2 This is the verbal adjective of fitness : is a variant of and the 

termination * represents one of the suffixes to form such adjectives Seo 
Kanga’s grammer, § 565. 

2 is wrong for (ha tan). 


* To be thus fit, one must know where to stop in the recitation, either to 
manage things in the Service or to let another recite his portion. Si T I 
must know where to take up a recitation which pertains to oneself 
^ Ztraky Pr. ’-OO intelligent. 

« Y6m-bit ; Sem. yb>n = day. and Pr. e.,. = a dwelling place, or gCm-but 

“= a reed cottage; Pr. A See Vend. XVI, 2. ^ See Vend. XVI 34 

® The doctor who said so had perhaps in visw such passages as Vend 'v 48 

The reference probably is to Yas- LXVI, 1 which the Zaoti and the RS+n ‘ 
recite together, ^ Rathwi 
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6. If one recite the « praise » of the Holy Life Flames without 63 B 
the Hallowed Portion, that should be improper. 

7. Atro Farnbag Nosae ^ said: Behold, except in the function 
wherein the Holy Wisdom is approving ^ a woman as fit, she is other- 
wise unfit, 

A 

8. Atro A^iharmasdan said : It is observed that (( except when 
she is declared unfit « for some function », she is otherwise fit/ 

9. Gaogoshnasp said : Behold, it should be the superior ^ <( func- 
tions )) wherein the Holy Wisdom may declare her unfit. And verily ^ he 
defines those thus ; Behold, « they )> cannot perform the Service of 
Dedication to the Resplendent Sun of Glory ; they cannot celebrate the 
Service of the Praise of the Moon of Prolific Grace ; they cannot say 
"‘keep your disposition good^' ® ; they cannot be directors ^ of business 
they cannot be in presidentships/ 

CONCLUDING GLORIFICATION 

Ashem VoM Vahistem ast^^; Righteousness is the Highest 
WeaP^ ; this « means)) that accumulation of Virtue is excellent — Ustd 

^ ^ Cf, Pr, intellect. ^ Dos^=friendly; favourable, 

^ This is a wiser decision ; for, the functions for which a woman may be 
fit are too many to be noted all of them in the texts of the Holy Wisdom; whereas 
it may rightly be expected that those wherein she is unfit must generally be noted; 
hence it should be fair to consider her fit for all other functions for which she is 
not actually declared unfit. 

Chtr, Pr. = high. ^ must be as in TD, 

^ This must be an utterance of a person in sacerdotal authority, to those 
under him. 

Khiitae yuzin, lit. masters of business ; Pr* = business. Note 

however that as is already said at P.21, 1, 12, ff. they* were considered fit for 
conducting family business. For their other qualifications see note 4 to Aer. Ill, 1. 

8 Levm-gasth, presidentship ; plsh-gds signifies president, director of 
affairs. Cf. P. 22 of the text above. 

^ This of course forms no part of the subject matter previously discussed; 
but as is the custom elsewhere among sacred writings, this Holy Text is put at 
the end to sanctify the close. For its profound signification see a study in 
Zartoshti, Vol. II, No. 2. 

Apdtih ; cf. Pr, prosperous. Dr. West reads the word azcrdt/?, and 

translates “ excellence.'' See his note to S. B. E. Vol, XXXVII, Dink, Bk. VIII 
Chap. II, 5, 

IS 
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54 A Ustd ahtmi, it is felicitous* — i.e., Righteousness, even for 
that one « is it » felicitous — viz., for that one who is promoting 
it, hyat Ashdi Vahistdi Ashew. who' is the righteousness promoter^ 

of Righteousness that is best, which it is fop Righteousness 
the Most Excellent Good that that one achieves.* 

The End of the First Book.* 

The Commencement of the Second. 


^ The Pahlavi is evidently free; for, the original Uztd is a noun form. 

2 {S should be ® Ahrdyiintar. 

^ The mass of the matter which precedes cannot be assigned merely to a 
chapter which is usually construed to be the signification in this connection ; hence 
what is called Fragart is here fittingly designated as “ Book,’' Cf. for 
similar divisions such works of the ancients as Aristotle’s Nicomachean Ethics, etc. 



NIRANGASTAN 

OR 

THE CODE OF THE DIVINE SERVICE 

book: II 

ON GLORIFICATIONS AND DEDICATIONS 

THE BENEDICTION 

To '(( the Glory of)) the Name and Power of the Giver, the Perfect ^4, 
in Himself, the Virtuous and the Wise, « we inscribe )) the Second 
Book of the Nirangastan according to the teaching of S6sha/is. May 
it remain in blessed existence ! 


CHAPTER I 


ON THE SINFULNESS OF NOT SINGING THE HOLY 
SONGS THROUGH PROFANITY OR PERVERSITY 

1. Yu Gdthdo a-srdvayo ustd^ vd taromaiti vd, tanum ptrtyeiti. 
Whoever « is )) not singing in thanksgiving the Holy Songs 
owing to profanity,^ as when one says that there is no religion, ‘or 
owing to perversity,’ as when though one admits that « religion »: 


^ From forms preserved elsewhere in the Avesta it appears that the base 
must be asta^ and as the case here must be instrumental as taromaiti indicatesj 
asta would evidently be the correct form. But as dsta reappears below, it may 
have been used in this case as a feminine word, instrumental here, and nominative 
in the instance which follows. 

2 In the Gathas the w^ord dsta is translated in Pahlavi, and seems to 

mean “detriment.’’ The Pahlavi form in Nirangastan looks to be which 

Darmesteter reads aint-th and translates “ negation,” unbelief,” evidently taking 
it as short for an-ait-ili. The general sense appears to be of “profane denial of 
the necessity and usefulness of religion and things sacred.” 
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exists, yet one ((is)) no giver of reverence* thereto, (Joes verily ingraft 
one’s person with sin. 

2. Katdro^ astd ? Katdro taromaith? What of these two 
(( is )) profanity ? An<J what of these two (( is )) perversity ? 

B 3, Y d hacha Daenaydl Mdzdayasndit apastiiitis. That which 
(( is )) the abjuration of the Religion which worships the 
Most High and Wise. Verily that must be an utterence from 
one’s own firm decision.® 

4, Behold the Holy Wisdom makes * the observation * that if 
one speaks thus in word (( as well as )) in thought, “ Verily there is no 
religion,” then immediately is one ingrafted with sin, i.e.^ in deadly 
worth for the length of a year. 

5. That it is being ingrafted with sin in one’s person, is manifest- 
ed from this passage — that is to say, that it is being in deadly worth 
for the length of a year, is manifested from this passage (( here )) : — 

Yd hacha Daenaydt Mdzdayasndit apa-stvdit thris wghzhjJis, 
hakat v^paitV-chit. ‘Whoever must abjure the Religion which worships 
the Most High and Wise with the three expressions ((of thought, word, 
and deed, will )) immediately (( meet )) with some calamity.’ 


^ Azdtih. Darmesteter reads and translates “when he says: It exists 

but is of no good use ” ; but this would not explain perversity. 

- The text has kc but the Pahlavi translates katdf, and katdro follows im- 
mediately in the same relation. 

The word is in common gender and is declined like the masculine; whereas 
astd and taromaitis are evidently feminine. 

® Vachtr. If one says this quite seriously and has firmly decided that religion 
is of no practical benefit, then that proves that one is so far corrupted in the soul as 
to be both profane and perverse; whereas if one does not say so earnestly but utters 
it unmeaningly, then one is not to be judged so corrupt. 

* YamaWelunet, as in TD. 

® This word is unknown to us, but may be derived from Av. = to 

befall. By adding to this the primary suffix ' an abstract feminine noun can be 
obtained. 

From what precedes and from the omission of the translation of this sentence 
into Pahlavi, Darmesteter takes it to be a quotation belonging to the commentary. 
Yet it continues so well the sense of the main text that it might safely be assigned 
a place in it. 
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6. If however one does not express it as having been seriously 
entertained in thought, one does not ^ at all ^ become of deadly worth. 

« And besides )), if although one contemplates it very much in mind 
still one does not express it in word, then one does not become « quite )) 
of deadly worth.^ 

7. Raoshan said : Verily, this involvement ^ « in calamity )) is 65 A 
decided when one entertains « the abjuration )) meaningly ^ with the 
treble ® weight ° « of thought, word, and deed, and when therefore )) one 
quite becomes of deadly worth. But if one expresses ® it a s speech or 

i n speech, then one becomes of deadly worth « only )) at the time 
when one « also )) performs deeds accordingly. And one will be doing 
deeds accordingly « immediately )) when there commences « from one 
chatter ’’ <( during sacred things )).® 

8. If one has to be in penitence ° for a year one must perform for 
that the Service of the New Initiate and one must discharge" 
the spiritual Tanapuhar penalty « of 1200 Dirhams )). 


^ Luet la. The double negative is an emphasised negative and not an 
affirmative. 

Whatever one does not express in thought is unmeant, for, everything that we 
do mean we always express in thought, and what is unmeant cannot be brought to 
judgment ; hence what is not expressed in thought cannot be of deadly worth. 

^ It is of course not meant that a person is not at all bad for this, but only 
that one is not completely bad when one simply entertains the thing in mind but 
does not give expression to it and thereby add to the resulting wickedness by 
attempting to give currency to one’s own bad notion. 

** Namely, what the Avesta has noted just above. 

* Pann mineshn. ® 3-bar. 

® Of course “ meaningly.” Drayanineshnih. 

® The act of merely expressing one’s hatred is here taken as the Act of 
Word, and the act of chatter is considered to be the Act of Deed. 

An Act of Thought would be the mere entertainment of an idea ; an Act of 
Word would be the mere expression of that idea ; and an Act of Deed would be 
the fulfilment of that idea. Hence, in so far as it may fulfil an idea, the tongue 
may be used in an Act of Deed. ® Lit. “ as penitent.” 

Nabk-Naevar; see above, Fob 53, 1. 18, note. The person is so com- 
pletely disqualified that he must perform the Service of the New Initiate to be 
qualified again. Vazareshn. 

This has reference to the sin under discussion. 
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9. The good deeds and virtues that one may previously have 
achieved arrive ^ to counterbalance ^ « the sin under penitence ».^ But 
those that are under « the due of )) another cannot be « made » oner's 
own. 

10. If however one (( on whom it is incumbent to do so » do 
not pursue^ deeds of penitence,^ then it is lawful, even in the case of a 
spiritual master, to use severity^ in order that (( that person )) may be 
in penitence. (( Nevertheless » if owing to the spiritual master's 
smiting, (( such )) a spiritual master perish, (( then that spiritual master 
shall fall)) into deadly worth (( through that act »,® 

11. If one may say « something profane » towards <( Blessed)). 
Zaratosht, one will have (( as it were )) said so towards the Religion 
« itself ; and )) had one said so towards the Omniscient Lord (( Himself)), 

65 B that would not have been a more base thing,® ((Hence)), beware^ 
lest ^ you be rebellious ! ® 

12. If one will say (( something profane )) towards a law among 


^ Lcvatoan yamtunet. The Zoroastrian Philosophers of Pahlavi times 
gave each good act and each bad act a certain weight; so that a good act of one 
weight counterbalanced and neutralised a bad act of the same weight, 

A Tanapuhar weight, either of good or bad acts, is equal to 1200 Dirhams. 

- Cf. Datastan-e-Dinik, Purseshn XII. 

^ Lit. be as penitent.^* ^ Cf. Pr. = to be severe. 

This may signify that the spiritual master would be thus much sinful 
by becoming fatally severe only on another spiritual master to be made 
penitent for his sins, but the degree of his sin would be less when his severity 
would produce the same result on some other person. Still there is nothing here 
which ought to signify that that need be the meaning. 

The sense however would be rendered quite general if the word in 

^1* vrere taken as intrusive. The remaining words and 

then would refer only to the correcting spiritual master. 

^ If one will say something profane towards Righteous Zarathushtra it will 
be almost as sacrilegious as saying the same towards the Omniscient Lord because 
the profanity will in that case apply also to the Good Religion which pertains to the 
Divine Being Himself. 

^ A/ at. ^ Gtrac ; cf. Fr. be rebellious. 
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aliens, « its justification will be » dependent ^ on what may be its 
natured It is not lawful to praise a wicked law as in the least a great 
creed. If one will praise it for « simply obtaining )) power, dignity, or 
wealth, one will be in deadly worth. « But » if one must praise it 
out of fear for « the safety of » one’s person, it is not plain « how that 
will be )).' 

13. Behold as regards whatever « law that may have )) the good 
constitution, whenever one will praise ’’ that, one must praise it con- 
scientiously. 

14. When one passes from the Good Law to a wicked <( creed )) 
one becomes of deadly worth; but when one passes from one wicked 
.« law )) to (( another » wicked « law », one does not become of (( any 
more »'* deadly w^orth « than what one is already in ». 

Vakhshapuhar said : Verily, one will not become «’ of any more 
deadly worth than what one is arleady in, only » in the case when 
X( with regard to )) the rank into which one passes, one « rank )) is not 
worse than another. “ 


^ Az c pann ae yahviiu. 

It will not evidently be right to deprecate the laws of aliens in every case ; all 
good laws even of the aliens must be reverenced, because the Holy Religion of the 
Mazdayasnas claims all good lavs as its own. 

- Evidently and at any rate such a person must be judged less severely- 

® TD omits the second 

This of course is implied. One who professes a wicked law is already in 
deadly worth, and therefore does not become any more wicked by passing into 
another similar creed, provided indeed, as Vakhshapuhar rightly observes, the 
degree of the wickedness of the latter is just equal to that of the first. 

“ is for 

° One w'ill not be worse for changing one bad creed for another, unless the 
latter is not in the same degree of badness; because one will then be more or less 
bad according as the creed which one enters is more or less bad than that which 
one has left. 
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15. One must not undertake the * Initial Service of Thanksgiving 
and Praise * from one of the people of the alien ways, nor should one 
entrust it unto such a one. And although such a person may verily 
proceed to the place « of its celebration », still because the King of 
Kings must command thus : “ You shall not say thanksgiving on the 
66 A sacred Dron cake,” so of course one cannot celebrate it.^ Indeed one 
cannot but show implicit obedience when he commands that one shall 
not celebrate a thanksgiving. 


CHAPTER II 


ON THE GREAT SUPERIORITY OF RECALLING ALOUD 
A SINGLE MEASURED EXPRESSION OF THE HOLY 
SONGS, OVER NOT RECITING THEM AT ALL 

1. Y6' Gc^thdo a-srdvayo y^rr-drdjd^ apa tanum pairyeiti. 

Whoever® fails to sing the Holy Songs through the ((whole)) 
length of the year (( and » does not celebrate the days sacred 
to the Holy Songs, ingrafts one’s person with sin the most^ 
intensely.^ 

2. Yezi donghum oyant ^ pe ° -vdchim fra-maraiti, if (( however)) 


^ Evidently a Baj such as the Srosh or the Dron Baj. Otherwise the sense 
might be, “ receive the catchword in the Service ; ” and then the reference might 
be to the words Yatha Ah& V airiyb Zaotd, etc,, which are exchanged between 
the Zaoti and the R§.thwi in the holy services. Still see § 3 of Ch. II : App. 
A below. 

2 Does it appear from this that strangers and non-Zoroastrians could be 
present at a Holy Service but could not take part therein ? for, it is not said that 
the King of Kings commanded them not to attend it ; he simply commanded them 
not to celebrate it. 

® is for 

* This is the force of the Avestan apa and the Pahlavi bard. 

In the case of profanity or perversity this sinfulness is present from the very 

first. 

® Genitive plural of the feminine of aeva = single ; individual. 

® Pc is translated patmdn ; otherwise it is altogether a strange form. The 
Pahlavi scholars themselves are in doubt as to the exact meaning. 
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one recalls aloud « even a single » measured expression of 
those several « clusters of Holy Songs », - 

Soshaws said : Verily « this ^ refers to )) letting ^ forth an utterance, 

« i.e-i » speaking out a word.^ 

Kio^tro-Bu/it said : Behold « this refers to )) reciting the Prelim- 
inary Formula.® 

p(iiri-s\ie ho pdLXx0-tcinunuin stdoxi^hditi^ then one amongst 

those who have ingrafted their persons with sin stands 
« in moral worth » far behind such a one^'yahmaX. hacha tern 
ava-raoihenU: than « whom « they^ hold in lower worth' 
that (( former ® person )>® owing to « that former person » being 66 B 
ingrafted with sin in his person for not celebrating the days sacred to 
the Holy Songs 

3. From this place it becomes manifest according to the Holy 
Wisdom that when one has not celebrated with^^ thoroughness the 
five days sacred to the Holy Songs, then one (( has evidently become )X 
deserving of reproach/^ 

4, Sosha^^s said : Note that <( the statement )) ** one lets forth 


^ Le,y recalling aloud the pe~vach.im. 

^ Darmesteter renders! if he say the whole in baj and a word in loud 
voice.” 

^ Sosh^/^s thought that the reference was to any measured word of the 
Gathas ; whereas Kiryitro-Buyit was of opinion that the Preliminary Formula 
was meant. 

^ I.e., one who recalls aloud a measured expression. 

^ From Av, = to estimate at a low worth; cf, Yas. I, 22. 

^ Mun min^ because is for 

The Avestan must be so translated literally; but the Pahlavi has the 
absolute verbal form khafr^iteshn which besides has a derived idiomatic meaning ? 
cf- Pr. ==to separate; to distinguish. Note that at Fol. 71, 1. 13, fF. the expreS-* 
csion is rendered aparhinet^ signifying ** passes over.” 

® /.e., the tanu-pitriha^ 

^ The person who recites a mere measured word or a formula of the Holy 
Gathas is considered far superior to one who does not recite them at all. 

Awtr» Dtish^shcini\ Pr. Or ^ peaceless, reading 

ae^shnom as in TD. should be mnyh 


19 
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an Utterance," i.e., “ one speaks out a word " « implies » that “ one 
smatters it out.”* 

5. Kirydtro-Bu/it said: Behold, the moment one fails to recite 
the Preliminary Formula there certainly commences ^ « the guilt of » 
one's being ingrafted with sin in one’s person for not celebrating the 
days sacred to the Holy Songs. 

6. The case « of scoring spiritual merit for recalling aloud a single 
measured expression » can happen « only )) when one may not have 
eaten too heavy a meal « at the time » ; because if one m^ay have eaten 
a heavy meal and if one will smatter out, then owing to the offensive 
smell « that must come from one’s body » there must ' commence 
■« the greater guilt of » one's being ingrafted with sin « entirely, even )) 
notwithstanding that one will have smattered out « the measured 
expression )).® 

7. If one is able to celebrate the Thanksgiving Service and does 
not celebrate it, « one commits )) a great sin, « although » there is not 
committed a positive sin.*' 

8. Raoshan said: Behold, such «a positive sin)) will arise 
when one will have smattered out in sinfulness/ 

A 9. When one smatters out « thus )) it becomes equally the 
darkest ® thing ® as that when one does not offer up thanks « and yet )> 


1 Drayet. Probably it is thought that one who is so incapable as to be able 
to speak forth only a word, can simply smatter it out. 

2 KiryS.trb-Buyit sticks to his meaning of pe-vac.him, and considers that when 
one does not recite even the short service preliminary to the singing of the Holy 
Songs, there immediately commences the sin for not singing the Holy Songs at all. 

3 Even the smattering out of a single measured expression among the Holy 
Songs gives one great precedence over one who does not sing those songs at all; but 
that is the case only if there is no further defect herein which exists when the mouth 
is smelling bad owing to a heavy meal. So that in that case no advantage over the 
Tan&puhar sinner is gained even by one who smatters out a measured expression. 

* It is not a sin of committing a bad act, but a sin of omitting a good act. 

Girweshnik vanas literally means the “sin through taking up,” as distinguished 
from the “ sin through leaving out.” 

^ For, this would be committing a positively bad act. 

“ Tumtum; the first t^m = Ay, tcinanglf, the second is the sign of the 
superlative. 
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eats, « or when )) one does not observe the proper cleanliness « and 
yet )) offers up in thankfulness the sacred Dron cake, « or when there 
occur )) all other cases of this kind.^ 

10. When one will have « thus )) smattered out « in sinfulness ))', 
then there cannot have been « effected » by one the celebration of the 
days sacred to the Holy Songs, there cannot have been « effected )) by 
one the Equinoctial ^ Celebration,® and there cannot have been celebrat- 
ed by one « effectively )) the Service ® of Willing Praise.® 


CHAPTER H: APPENDIX A 


ON LACK OF FAITH REGARDING THE HOLY 

SERVICE 

1. If one partakes « of the offered portion » with lack of faith 
when one celebrates the days sacred to the Holy Songs, then there 
cannot become celebrated by one the Equinoctial Celebration, 
and there should not be celebrated by one the Service of Willing 
Praise.® 

2. Vakhshapfihar declared one’s eating thus « with lack of 
faith » to be in a degree more degraded than « even that )) when 
;<( one eats )) though one has not offered up thanks « on the bounties 
procured )).'* 

3. One should not be entrusted the Initial ® Service of Thanks- 
giving and Praise,® if one does not know the performance ® by heart ; 
;« indeed » one should not « then )) undertake it « at all » even though 
one might be entrusted with its performance. 


^ Apartk hamag bain denman. ^ RapUwtn, See note 3to § 15 

of App. B below, and compare Sh. L&-Sh, XII, 31 end, and Bund. II, 9. See again 
below, FoL 70, 1. 4 ; Fol. 76, 1. 25 ; and Fol. 102, 1. 16. 

2 Ausofrxt^ See note 6 to Fol, 52, !• 30 ; and compare tke close of Fol. 123. 

It is evident that all the three services are closely related, the failure of one 
affects aU the three. 

^ Because the former is a sin of commission and the latter a sin of omissiom 
Besides VakhshSlpuhar is always stem against those lacking in faith* 

^ Vach\ probably such as the Srosh and Dron BEjs. ® KaxU 
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4. Whenever an occasion may have arisen ' (( to meet for the 
function )), then « leaving aside the point » whether all be faithful 
:« therein )) or « whether )) all faithless,^ in so far as “all blessedness is 
evidently for the good,’"® so only if goodness is not lacking in manifest- 
ation ^ « among the performers the celebrators of the dedication of 

67 B the sacred Dron cake can « in that case )) undertake for others the 
Initial Service of Thanksgiving and Praise ; but when that is lacking in 
manifestation then if they celebrate the dedication of the sacred Dron 
cake and undertake the Initial Service of Thanksgiving and Praise for 
others, that must be wrong. 

5. When all ® « engaged in the Service join in )) offering up in 
dedication the sacred Dron cake, it must indeed be well,® even though 
both ((the celebrators’ of the Service as also those having it had cele- 
brated))’ will simply have recited incongruously (( together. And really)) 
it will be well if both these (( sides )) will join in offering up in dedica- 
tion the sacred Dron cake, because it is not proper that (( in this case )) 
only a single person need serve as a second to the Leading 
Officiating Priest,® (( though )) Vakhshapuhar has said that this is 
allowable. 


^ is for ir-f- 

® That is to say, leaving aside the point of their faith in the intrinsic %’alue of 
what they have met for, 

® Recall the same expression inFcl. 59, 1. 21 or Nir. I, Chap. XIV : App. B, 6. 

* Reading a la shdyet. 

® Does this refer only to the priestly fold? 

® If all present at the Service say the Preliminary Service and join in the 
dedication of the sacred Dron cake, that must indeed be good even though the 
inexpert among them can only smarter out that service ; because that will, in 
any case, manifest zeal on their part to participate actively in offering up thanks 
for Nature’s bounties. 

It is not plain to whom else the reference would be if not to these. 

® Evidently more persons were necessary for the actual celebration of the 
Holy Service when the Zoroastrian fold embraced millions of souls ; and two only 
did not suffice then sc now. But here the reference is to a point where it is a 
matter of difference of opinion whether the Rathwi alone should help the Zaoti in 
the function under consideration, or whether the whole congregation also should 
join the Rathwi. 
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6. When one has by heart the Holy Worship, and is without any 
lack of faith, then one is fit for every function in the Smaller Thanks- 
giving Services/ And any person « thus qualified » is legible for the 
office of the Leading Officiating Priest « in that case ». 

7. When « one is so qualified as to have )) by heart (( the Holy 
Book of )) the Consummate ^ Word,^ then one must have celebrated ® 
the Service of All the Reverential Ones or the Service ^ of the Admon- 
itions * ; and « when that is so, such individual )) is qualified for every 
function in the Greater ° « Thanksgiving Services )). 

8. Vakhshapuhar said; Behold having the Consummate Word by 
heart is useful always for ascertaining ® what is to be performed accord- 68 A 
ing to the Holy Wisdom before ((undertaking the actual)) Thanksgiving 
Service (( itself. For )), at the Thanksgiving Service in the com? 
mencement when the helping attendant will have come, this much 
must be ascertained, and the Leading Officiating Priest must inspect 

it, that the Sacred Barsom twigs are tied, the (( vitalising )) Haoma 
drink is prepared, the Haoma twigs are found, and the Holy Water ^ is 
kept ready, (( with the recitation of )) the special text of Holy Wisdorn 


^ See above, note 4 to Nir- Bk. I, XIV : App. B, 2. 

^ Hatbkht-, Av. See note 6 below. 

® Visparat and Srob must be the preliminary courses of instruction which 
one must master before acquiring proficiency in the Hatbkht. 

Srbb ; Av. 2>’3"»"^“ = admonitioD, canon, Srbb must also signify the 
holy texts used at the Service. 

® -v-f must be -o-f- See above, note 5 to Nir. Bk. I, XIV : App. B, 3. 

® Axve-guman kuneshn. 

The Hdtbkht gave with other causes and essentials, the cause and the essen- 
tials of every ceremonial. Hence its knowledge was necessary to qualify the 
Leading Priest of a Great Service, who was to see that everything was right and 
good for it. See Dink. Bk. VIII, Chap. XLV. 

T jg {qj. LfS .^vhich TD gives. 

Zbhar generally signifies the “ hallowed portion ” of the dedication, but 
specially it means the consecrated electrised water used during the Holy Service 
in the preparation of the Haoma drink. It is filled out at the Preparatory Service 
from the basin in which the Vars is agitated a thousand times while reciting the 
101 Names of the Divine Being. 
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for each.^ So that if they have come short herein of finding * the 
Haoma twigs, and of having the Holy Water kept ready, then just 
because they will have done so through being wavering « on the necess- 
ity thereof », that must be wrong, inasmuch as the deed should have 

been carried out Garma ddre ® “ in warm acuteness ” there is one 

who says, even as the Religion « should have been carried out so 

9. If when one completes « the undertaking » without any mis- 
giving « about it » one makes oneself elated ^ (( thereon », then that is 
wrong. But if when one completes it and goes out, another makes one 
elated « thereon )), then that may be allowed.® 

10. Note that Law does not stand in subordination to Interest.’' 

11. Azat-Mart said : Every thanksgiving service, « even )) besides 
68 B which is for the Leading Officiating Priest, must be performed 

without any misgiving « about its efficacy )), as all thanksgiving (( per- 
formed )) with misgiving (( about its efficacy )) goes (( simply )) towards 
,« the effacement ® of » retribution. 

^ Pann tan. See the commencement of Tehmurasp Anklesaria’s edition of 
Yasna with the Ritual. 

2 )iwr is for 

2 This phrase seems to be the accusative plural of Av. gffr»*a=warm, and 
dara= acuteness, from dar=to cut, to be sharp. 

* According to this critic the Religion is vitally concerned in the presence of 
the several things at the Holy Service. 

Or, his meaning may only generally purpose to say that as much acuteness is 
to be shown here as in the case of the Religion itself. 

® Lala kunet ; must be corrected to 

® is evidently for iW-hxj or tW-HXJ simply. 

^ Dusheshnih, Av. 

It is meant that interest must be subordinated to law ; whereas interest 
preponderates in one when one is overjoyed at one’s success in a religious perform- 
ance, and compliments oneself thereon. One who thought more of duty and law 
than of pleasure and personal interest would not so far be absorbed in the pleasant- 
ness about one’s success, but would rather think of further good activity. 

® Cf. above, Fol. 62, 1. 9 or Nir. Bk. I, XV, 3. 

What will go towards the effacement of retribution is yet something as a 
positive good deed ; and a degree of good is scored even by one who performs 
the Service with misgiving, evidently because it evinces some faith that one should 
perform it at all. See the remark that follows. 
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12. Whether not to perform what will go (( simply )) towards 
« the effacement of )) retribution, or no, is not plain ; though Afrog said: 
Verily I am of opinion that people should not leave out performing 
« even » that.^ 


CHAPTER II : APPENDIX B 

ON THE FIRST SERVICE FOR THE NEW INITIATE^ 

1. At the « very )) first service « that is performed by one )) there 
should be solemnised the® Dedication Formula of the New Initiate.® If 
however one be in misgiving (( about its efficiency » there should be 
« performed » the Service of the New Initiate and there should 
<( besides » be « performed » the Service of the Thirty Divine Powers 
made presiding over Days. And it should be better if the Service of 
the Thirty Divine Powers made presiding over Days is (( that » * with 
the ampler text of the Holy Wisdom.® 

2. There is (( however )) one who says that it is not proper to 
celebrate the Service of the Thirty Divine Powers made presiding over 
Days, at the very commencement « of one’s practice ». In any case 
indeed, it should not be proper if they glorify the Holy Spiritual 
Essences (( in such circumstance ». 

3. SoshaMs said: Verily, if one says ((at the very first)) Ahurahe 

Mazddo Raevatd ¥A\\z.nnangtihatd ® ‘ ((According to the pleasure)) 

of the Lord Most Wise, the Brilliant and the Glorious One 

that is wrong ; for, according to the Hatokht (( the Holy Book of the 
Consummate Word )) the first dedication should be performed (( with 
the words : “According to the pleasure )) of the Sublime Lord 


^ Afrog is of course right. ® Chap. VI : App. A, I refers to his initiation. 
® Shnoman e Naok Naevat*, See Shayast L^-Shayast X, 2 ; XIII, 2, 

^ The greater of the two Sirozas, the formulae of dedication to the Thirty 
Divine Powers; see S.B.E. Vol. XXIII, commencement. 

® Le, at the commencement of one^s practice. ® See Yas. I, 1, 

" Ratwok-Brizat. Av. See Yas. I, 17, etc. 

As this phrase refers to God Himself, the distinction here is of titles, not of 
persons. 
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69 A 4. It is allowed to celebrate the Service of the Admonitions * with 
every dedication; but ((this should be)) including ((the words: “Accord- 
ing to the pleasure )) of the Sublime Lord 

5. There is one who says thus : Verily, in any (( service )) whatso- 
■* ever which one celebrates just for the first time (( in all one’s practice », 

one should perform the dedication of the New Initiate. 

6. A gat- Mart said: Behold the person who glorifies the Religion 
should celebrate well the worship of the Dva^dah-Homast ((the Twelve- 
fold Service of All the Worshipful Ones )), as well as the Service of the 
Sublime Lord. And if one desires one’s presentations to be more 
acceptable, it is proper to sacrifice sheep or goats at all (( such )) ser- 
vices.^ And if one have misgivings about (( the sufficiency of )) the 
Service of the New Initiate, then (( one must besides celebrate )) the 
Service of Faith.* 

7. There is one who says (( it may be allowed )) even if the first 
Service (( be )) that of the Hatokht (( the Consummate Word )).® 

8. There is one who says (( it may be allowed )) even though 
the first service (( be )) the Rapitwin ((the Equinoctial Celebration)).® 

9. It is allowed to partake of the sacred^ Dron cake dedicated to 
the Spirit of the Moral Order ^ in every thanksgiving service,® except in 
the Service of the New Initiate (( which is performed )) in misgivings,® 
and in that under the officiating leadership of a lady,^® and in the Dron 

1 See above, § 7 of the preceding Appedix A. 

2 I.e., these words should occur in every such dedication. 

® See Sh. La-Sh. XI, 4 ; Nir. Bk. I, XIV: App. C, 5 above ; Fol. 85, 1. 24 
below; and Dink. Bk. VIII, Chap VII, I. 

* See above, Nir. Bk. I, X : App. B, 5. 

® Otherwise, “ the Service of the Hatokht also (should be included) in the 
first Service." 

6 Otherwise, “ the Service of the Rapitwin also (should be included) in the 
first Service.’’ 

’’ Srosh-Dron. Yas. III-VII constitute the text of the Srosh-Dron. 

8 Apparently the reference is to the tasting by the Officiating Priest’s own 
self. In the cases mentioned just next as those wherein it is not permitted, it 
appears to be prohibited in the first two probably because of the deficient qualifica- 
tion of the Leading Priests in those, and in the third probably because that service 
is performed simply to redeem a penalty. 

8 See § 1 above. See above, Nir. Bk, I, XVI, etc. 
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Sendee for « redeeming)) the Bagae* ((penalty of 90 Stirs of 4 Dirhams 
each )) ; in (( all )) others ^ it is allowed (( to partake of it 

10. {( Of the ten days of the Fravartinikan )), one should celebrate 

well the Erst '* five days ^ « specially devoted to the Holy Spiritual 
Essences as well as )) the five days devoted to the Holy Songs. On 
<( either of )) these five days the « least )) ® proper number of those 
joining the Feast® should be 10, (( thougli )) there is on^who says 8. 69 B 

« And the text )) Sdfcihe ‘ Of the head ......... ’ i^ not in 

disagreement (( herewith )),® although there is one who says that (( the 

text )) SArahe ‘Of the head ’is’ in disagreement 

<( herewith )). 

1 F (( When )) the person who desires to proceed to a (( sacred )>' 
function ® dutifully, thinks thus : “ I cannot return in time,” then he 

may leave out (( the text )) Pancha., tisrS, dasa rathwam 

* The five, three, ten of the Spiritual Masters,’ and may 

<( accordingly )) celebrate the Season Festival. And there will 

^ Thus the redeeming good deed is of considerably greater value t for even 
the commonest Dron oflfering has the value of a Tanapuhar of three hundred Stirs ^ 
see Sh. L^-Sh. XVI, 6. This Dron Service appears to have usually been per- 
formed for redeeming the act of sacrificing an animal at a sacred function. 

^ Reading zakae. ® See note 8 on previous page. ^ Pan]ak~e-fratum, 

See above, Nir. Bk. I, Chap. X: App. B; and Dink. Bk, VIII, Chap. VII, 11-13. 

Otherwise the expression may signify “the first five days of the Season 
Festival?,’* constituting the first Season Festival itself. It might be recommended 
to celebrate them well and with particular care evidently because they would form 
the first great festival of the year. 

® The meaning must be this ; for it is impossible that the huge congregations 
which must needs have assembled at the great national festivals, should have been 
bidden to meet in no larger parties than those of ten or eight only. These small 
numbers must refer to the least decent numbers of the assembled parties. 

And as the reference is plainly to all those that join the feast, we cannot under- 
stand the allusion to be to the officiating body simply, 

^ Vashtamufitdny lit. = feasters. The assembled persons partake of the things 
offered up in the Afringan that is celebrated at the Season Festivals. 

’’ As TD adds after 

® /.e., with probably the opinion that the least number should be 10. 

4) must be or 

This text is not preserved among the texts that are handed down to us, 

50 
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<( then )) be <( gained )) to him the good deed hazangrem maeshanam ^ 

‘ (( of the value of )) a thousand sheep/ 

12. When however he can return in time then on his celebrating^ 
<(the full service accordingly)), there is ((gained)) to him the ((superior)) 
good deed hazangrem gavanam^ ‘ (( of the value of )) a thousand 
cattle-heads/ 

13. When one is able to celebrate the Service and does not 
celebrate, then whether there takes root in one the Avaoirisht® penalty 
or no is not ^ plain. 

14. Raoshan said: Note that only in case when some have to 
70 A celebrate the Holy Service moderately,® may they omit (( the text )) ... 

^ Darmesteter rightly refers to Afrin-e^Gahambar, 7-8, where these texts 
are ascribed to the HStokht which is mentioned in § 7 of the preceding Appendix. 

Apparently these values express the degrees of virtue achieved in either case. 
In this respect we may compare Fol. 74, 11. 10-12 below, and Pah. Vend. IV, 2. 
The Pasu and the Staora there may stand for the Maes/za and the Gao here. 
In the Pahlavi Vendidad the Pasu is valued at only 3 Stirs and the Staora at 12. 
On that analogy the preceding value here must be only a fourth of the latter. 
As according to Sh. L^-Sh. XVI, 6 the smallest worship scores a good deed of the 
value of 30,000 Stirs, each Gao here would be valued at 30 Stirs which is much 
more than the value assigned to the Staora in the Vendidad, but may to a certain 
extent match with the value given below in Fol. 74, 11. 10-12. See note 1 to IV, 
5, below. 

2 ^ would be better than ^ which the text gives, 

3 TD has as HJ also has below ; H J here has 

The value of the moral weight Avaoirisht is not consistently given ; yet that 
given in Sh* L^-Sh. XVI, 5, viz. twenty-five Stirs, is most acceptable, for, accord- 
ing to Vend. IV, 17 its value must be above Agerept and under Arrdush ; and the 
value of the latter is consistently given at thirty ’’—presumably Stirs’^ though 
that is not mentioned, whereas that of the former though variously given elsewhere 
is noted to be sixteen Stirs in Sh. La-Sh. XVI, 5, the notation whereof appears 
to be the most correct of all. See also Sh. L^-Sh. I, 2, and XI, 3. 

It must be noted again that the simplest Yazeshn Service is worth a hundred 
TanS-puhars or 30,000 Stirs ; see Sh. L^-Sh, XVI, 6* 

4 must be supplied here in the text. See § 16 below. 

^ Le,y when some difficulties cause positive hindrance as in the case mentioned 
above, and when an abridgment of the Service is permitted ; for, if one were to 
abridge the Service even though there were no such difficulty, it would show^ one’s 
indifference to the performance which would not therefore accumulate as a positive 
good deed but would simply serve to efface sins. 
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rathwmn ‘ of the Spiritual Masters ’ ; other- 
wise one should not leave out even <( the text )) raXhwam 

‘ .........of the Spiritual Masters / « for, then » the Service will 

(( have the efficacy simply to » go towards the efFacement of sin. 

15. <( It is noted in this connection that » these are the celebra- 
tions that are acceptable (( the most essentially »,^ viz,^ those of the 
Season Festivals and the First ^ Equinoctial ^ Celebration,^ together 
with the threefold ^ celebration of Setuih (( the Service of the Three 
Nights after Death )), and the celebrations of the days sacred to the 
Holy Spiritual Essences.^ 

16. So also it becomes acceptable ((the most essentially))^ 
when the Moon ^ of Prolific Grace is glorified three times every 

^ Cf* Sh. La-Sh., XII, 31 where it is said that according to the Huspiram 
Nask, of which the Nirangastdn is a portion, the non-celebration of the Season- 
Festival, the Rapitwin, the Three Nights after Death, the days sacred to the Holy 
Spiritual Essences, and the Sun and the Moon, is seriouly taken into consideration 
at the judgment of the soul. 

2 I.e^ the Vernal Equinox. 

^ Rapitwvi firstly means that pertaining to the mean day or the midday.** 
Hence it not only indicates the midday but also the Equinoxes on which the *‘mean 
day"*^ falls. It then signifies the south, for the sun who is the cause of the day 
appeared to the primitive Iranians to take his course across the south, inasmuch 
as Irdn Vej was situated up in the Northern Hemisphere. Lastly it indicates the 
Power said to be manifesting itself in the South and guarding the Entrance to Heaven 
which was located in that direction probably because of the beneficent forces said 
to be focussing themselves there. This is how tradition is explained. But the 
theme can be viewed from a clearer light of comprehension. The midday represents 
the midday of the Eternal Life when the rising soul reaches the FrSdaLFs^u 
state of the Holy Thrift and Prosperous Advancement which is placed at the middle 
of spiritual advance in the scheme of the Mazdean philosophy, and hence marks the 
Entrance to the Heavenly Condition. See the Rapitwin Gih. 

As regards the Service itself, even as such texts as Bund. II, 8-9 hint, and 
as modern practice indicates, it is the Thanksgiving Service which is performed in 
the Rapitwin Gah in a certain period of the year, and in which of course this 
Power and Ideal is glorified along with other things. And Fol. 76, 1. 25 ff, and 
Fol, 102, 1. 16 ff. make it stiU more plain that it signifies the celebration of the 
Equinoxes; see notes at these places. The Equinox also ideally signifies the mid- 
stage of spiritual advance, 

^ TD omits 

^ The text has ‘‘ new moon which must be wrong ; see the next note. 
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month ^ and the Son of Glory thrice every day.® And it is manifest 
from the Holy Wisdom that it is according to the Holy Wisdom that 
:« the penalty for not celebrating them » stands at the value of an 
Avaoirisht ® ; but about other (( worships the penalty )) is not clear. 

17. There is one who says thus: Verily it is thuswise that when 
in the Season Festivals the Sun « is not glorified this way, the penalty 
therefor » stands at the value of an Avaoirisht for every threefold* 
■jK neglect thereof. Whereas » there is one who says: « It stands so » for 
every onefold* « neglect thereof only )>. 

^ Once every of the three weeks into which the original sidereal or lunar 
month was divided. If, from the 30 days of the lunar month, we take aw^ay the 
three additional days Dae-pa-Adar, Dae-pa-Meher, and Dae-pa-Din, the remaining 
27 days of the sidereal month may just be divided into three periods of 9 days each; 
whereas similarly the fuller lunar month might be divided into three periods of 
about 10 days each: the A«tarr-m^o;zgha, or the days of the new moon; the 
Pfrrno-maofJ^ha, or the days of the full moon; and the Vis/iaptai/za, or the days cl 
the intenser nights. Darmesteter assigns each of these three only five days, but 
then he falls into a difficulty about the remaining days of the month ; see his note 
5 on p. 90 of S. B. E. VoL XXIIL 

It may be noted in this connection that the Chinese and the Egyptians had 
weeks of 10 days each, and the Babylonians and the Hebrews divided the month 
into six weeks of 5 days each. Hence it is conceivable that when the Iranian month 
was given 30 days, the Iranian week might correspondingly have been assigned 10 
days. No doubt the peculiar position of the three days latterly added to the month 
must suggest a division into four weeks, the first two of 7 days each and the next 
two of 8 days each, still it is not evident that this should have been just the original 
position ; indeed the original position could have been quite such as to have admit- 
ted of three equal divisions in this case also, which, according to the hint from the 
Avesta and the practice of glorifying the Moon thrice in the month, was evidently 
the case with the original shorter month of the Iranian Calendar. 

The Reviyats also advise that the Moon should be glorified at least three times 
every month. Hence the statement '‘new moon must be an error here, even as it 
is already noted. Indeed there appears no reason why the sense should thus be 
specialised. 

2 SeeSh. La-Sh. VII, 1. 

® In Sh. L^“Sh. VII, 4 the good deed of every single glorification of the 
Sun, or of the Moon, or of the Fire is valued at a Tanapuhar of three hundred 
Stirs ; whereas the Avaoirisht is about twenty -five Stirs only. Still Sh. LS.-Sh, 
YIl, 5 notes that the guilt of not glorifying the Sun once is only thirty Stirs, 
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18. There is one who says thus ’ : Behold, those * having faith ^ in 
the sacred Barsom twigs may hold them <( in ordeal )), and those having 

faith in ordeal must allow this ; « but )> when so allowed they must hold 70 B 
them according to the rule. 

19. Dat-e-Veh ^ said : Verily, the ordeal with the sacred Barsom 
twigs cannot be performed as a « sure )) test.'* (( Whereas )) there is 
one who says <( that it can be performed as a sure )) remedy.® 

CHAPTER III 

ON THE PENALTIES FOR OMISSIONS IN THE 
HOLY SERVICE, EXTENDING INTO PERIODS 
OF THE YEAR 

1. Yd Gdthamm dyum vdchim apayditi, a&vdm vd vachastasthn, 

If one passes over, i.e , omits a single word or a single stanza 
or strophe among the Holy Songs, thW vd dzditi^ ayzxx-drdjo vd 
vdstrydt. ((then » ‘one shall expiate it ’ with three blows ((of 


^ This remark seems altogether alien to the theme under consideration ; 
but it is noted here perhaps with reference to a statement about the Barsom twigs 
a little above, or perhaps it is recorded merely as an important observation from 
one of the doctors who sat on illucidating the text, and had fallen into a 
digression. 

The Barsom twigs were used in one kind of ordeal; see S, B. E. Vol. XXXVII 
Dink. Bk. VIII, Ch. XX, 12. 

Aostobdrdn. This indicates that only those who had faith in ordeals 
were to undergo them. 

® The text has Dat-e-Shaptr; but see above, note 10 to Aer. V, 18. 

* Hastuth \ Pr.^L^r: justice ; truth. 

Dat-e-Veh’s doubt challenges orthodoxy, and shows how the minds of the 
Zoroastrian sages were clear of all blind faith. 

® Bishizdnih- Cf. Dink. VIII, Ch. XX, 66 which says; “he who undergoes 
the sacred twig ordeal has atoned best.” 

® This word is apparently formed out of to expiate a sin with”; 

cf. the constant word which is used in the Vendidad to indicate “ atone- 

ment for sin.” 
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the weapon of the Moral Order » ^ or by toiling^ in good 
industry* through the length of a day « in order that » the 
Holy Service (( may be made )) good (( thereon )). 

2. Atha hitydo^ ; at)\a thritydo ; (( And it shall be » thus for 

the second ((omissions)), and thus ((also)) for the thirdj 

Soshaws explained (( thus )) ; Kiryatrd-Bhyit (( explained )) : Verily (( the 
exact translation should be thus)): It shall be “ the same^ when there 
are two « such omissions ” ; and )) it shall be “ the same when there are 

three ” ’ ; aA\a v^ispem d ahmdt yat he hanjasaiti yath.a c\iaih.ru- 

71 A shwOT ydo GdAxdo a-srdvayo, hyai Arrr^wsha he AiyaoiYinem. and SO on, 
as one explains, from that forwards, all up to when there 
passes by one as much as a fourth of the year® without one’s 
reciting the Holy Songs (( with perfection at which 


^ Sroshocharanam, as reasonably supposed by the Pahlavi a little later. This 
assigns to it here the indefinite sense of “ blows which might indicate spiritual 
as well as physical sufferance. Indeed the penalty was transmutable into a moral 
weight or fine of from one to one-third of a Farmdn of four Stirs or sixteen 
Dirhams each. And three Sroshocharandms were generally supposed to be the 
least weight that affected the judgment after death ; see West’s valuable note 3 to 
Sh. La-Sh. IV, 10. 

2 The Pahlavi should be vdstrtneshn as below at Fol. 71, 1.20; for, the 
original vdstrydt is very suitably an abstract noun here. 

^ The full expression might be hitydo Gathao a-srdvayo ~ “ not singing 
(portions of) the Holy Songs secondly 

^ It appears advisable to restore just after 

^ The translation of Soshans appears more in keeping with the text ; but 
Kiryatro-Bujit was probably led to his explanation by some statements which 
follow that in certain cases the repetition of guilt up to certain limits did not 
multiply the penalty accordingly, but kept it the same. 

^ The Pahlavi seems rather to indicate, not reciting a fourth of the Songs 
(to be recited) during the year,’’ and appears to discuss accordingly in the note 
below at the commencement of the next Folio. But in the same relation there 
follows here taro yarr drajo ; and for this reason we are persuaded to 

take the fractions to have reference directly to “year/’ and not to “Holy 
Songs.” 

The point is not about not singing the Gathas at ail, but about continuing 
to sing them with negligence and omissions. The actual text might lead one to 
suppose as if the reference were to not singing the Gathas at all; but the context 
can make us more exact. 
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moment one’s act is ((encumbered)) with the ArrdCish 
penalty ((of 30 Stirs », 

3. Thnshitm faro Khvaraya; naemem taro Bdzujataya^ ; vispem 
faro ykvr drdjd^ hShwtYdfem^ dstryeite. ((And when the thing 
continues)) through* one-third ((the year’s length, then 
the act is encumbered)) with the Khor® penalty ((of sixty 
Stirs )) ; when through half, then with the Baza6® penalty (cof 
ninety Stirs )); and when through the whole length of the 
year, then thereat is one encumbered with the culpability 
of the Yat^ penalty ((of a hundred and eighty Stirs)). 

4. Yat-chit paschaHa aevdm ratufrithn ava-raodhayeiti^ tannin 
pairyeiti. Then afterwards even if one passes over,® i.e.^ omits 

a single spiritual glorification, one ingrafts one’s person 71 B 
with sin ((for having thereby incurred the Tanapuhar 
penalty ». 


^ Thus TD. ^ The text has draje^ 

^ Him indicates that Yatem must be feminine, and hence its base must 
bo YaU 

4 should be corrected into which is the Pahlavi form for Av, 

^ This literally means ^^the culpability of causing a wound c£, Av. 

= wound. 

^ This literally means the culpability of smiting with the arm’s might.'' 

Literally^ ‘^the culpability of endangering life cf. Av. '*^-“W = life, 

These culpabilities were understood in Pahlavi times to be transmutable into 
fines or good deeds of corresponding fixed values; and these terms were further 
also applied to these amounts of good deed which cancelled the corresponding 
sins, but not necessarily implying sins already committed. See Sh. La-Sh, I, 2 
and XVI, 5-6, and Dink. Bk. VIII, Ch. XXXI, 39. 

Again, recalling Vend. IV, 26, 30, 34, and 37 Darmesteter notes that the 
A/*rdus, A/ivara, Bdzu-jata, and Ykt penalties could be redeemed with 15, 
30, 50, and 70 blows respectively. Thus each blow, Sraoj/jo-c/zarana, is in that 
case valued at about 2 Stirs* 

^ AparkhiH, Previously at Fob 66, 1. 14, it may be recollected, the word in 
the text has been used with a different shade of meaning and accordingly translated 
Khafruneshii there. 

This omission is so severely judged because the guilt of omitting words or por- 
tions of the Holy Text is continued into the second year, and has become haidened. 
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5a, Yd Gdihcmunt aevUm ratufrittm ava raodhayMti, thrt vd 
dzditi ayz-XT drdjd vd vdstrydt ; If ((again)) one ((just)) omits ((but)) 
a single spiritual glorification * among the Holy Songs, 
‘then ((also)) one shall expiate ((the guilt)) with three' 
((blows of the weapon of the Moral Orcder)), or by toiling in 
good industry ‘through the length of a day,’ (( in order that » 
the Holy Service (( may be made )> good (( thereon )) ; 

6. Note that (( the Holy Writer )) repeats (( all this )) for this 
reason that it may be known that a spiritual gloritication and a stanza 
or strophe are both of one value (( so far )).* 

5b. (Ztha v'lspem d ahmdt yat he hanjasaiti yadxxa thnshfim 

ydo Gdthdo a-srdvayo up to tanum pairyeiti. 

The translation (( hereof is )> just according to what has been stated 
(( in the previous case)).^ 

7. This is what is manifest from the Holy Wisdom concerning 
the omission of the Holy Text* in a Thanksgiving Service that 

1 As distinct from the omission of “a word or a stanza or strophe ” discussed 
above. In this case the penalty is so light because here the guilt has just taken 
place; whereas it is so severe in the case immediately preceding because there it 
has a reference to its continuation so further as into the second year. 

2 “ So far,” because there is a difference further on. When there is no more 
omission of the text here than that which is required to be corrected in due time, 
the first serious penalty sets in in this case when it is not corrected even at the 
end of a third of the year and not earlier i.e-, at the end of a fourth of the year, as 
in the previous case ; and this constitutes a marked difference between the two 
cases, 

3 It is however not plain whether the Arrdus penalty sets in here, or the 

Khvaxk ; for, the first serious penalty sets in in this case at the end of a third of 
the year, whereas in the previous case it sets in earlier, i.e., at the end of a fourth 
of the year, and is there taken to be the Arrdus penalty. The penalty setting in in 
the previous case at the end of a third of the year is there taken to be the second 
penalty, and hence it is stated to be the more serious penalty Ahvara ; but in the 
second case the penalty that commences at the expiration of that period is consider- 
ed to be the first penalty and not the second. Hence it remains doubtful 
whether the first serious penalty in the second case must be the first serious 
penalty of the first, or the penalty which sets in at the expiration of a third of the 
year in the first case, but is there the second serious penalty. Cf. however Dink. 
Bk- IX, Ch. XII, 15 where the first serious penalty incurred is stated to be the 
Arrdus. ^ash. 
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is undertaken (( for performance », that when the Leading Officiating 
Priest has undertaken the whole Thanksgiving Service and when the 
Helping Priest has solemnly said this ; “ I will perform this Thanks- 72 A 
giving Service for thee,” then as far as * a fourth ^ of the Holy Songs,* 
regarding every word that is omitted at an earlier stage or a later 
Soshaws has declared « the sense of the Holy Wisdom to be thus )) - 
Verily for every one thereof one must suffer the penalty of three 
Sroshocharanams, whereas Kiryutro-Bhyit has declared « it to be thus )): 

Verily for all « the omissions )) together the « penalty )) must be no 
more than three Sroshocharanams « only ») — till at last when one has 
come up to the. fourth « without remedying the fault », the Arrdfish 
penalty takes foundation * ; 

« And that » as for the Sroshocharanams « that are prescribed 
as penalty in this case, all the scholars » are agreed that none « are 
mentioned * in the Holy Wisdom )) * ; 

8. ((i\nd that when one has come up to )) one-third, the Khor 
penalty « takes root )) ; when up to half, the Bazae penalty ; and when 
up to the whole, the Yat penalty (( of 180 Stirs )) ; and that although 
during this ((first)) year® they may be omitted ever® by far the oftenest,® 

^ Vad ol. 

- In this note the fractions are taken in relation to the quantity of the 
Holy Songs, and indeed this sense may seem as suitable to the Avestan as that 
which takes them in relation to the extent of the year ; but then the text 
vtspem taro yirr dr a jo which has occurred a little previously, is too clear to 
allow any other meaning in that case. The two could however be reconciled, and 
either considered indifferently, if the whole quantity of the Holy Songs referred to 
in the text were those to be finished along the extent of the whole year, (which 
needed not be only a single quantity of the Holy Songs, for, the Holy Songs were 
to be repeated over and over again during the year,) in such a way that the quan- 
titative proportions would be running parallel in both the cases, so that a fourth of 
the whole quantity of the Holy Songs to be sung over would be finished in a fourth 
of the year, and so on. ^ Payiyak vakhdunet. 

^ Recall the texts of §§ 1 and 5A just above where thri va azaiti simply 
occurs. 

® The year and the Holy Songs to be recited during it are indeed so closely 
associated in the mind of the writer, that after having talked only of the quantity 
of “the Songs so far, he abruptly presents “the year*’ in the same tone of 
continuity. 

® Avtr kabad) otherwise, ‘‘ever by far the most (of the text},” 
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K the penalty can amount to » no more than the Y&t « simply » 

9. And « further )) that during the next year « of continued guilt )>, 
for an omission « even )) to the length of a single stanza or strophe 
among the Holy Songs, or for one of the smallest extent in the rest of 
the entire text of Holy Wisdom, there is incurred the Tanapuhar 
penalty « of 300 Stirs )) ; and that although during that « second » year 
:« of continued guilt » they may be omitted ever by far the oftenest, 
:« the penalty amounts to )) no more than the Tanaphhar « simply ». 

10. One’s carrying out Services to atone for « sins of the values 
of » Affdhsh, Khor, Baaae, Yat, and Tanaphhar, committed against 

72 B injured parties,* and neutralising * <( sins of such values » committed 
against one’s own nature,® are both virtuous actions. 


^ When a guilt is repeated to a certain extent, it becomes indicated that it 
has taken deep root and must take some time to extirpate it ; hence during this 
time when the guilt remains deep rooted before the best means of removing it can 
produce their effect, actions of the guilt must, for that time, proceed rather out of 
the force of that established fault than out of special purpose ; and therefore, 
moral judgment cannot take notice of these uncontrollable repetitions any more 
than of only the first action of the deep rooted guilt, because that represents 
the presence of the guilt just 80 much as any amount of repetitions during that 
time may. 

Thus it has been determined that during the first year of a guilt’s appearance 
the highest Intensity to which it can reach is that which deserves the Y^t penalty 
simply which, if seriously borne out, must remove the guilt ; so no more penalty 
need be prescribed for the repetition of actions which do not increase the intensity 
of the guilt, but which only naturally spring from that intensity. This intensity 
increases to the Tanipuhar when the guilt is carried into the next year ; but the 
increased intensity swells no further during this second year, and deserves the same 
greater penalty of one Tanapuhar for the whole of that year, whether the guilt 
be manifested in one action or more. 

2 The phrase bain hamahmahran occurs in this sense in Sh. L&-Sh. VIII, 14. 
That chapter mentions two kinds of sins: the vinas’e-‘hanidhfnahran, and the vinds~ 
e-fubanik; and Dr. West in his note 3 to § 1 of that chapter cleverly explains them 
to mean respectively “the sins whose committal has caused harm to others both 
animals and men besides degrading the sinners who have committed them and 
in which satisfaction must first be made to the injured before the sins can other- 
wise be atoned for, and those in which others are not injured at all but “which 
affect the sinners’ own selves only and are atoned for by means in which no 
satisfaction is to be made to others. 

The rubdnlk sins are called gauharik in our text. 

® Gauharxk lakhvdr vab\duiieshn. " 
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11. There is one who observes thus : Note however that it must 
not be that what one has really to perform « in neutralising a sin of 
omission » be just so much « only » as may have been actually omitted 
from the Holy Service.* 

12. There is one who says thus : Verily, ((even in the case))' when 
one recites the Holy Text in the Thanksgiving Service (( undertaken on 
behalf )) of others, it is not proper (( when, for neutralising the sin of 
some omission )>, one simply repeats aloud just so much (( only as is 
actually omitted )).* 

13. When one undertakes Dvazdah-Hom^st (( the Twelvefold 
Service of All the Worshipful Ones )) and does not celebrate it, (( the 
penalty therefor » is no more than the Khor. 

14. When one undertakes the Haoma Service * and when one has 
<( previously)) affirmed thus: “ I will celebrate it with so many Barsom 
twigs,” * then for each and all of the Barsom twigs (( that be omitted 
there is incurred the penalty of the value of )) a Kh6r (( of sixty Stirs )) ; 
and though with howmanysoever of the Barsom twigs (( this Service )): 
need be celebrated, (( the penalty hereof )) is no more than (( of the 
value of )) a Khor « of sixty Stirs, for all the Bars6m twigs 
whatsoever )).* 


There can be no chastisement in enjoining simply to repeat what is 
omitted ; something more must be prescribed by way of penalty. 

* I.e,, rectification of omissions in services undertaken on behalf of others 

also requires that something more than merely the repetition of what is omitted 
be prescribed by way of penalty. ^ Horn Yasna. 

* In modern practice 15 twigs are used in the Rapitwin Yazeshn, 22 in the 
Simple Yazeshn, 34 in the Vendidad, and 35 in the Visparat Yazeshn. See 
Tehmurasp Anklesaria s Yasna with the Ritual, p. IX. Whereas the ancient mode 
is noted below in Fol. 168, 11. 2-22, and Fol. 173, 11. 11-12, or Nir. Ill, Chap. 
VII: App. A which compare. 

® When we bear in mind the statement in the previous paragraph that even 
when one fails to celebrate the Dvizdah-Hbmast undertaken on behalf of others, 
one incurs but the Khor penalty, we see no reason why it should be any more here. 

Again, we have assumed that the reference in this case is to the omissions of 
the twigs, inasmuch as the general theme here has been about omissions in sacred 
undertakings ; if however the reference be to the value of every twig that is used, 
and not to the penalty for every twug that is omitted, the translation can be 
rendered accordingly. 
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15. When one undertakes a Holy Service, then this « circum- 
stance )) as to with how many persons need that be undertaken by one, 
is not « quite » evident. Afrog (( however )) maintained : Verily it 
73 A can be undertaken by one with five expert persons under one’s ^ guiding 
control * ; and Gaogoshnasp said : Verily it can be undertaken by 
one with two expert persons who need not be under one’s guiding 
control.^ 


CHAPTER IV 

ON THE PENALTIES FOR NOT GLORIFYING THE 
HOLY SONGS ONESELF AND OBSTRUCTING 
ANOTHER, IN THE SAME OR ALTERNATE 
HALF YEARS 

1. Yd Gdthdo a-srdvayo naemem yarr drdjo, « When » one is 
not glorifying the Holy Songs, i.e., does not celebrate^ the days 
sacred to the Holy Songs, for the length of half* the year, tatpaiti 
aimm^ dahmem Gdthandm sraothrdo pairistayeiii,^ « and » along with 
it’ prevents® another pious man from the glorification of 
the Holy Songs, does not allow others to celebrate «them)), 3 ;adhoit® 


^ Dusfrandm ; see above Fol. 32. 1. 1 with the note there, and also 11. 10, 19, 
20, 24, and 26 in that same folio, 

^ Because those who need not be under guiding control can undertake 
greater responsibility than those who can help themselves only when guided, 

s WJW50 should be itoo* 

^ Palag is miswritten 

® Here and a little later the text has aaiem, 

• This word occurs in Vend. XVIII, 63* 

Lit. “by that/^ or ‘‘ besides that.” 

Here, one’s not singing the Holy Songs oneself and preventing others from 
singing them are simultaneous actions, and perhaps concern the same events ; 
in what follows they are separate actions occurring at different periods and each 
concerning distinct events. Hence in the former case the actions which manifest 
wickedness appear only during one period, whereas in the latter they appear during 
two periods and prove that the wickedness is enduring; so the guilt is proportion- 
ately less in the previous circumstance* 

® Pathaninet ® Thus in TD ; Cf. Vend, XVL 17. 
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naentem ^ ydo Gdthdo a-srdvayo hydt ^ ; atha dstryeite. then the case 
is just «onIy)) as if one had ((simply)) failed glorifying the 73 B 
Holy Songs for half (( the year and had done nothing 
besides; so that that person )) incurs penalty (( simply y> in 
accordance therewith.^ 

2. Paourum vd naemem aparem vd^ pairhtayeiti^ peshd- 

tami^. ((Whereas, if one does not commit both these faults 
during the same half year, but commits one of them )) either 
during the half year previous (( to that when he commits 
the other — as when» one does not glorify ((the Holy Songs)) oneself, 
and later does not allow others to glorify (( them )), — or during that 
subsequent ((to that when he commits the other — as when)) 
one does not glorify (( the Holy Songs )) oneself, and previously has not 
allowed others to glorify them, — (( then in so far as )) one pre- 
vents others (( from glorifying the Holy Songs )) quite in a 
distinct way, one (( incurs the greater Tan^puhar penalty, 
and )) becomes ingrafted with sin In one’s person.® 

3- This is what becomes manifest from the Holy Wisdom that 
when one does not first celebrate the Holy Songs oneself and in that 

^ The text has naem, 

^ The Pahlavi translates yahvunt havrmxiae ; so it must be potential, 
Parasmaipada, third person, singular of the root ah — io be; and consequently the 
hyat of the text is corrected to hyat^ 

^ It has previously been stated in § 3 of the preceding chapter that the guilt 
of simply not correcting omissions in the G^thas through a full half year incurs the 
Bazie penalty of ninety Stirs, whereas in the note following in the text here, the 
Khor and the Avaoirisht penalties of eighty-five Stirs both together are said to be 
incurred for not singing the Gathas altogether during a whole half year. Such differ- 
ence is evidently due to the fact that one shows greater faultiness if one neglects to 
rectify even what is comparatively much easier. 

^ The text has ya, but the Pahlavi translates shanat. 

The Avestan at first sight appears to relate the alternative periods of time 
primarily to one’s action of preventing others, implying the action of one's own 
omission of the duty as occurring in the other corresponding period. But taking 
the Avestan words here along with those that precede, the Pahlavi translation 
acquires the strength of an equally good rendering; at any rate it has shown 
remarkable ingenuity in catching the sense of the original that while one of the 
actions falls in one of the alternative periods, the other falls in the other, thus 
making the guilt here much more intense than in the previous case. 
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besides, does not allow * others to celebrate « them )), then there take 
root in one the Kh6r and Avaoirisht penalties « of sixty and twenty-five 
Stirs for both together ’ ; but )) when one does not first celebrate « the 
Holy Songs )) oneself and does not next allow others to celebrate them, 
or when one does not next celebrate « the Holy Songs » oneself and 
has not previously allowed others to celebrate (( them », then one 
74 A becomes ingrafted with sin in one’s person « by incurring the Tanapfihar 
penalty of 300 Stirs ». 

4. (( It is to be noted in this relation that » the days sacred to the 
Holy Songs should not be celebrated * all * at once collectively * instead 
of the several distinct days sacred to the Holy Songs ; « for, if they are 
celebrated » all at once ‘ collectively on the same one day sacred to 
a cluster of the Holy Songs,® half the Tanapfihar penalty « gets » 

foundation (( in one according to the text » : ^airydvarstdo * 

khet ' ‘ (( if the celebration of the several distinct days sacred to the 
Holy Songs were)) effected collectively together, « half the Tanapfihar 
penalty )) would take place « in that case )).’ There is one who says 
thusi Ji^erily that would amount even to the Yat penalty.® 

5. Y6 Gdthdo a-srdvayo naemem yarr, « When again )) one is 
not glorifying the Holy Songs, i.e., ((does not celebrate)) the days 
sacred to the Holy Songs, for half the year, tatpaiti aimm dahmem 
jainti, « and )) in so doing « also)) smites another pious man, 
Arrdus vd, aghryd-staorem vd, bi-staorem vd, Ydt mazanghem vd 
khvarem,^ ((Causing)) hurt redeemable^® with the penalty’® of 


^ ShaikufiH must be supplied in the text, 

2 This must be the meaning in view of 11, 15 and 16 of this folio and 1. 18 
of the next. 

3 Yazhahunian. ^ Aevahartuk, 

® The words on the folio margin must be put into the body of the text here. 

® Feminine, nominative plural. This is perhaps the Aorist of ah. 

® Not exactly: for, the Yat amounts to 180 Stirs, whereas half the Tanipuhar 
would amount to 1 50 Stirs only. 

® This word does not signify the moral weight, but simply implies “ hurt * 
cf. Vend. IV, §§ 30, 34, 37. It may besides be noticed that the base here differs 
from the base of the word indicating the moral weight, for, that is Khvam. 

Mazangh is simply transliterated in the Pahlavi where it must be read 
accordingly. 
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the value of the Arrdush, or of a precious beast/ or of 
two beasts/ or of the Yat, ^varoit^ he anghat chithayaecha^ 
upx-bnttayaeoha^^ « then » according to the hurt caused 74 B 
is « such a one » liable to the punishment to be endured* 

6* Hence owing to the sin « men )) commit afterwards by* the 
addition of* « such » wounds, « the total guilt » does not remain to be 
« simply )) that of the Khor® and Avaoirisht*^ penalties; for, not 
celebrating the days sacred to the Holy Songs is « alone )) at * the 
least • a sin of the Khor and Avaoirisht penalties. « Thus the fact that 
that » does not remain as « this )) simple ^ circumstance when it is 
besides associated with (( the crime of » wounding, is manifest from 
the Holy Wisdom ; but this « detail as to )) whether that does not 
<i also )) remain « as this simple circumstance )) when it is associated 
with (( the guilt of )) omitting (( some other » Holy Text « besides )),® 
is not plain. 


^ These must correspond to the Khor and the penalties respectively ; 

so that a precious beast of burden must be valued at sixty Stirs, and two of medium 
value at ninety Stirs together, each fetching forty-five- In the Pahlavi version of 
Vend. IV, 2,. however, an ordinary beast is valued at only twelve Stirs- Still 
notice that above at § 12 of Chap. II: App. B just preceding, a Gao appears to be 
valued at 30 Stirs. 

* Here the base ends in i, whereas just above it ended in a, 

® Dative singular of chitht = punishment, and t^i)a-6rrr^f= endurance. 

^ Levafman, 

* The proper way of writing should have been > V ; but the same 

form as here recurs just below. 

It is plain that the penalties noted above in respect of the person causing hurt 
to others besides not celebrating the Holy Songs for half the year, are to bo in 
addition to the Khor and Avaoirisht penalties’; because, the Arrdush, for instance, 
which is the least of them and amounts only to 30 Stirs, does not evidently include 
these. 

® Mindavam^ich Miftdavam* 

Napskmoxi, 

Besides the text of the Githas. 


8 
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CHAPTER V 


ON THE RIGHT GLORIFICATION OF THE PERIODS 
RELATING TO LIFE’S DAWN* 

1. Kahmdt hacha Ushahinanam gdthanam^ ratufris fra-jasaiU ? 
From when shall ‘the right® glorification’® of the periods 
relating to the Dawn take place? i.e., at what time should the 
Thanksgiving Service of the periods relating to the Dawn be performed ? 

2. Hacha maidhyaydi khshfr^at hti-vahiishdi pairi sachditi. It 
shall be gone through « during the period » from mid night 
up to sun-rise. 

75 Itha* aiwi-gdmaJ’ « It shall be » so in winter. 

3. Aat hafna,^ yezi para / 2 .w-t>akhsh(it Ahunavait%mcha ® Gdthdnt 
srdvayeiti, Whereas in summer, if ^ one sings before sun-rise® 

1 Notice the very remarkable fact here that among the Glorifications relating 
to the several G^hs, that relating to the Ushahina Gatha is described first, 
•whereas the others relating to the other Gahs commencing with the Havani Gatha 
in the usual order, follow it. Considering this along with the fact that among the 
several appellations nmanya, visya, zantutna, dakhyurna, and Zarathustrotema 
associated with the several Gahs, the first, nmanya is associated with the Ushahin 
G^lh and the rest with the other Gdhs in the usual order — (see Gih V, 1, 6; Yas. 
I, 7 ; Yas. II, 7 ; Yas. Ill, 9) — , one must arrive at the presumption already floated 
elsewhere that the U shahin Gah was originally the first Gah of the day, even as it 
is so natural to take it, and not the Havani. The Ushahin in its higher sense is 
evidently the Dawn of the Illumined Life- 

* Here as well as in the instances w'hich occur later, the word gathanam is 
used to express the periods of the day divided relatively to the earth’s illumination 
by the sun. In its higher sense it expresses the periods of spiritual progress 
illumined by the Sun of Righteousness. 

* ® In the Pahlavi there must be supplied here the words 
to translate the original which means a “ service performed with every 

propriety.” ^ Thus HJ ; TD has 

5 These forms are used for the singular locative case ; cf. the form hama 
used for locative in several places as Vend. V, 42 ; Vend. XV, 45; Yas. XVI 
10 ; etc. ^ The text has Ahunavatcha. 

f tii«“ should be replaced by iref- 

* is wrong for {hu-vakhsh). 
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<{Only)) the Ahunavaiti group of Holy Songs, Yasnemcha Hap- 
tangMMm, Ustavaitim Hdit^mcha, and the Thanksgiving Service * 
of the Seven Chapters, and the Chapter of the Ushtavaiti 
((the Holy Song of the Holy Bliss)), so* that the function is 
not yet completed,* an-d-stmto paschaeta avdo ydo anydo srdvaydit d 
maidhydt frdyardt.^ then (cone is)) no transgressor, f.e., without 
« any » guilt, even though one must sing through those 
((Chapters)) which ware still )) remaining, in the time follow- 
ing up to* the mid-forenoon ,® even® as® ((the proper time 
appertaining to )) the night will not have changed (( still )).® 


^ should be {Yasna-ch), ^ E azash Tzar luet^ 

In summer the sun rises earlier than -in winter according as a place is away 
from the equator ; hence in such places the period of time between midnight and 
sunrise is naturally shorter in summer ; so that though one would perform 
one’s functions with the same regularity and speed as in winter, one would be able 
to perform less in summer, as the time therefor would be shorter ; for this reason 
the time of finishing the functions must then be extended into the next period of 
the day. 

It will be seen from what is signified below, and from Bund. XXV, 4-5, that in 
the place where the times here discussed held good, the summer day was double the 
winter day and the winter night double the summer night. This indicates that the 
sun rose there at 4 A.M. and set at 8 p.m. in summer, and rose at 8 A.M. and set at 
4 P.M. in winter, approximately, and that the place was situated about 50" N. Lat. 

^ The first half of the day is called Frayara as the second is called Uzayara; 
see below, Fol. 92, 11. 4-5. 

This midforenoon would be the mean time between 4 A.M. and 12 Noon in 
summer, f.e., 8 A.M. which was exactly the time of sunrise in winter ; hence the 
time allotted to the services of the Ushahin extended through the same length in 
summer and in winter. 

4 should be 

® as in TD ; HJ has 5)* should be omitted; see Fol. 104, 1. 16. 

® Le., the average time of the night will not have run through at sunrise 
then. In the high latitude of 50° N., where this was written, the sun must rise in 
summer at 4 A.M,, an hour so early as to encroach considerably on the time of the 
average night; hence it is that the service which ought otherwise to be finished 
in night time is there allowed to be extended into daytime in summer. 

Similarly as the sun must set there much earlier in winter than in summer, 
viz.f at 4 P.M., the service which must finish by sunset in summer is there allowed 
to extend up to midnight in winter ; see below on the Service of the Uzirin Gah, 
Fol. 104, 1. 16. 


22 
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4. Note that that Thanksgiving Service is always the best which 
75 B is started in such a way ^ that it must be finished within the fixed period 

of the day. « Yet also » regarding the commencement, « even » when 
it is started in such a way that one knows thus ; “I can recite through 
the Holy Text of the Thanksgiving Service within the fixed period of 
the day,” one can « be said to » have started it properly only when 
jK the speed also is maintained » onwards properly. 

5. There is one who says: « The reference ® in the above case is 
only to » the half of the Holy Thanksgiving Service ((which is required 
to be finished within each of the two fixed periods that are mentioned 
there )). 

6. There is one who says ((the reference^ here is just to)) the 
Homast^ (( the Senace of All the Worshipful Ones )). 

7. When the time is not known to one, and still (( the Service )) 
is started at any odd time, that cannot be allowed.® 

There is (( however )) one who says : Verily that also may be 
allowed,® although of course the former is better than this other when 
that is started in this (( odd )) way. 

8. There is one who says : One should be able to have drunk the 
(( vitalising )) Haoma drink just at the proper time . '' And while one 
is holding it under (( thanksgiving, if some )) circumstance arise, and 
if one attend thereto, that cannot be right; hence verily if one 
attend to such (( a circumstance )) when there comes up the time 


^ As advised above. 

2 A good start will practically be useless if a good speed is not maintained 
afterwards. 

3 /.c., the reference to what is to be finished wdthin one fixed period of time. 

^ See the valuable note 5 to Bah. Yt. II, 59 in S-B.E., Vol. V. 

One may however observe that our text nowhere indicates that the perform- 
ance of the Homasts is to be limited to the purpose there set down. 

^ Because the Service or its portion belonging to one period may, in this 
case, run into another, which, according to the idea here maintained, is not 
permissible. 

apparently represents -*-* This doctor evidently thought that 

it was indifferent when a service began, only if it ended in right time. 

^ The Haoma beverage is drunk during the recitation of Yas. XI, 10. 
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therefor (( in the Service » in which the (( vitalising)) Haoma drink is « to 
be )) drunk, one will have discharged (( one’s duty but )) indifferently^ 

9. When an animal (( is to be dedicated )) in the Service, then, 
when the time therefor comes up, if (( that )) animal is not (( already )) 75 
slaughtered it must not be slaughtered (( just then )),^ but when it is 
slaughtered (( already )) one should verily offer up the Hallowed Portion 

(( thereof )),^ as the Service « is to be attended to )> with the Hallowed 
Portion when the time therefor comes up/ 

10 . A^at-Mart said: Behold, every of the four times ® when one 
pounds the sacred Haoma one is of course to offer up the Hallowed 
Portion ; ® (( so also )) when one has to pound it « but )) once or twice, 
even then <( must it be done )) accordingly.'^ 

11. If one do not partake of® <( anything » at any time during 
the Service, one cannot offer up the Hallowed Portion, 


^ Gumariilz. 

2 As it is noted at Fol. 85^ 11. 24-29 or § 6 of App, C, II, below, the animal is to 
be sacrificed at the function of tasting the sacred Dron cake which is partaken of 
at Yas. VIII, 4. Also cf. Fob 60, 11. 19-20 ; Fol. 69, IL 7-8; Fol. 82 11. 10-12 ; etc. 

^ At present meat is not used at the Service in the way here described, but 
is represented by clarified butter which is placed on the Dron, and partaken of 
therewith. 

^ may be wrong for 

The clarified butter which probably represents meat is brought forth on the 
ritual table at the commencement of Yas, III. 

“ At present the Haoma is first pounded repeatedly during the recital of 
Chap. XXVII in the Yasna, then again at Chap. XXXI, 5, again at Chap, XXXII, 
3, 1. 3, and again at Chap. XXXIII, 4, 1. 3. 

It might however be pounded only once or twice at what might be the smaller 
services. 

^ At present no such offering is made, except that a little of the consecrated 
water is poured into the Haoma mortar at Yas- XXVII, 5, and in different ways 
at different places. It is not plain whether the same Hallowed Portion is required 
to be offered repeatedly, or different portions. 

Pann ae yahavm, recurring a little below in another form pann ac bam, 
bam being Aryan for the Semitic yahavutt, 

® At present the Leading Priest partakes of the Dron and Clarified Butter 
at Yas. VIII, 4, and drinks the Haoma beverage at Yas, XI, 10. The dedicated 
eatables and drinks are to be partaken of not only to manifest our gratitude for 
nature’s bounties, but also to take benefit of their consecration. 
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12. When one is to partake of the sacred Dr6n cake dedicated to 
the Spirit of the Moral Order, « then )) when the time therefor comes 
up,^ one should raise one’s hand from the sacred Barsom twigs, ^ and 
should recite the preliminary formula « before tasting it ». One’s prepar- 
ing « at this time )) even a single « thing )) for the « sacred )) function 
(( in hand », is not permitted.^ On the other hand when those « that 
are engaged)) in the Holy Service have utilised, « for instance )), the 
;« vitalising)) Haoma drink « prepared quite )) at a distinct Service, 
X( just )) then can they have been in the right way in the « sacred )) 
function that will have (( thus )) been performed.^ 

13. « And also )) when the « sacred )) Dron cake dedicated to 
76 B the Spirit of the Moral Order is partaken of if one pound the Haoma 

twigs « just but )) once or twice, even then « must it be wrong )> 
accordingly.® 

14. « Whereas )), when <( in the Service of )) the « sacred )) 
Dron cake dedicated to the Spirit of the Moral Order the time therefor ® 
comes on, « then )) one is to raise one’s hand from the « sacred )) 
Barsom twigs « for managing these other things )), and one is to recite 
the Preliminary Service (( therefor, inasmuch as )) one’s preparing (( such 
other )) things of every sort for the (( sacred )) function is essential « not- 
withstanding the fact that )) those (( engaged in the Holy Service )) have 

^ Evidently the reference is to Yas. VIII, 4, where the Dron is tasted before 
drinking the Haoma at Yas. XI, 10. 

2 The Barsom twigs are constantly and variously manipulated at the Holy 
Service. 

® Everything required at the Holy Service is kept prepared, having been 
pre\dously made ready at the Preparatory Service. Only the Haoma drink is 
prepared at the Main Service, but that also cannot be drunk during the same 
service. 

^ At present also the Haoma drink prepared at the Preparatory Service 
alone is drunk at Yas. XI, 10, during the Main Service. 

As we have already observed in note 7 on previous page, baun is here the 
Aryan equivalent of yahavun. 

The reference here is evidently to the Haoma that is presently to be drunk at 
Yas, XI, 10, and which is required to have been prepared previously at the 
Preparatory Service, 

® For managing such other things as binding the Barsom twdgs and pound- 
icg the Haoma pieces. 
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not to Utilise the « vitalising )) Haoma drink excepting « that which is 
prepared )) at a different Thanksgiving Service. 

15. ((So indeed one has to manage such things)) as binding other 
<( sacred )) Barsom twigs ^ and preparing other Haoma drink, ^ upon 
(( using )) the (( sacred )) Barsom twigs that have been tied at a different 
period of the day and the Haoma drink that has been prepared at a 
different period of the day.® 

16. The same* ((procedure)) is required in the First ® Equinoctial 
Celebration ; ® (( although )) there is one who says thus : Verily, there is 
not required just that (( in that case )). 

17. When one has (( previously )) performed the Greater ® 

<( Thanksgiving Service )) and (( then )) desires to perform the Lesser,® 
one has (( simply )) to draw closer again ^ (( the bands of the Barsom 
bundle)) and make the knots® tight (( again )). 

18. When (( however )) one has (( previously )) performed the 
Lesser (( Thanksgiving Service )), and (( then )) desires to perform the 77 A 
Greater, one has (( in that case )) to untie ® (( the Barsom bundle 
altogether)), and to tie it up again. 


^ Knots are tied to the Barsom band at Yas. XIII, 7, and during the recital 
of Yas. LXXII. 

^ Haoma is pounded at places mentioned in note 5 to § 10 just above. 

® These are made ready at the Preparatory Service which is described in 
Ervad Tehmurasp’s Yasna with the Ritual, at pp. I-XXIII, and some of it in our 
text below, at from Fol. 77, 1. 10 onwards, etc. Of course the reference cannot be 
to the use of the things that have already been treated at another service, although 
it is mentioned immediately below that the Barsom at least could be used again 
either at a lesser or at a greater service indifferently to a certain extent. 

^ Zak e aevak^ch. 

It is implied here that the procedure might be different in the case of other 
services ; but it is not hinted as to what that could be. 

® The first equinoctial celebration is evidently the vernal; the 
second which is mentioned below at Fol. 102, 1. 16 ff., along with the first, would 
be the autumnal. 

® See notes 4 and 5 to Nir. I, Chap. XIV : App. B, 2 and 3. 

^ Lakhvar akhan]eshn •, Av. = to draw together. 

® Garas ; Pr. 

*) Levatrxida vasheshn, from vashSitan, Pr. 
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19. There is one who says thus : Verily, when one ties up (( the 
sacred Bars6m bundle again » if one do not tie it just higher up,^ that 
Cannot be proper. 

20. « In such a case of a second use of )) the sacred Barsom 
twigs, a separate washing ^ is not necessary — ■ « neither » separate 
washing (( nor )) separate sacred Fire « nor » separate spreading out, as 
there is one who says (( so )).® 

21. Baroshand^ Auhaf'mazd said: A separate religious observ- 
ance <( thereon is necessary )) for this reason that at the time when one 
verily ties up (( again )) the sacred Barsom twigs, one must evidently 
untie them ft before that », hence ft with regard to the second 
function )) no separate religious observance « takes place )) thereon ; 
.(( whereas that » is essentially requisite for the Barsom.® 

CHAPTER V : APPENDIX A 

ON PREPARING THE BARSOM, THE TWIG OF LIFE 

1. The time of tying up the sacred Barsom twigs is not of course 
manifest ft just here ; but it is to be noted that )) they are to be tied up 
« in a Preparatory Service, and )) during the functions assigned to the 
Havanan priest ® ft whose business is to express the Haoma drink ». 


^ The Barsom twigs are to be tied at the lowest third of their length accord- 
ing to what is said below at Fol. 79, 1. 20, ff* or §§ 19-20 of the following Appendix; 
hence as they cannot be tied on the same place over again, they must be tied just 
a little higher up, ^ 

3 There existed a difference among the ancient doctors as to whether the 
Barsom taken for use at another service after having been used at a previous 
service, required another special consecration for such repeated use. 

A strange name; but cf. Pr. prince. 

^ In untying the Barsom twigs to use them for a second time one places 
them in a condition similar to as if they were taken just fresh for the service ; 
hence though a similar observance must have occurred for the previous service 
where they were used, a special consecration is evidently requisite to qualify them 
for use in quite a new service. 

® At present also the Barsom twigs are tied at a preparatory service where 
almost the same operations mentioned below are observed. For a description of 
that service see Ervad Tehmurasp’s Yasna with the Ritual, p. X. See also below 
at Fol. 154, 1. 20, ff,. and Fol. 176, 1 29, ff. 
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2. « To do that )) one must turn one’s head towards the side 
where the sacred Fire is « blazing, and one must recite)) A^h.em Vohu 3 
« the Praise of Righteousness 3 times, and the formula )) FravardnS 

Mazdayasno ‘I confess myself the worshipper of the Most 

Wise «and must glorify)) the period of the day which it then 

may be, and recite Ahurahe Mazddo Raevato 'Khyssrnangtihatd 

khsh/itrothm up to frasastayaecYia^ ‘According to the 77 B 

Holy Pleasure of the Most Wise Lord, the Brilliant, and the Glorious 

One ’ up to ‘ and for glorification.’ 

« Thus )) one must say the holy formula for opening that function.s 

3. « Then )) one must recite Ash.em Vohu 4 « the Praise of 
Righteousness 4 times)); and every of the ((first)) three times ((of the 
recital )) one must wash the Barsom from the stem-end ® to the leaf- 
end,® and while one shall be reciting the remaining once one must 
wash it once from the leaf-end to the stem-end : (( in any case )) one 
must so manage that once at least of all the repetitions every branch 
may receive a thorough washing from the fore-end.'* 

4- (( And )) there is one who says thus : Verily, if (( the Barsom 

twigs )) receive (( such washing from only the fore-end )) ® all the four 
times, (( evidently )) that cannot be proper. 

5. There is one who says thus : Verily, if one wash less than (( in 
all )) that (( process described here )), that (( also )) should be improper. 

6. As regards the Barsom ® twig that is to lie prostrate,® the 


In the present usage some other texts occur before this for which refer 
at the place indicated in the previous note. 

2 We have here at present, Yaihd Ahu Vainyo Zaotd fra me mrute . — Atha 
Rat US ashatchtt hacha fra ashava vtdhv ao mraotu, 

^ Bufi and sar must mean thus in the case of the twigs. 

^ /.e., from the leaf-end. ^ only from the leaf-end. 

It is of course convenient to wash the twigs mostly from the stem-end ; for 
otherwise the water cannot reach the stalks well ; pouring water down the stem- 
ends must not only wash the stalks, but must also disperse it among the leaves 3 
Nevertheless pouring water once besides this from the leaf-end must ensure 
thorough washing. 

® Frakhogam, Barrsman Fraka of the Avesta, which occurs later in the 
Nirangastan in Fol. 156, 1. 1. This is the twig which is placed at the foot of the 
Barsom-stand towards the milk-cup, and is now called Fragam. 
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band ^ « for the Bars&m bundle)), and the Barsom^ twig of the Hallowed 
Portion,^ that will (( all )) have come together « in combination )) with 
« the rest of )) the Barsom twigs, (( it is clear enough that )) when the 
washing of the Barsom twigs comes to the close, the Barsom twig that 
is to lie prostrate (( will have already received)) a washing, and so « also 
will have )) the band for the Bars6m « bundle )) and the Bars6m twig 
of the Hallowed Portion ; « nevertheless )) a little of the sanctified 
water is « specially » to be sprinkled thereon (( afterwards )).® 

78 A 7. When the washing is done one should do nothing further, but 
should proceed straight to the seat of the Leading Officiating Priest. 

8. Whenever the ((Barsom twigs )) are taken up from the Barsom- 

stand, a little of the sanctified water is to be sprinkled thereon. 
(( While )) putting them back on the Barsom-stand, there is no need 
therefor of (( the text)) ; Khshntrothra Ahurahe Mazddo ^ ‘ Accord- 
ing to the Holy Pleasure of the Most Wise Lord 

9. Note that if they recite ((the performance)) in a ((full))' 
graduation,® then ((when the washing is done )) one must proceed to the 
seat of the Frabortar (( priest whose business is to present the things )) ; 
and (( as )) there is no (( special )) formula for spreading out the Barsom 
bundle, one must recite once ((the text)): Humatanam, HmMxtanam^ 

H\x\ar?,tanam ® ‘Of the Good Thoughts, of the Good Words, 

of the Good Deeds ’ ; and one must set up all the things pertain- 

ing to the Hallowed Portion that are on the right hand side, ((when the 


3- Ayiwyahan in TD, and ayiwyagan in HJ ; whereas at Fol. 79, 1. 35 we 
have awyahccfigan, 

2 Zoharak, This is another twig which represents the hallowed portion of 
the Barsom, and is placed upon the Zohar cup. See §§ 11-16 below. 

3 The consecrated water is sprinkled on them for their special sanctification, 
after giving them a ceremonious washing with the rest of the Barsom. 

^ These words are generally recited while washing for sacred functions ; see 
the Preparatory Service. 

^ Kuran ; Pr. =a place of assembly. 

The reference is to the full assemblage of the priestly dignitaries, each en- 
gaged at each of the special offices of the Service. 

^ These words occur at the commencement of Yas, XXXV, 2, and in Yas. 
LXVIII, 20. Here they imply a special distinct recitation. 
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text » Ndyasta ^ ‘ The unworshipped ’ is of no use. 

10. There is one who says thus ; Verily, once that a function is 
set up ^ with the accompaniment of the text of the Holy Wisdom, 
whenever that « function )) may recur « afterwards )) it need not 

be set up again with the accompaniment of the text of Holy Wis- 78 B 
dom. « Yet )) though it need not be set up « thus again )), still one 
must wash « the things pertaining to that function ». ® and one must not 
err ^ therein. 

11. When one approaches the end ((of setting up the things per- 
taining to the Hallowed Portion )), then, at just the time when one 
comes close to it, must the Helping Priest hold, without any indifference, 
the sacred formula for the function in hand, and he must complete 
(( the function )) jointly and to the accompaniment of the text of the 
Holy Wisdom ; and just as they arrive (( at the end » both ® at the 
same time, the superior ((priest))® rather than the inferior should pick up 
himself the ZOHARAK ((or the Barsom twig pertaining to the Hallowed 
Portion )) ; and (( to do that )) he should measure out from his own 
place,^ and with (( his own )) fingers (( one which is )) four finger-breadths ® 

^ The text to which this belonged is not preserved ; but it appears to have 
had a reference to the things which did not belong to the dedication. Inasmuch 
as the things on the right were those that were to be dedicated, so evidently this 
text could not be used in relation to those: see Nir. I, Chap. VIII: App. B, 10. 

2 Madam levatvoB-n kait. The function may be such as tying the Barsom in 
a bundle, or spreading them out as is mentioned just above, or selecting the Haoma 
twigs, etc. 

® This may be accomplished in certain cases by merely sprinkling on the 
consecrated water. 

* Akvayeshn; Pr. =to err. The a may represent the Avestan 

prefix a. 

“ The Leading and the Helping priests; 

® Evidently the Zaoti who is at the head of the Service. 

The words itfoai J -o-hj iKurr* 'HJO' iKurr )»» -w Mtj must bo omitted at 

this place, just as is done in TD. 

* One finger-breadth is about three-fourths of an inch, because the full span 
contains twelve of them ; see note 3 to Bund. XXVI, 3. 

From what is said below it will appear that four finger-breadths in compass 
round the stalk end is the measure of the twig of the Hallowed Portion in the 
Smaller Service, i.e., the ordinary plain Yazeshn probably abridged. 


23 
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X( in compass round the stalk end ))/ 

12. It is always the case with the sacred Bars6m twig pertaining 
to the Hallowed Portion « that the least measure is » 2 finger-breadths 
:« in compass round the stalk end ^ ; and then it can also be » 2 finger- 
breadths besides (( the least measure of 2 finger-breadths )), 4 « finger- 
breadths )) besides that « least measure )), 6 « finger-breadths » besides 
that (( least measure )), 8 « finger-breadths » besides that « least meas- 
ure of)) 2 ((finger-breadths)), and 10 ((finger-breadths)) besides that 
;(( least measure of )) 2 (( finger-breadths )). 

13. It can be 2 (( finger-breadths )) besides that (( least measure )) 
in the Smaller Worship,® 4 (( finger-breadths )) besides that (( least meas- 
ure of )) 2 (( finger-breadths )) in the Visparat (( the Service of All the 
Reverential Ones )), as also in * the Aevak-Homast (( the Onefold Service 
of All the Worshipful Ones)),® and in the Hatokht ((the Service of the 
Consummate Word )) ® along with that Aevak-Homast (( the Onefold 
Service of All the Worshipful Ones )), 6 (( finger-breadths )) besides that 

9 A X( least measure of )) 2 ((finger-breadths )) in the D6-H6mast (( the Twofold 
Service of All the Worshipful Ones)), 8^ (( finger-breadths )) besides that 
!(( least measure of)) 2 ((finger-breadths)) in the Dah-Homast ((the 
Tenfold Service of All the Worshipful Ones )) and in the Dvazdah- 
Homast ((the Twelvefold Service of All the Worshipful Ones)), 10 
;((finger- breadths )) besides that ((least measure of )) 2 ((finger-breadths)) 

^ Tbis must evidently be the meaning. It is not quite conceivable that a 
measure of only about three inches can have a reference to the length of the 
twig: such a twig can hardly be grasped in the hand. Nor can the reference be to 
the diameter of the twig, because then that must be too thick in the case where the 
measure is required to be twelve finger-breadths, or about nine inches. 

It is nevertheless evident that if metal rods were representing the Barsom; 
this explanation would be unsatisfactory; and the first apparent sense might seem 
preferable in that case. 

2 For a description of the different numbers of twigs required in the several 
services see below, FoL 167, I* 27, ff. 

2 See note 4 to Nir. I, Chap. XIV : App. B, 2. Evidently va-ch oh 

® For the several kinds of the Homast see S. B. E. Vol. V, Bah. Yt. II, 59, 
note 5. 

® Hatokht ; Av. hadixa’^aoWita* Sea above Fob 67, 11, 25 and 28, or Nir. II, 
Chap, II ; App, Aj 7-84 ^ The text bas 7 through error- 
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in the ^ Holy Ritual Concerts of the Stot <( Service of Holy Concord )).^ 
14. Dat-e-Veh observed: Verily,^ ((such reference to» Arr/o- 
Knrthana ^ ‘ the Holy Ritual Concerts ’ of the Stot ^ (( Service of Holy 
Concord is)) not ((to be found)) in ((any)) teaching. He ((besides main- 
tained that the sacred Barsom Twig pertaining to the Hallowed Portion 


^ The text from here up to recurs at FoL 173, 11. 12-14. The opening 

Words here are W and at Fol. 173, 1. 12 * Bearing 

in mind the Avestan expression which follows and recalling forms of 

which occur at Visp. I, 2, and II, 2, it can be seen that the last two words 
are simply a transliteration of that Avestan expression, and must be corrected into 

{Arto-Kh'ttn=}ioly Ritual Concerts), 

As for the first word, we have to bear in mind that here as well as at Fol. 173 
the reference must be to some service greater in value than even the DvSzdah- 
Homast. Now the first word S/tV in the text at Fob 173 at once suggests the 
Service of the Slot Yasht Nask ; and it is said in the Din Vizirkart and the 
Rivayat of Nariman Hoshang that if that Nask is recited properly by the High 
Priest three times in both the Avesta and the Zend and with the proper ceremonial, 
great Powers must become manifested upon earth; and evidently, a service said to 
be so efficient as to produce such superb manifestations must indeed be quite a very 
great one. Though the Dinkart has placed this last in the list of the Nasks, yet 
mo:,t of the Rivayats give it the first place as being the first of the Gathic Nasks ; 
and even the Dinkart in giving it the last place apparently does not mean to assign 
it the least importance : rather the end is meant to be the place of supreme emi- 
nence, because the text and ceremonial embodying the Holy G^thas, the Source 
of Sources of the Religion ** as the Dinkart itself calls them, could not be assigned 
any place less than the highest. 

The other reading here and below might however be wrong for 

Praise of Holy Songs) or (Sutgar~ Beneficent Effects of Holy 

Songs) which is the name of the Nask which, though really the second of the 
Gathic Nasks, is given the first place in the list by the Dinkart. But this solution 
does not appear probable. 

^ The words JV*)# are evidently an erroneous repetition of the preced- 

ing words ivcif* The text at Fol. 173 has instead simply. 

® The text has ; but see note 1 above. 

^ The text has which must be an error for (Stot) or for 

^Stugar): see note 1 on this page. 
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must be))' 7 ((finger-breadths))' besides ((the least measure)) in the 
Visparat ((the Service of all the Reverential Ones)), and that the Bars6m 
in the Dvazdah-Homast « the Twelvefold Service of all the Worshipful 
Ones}) is with a thousandfold ^ strength. 

15. If that distinct twig ((pertaining to the Hallowed Portion)) 
reach but the level of the sacred twig that is to lie prostrate,* that can- 
not be proper j one should lay it down (( in such a way that it may lie )) 
above ((the level of)) the sacred twig that is to lie prostrate. 

16. Dat-e-Veh said : Verily, for the sacred Barsom twigs (( attain- 
ing )) a thousandfold strength * everything must be accurate ; for 
1(( rendering that)) thousandfold, it is requisite that that twig ((pertaining 
to the Hallowed Portion )) be accurate and the rest (( of the twigs all))* 
come under the knot (( in the proper manner)). 


17- One must put back the sacred Barsom Twig that is to lie 
prostrate, at * the end.® And then one must recite Ashew Vohii (( the 
Praise of Righteousness )) once, ^ and wind the band * round (( the 

79 B Barsom twigs. After that )) one must recite Yai'ad Ahu Vainyo 

‘As is the Lord’s Holy Pleasure ’ Bvice, and at ((the expression)) 

shyaothanamm ‘ of deeds ’ (( of each )) make firm * the knots. 

18. The Barsom twigs are to be tied'® with 4" ((knots)), 2'* 


^ Four besides the least measure are required in this case according to the 
previous opinion. 

2 A Dv^zdah-H6mS.st is thousandfold the value of a Yasht according to 
Sh. La-Sh. XVI, 6. 

3 Frakhogam as in TD. See above, Fol. 77, 1. 26. 

This has a reference to his remark at the end of § 14 just above. 

® Of course, to a certain extent, not excepting even the Frakhogam. 

® Pann r6yeshm3.Ti. Probably the reference is to putting back the Fra- 
khogSm among the rest of the Barsom on having done with the selection of the 
Zoharak and of itself. In modern practice it is first tied up with the Barsorn and 
drawn out after that, for being placed at the feet of the Barsom-stand. 

See the description of the Preparatory Service at pages IX-XI in Ervad 
Tehmurasp's Yasna with the Ritual. 

® Awyahangan (?), ® Gashtak, Pr* 

Fartzeshn, As in TD. 

The text has 3. 
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below and 2 above/ at the lower ^ part « of their length »', 

19. There is one who says thus: Verily, when they have been tied 
anywhere within the middle third, that cannot be proper.^ 

20. There is one who says thus: Verily, as regards the 2 upper 
parts (( of the twigs’ length » if a single piece ® be wanting that must 
not ^ be right. 

21. « The Barsom bundle)) must be placed on the left® with the 
leafy ® part towards the right ® ; if « that be )) not (( done )) so, it cannot 
be well. 

22. If « there be tied only )) two knots « to the bundle >1 that 
■« also )) cannot be right. 


CHAPTER V: APPENDIX B 


ON PREPARING THE HAOMA, THE DRINK OF LIFE 

1. There is no ((special)) formula for selecting the Haoma twigs ; 
(( still there is one )) ' who says : They are to be selected with the accom- 
paniment of the Holy Text. 

2. Their selection is to be just like that of the sacred Barsom 
twigs. 

3. If they be purchased from a person forced ® by necessity ® (( to 
sell them )), that cannot be proper. 


^ At present also two double knots are tied in the fashion of the knots of 
the kusttk or sacred girdle ; see the reference in note 7 on previous page and 
West’s note 1 to Sh. La-Sh., Ill, 32. 

2 It is understood that the lower third of the twigs’ length being their firmest 
part, it was necessary to bind the bundles at that part to make them well-tied. 

® A(n)dain (?), Pr. 

^ should be 

® The same is the place of the Barsom in modern ritual also. StUl recall 
that according to Nir. I, Chap. VIII : App. B, 10 the Barsom to be dedicated in 
the Dron Service was to be placed on the right hand side of the Zaoti. 

® Ol dashan balm (?), 

’’ iW“ seems to have been omitted from before through error. 

® Ndchar. 
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4. When they have been selected well with scrupulous ^ cleanli- 
ness/ then after (( doing )> that they must be turned into knotty ^ pieces 

80 A ((and these)) one must wash with the accompaniment of the Holy Text. 

5. Whether they be of single degree ^ or of double degree, (( if )) 
one have not broken them into knotty pieces, that cannot be proper. 

6. Dat-e-Veh said : Verily if one have washed them <( only )) at 
first in (( original )) bunches,^ that cannot be right ; « for )), after having 
turned them into « small )) knotty pieces one has (( especially )) to wash 
them with the accompaniment of the Holy Text. 

Whether they are of single degree or of double degree, « if they be )) 
not broken ((into)) pieces with the accompaniment of the holy formula, 
that cannot be right. 

7- Note ^ that at the time when one has to wash (( the Haoma 
pieces )) one must hold the sacred formula for opening that function 
with A^em Vdhu 3 ((the Praise of Righteousness 3 times, the formula)) 

Fravardne Mazdayasno ‘ I confess myself the worshipper of the 

Most Wise / ((the glorification of )) the period of the day® one 

may have ((while reciting, and the formula)) Haomahe Asha-vazccngho 

khshnaothm.. up to frasastayaecha. ‘ With being in the Holy 

Concord of the Righteousness promoting Haoma (( the Glow of the Life 
Eternal)) up to and for glorification.’ 


^ Patiyap, 

2 Garas garas. The Haoma twigs were evidently full of knots, and it 
appears that they were broken into pieces, the length of each of which contained one 
knot, or perhaps two in what are called of double degree. 

® Paiyak (?). The word is written as if it were pishak. The reference may 
be to the lower or higher degree of the service where the pieces are to be used, or to 
the lower or higher quality of the Haoma itself, or perhaps to the length of the pieces 
according as each piece contains one knot or two. ^ Khushak^ Pr. 

The reference is to the full clustered bunches of the Haoma, The twigs are 
to be washed after they are broken into pieces and not before. Probably however 
it is not meant that it would be wrong to have washed them before, for it is simply 
intended that it is necessary to wash them after they are broken into pieces, 
independently of their having been washed before or not. 

® See Ervad Tehmurasp's Yasna with the Ritual, p. XI, for full texts and 
instructions. 

® It must be remembered in every case where this statement occurs that, it 
invariably refers to the Eternal Day of the Illumined Life. 
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8. Then one must recite « again)) Ashent V oil'd 4 «the Praise of 
Righteousness 4 times )) ; and every time thereof one must wash with 
pure water ((one's)) hands and ((the Haoma pieces in)) the pinch ^ ((of 

the hand » ^ ; inasmuch as, at the time when that is introduced into the 80 B 
Service, everything that still remains to be washed with proper care, 
is to be washed again with the accompaniment of the Holy 
Text, in order that just when one may use that at the Service there can 
be no necessity of washing it alongside (( then )). 

9. (( And for use at the time)) when one must express ^ the Haoma 
drink, one shall place one set of wood and incense on the right handside.^ 

10. One must procure the Haoma twig and the pomegranate® 
root pieces^ in® required quantities® : the Haoma must be at the least 


^ Shamak ; Pr. pinch. This is just what is done now. 

^ See note 5 on previous page. 

^ The text has vashtamunet — khurH ; but that must be replaced by huneU 
No doubt at Tas. XI, 10, while the Haoma beverage is drunk by the Zaoti in three 
parts, after each of that act the Rathwi puts incense on the fire and accompanies 
the act with the recitation of one Ashem Vohu ; whereas previously at § 8 he has 
already put a set of wood and incense thereon. This one set would be required to 
be procured and arranged in the proper manner in the commencement of Yas. IX. 
Nevertheless it is clear enough that as the reference in this place is to the Prepara- 
tory Service, the function of expressing and not of drinking the Haoma could here be 
intended, as may be seen from Ervad Tehmurasp’s Yasna with the Ritual, p. XVI. 
So bearing this in mind wa can easily discover the error here. The original word 

must have been WT [JiAnH) whose form is such that it could also be read khuiet ; 

and after that misreading the next step in error could easily occur, because as a 
matter of course kh^^ret could then be replaced by its Semitic equivalent 
vashtamnnet, 

^ In the Preparatory Service they can be procured later still during the 
operation of expressing the Haoma at the place indicated on p. XIII of Ervad 
Tehmurasp’s Yasna with the Ritual. For statements similar to this and the follow- 
ing cf. Fol. 88, 1. 27, ff. or §§ 1-3 of App. C, V just below. 

® A wrvaraw, which literally simply signifies any object of the vegetable 
kingdom. 

® Pann chandih. In the Preparatory Service they are to be procured at 
the function of washing them indicated just above and on p, XI of Ervad 
Tehmurasp^s Yasna with the Ritual. And it is to be noted that in the Yazeshn 
proper they are to be procured at the commencement of Yas, IX if they are not 
procured already, and that at the close of Yas. XXI H, 4| the Zaoti holds the small 
dish containing them over the Barsom. 
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in 3 « small » knotty pieces, and at the most in 30 « small)) knotty 
pieces ; whereas the pomegranate root pieces must be in * the propor- 
tion of half ^ « these quantities )). 

11. (( Whatever quantity of the Haoma might there be prepared, 
it should be so managed that )) just until one may have still to drink of 
it there may yet be remaining a portion of the Haoma. 

12. When « the pieces that are )) washed with such scrupulous 
care are dipped into the sanctified electrised water of the Hallowed 
Portion, then alone will it be just as it is wanted^ 

13. ((At the time of taking them up for use)), if one were to 
take them up one after another, (( and not all together )),^ that should 
be wrong. 

14. (( Then while holding up the sacred Barsom twig of the Hall- 
owed Portion in the right hand, and the VARS ring for the electrisa- 
tion in the left )),‘ one should hold the special formula (( for sanctifying 
the Vars ring )) with Ashem Vohu 3 (( the Praise of Righteousness 3 

times, the formula)) Frcivardne ‘I confess myself ((a 

glorification of )) the period of the day one may have (( while reciting, and 

81 A the prayer)) Zarathtistrahe Spitdmahe aAxaond fravaAxee khshw^othm 
up to .frasastayaecha. ‘With the establishment of Holy 


^ Bam Zak e pann nimak, 

2 Kead ae shayet, or a-shayet. At present after washing the Haoma twig 
pieces as above they are dipped in the consecrated electrised water of the Hallowed 
Portion, and then taken out and placed on the inverted mortar. This is evidently 
done to soak the pieces before pounding. 

The Zdhar or electrised consecrated water of the Hallowed Poition is contain- 
ed in two cups filled out at the Preparatory Service from the basin of water in 
which, just previously, the Vars ring for the electrisation has been agitated a 
thousand times while reciting the one hundred and one Names of the Divine Being. 

3 In modern practice also all the pieces are thrown together into the mortar. 

^ These manipulations occur in modern practice, but probably the text 
mentioning them has disappeared from this place here. The Vars ring is a ring of 
composite metal, round which a hair from the tail of the sacred bull is wound to 
produce an electric current for the electrisation of the sacred drink, etc. See 
Ervad Tehmurasp’s Yasna with the Ritual, p* XII ; and Chap, XIV : Apps. A 
and B, below. 
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Concord for the holy spiritual essence of Righteous Zarathushtra the 
Spitama.»»t.» ^ up to^ and for gloi ification, 

15. Then one must commence ^ « the prayer)) Ahurdi Mazddi.., 

^ 'To the Most Wise Lord and with face towards the 

« sacred)) Fire,^ must inspect everything very thoroughly. 

16. With « the words)) Imem Haomem ® 'This Haoma 

’ one must throw the Haoma and pomegranate root pieces into 

<( the mortar )). 

17. With <(the expression )) ydonghamchd ^ 

and of whom ’ one must take a set of fuel and incense to the 

(( sacred )) Fire, There is no need of one’s holding a special formula 
therefor « under ordinary circumstances )), though that must be held 
when « the Service is performed )) in the full <( priestly » graduation. 

18. At those 4 <( recitations of )) Yathd AM Vainyd ' As is 

the Lord’s Holy Pleasure " (( and 4 of ' Tell me O Thou Most Wise 

One! the best admonitions ^ and 4 of ' Let Dear Nobility come 

)>^ ® the Haoma twig pieces are to be split up 9 and 9 ((times,® 


^ On finishing this there is recited at present the formula Yatha Ahu 
Vairiyo Zaota, etc., after which the Vars ring is dipped in the consecrated wAter 
.of the Hallowed Portion, and then taJ^en out and placed in a small cup on the right 
hand side of the Zaoti. 

^ B^n kufteshfi^ 

® The full text is Ahurai Mazdai Haotnd. a-vaeihayamahi. See Ervad 
ITehmurasp's Yasna with the Ritual, p. XIIL 
^ Reading Atdsh ; the text has 

^ The full text is Imetn Haomem Ashaya uzddtem yazatnaidi. See Ervad 
Tehmurasp's Yasna with the Ritual, p. XV. 

® The word is of course a part of the prayer Y^ing^e Hatdm. See E. T.’s 
Yasna with the Ritual, p. XVI. 

Mazda at moi vahistd, being Yas, XXXIV, 15. 

* The prayer A Airyemd fshyd — which forms Yas. EIV, 

See Yas. Rit., bottom of page XVII, and top of XVIII. At present during 
every four recitations of each of the three texts mentioned here, the twigs are 
pounded 3 times at the first three recitations and the mortar rung once at the 
fourth last ; so that altogether the twigs are pounded 9 times, 

® See the last note. 


3[4 
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•for which )) one must « thus )) devote special formulas,* « though » 
Dat-e-Veh said : Verily there (c need be )) no special formulas for the 
splitting. 

19. At every one of the three « recitations )) of Ashew Vohu « the 
Praise of Righteousness one must pour a little of the consecrated 
water « of the Hallowed Portion » into « the Haoma mortar )>,* 

20. At ((the recitation)) Haoma paiH-hxvx^yante ‘The 

51 B Haoma shall they strain ’ one must turn (( the pestle )) into the 

Haoma.^ 

21.. Aa to the 4 ((recitations of the formula)) ‘As is the Lord’s 

Holy Pleasure... ’ * (( it should be)) at (( the expression )) Shyaotha- 

nanam ‘ of deeds ’ in the first (( recital thereof, that )) one must turn ^ 
(( the pestle into the Haoma )) and at (( the expression )) Khsh^rthrewch^ 
‘ and the Kingdom ’ strain ® (( the drink )) ; during the two middle 
((recitals)) one must express « the Haoma, following these same mani- 
pulations ))■ at those places « in the text )) ® * one time ((thereof )) one 
must pour in the consecrated water ((of the Hallowed Portion)) and 
turn in the pestle/ the other time (( thereof )) one must strain it ® ; 
(( whereas )) during the one remaining (( recitation, it should be )) at (( the 
expression )) Khshathrewchd ‘ and the Kingdom,’ (( that )) one must turn 
-<( the pestle )) into (( the Haoma )). 

22. At ((the words)) dddi kahy&ichdt j)ait%^ ‘ for 


* One of the formulas mentioned above. 

* See Yas. Rit., p. XVIII. 

* Yatah^kvairiyok. These Ahunvars follow the texts just mentioned, and 
are distinct from the previous ones. 

^ At the next folio, 1, 9 or § 26 below, and at Yas. Rit., p. XIX it is made ex- 
plicit that some consecrated water is to be poured into the mortar at this 
stage also. 

° Aosharineshn, a causal form from Av. and the radix preserved in 
Pr. flow ; to pour. 

* [.e,, at the words “ of deeds ” one must turn the pestle into the Haoma, 
and at “ and the Kingdom ” must strain the Haoma drink. 

’ The last words of Yas. XXXIII, 1 1. 
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any lawful gain whatsoever’ (( in the text )) Ye Sevisid ‘The 

Most Beneficent ’ one must strain * « the Haoma drink )).^ 

23. « It is to be noted that at the time )) when the Haoma drink 

is being prepared, if a single Barsom twig be wanting,® or only a single 
third ^ of the purified water fall into « the Haoma mortar)), that should 
be wrong.* 

'24. While no consecration is required (( over again » ® concerning 
the sacred Barsom twigs when they may lawfully be utilised many times 
over in the Lesser « Thanksgiving Service and)) likewise in the Greater/ 
<( so it is also to be noted that )) regarding the particular (( circumstance 
of having been used already at)> a Greater ((Thanksgiving Service and 
then being used again » at a Lesser (( Service )) which (( may take 
place )) at the house of the good people or at the House of the Sacred 

^ The object of the writer is carefully to specify the exact places in 
ihe text where the several manipulations must take place, though practically these 
are the same in the several cases. 

It is to be remembered that in modern practice the purified electrised water is 
poured, the pestle is turned, and the Haoma is strained at all the four recitations 
of the Ahunvar ; and that the halts in the Ahunvar are quite different ; hence the 
manipulations in modern usage are slightly different from those of the ancients noted 
here; See Yas. Rit., pp. XIX-XX, 

At each of the 4 Ahunvars mentioned above here, the Haoma drink is 
stramed from a metal strainer and collected in a cup underneath. The repeated 
straining happens owing to the consecrated water having to be added to the pound- 
ed Haoma remaining over in the strainer and put back into the mortar. Whereas 
at the stage referred to just here in the text, all the remaining fluid in the pounded 
Haoma is thoroughly expressed, and, a little after, the collected Haoma drink is 
passed through the strainer which has now in it the Vars ring for electrising the 
prepared drink. See Yas. Rit.. p. XX. 

Notice the additional texts and explanations as given in Ervad Tehmurasp's 
Yasna with the Ritual, p. XX, ff. 

3 Kim as in TD ; HJ has Kam. Cf. Sh. La-Sh. XIV, 2. 

* Srishak, usually we have srishotak. 

The reference is to a little of the sanctified electrised water being poured in at 
each of the 3 Ashem Vohus mentioned just above in § 19. 

® Taking foi ito-x>o "• 

® See above Fol. 77, 11. 4-5, or Chap. V, 20 of this Book. 

. J- of this Book, and the notes 4 and 5 
to Nir. I, Chap. XIV: App. B, 2-3. 
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82 A Flame, « while one thing is certain that such a use thereof )) ^ is 
always allowed (( in the case when this Service ^ takes place at )) the 
house of the good people, « still )) surely indeed, « as )> there is one wha 
says so, it is not proper « that on having been used in the Service which 
has taken place at » the house of the good people « they be used again in 
the Service that may take place » at the House of the Sacred Flame.^ 


25, Quite at the commencement «of the Service for extracting the 
Haoma drink)) just this circumstance is verily essential ((that the 
Bars6m twigs on)) the Barsom-stand be spread out/ 

26. Of anything else remaining to be done I am indeed not 
aware/ (( Still evidently when )) other® (( things )) arrive at their 
proper places (( those » must certainly be gone through/ (( Thus for 
instance)) Dat-e-Veh has said: Verily, when the Haoma drink is being 


^ J.e., in which the Barsom used at a Greater Service is to be used again at 

a Lesser* 

2 I.e,y the Lesser Service. 

® It appears from Fol. 76, 1. 27, ff., that the same Barsom twigs can be used 
repeatedly, and at a Lesser Service after having been used at a Greater, or vice- 
versa ; and that in any case there is no necessity of their having to be washed 
again at the later Service. Whereas it is made more definite here that, with regard 
to different grades of places, when the Barsom is first used in a Greater Service 
and is then to be used again at a Lesser, then it may be used so with assurance 
when this Lesser Service occurs at a place inferior to that where the Greater 
Service may have taken place ; whereas, as it is supported by a particular 
opinion, it cannot be so used again at a superior place. Nevertheless it is not 
made plain whether, even in such case as this, it can be used again at a place 
equal in grade to the preceding. 

It can be seen from Fol. 76, 1. 30, fif, that also the Barsom used in a Lesser 
Service c a n be used again in a Greater Service ; but as, even in the contrary 
case, it cannot be used again at a superior place, much less can it be used thus in 
this case. And as here also the case of its repeated use at a place equal to 
the preceding is not adjudicated, the only case where such use must clearly be seen 
as legible is that wherein it is to be used again at a place inferior to the preceding. 

^ This is not done in modern practice. 

^ Lit. “ of other functions I am not indeed aware.” 

* Le.y besides those stated by the writer above, aud like those mentioned 
just below, 

» W-HX3- should be . . 
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prepared, « then )) in the course of that « process )), at those 4 * « recitals )y 

of « the formula)) Yathd Ahti Vairiyd ‘ As is the Lord’s Holy 

Pleasure sanctified water is required « to be poured into the 

Haoma mortar * each of )) the times. 

27. Dat-e-Veh has ((likewise)) observed: Verily, one must note 
<( that it is )) at those 3 (( recitals)) ® of AA\ent Vohu ® ((the Praise of 
Righteousness)) that a sheep or a goat is required (( to be brought in if 
it is to be presented )) on that occasion ; and once that it is taken in 
<( at the Service )) it should not (( afterwards )) be taken away. 


chapter V: APPENDICES C 


ON THE GREAT HAOMA SERVICE TO THE 
GLORIFICATION OF LIFE EVERLASTING 

APPENDIX C, I 


ON OPENING THE MAIN SERVICE 
1. Verily, at the time when the Leading Priest ^ enters on the 
Thanksgiving Service, he must stand on the right hand side at the place 
of the Atarvakhsh ® « priest who has to feed the Sacred Flame )) ; and 

^ I.e., those 4 mentioned in § 21 above. 

3 Before the repeated strainings of the Haoma drink, as explained in note 
2 to 4 22 above, the sanctified electrised water is added to the pounded Haoma 
which remains over in the strainer and is to be pounded again. 

It will be seen that the main writer has not made this point quite explicit 
in § 21 above, i.e., at the previous folio, 11. 16-17. 

3 Those three evidently, at each of which a little of the Water of the 
Hallowed Portion is poured into the Haoma mortar, and which are mentioned 
above in § 19. As this water appertains to the Hallowed Portion it must be related 
to the whole of the dedicated things which all, it must appear, are required to be 
introduced at this place. 

* The whole of the preceding Preparatory Service of washing and binding 
the Barsom twigs and extracting the Haoma drink, etc., is performed by another 
priest who has now to leave his seat and to allow the Zaoti to take charge of the 
prepared table of ritual, and who may himself now officiate as the Rathwi if he 
chooses to do so. 

® The place of the Atarvakhsh is farther from the sacred Fire, a little towards 
the right-hand side of the Zaoti at his seat, and facing the sacred Fire. 
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he must turn his front ' at the sacred Fire in the direction of the sacred 
82 B Barsom twigs/ ((and recite)) A^em VoM 5® ((the Praise of Righteous- 
ness 3 times, and the formula )) Fravardne ‘I confess myself 

... etc.,’ (( the glorification of )) what period of the day one may (( then )) 
have, and, at the house of the good people/ ((the formula)) Tava Atars 

puihra Ahurahe Mazddo khshwaothm ‘With establishing the 

Holy Concord of thee O Life-flame ! O thou offspring of the Most 

Wise Lord ’® There is one who says: Verily, ((this text 

must be )) rather thus : Athro Ahurahe Mazddo put\\ra, tava Atars 

puih.ra Ahurahe Mazddo '^AmaoXh.r a ‘With establishing the 

Holy Concord of the Life-flame, O thou offspring of the Most Wise 

Lord ! of thee O Life-flame ! O thou offspring of the Most Wise 

Lord! ’ 

2. (( Thus )) he (( who is to be the Leading Priest )) must take the 
special formula (( for opening his function )) from him ’ who has bound 
the sacred Barsom twigs and prepared the vitalising Haoma drink, pro- 
vided he has kept (( unclosed the continuity of his function opened with )) 
the special formula (( therefor )) ; but if (( he has » not (( kept it un- 
closed )), then it can be just the good thing only when (( the former )) 
takes his special formula by himself. 

3. Azat-Mart said: Verily, of all the thanksgiving services, that is 
the best in which ® the Helping Priest ' takes the special formula (( for 
opening his function )) without the least indifference, and washes the 


^ Var, lit. chest, bosom. 

- The Barsom twigs are in front of the Zaoti^s seat, a little on the left^ 
resting on the Barsom'-stand upon the ritual table. Hence in the posture de“ 
scribed here the priest will not be exactly facing the position of the Zaoti^ 

^ See Ervad Tehmurasp’s Yasna with the Ritual, p. XXI, and p. 2. 

^ /,e., as distinguished from the Houses of the Sacred Flame. 

® At present, after reciting the above, the priest who is to officiate as Zaoti 
recites the special formula Yatha Ahu Vainyo Zaota etc., and the priest who has 
prepared the ritual table, or the Rathwi, takes it up with Yatha Ahu Vainyo Yo 
Zaota etc., and the former responds with Aiha Ratus etc. See Yas. Rit., p. XXII, 
and p. 2. 

® Apparently wrongly replaces here. 

• He who has performed the Preparatory Service usually undertakes this 
charge. 
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seat of the sacred Fire with pure water/ and (( in which » whosoever 
desires to officiate at that thanksgiving service, takes the special formula 
(t’for opening one’s function)) from h i m.^ 

4. After he « who is to be the Helping Priest )) ’ has taken the 83 A 
special formula « for opening his function )), he must proceed to the 

side which is to be occupied by the Frabortar priest <( whose function is 
to present things )), and place the fire towards the head * of the Barsom 
twigs/ and with 3 « recitals )) of Ashem Vohu « the Praise of 
Righteousness)) wash with scrupulous care the seat of the sacred Fire.^ 

5. For being free ® from this (( act )) ^ there is no special formula, 

« There is however )) one who * says: One must hallow « this act)X 

with 4^ « recitals of the Praise of Righteousness )). 

6. The seat of the sacred Fire may be of porcelain * clay® «or» 
it may be of lime plaster,® such as can be washed ; « and )) there is 
one who says even thus: Verily it has after all been said in Sacred 
History that it can be even of wood.'^ 

7. If ((the seat of the sacred Fire)) be torn through-and-through” 
that surely cannot be allowed ; if a (( stalk of )) grass ^®can pass through- 
and-through, then that is just the case when the seat must be taken as 
having been torn through- and-through ; and in that circumstance, as 
it is told,*^ the Thanksgiving Service (( should be brought to )) an end ; 

^ At present the Leading Priest alone washes the seat of the Sacred Fire 

before entering upon the Yazeshn service. ^ is for i^i* 

® This is of course meant according to what is said above. 

*■ i HfOJ^ must be J 

® 'Bain bokhtan. The reference is to the function of washing the seat of 
the sacred Fite. ® hf as in TD. 

Modern practice also has 3 Ashem Vohu’s accompanying this act of wash- 
ing, but none are recited on having done with it though the doctor here may seem 
to point to that circumstances ; see Yas. Rit.. p. XXII, and p. 2. 

® Tinain, from Sem. <iM» = clay. As this must be washable as well as 
impervious to water it must be some sort of porcelain clay. 

® Gachin, from gaclt = lime plaster = Pr. 

Nirang, Pr. ^vP=history. The meaning might perhaps be “tradition.” 

Darin, as in TD. 

Rbyeshmzxi a royeshva&n', Pr.^Lr“. Taftawa, a Semitic word. 

Shakihet, the passive of shakUan, Pr. ty'^^'" = to tell. 


14 
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there is one who says thus : Verily, the Thanksgiving Service 

83 B should (( in that case » be brought to an end all* at once.^ 

8. Just when the Sacred ^ Dron cake dedicated to the Spirit of 
the Moral Order ^ is partaken of,® if one do '* not then wash <( one's 
mouth and hands )) ® with pure water,* one must commence the Holy 
Worship ® over again « after correcting the error ». 

9. When the sacred Dron cake dedicated to the Spirit of the 
Moral Order is partaken of, one must pour a little of the pure water on 
« the place where the Dr6n plate was )).’ 

10. « Then » he « who is to be the Leading Priest )) must recite 

2 times (( the formula )): ‘As is the Lord’s Holy Pleasure ’ on the 

way ® « to the seat of the Leading Priest », and <( thus )) must return * 
towards the seat of the Leading Priest, and must stand 3 steps from 
the Bars6m twigs. 

11. In order to enter upon the « sacred » function, he must 

(( then )) commence <( the prayer )) Frastuye ‘ I glorify ’ and 

say it on Up to Staomi Ash.em ‘ I praise Righteousness ’ ; and while 
« saying )) Staomi — ‘ I praise — he must put the right foot into the 
place of the Leading Priest, (( and the left while saying — Ashem ‘ — 
Righteousness )).’** 

^ Aevak fraz vahiduneshnth* 

2 Srosh-Dron. ® This happens at Yas. VIII, 4 in the Yazeshn. 

* A^patiyap bar a yahavunet, 

® This is done after partaking of the Dron, 

® Yasht, Apparently the reference is to the entire service ; but Yas, III-VIII 
alone might also be meant, as these specially concern the Dron; see again below, 
Fol. 85, L 7, ff or §§ 21-22 of this Appendix. 

This is done in modern practice also. The Zaoti who took above the 
special formula for entering on his office is now described continuing his function^ 

® At present while reciting one of the Ahunvars the Zaoti places his right 
foot and while reciting the other the left into the place which he has to occupy 
while officiating at the Service ; see Yas. Rit., p, 3. Thus the modern process 
differs here, 

® Because he has been to the place of the Atarvakhsh, where he must thus 
have proceeded from about his own place ; see § 1 above. 

See Yas. Rit., p* 6 ; the prayer recurs at Yas. XI, 17. 

This must be supplied to complete the sense, As it is noted above, modern 
usage differs here. 



OPENING MAIN SERVICE FOR GLORinCATION OF LIFE EVERLASTING 19? 


12. He must then say distinct* ((recitals of » Ashem Voh^ 
<( the Praise of Righteousness » on the sacred Bars6m twigs.* 

13. There is one who says thus: Verily if one do not re<dte (( the 
same » Staomi j4she#» ‘ I Praise Righteousness ’ on the sacred Bars6m 
twigs,* that cannot be proper. 

14. There is no special sacred formula for counting the sacred 

Barsom twigs.* 


15. When one is not tired* one must recite standing ^ all the 
Holy Text until one (( arrives » at ((the prayers)) Vasascha Td 

Ahura Mazda! ® ‘And according to Thy Holy Will O Thoo 

Most Wise Lord! and Ame^aa Spental ......... ® ‘O Ye 

Beneficent Holy Immortal Powers I ’. 

16. When however one (( is » tired one need say (( only » this 
much standing, ((viz.,)) the texts that are to be recited twice/ the texts 
that are to be recited thrice,® the texts that are to be recited four 


^ At present 3 Ashem Vohus are recited after completing the Frdstuye 
prayer. And then a little pure water is poured on the Barsom band ; stud the 
Barsdm is then manipulated in certain ways. 

2 Barsom twigs are not counted at this stage now. 

® Ld-ranjakihd. 

* Min mgalman, lit=“ on foot.” 

® Taking this along with what follows it becomes evident that this text must 
be sought at the end of the Yasna ; and at the latest we find it at the end of the 
Chapter LXXI, where are repeated the §§ 5-7 of the Chap. VIII. Hence it may 
appear that the main texts of the Chap. LXXII, which are only a repetition 
of Yas. LXl, may be later additions, or might have been regarded as of no essen- 
tial consideration, inasmuch as they are not mentioned here as the closii^ text of 
the YastML 

® This text is not found anywhere at the end of the Yasna as we have it at 
present. We expect it along with the text mentioned above this, and somewhere 
near the end of the text of Chap. LXXI ; but it is not there. It is however to be 
found in that connection at Chap. VIII, 3 where it immediately precedes the text 
Vasascha Tu Ahura Mazda! As the §§ 5-7 of this Chap. VIII are found now at 
the end of Chap. LXXI, probably the § 3 also was there when our text was 
written. 

BishdmrM', see Vend, X, 4, and above, Fol. 55, 1. 6, ff. in Nir. I 
Chap. XIII. 

? Srishdmrdt } see Vend. X, 8, and above, Fol. 55, 1, 13, ff. 
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times,’ the performance of Dedication,^ the holding of the special 
formula for one’s function, the exaltation of the Spirit of the Moral 
Order,® (( the text )) from the commencement of the Thanksgiving 

Worship * up to Imat h'axtsvta liadtha-zaotYirem ® ‘ This Barsom 

with the Hallowed Portion ,’ ((the text)) from Ahurdi Mazddi^ ... 

‘ Unto the Most Wise Lord ’ up to ...... Dath«sho’ 

of Him Who hath given (( the text )) from Aetat Dim 

® ‘ Thus unto Him Who is the Most Majestic of all ’ 

until there is ended the whole Worship of the Eminent® Chapters® 

'^( up to the text )) Vang^wcha’® vanghdosdxa^^ ‘The benefit 

and the good objects ’ . 

17. ((Nay)), when owing’® to being tired still more, one recites 

the whole text of the Holy Wisdom sitting,’® that will not be contempt- 
uous (i in any way ))’*. 

B 18. At haithyd-varstum ‘ of the truth- 

workers ’ the Barsom twigs should be put down on the Barsom 


^ Chatrushdmrot ; see Vend. X, 12, and above. Fob 55, 1. 17, fif. 

® The special dedicatory texts. 

B Probably Yas. LVII. 

* Yasht, i e. the Yasna itself here. Thus the term Yashi is sometimes used 
for the Yasna ; cf. Dink. Bk. IX, Ch. LX IX, 1. 

® Yas. II, 1 where at present the Zaoti takes his seat at these words. 
These also recur at Yas- III, 4 ; but evidently the previous text only is meant- 

As Yas. I is the Chapter of Invocation one must recite it all standing, under 
the greatest endurance of fatigue. 

e Yas. XXIV, I. 

^ Yas. XXIV, 12, where one set of texts ends. 

® Yas. XXVII, 1 ; Dim is repeated here through error. 

* Sar Hatan, the Gathas and the Yasna Hapta«ghaiti are evidently meant. 

Neuter, accusative singular. 

Common gender, accusative plural. Geldner also prefers this text, though 
Westergaard has vanghnydoscha. 

At these words commences of course Yas. LII ; and it would appear from the 
context that this chapter had not intruded before the last Gdtha but had followed 
it when our text was written. 

-* is omitted after na in TD. is Yaiihundn. 

The digression from 1. 1 of this folio ends here. 

See § 12 of the Introductory Service, as given in Yas. Rit,, p. 8. 
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Istand^ ; a indeed » if one may not put them down, that cannot be 
proper. 

19. « So again)) when one proceeds up to I mat bdinsma hadha- 

zaothrem^ ‘ This Barsom with the Hallowed Portion / ^ if there 

be some twigs of the Barsom wanting they should be supplied,* and if 
in excess they should be drawn out.® And while (( it is to be minded 
that)) when one proceeds to Imat hzxxsma ‘This Bars6m##«... 

if « some twigs be)) wanting they are to be supplied, and if in 
excess, to be left out, x( so also it is to be managed that )) when they 
are bound ® together,® every ^ twig be made distinct ^ if not ^ clearly 
visible.^ • ^ 

20. There is one who says thus: Surely it must happen thus'^ 
when « these words^* are )) to be recited again^^ on the sacred Dron 
cahe dedicated to the Spirit of the Moral Order, just when with another 
text of the Holy Wisdom in (( the Service of )) the sacred Dron cake 
dedicated to the Spirit of the Moral Order one has to put down at 
that time (( upon the ritual table )> the sacred Dron cake and the Clari- 
fied Butter, — <( It must be noted that)) of the sacred Frasast 


^ This is not done at this place now, but at Ifnai bdxvsma ha^ha^zuothrem 
of Yas. II, 1. 

^ See note 5 on previous page. 

^ Yas. II, 1 where at present the Zaoti sits down, places the Barsom on the 
Barsom stand, and keeps two fingers of his left hand on the Barsom. 

^ Bai/{ yadmieshn^ ® Lakhvar akhan]eshn, 

® Ybkhf, should be 

® Bava vahiduneshn, ^ Pann nthatu 

As the Barsom twigs are ceremoniously prepared and bound at the Prepara- 
tory Service, such measures as are herein advised do not become usually necessary, 
/.e., what is described in the previous paragraph. 

The words Imat 6arrsma hadha-zaoihrem occur again at Yas. Ill, 4, 
and similar words at the commencement of that chapter III, before whose recital 
the Rdthwi places at present the Dron and Gaoshuda or clarified butter on tha 
ritual table and 3 sets of wood and incense near the fire, and the Zaoti inspects the 
sacred apparatus and sprinkles water on the Barsom. Hence this doctor here 
means that the proper place for manipulating the Barsom as advised ip the 
previous paragraph, should be just this. 

is should be 
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cake « there is )> no need « there— —r-r and when » one has te^ 
place three sets of the fragrant wood and incense on the right hand 
B5 A side, « and when » one has to inspect * « that » every thing « is right » 
in the « sacred » apparatus,* 

21. If one do not inspect the « sacred )> apparatus that is ((made 
ready )) there, or be indifferent ® in utterence, then if one have not 
proceeded through the « whole » length of the paragraph,* one must 
say it over again « after correcting the error » ; but if one have gone 
through the « whole )) length of the paragraph, then one must com- 
mence over again the « entire » Holy Worship,® 

22. The Holy Worship must be commenced over again at « the 
stage of » washing the seat of the sacred Fire,® « but » there is one who 

says that one must repeat it from Fmstuye ’’ the ‘ I glorify * 

prayer ; whereas there is one who says thus : Verily if one were 
:« simply)) to commence® again « the Service' of)) the sacred Drort 
cake dedicated to the Spirit of the Moral Order,® that much alone** 
might be allowed. 

CHAPTER V: APPENDIX C, II 

ON TASTING, IN THE MAIN SERVICE, THE SACRED 
CAKE DEDICATED TO THE SPIRIT OF THE 
MORAL ORDER 

1. So long as the sacred Dron cake dedicated to the Spirit of the 
Moral Order remains to be partaken of, one must guard the shallow** 
basin which holds the Vars ring for the electrisation “ from the Barsom 

^ To see that everything is right. 

2 Khajidagan (?), the collected objects ; Pr, (i)-^i^=to assemble; see Fol 
47, 11. 9, 14 ; Fol. 89, 1. 5 ; Fol. 90. 1. 23 ; Fol. Ill, 11. 26, 29 ; and the verb in 
Fol. 112,1. 2. 

* Gumanik. * Vichest. Apparently the reference is to Yas. Ill 1 

® Here it is plain that Yasht indicates the Yasna Service itself. 

® See above, Fol. 83, II. 3-4, or § 4 of this chapter. 

See above, Fol, 83, 1. 24, or § 11 of this chapter. 

® TD omits nj- 

® This service commences at Yas. Ill, 1 and ends at Yas. VIII, 4. 

Ae. “ Vars-nahag-muzhak (?) j Pr. '-^-♦j=thin, and 0>*=tank, 
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twigs, for when these project thereon that must not be allowed.’ 

2. As for those 2 <( recitals ’ of )) Fathd AM Vainyo ‘ As 

is the Lord’s Holy Pleasure it should not be proper if one per- 

form them before « their right place ; so also » it should not be proper 
if one perform them after « their right place », 

3. At the words A^\iaya nd paiti-jamydt / ® ‘In Righteousness 85 B 

approach us ! the Havanan priest ’ « who has to pound the 

Haoma )) should stand up and say aloud YAiyarata naro ! ® 

‘ Partake ye O men ! of 

If however one do not say « this », then whether that is allowed 
or no is not clear. 

4. At the time when the sacred Dron cake dedicated to the Spirit 
of the Moral Order is partaken of, the sacred Barsom twigs are not to 
be gazed on ; ® « although )) if they be not washed with scrupulous care, 
they are to be washed « that way about that time )). - 

5. One should « also » set right (( here ’’ everything that » one 
may have arranged ® indifferently. 

6. When there is a sheep or a goat for the Service, that should 
be sacrificed « here )).* 

7. When the Worship is to take place with the Hallowed 
Portion,’® the Hallowed Portion should be offered up « here ». 

^ Probably because the ring has to remain close to the Dron and therefore 
dry till that is partaken of ; whereas the twigs are dribbling with water which is 
constantly sprinkled on them to keep them fresh. On the other hand it appears 
from 11. 5-9 of the next folio that the Vars ring was afterwards used in straining 
the Haoma ; hence it is that it is advised to guard it from the Barsom only until 
the Dron is partaken of. 

2 These occur at the end of Yas. VII, 25. At each of them the sacred Fire 
is fed with one set of fragrant wood and incense, 

® These words occur at the end of Yas. VIII, 1, 

* At present the R&thwi attends his functions. ® Yas. VIII, 2. 

® Apparently because the attention is to be fixed elsewhere. 

Because there occurs here a pause owing to the function of tasting the Dron. 

® Farashunt yahavunei', cf. At, tA^=he spread; otherwise farshdt 
yahavunet=“ may have omitted’’; Pr. ii)ArtP=to erase. 

9 Cf. Fol. 60, 11. 19-20 ; Fol. 69, 11. 7-8 ; Fol. 75, 1. 30, ff.; and Fol. 82, 11. 

10-12 ; Fol. 97, 1. 2 ; Fol. Ill, 1. 10, ff.; Fol. 124, 1. 11 ; and Fol. 134, 1. 9. 

l-c., when no animal is to be sacrificed but only a hallowed portion is to 
be offered. 
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8. Afrog said : Verily, the sheep or the goat is not to be slaughter- 
ed on unwashed Barsom twigs ; « for », then surely it cannot become 
the Hallowed Portion. « Indeed )) whensoever that « function )) * will 
have come to be performed, they are to maintain it as a precious ’ 
« affair » with a special formula « therefor )), 

9. At the time when the sacred Dron cake dedicated to the 
Spirit of the Moral Order is partaken of, the Haoma drink is not to be 
gazed on.® 

A 10. « And )) if there remains anything to be washed with purity 

« on tasting the sacred Dron cake, then )) of course that should be 
managed « that way » ; because when anything remains to be washed 
with purity, then one is required to perform the function of tasting 
over again « after correcting the error ; hence » one should be careful ^ : 
or, ((in sacred words)), “ one should “ be concernedly diligent”® ((as 
the text)) Naeda tern ® ‘ Nor him ’ has said. 

11, There is one who says thus : Note that while one is washing 
the Vars ’’ ring for the electrisation,^ if alongside one partake of (( the 
sacreti Dron cake )) that should not be proper. 

12. There is one who says thus : Behold, while the cup * is poured 
into,® if alongside one partake of (( the sacred cake » that should not 
be proper. 

^ The function of sacrifice. * Giran, 

3 For that is to be done while drinking it later at the close of the Haoma 
Yasna. See below, 11. 14-15 of this folio, or § 2 of the next Appendix. 

* Hashalaomand (?); Pr. (^-“s=care. 

This word is found variously written or UrU- 

® Rishtet ; Pr, tif*'«j = to be diligent. 

® The text has This text is lost now. 

^ Vars. See what follows, and note 9 below, and note 4 to § 14 of Chap. 
V : App. B, above. 

8 Jam, written 

» Ae sharet QT vasharet (?), Pr. to pour. is for 

It may appear from these remarks that at the time of this writing the Vars 
was washed and the Haoma drink strained once more with the Vars just a little 
before drinking. Indeed this would be quite evident as the Vars was intended for 
electrisation, 
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CHAPTER V: appendix C, III 

ON DRINKING, IN THE MAIN SERVICE, THE HAOMA 
OR THE BEVERAGE OF LIFE 

1 . Dat-e-Veh said: Verily, « when » one^ has come (( so far, 
then )) with regard to the Vars ring for the electrisation,^ and^ the 
Haoma drink that has been prepared,® it should be best that when one 
receives without the least indifference, and from the Helping Priest,^ 
the special formula « for commencing the next function, those things )) 
be put down ' to the accompaniment of the text of Holy Wisdom, and 
then by the Leading Priest be recited the Glorification of Haoma.® 

2. During the early stage of the Glorification of Haoma one 
has to gaze on « the Haoma drink ». One has to gaze on it at « the 
words)): Nemo Haomdi Mazdad\vdUU. Vanghus Haomo hudhdtdd 86 B 
‘ Homage unto Haoma by the Most Wise given. Good is Haoma 

well given.’ 

Even when it has been covered up ® « at the time of gazing)), 
even then it is well and good « to gaze )). 

3. When the Leading Priest does not pronounce (( such call as » 
Hdvandnem dstdya^ ‘Let there be present the Havanan « in the 
case )) when « that holy minister )) has not attended at the (( sacred )) 
function, (( then it is allowed that )) they may manage « that way, 

^ seems to be for ^ is for -uE 

® Or “ which has been placed on the Haoma diink.” 

■* Rdspik of course, though the word is awkwardly broken. Apparently the 
reference is to the Yathd AhA Vairiyd Zaotd formula at the commencement of 
Yas. IX, 

® They were to be put down in their proper places on the ritual table after 
being handled as above in straining the Haoma for the last time, and immediately 
before commencing the Haoma Yasna. 

® Hom-Stut, Yas. IX-XI. Recall the words Haonia-Stuitis of Yas. X, 6. 

^ These words occur at Yas. IX, 16. 

® Nihopt, probably with the Vars vessel; iit^^^p-to cover. 

“ The opening words of Visp. HI, 1. Visp. HI, 1-5 follow Yas. XI, 1-8. 

The priest whose function is to express the Haoma drink. 

The text here mentioned should be necessary in all cases where the Visparat 
is to be recited. 



200 kiran^gastan, book ii, chapter V : appendix c, in 


provided that it happens thus only » in a Lesser Worship because he 
is bound to be present at « the Greater Worships/ as at )) the Service 
of All the Reverential Ones ^ and at the Worship of the Divinities * ; 
« so that )) if « that » Helping Priest ^ do not <( then )) say Azem v^sAi^ 
‘ Here am I ’ « as being » on duty * in the Thanksgiving Service, the 
function will not (( then » be in the least proper. 

4. If a single person speaks from the places of all/ that « also )i 
may be allowed at all functions. 

5. At (( the words )) Yd no aevd at * What for us 

<( was)) of single strength, thus by three we have accelerated the 

Haoma drink is to be borne to the Vars’ ring for the electrisation* and 
the Barsom^® twig of the Hallowed Portion/® ((in such a way that)) one 

^ Sae above^ notes 4 and 5 to Nin Bk. I, Chap* XIV : App. B, §§ 2 and 3, 

^ Visparat, * Bakan Yasna. 

Bakan Yasht was one of the Nasks, and is probably partially represented in 
the Yasht s that we have. See Dink. Bk, VIII, Ch. XV. 

^ Raspiky representing all the holy ministers except the Zaoti and the 
SraoshS-varz, ® See note 9 on previous page. ® Kar, 

Only this is done at present, even regarding the place of the SraoshS-varz, 
although now also a directing minister attends the Service distinctly for its supervision. 
Evidently, according to Nir. Bk. I, Ch. X, 3 the smallest body of the officiating 
divines must comprise three persons, the Zaoti, the R^thwi, and the Sraosh^varz 
assumably. Hence the reference here must be to only the six places pertaining to 
the six ministers whom the Pathwi represents; the Sraoshdvarz must respond 
himself. Still, according to Nir. Bk. I, X, 5, a fuller graduation of divines was 
necessary in the greater services, especially when the several officiating ministers 
were available. 

® Our text has tu which may be fitted into sense with equal ease. 

These words open Yas. XI, 9, Probably in ancient times the drink was 
repeatedly poured at these words, from one vessel into another to increase the 
effervescence. 

*> is for ; see just below. 

Zdharak* This is placed on the Zohar cup which is on the right hand 
side of the Zaoti, and near the Vars. 

At present, on the Zaoti completing the text Nemo Haomai,,, of Yas. XI, 8, the 
R^thwi washes the left hand and takes up with it the vessel containing the Haoma 
drink, and proceeding to the sacred Fire puts thereon wood and incense with the 
right hand, and then rests the Haoma vessel on the Barsom stand, and recites 
through Yo no aevd,,, . That being done, he moves the vessel of the Haoma drink 
along the Barsom twigs, and touching with it the Barsom-stand, places it on the 
right hand side of the Zaoti who gazes on it and recites PairHe Haoma ! through. 
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can say Yd wo aevo ‘ What for us « was » of single strength 

* when just close to the Vars ring for the electrisation and the 

Barsom twig of the Hallowed Portion. 

6. There is one who says thus : Verily if one say this while on 87 A 
the way, « and not when just close to the Vars ring and the Baisom 

twig of the Hallowed Portion », that cannot be proper. 

7. When the Leading Officiating Priest has bound well the twig- 
stalks ’ he should then cluster ^ well together the heads of the units,® 
and he should keep his hand upon the lower end * of the Barsom twigs. 

(( Then )) the Frabortar priest, « whose function is to present things )) 
should place the Haoma drink close to the hand (( of the Leading 
Officiating Priest )).® 

8. « The Leading Officiating Priest » should then recite Pairt 

te Haoma! ‘Unto thee O Haoma « thou Glow of Life))! 

and Ashem Vohu 5 ® « the praise of Righteousness 3 times )). 

And then he should drink a third ^ of the Haoma drink ; and then for 
the second time he should drink a half of that « which remains )> ; while 
at the third time he should drink « the remaining )) all.® 

9. If one drink it 4 times, then « that may very likely be due to 
the fact that )> one may have chattered ® « during the operation to be 
so inattentive )).*“ 

10. If one drink « all )) at a time," or at two times « only or 
;« if )) the Helping Priest do not recite the Holy Text, or <( if )) indeed 


^ Tikh-kankin (?) ; cf. Pr. = a limb of a tree. 

® Hameshn, 

^ West elsewhere reads the word and translates “morsel,^' “repeti- 

tion.’* All the contexts however may accept the meaning “ piece,’* “ unit.” 

* Bun> 

® At present the Rithwi places the Haoma drink on the Zaoti’s right hand 
side, after reciting Yo no aevo.,, , ® Yas. XI, 10, 

^ Nimak 3 (?), nimak signifying ** a portion” simply. 

® At present, on the Zaoti drinking every part, the R&thwi recites one Ashem 
Vohu and puts incense on the sacred Fire. 

® Of course this is put forward only as the most likely cause: the inatten- 
tion may result through any other cause also. 

This must evidently have a neutralising effect on the Service. 

Aevak bar* 
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he recite the utterance just as having ^ sat ^ near the sacred Fire, or 
if the Leading Priest do not keep his hand on the sacred Barsom twigs, 
87 B or if « there be recited )) no ^ more than one ® A%\\eni Vohil « the Praise 
of Righteousness », then Raoshan ® thought thus that all that may be 
allowed, but especially * that wherein the Leading Priest may not keep 
his hand on the sacred Barsom twigs, 

11. One is to recite the A^hem « the Praise of Righteous- 

ness )) separately « from when the other drinks )) ® ; for, one who 
may recite it simultaneously << will have performed one’s function » 
indifferently.® 

There is one who says thus: Verily, « everything » that ^ may be 
carried « by him » through ^ up to Vanghucha vanghdoscha ® ... ... 

‘ The benefit and the good objects shall « be deemed to » have 

been performed by him « but » indifferently. 

12. Kir54tr5-Bfi;it said: Behold, « while » the upholders of 
the Primal Creed have given no instructions concerning the texts of the 
Holy Wisdom that may not ® be observed with special care,® they 
are quite agreed about « the case of » this reciting.’® 

There is one who says thus : Just about other « similar things ))» 
they are not « agreed ». 

There is one who says thus : Even concerning this « fact of recit- 
ing )) they are not « agreed ». 


^ Yatihunyat should be yattbunat^ 

* Bora aevak la. 

® The text has Raoshanak which must be an error. 

® The RSthwi recites each of the 3 Ashem Vohus after the Zaoti has drunk 
each of the three parts of the Haoma drink. 

® The act will be of indifferent value only. 

^ Rayineshfty lit. *‘the carrying through of/^ 

® The opening words of Yas, LII. 

It is meant that for showing indifference in the case mentioned here, the merit 
of that portion of the Holy Service which extends up to V'angkwcha vanghMscha 
should be only indifferent, 

® An-atrii; an = not, and airfan = to observe reverentially, carefully. 

Mizhaki cf. Pr. -«= muttering. The reference is evidently to the 3 
Ashem Vohus implied just above in § 11, or 1, 19 of this folio. 
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chapter V : APPENDIX C, IV 

ON THE SELECTION AND MANIPULATION OF THE 

TWIG OF THE HALLOWED PORTION, AND OF 
THE TWIG DEDICATED TO THE GIVER, 

DURING THE MAIN SERVICE 

1. At « the words )) Yemghe me Ashdt hachd^ ^ The 

« best » of which <( has been )) for me out of Righteousness ' 

one should pour out ^ the sacred milk,^ of the three times « altogether ))’ 
two times « into the bowl which is to receive it )) and once as the 88 
Hallowed Portion.* 

2. One must then tie with the « other » Barsom twigs the twig ® 
that lies on the right hand side, << and which has » with it the twig * 
of the Hallowed Portion.® 

3. « But previous to this », on those 4 « recitals ))^ of Yai\id 

Ahu ‘As® is the Lord’s Holy Pleasure,’® at « the expression » .«• 

shyaothawawSw * of the deeds., * of the first, 


^ Yas. XV, 2 ; see Yas. LI, 22 ; Yas. LXIII, 1 ; Yas. LXV, 16 ; and Yas- 
LXIX, 1-3. ^ Khalakuntan — to portion out. 

3 Jiv, the Jivam of modern terminology, and abbreviated from the Av. gam 
jivyam^fresh milk. 

* At present the Zaoti takes up at these words the milk bowl from the 
service table and pours a little milk into a cup which is at the foot of the Barsom 
stand, and then pours twice into the bowl itself from the milk vessel ; and further, 
from the words Vahistem Yesne up to ustetnemchit in § 3 of the same 
chapter he dips the twig of the Hallowed Portion into the milk and passes it along 
the Barsom band. This may be a remnant of the ancient practice of pouring 
the milk libation on the Barsom, which is described below in Fol. 141, 1. 2, fit 

® The twig is specified just below ; but no such manipulations take place 
in modem practice. 

® The two twigs appear to have been tied up together ; see § 7 below. 

The term Zoharak, it may be recollected, has meant thus above. See App. 
A, 11-16, above. The other twig must evidently be the Datush or, probably, the 
Fragim twig that is to lie prostrate, as that is described below. 

See at the end of Yas. XIII, 7. Here the writer returns to a previous text 
to explain some previous manipulations. In modern practice simply two double 
knots are tied to the Barsom band on reciting the first two of the Ahunvars, 

* y atah u kvairiyok. 
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the knots .(( of the Barsom band )) should * be made a little tighter.* 
And then one should leave alone « the bundle » until « the coming on 
of the text )) Sasticha ® ‘ According to precept 

4. There is one who says thus ; While one is to leave it alone 

until the coming on of « the text » Sasticha ‘ According to 

precept ’ one is to procure at Sas^icha * ‘According to 

precept some Barsom twigs on the right « hand side » ; and 
JK from them » one is to hold up ^ one twig <( which should be )) the 
strongest and straightest ® « of all, to be » as the T wig ® Dedicated to 
the Giver.® So that out of « any )) 2 « best that there may be)), the 
one which ,« may be )) the stronger — and there is one who says, the 
straighter — , should be designated^ as the Twig Dedicated to the Giver. 

5. While « that twig )) is to lie along the length of the « other )>! 
Bars6m twigs,® it is to be kept ® there quite*® distinct.*® 


^ Sanjeshn from sanjitan = to make tight ; cf. Pr. prove. 

This was done probably because the band became loose owing to the twigs 
drying a little, or to the band loosening through tension. 

^ The opening word of Yas. XV, 1. 

® At present both the Zaoti and the Rathwi recite this word together, and 
the Zaoti simultaneously hangs the Barsom band on the right horn of the crescent 
of the Earsom'-stand. But the manipulations mentioned in our text are not 
followed now. 

* Afrazeshn* ® RasUtar as in TD. 

^ Datush : see below. Fob 104. 1. 29 ; Fol. 105, L 4 ; and Fol. 160, 1. 27. 

It nptust be clearly seen that here are described previous manipulations which 
concern the selection of the two twigs mentioned in the first two lines of this folio, 
as requiring to be tied up with the rest of the Barsom. 

apparently is the Pahlavicised form of the Avestan Dathusho, meaning 
“of Him Who hath given.^* Hence it might have a relation with some text contain- 
ing the word Dathwsho ; but as this word occurs at the nearest so late as in Yas. 
Xyi, 3. this idea is not clearly borne out ; because to suit the context it should 
have a place between the words Sas^fclur.,. and Yeinghe inasmuch as its 

accompanying function comes between the functions attending those expressions. 

The Datush appears to be the same as the FragSm ; see note 8 below ; and 
note to Fol. 105, 11, 4-5. 

^ Shakihet pQ.ssive of shakitan\ cf. Pr. tell. 

® Here is an indication that the twig may be the Fr^gam twig, for that also 
has to lie on the feet of the Barsom-stand ; see note to Fob 105, lb 4-5, 

^ Paseshfiy from Pasitan \ cf. Pr, guard, 

Read Z((kae, 
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6. «. Then » one is to pick up again another twig * from the right 88 B 
hand side — there is one who’ says from the left — and is to place 

it upon that ® which lies along the length of the (( other )) Barsom 
twigs. 

7. « Then » one is to tie the one with the other ; « and )) on 
having tied them up one is to hold up those twigs again on the right 
hand side — there is one who says, on the left.* 

8. Whether the Twig Dedicated to the Giver may come above 
:« the other », or whether « these both )) may be put® into the 
:« Barsom )) band, or whether the knots need be managed with 
W quite too much » precision,^ or whether « these two twigs » must 
return « at last »* to the « other )) Barsom twigs,* — 'verily not even 
one « thing hereof » is clear. 

9. « One )) thought “ thus that when one performs the function 
well but does not manage it with ((quite too much)) precision, 

X( even )) then that is always “ allowed. 


^ If the first is the FrSgfim twig, this other must be the Zoharak twig. 

^ If this also is to be selected from the Barsom from which the Da tush is 
selected, then evidently it is to be taken up from the right hand side ; see § 4 
above. 

® The Datush twig. appears to be a mistake for 

^ They were thus held up probably before their being tied up with the rest 
of the Barsom ; for, in § 2 above, it has been said that the twigs on the right 
hand side are to be tied with the other Barsom whose usual place is on the left* 

® According to the above instructions, it is to be below the other. 

® Nasef; cf. Pr, 4 y*^^=to put. 

must be for 

® The reference evidently is to the disposal of these twigs at the close of 
the Service. As, according to what is said above in Nir. II, Chap. V, §§17 and 18 
and Chap. V: App. B, § 24, the Bars6m can be used again at a following service, 
the question is whether these twigs need be kept apart for a second use, or may 
be returned to the other twigs. 

® These do not seem to be those of the Barsom bundle, but those other 
specially procured to select the two twigs described above. 

If ^ be for and for the translation may be “ or whether 

not any one (hereof need) not (happen). Raoshan thought thus that 

If hamae be for hamak, the translation will be “ then all that is 
allowed i** referring to points inquired into just above* 
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CHAPTER V : APPENDIX C, V 


ON EXPRESSING THE HAOMA IN THE MAIN SERVICE, 
AND CARRYING THE FUNCTION TO THE CLOSE 

1 . « Quite previously )),^ in the commencement of the Haoma 
Praise,^ one « should have » placed, on the right hand side, one set of 
« fragrant » wood and incense,* 

2 . One should « also » have procured « then » the Haoma twig 
and the pomegranate * root pieces * in required quantities * : the Haoma 

89 A must be at the least in 3 knotty pieces, and at the most « in thirty ))® ; 
in such a way that when they are placed ^ out in the Dva 2 ;dah-H 6 mast 
(( the Twelvefold Service of All the Worshipful Ones », the « little )) 


^ Here is another return to manipulations more previous to the above* 

2 Horn StuL The text has for 

® This probably is that which is mentioned below in § IQ or at 1. 16 of the 
next folio, and which is to be offered to the fire at the close of Yas. XXVI. As the 
name Hom-Stut is confined to Yas. IX-XI, this set will have been placed out so 
early as in the commencement of that portion of the text ; and this should appear 
rather too early. In modern practice on the other hand, this set is placed out at 
the close of Yas. XVIII. 

For statements quite similar to those made here and below, see above, Nir* 
II, Chap. V ; App. B, §§ 9-11. * Aurvarant, 

® Pann chandth* They will thus have to be presented on. the service 
table in the commencement of Yas. IX, if they are not placed there already. 
Yet they are first manipulated so late as at the close of Yas. XXIII, 4 where 
the Zaoti holds the small dish containing them, and the cup of fresh milk,, over 
the Barsom. 

® Here the term visestih is repeated through error, and replaces the numeric 
term which we expect here ; one might have been led to take it for visf=twenty, 

but above we had ^ which indicates 30; see Nir, II, Chap. V: App. B, 10. 

^ ShopH (?); cf. Av. t>^g^=to agitate, and Pr. u)‘H4^=to settle. The word 

is written and has the semblance of an Avestan quotation ; but there is 

no place for such here in the context ; it seems to be a Pahlavi word written In 
Avestan characters ; if it be an Avestan word originally, then U is corrupted into 
an absurd form. 
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plate * « therefor » should be « quite )> full * « of the pieces » ; and the 
pomegranate root pieces should be in the proportion of half « these 
quantities )). 

3. « Whatever quantity of the Haoma might there be prepared, 
it is to be so managed that )) ever until one has still to drink « of the 
beverage » so long may there « yet )) remain over the Haoma « drink )X 
in a portion.® 

4. « At that stage » one should have gazed well upon everything 
in the « sacred)) apparatus/ 

5. At «the words )) Ahurdi Mazddi^ ‘ Unto the Most Wise Lord 

’ one should hold up the Haoma twig and pomegranate root 

pieces with the sacred milk,* but ’’ as to ^ in what manner and how far 
should those be held, that is not plain. 

6. Dat-e-Veh « however » said : Verily they must be held up to 
the ear’s height,® and one should hold them in « one’s )>. front, and one 
should gaze intently upon them. 

7. When one has recited « the text )) Ahurdi Mazddi ‘ Unto 

the Most Wise Lord... ’ one should wash the « Haoma » mortar.® 

*■ Tasht. 

® Aganih ; cf. Pr. being full. Or, the word may be dganesh for 

aganeshn ; cf. Pr- fill 

® See above, Nir. II, Chap. V: App. B, §4 9-11. 

* See above, Nir. I, Chap. VIII; App. C, ^ 19 and 20; cf. also the close of § 
20 in App. C, I above. 

The reference here apparently is to the commencement of Yas. IX, where the 
Zaoti ought to see that everything required further in the ritual is ready. 

® Yas. XXIV, 1. 

® Bara jiv ; for, Jy appears to be a mistake for iL»- Otherwise it may be 
bur which signifies “ gravy-meat,” or “ liquid food ’* that was used in dedication 
in ancient usage ; see Fol. 131, 11. 9 and 13; and FoL 135, 11. 12 and 27. But 
that object does not appear to have been intended here. 

This manipulation takes place at present at the end of Yas. XXIII, 4, as is 
already observed in note 5 to § 2 above. 

Denman aigh. s Cf. § 11 below. 

® Hdvan. Av. ■•)'*»>»«'; Pr. oj**. 

At present it is here taken out from the water vessel into which it had been 
immersed just before commencing to recite Yas, XVI, and is placed upside down 
upon the ritual table. 
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8. At « the words » Ame&hd Speatd * ‘ The Beneficent 

Holy Immortal Powers ’ one should turn up the « Haoma »: 

mortar. 

9. At «the words)) Itnetn Haomem ^ ‘This Haoma ’ 

one should throw the Haoma twig and pomegranate root pieces* 
into the mortar.^ 

89 B 10* At ((the expression)) yAonghamchd^ ‘......and 

of whom ’ one should take that ® one set of fragrant wood and 

incense, (( which is mentioned above )),® to the (( sacred )) Fire.^ 

11. One should then hold the special formula (( for opening the 
function of pounding )).* And at those 4 (( recitals )) of (( the prayer )) 
“As is the Lord’s Holy Pleasure,”® one (( should split up the twig and 
the root pieces » 3, and 6, and 9 (( times. And while doing so, )) at the 

expression Khshathrewchd ‘ the Kingdom ’of 


^ Yas. XXV, 1 where the same manipulation takes place in modem practice 

also. 

2 Words of the second sentence of Yas. XXV, 1. 

3 Through mistake the word aurvaram is repeated here in HJ. 

^ To understand this more exactly we may recall how it is managed now:— 

the Haoma twig pieces are put in on reciting Imem Haomem “ This Haoma 

the sacred milk is poured on reciting Imamcha gamjivySm ** 

and this fresh milk ; and the pomegranate root pieces are put in on having 

recited Imamcha Umvarctm Hadixanaepatdm ** ......and this Hadh&naepatfl 

ploxii ** ; and the consecrated electrised water is poured in on having recited 

Aiwyd vanghvihyd “ with the good waters whereat commen- 

ces the second section of Yas. XXV- 

6 The first word in the third Hne of the prayer Yeinghe Hatdm which occurs 
at the end of Yas. XXVI, where the same injunction is followed now also. 

e “ That " seems to point to the set mentioned in § 1 above, or at the close 
of the last folio. The fire is to be fed probably from the two sets which according 
to modern practice are placed out at the close of Yas. XVIII and which might 
have been placed out in ancient usage at the commencement of Yas. IX. 

^ The word atash is repeated here through errpr. 

® The Yatha Ahu Vairiyo Yo Zaota * formula at the close of 

Yas. XXVI. 

® Yatahukvairiyok ; this occurs as Yas. XXVII, 2. 

At present during the first three recitals of each prayer mentioned here, the 
Haoma U pounded, and at the fourth the mortar is rung with the pestle. 

10 t ^j‘ I as In TD. 
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the third « recital )), one should hold « them )) * up, as is evident from 
the passage Athritim k\\^ath.r6-kmtahe^ gao^o-btxtzo us-shdvayHt 
‘ One shall thrice lift up « the utensil ))' of the make of heavenly 
powef ® up to the ear’s height ' 

12. At the time when he splits up « the pieces », the Leading 
Officiating Priest must split them « close to )) his Bars6m twigs (( and 
near the sacred » Fire. <( And )) he must so manage that when he 
accomplishes* all the three ((splittings, that may result)) in the 
Haoma twig pieces and the pomegranate root pieces (( being all reduced 
to )) one® (( mass ». 

13. At those 3 (( recitals » of A^hem VohA ’’ (( the Praise of 
Righteousness )), he should pour a little of the sanctified electrised 
water ® in. 

14. At (( the words )) Ye'mghe me Ashdt hachd^ * The 

(( best )) of which (( has been )) for me out of Righteousness • ••••• I he 

should turn the smaller (( pieces » over the bigger.*^ 

15. At (( the words » Haomanamcha hdixxshyamnanam^^ 

‘ Of the Haomas to be strained.... / he should turn again the pestle 90 A 
in (( the mortar ». 

16. At (( the words )) Arshukhdihanafncha vachaxigham ...’ 

‘Of the right spoken words / he should spill the sacred 


^ The mortar containing the crushed Haoma and Aurvar&m is probably 
meant, Darmesteter thinks that the pestle is meant. 

^ Cf. Yt. XVII, 60. 3 Otherwise, “ of metallic make,? 

^ Cf. § 6 above. 

® Madam yamtunet. ® Aevak; TD has ahuk* 

^ End of Yas. XXVII, 5. The same manipulation occurs here now also. 

® Patiyap, The reference is evidently to the Zohar water. See note 7 on 
p. 149 above, 

^ This text is recited in the Visparat between Chaps. XI and XII, and just 
after the 3 Ashem Vohus mentioned immediately above. 

10 Qj. a jQ smaller utensil, the pestle, in the bigger, i^e-, the 

mortar.’^ 

Visparat XII, 1. 

Apay-havan. Havan and ApaMiavan apparently indicate the mortar and 
the pestle respectively; see below, Fol, 191, II. 7-8. 

Visp. XII, 3. RamUuncshn, 


27 
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milk‘ three « times )) into « the mortar », a third « every time 

17. At « the words)) Athd ne humdyotara anghen ® ‘ So that 

they might verily be more advantageous unto us,’ he should take « the 
mortar » * to the sacred ® precincts of the Twig of the Hallowed Por- 
tion,® and keep it « there » close to the Twig of the Hallowed Portion. 

18. In those 4 « recitals of the prayer » “ As is the Lord’s Holy 

Pleasure,”* at « the expression)) .shyaothananUm ‘ of the 

deeds ’ of the first, ^ he should turn « the pestle in the mortar )). 

19. At « the words )) dddi kahydichdt paitV ‘,.,,„byany 

gift whatsoever,’ he should strain ® « the drink )>. 

20. With regard to « the words )) Us mdi^° arrshrd Ahurd! 

Aramait^ dasvd^^ ‘Lift me up O Lord! and grant moral 

strength according to Duteousness, ’ at every stanza « thereof )) he 
should hold up « the strained drink )) ’* once on the right and once on 
the left at the sacred ® precincts of the Twig of the Hallowed Portion ® 


^ Jiv* The word is writtea 

The form of the text is such that it might rather be rendered, should spill 
a third into the fresh milk three times/’ or should spill a third into the fresh 
milk but as the Haoma is not still strained this is impossible. 

2 The whole quantity is not tO' be poured all at once, but in parts,, about a. 
third every time. This is advised in order that the mixture may be perfect. 

3 Yas. XXVII, 7;and Visp. XII, 4, 

* Probably this is meant, though our text does not state it. In modern prac- 
tice however the pestle is held in the right hand at this stage,- and the crushed 
Haoma and Aurvar^m in its pinch rand with them are touched first the Barsom-, 
then the bowl of the milk, then the Haoma cup, and lastly the ritual table ; and then 
they are put back into the mortar. 

® Var e Zoharak, ® See Yas. XXVII, 7; and Visp. XII, 5. 

At present the Haoma is pounded during the first three recitals, and’ the 
mortar is rung at the fourth. 

® See Yas. XXVII, 8 ; and Visp. XII, 5. 

» Ahr^eshn (?) ; cf, Av. =to strain. 

The preceding must be omitted as in TD, for it is simply a part of the 

following word written wrongly, and is meant to be rejected. 

The HZ found here in the texts is only a redundant repetition of the pre* 
ceding us. See Yas. XXVII, 9 ; and Visp. XII, 5 

^2 Ae vichest ; otherwise 3 vichestf for, the stanzas here are three. 

This is probably meant. 
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21. When « it is » the turn^ of the sacred Barsom twigs (( to be 
manipulated » with the sacred milk/ and when they are lacking/ in 
special purity/ then because they are to be kept apart from the 
sacred ^ Twig of the Hallowed Portion/ they should be kept apart 

a accordingly ; but )) if « they be )) not « thus kept apart/ then >>: on 90 B 
one’s ® manipulating ® (( them in the prescribed ways », one shall have 
'employed ’ « them » impurely. 

22. When « it is » the turn of the sacred® Twig of the Hallowed 
Portion® «tobe manipulated)) and when that is lacking in special 
purity, then because « in that case » it is to be set apart ® from 
« the rest of)) the sacred Barsom Twigs, it should be set apart 

accordingly ». 

23. When « this is )) not « done so » and indeed when the 
sacred milk^® is lacking in special purity, and indeed when the conse^ 
crated electrised water is lacking in special purity,® then the Haoma 


^ Bahar. 

^ Jiv, This is done during Yas. XXH when the twig is dipped into the milk 
and passed along the Barsom bundle. 

^ A-pdtiyap. All the things in the sacred apparatus must undergo a special 
sacred purification, for, else they will be considered unclean however pure they 
may otherwise be. Still it is not made plain here whether the Barsom must be 
rejected altogether, or may be used with caution. 

* Zdharak, TD adds after this word Whkj 

but that does not appear to fit in the sense. 

^ The sense may be^that of rejecting the thing altogether; still see note 3 
above. 

® Ash ol rdykneshfK * Madam yadruneshtu 

® Reading Zbharak for Zbhar. See the statements just above. 

If however there be no error regarding this word, then it must signify " the 
water of the Hallowed Portion and then it may have a reference to the fact 
that on reciting the 3 Ashem Vohus at the close of Yas. XXVII, 5 this sacred elec-^ 
trised water is poured thrice into the Haoma mortar. The cup holding It has to 
undergo numerous manipulations throughout the whole service. 

* This refers to both the cases mentioned above, 
as in TD. 

Probably by coming in contact with the impure Barsom, 

Patiydp» See note 8 to § 1 3 above. 
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twig pieces and the pomegranate root pieces will also have become 
impure ^ S thereby )). 

24. When in the entire sacred apparatus ^ a single thing is want- 
ing,® then because that is to be restored/ it should be restored* « But )> 
when :« that is a not << done so, then » S6sh&wS said, verily the Holy * 
Service should be ended ® << as having gone wrong » ; whereas KiryatrS- 
B ^it said, verily up to the close ® of « those )) three « special »: 
chapters ® .<< of the Service », all that is to be restored can be restored ; 
S< but a the Leading Priest must << then )> commence the Haoma 
Praise ^ over again. 

25. In connection with these ® 3 chapters whose end « is here 
91 A taken into account/ the doctors of the Religion » have been agreed 

even about this ® that that is just the time ® when one has to partake 
of ;<(the drink and that if )) one must needs partake << during the 

^ Because all are mixed up together. Still again, it is not made plain in all 
these cases whether the things must be rej ected altogether or may be used with 
caution* 

^ Khajidagan. See note 7 to Nir, I, Chap, VIII : App. C, 20, and note 2 
to Nir, II, Chap. V : App. C, I, 20. ^ Lakhvar aiL 

* Lakhvar shayet yditiyuntan as in TD. ® Yazeshn royeshmsm, 

® Evidently the three chapters of the Haoma Yasna, or Yas. IX — XI. 3 
hat e sar of the last line might also signify “ the 3 chapters at the close,’* and 
might then refer to Yas. LX VI — LXVIII specified below ; but as the chapters 
meant in the text are just those during which the drink could be taken according to 
what is stated in the commencement of the next folio, they could best refer to the 
Haoma Yasna; and besides, it could not be so late as during those latter three 
chapters that anything could be permitted to be restored. 

^ The word is persistently written We have taken it for Hom-Stut ; 

but it might simply have been Hom-Stu. ® Zak-ach. 

® Ae ; it might be 3 bdr=3 times, and might refer to the threefold 
linking of the Haoma. 

The reference just here must apparently be to the drinking of the Haoma 
into which of course milk has been mixed; but in the cases just next mentioned 
it is not quite evident whether anything that essentially belongs to the performance 
of the Service could be allowed without a previous consecration, as the things 
there implied are allowed to be used. If therefore the reference be to anything 
else, it may indicate some such things as a drink for refreshment, taken by the 
priest during the Service. The text is of course not plain, but the general sense 
may favour that meaning as also appropriate to the case. Seg however § 21 
above, and the note 3 in that connection. 
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Service )) of what may be not specially purified/ one must keep (( that » 
apart;* « and that » if one must ((needs)) drink of the milk* that may 
be not specially purified, then one must not strain * it with the Vars ^ 
ring for the electrisation.® 

26. As at every of the 4 times * when one must partake of (( the 
things )> one will be unclean (( through that partaking )), so one shall 
rectify that; and one shall remove the impurity by water if one will 
be careful or (( again )), if one may happen to spill ((from what is 
partaken of )) then one shall rectify « that likewise )), 


27. At the chapters ® which are the portion devoted to the 
'((Holy)) Saps* one must dismiss (( as having been completed, the 
function of preparing the Haoma beverage )).* 

28. The portion devoted to the « Holy )) Saps is not evident, 

though one said (( it is )) from AsYiaya dadihami imam zaoihram haoma- 
vaitim, gaomavait\m^ hadihdnaSpatavait^m^'^ up to Tava 


^ When there is no possibility of getting it specially purified beforehand. 

If the reference be to things essentially belonging to the Service, the mean- 
ing must be that they are to be kept apart from the rest of the things that are 
consecrated ; but if the reference be to other things casually required for refresh- 

ment, the meaning must be that they are to be kept entirely apart from the ritual 
table and from all sacred things. 

no milk is now drunk by itself as an essential function in the 

Service the reference may be to that which is drunk as mixed with the 

r^frermenr'""'"'” of 

* Palayeshn. a 

of drinWnu the f^^ee times 

merely. PO'"*® to Dron Service 

,,, 1 J ^^^salabmand ; see Pr. i:>^=care. In modern usage the cleanine mani 

pulation^invanably foUow the tasting of the Dron and the drinking of the Haoma. 

^ Fragart bahar e Apan. See what follows. 

uncleanlin^rS “ent here can have no reference to the rectification of 

lateS^tW ^ described; because this stage would be too 

“ibrnSlS?”'- Whereas all prepays™ 

l YaaLXVini l.«c/ Is fel, 

lo ^ supplying the sense accordingly, 

Yas; XLVI, 1. 
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91 B Ahurdne Ahurahe!^ « and » vahistdbyd zaothrdbyo.^ ‘In 

Righteousness do I dedicate this Hallowed Portion with the Haoma 

extract, with the milk, with the pomegranate root essence ’ up to 

‘ as thine, O Lordly One of the Lord !’ «and)) ‘ with the 

best Hallowed Portions.’ « whereas » there is one who says, 

« it is up to )) Tava Ahurdne ! ® ‘as thine O Lordly One ! ’ only.* 

29, If when one has ended the Worship, there have been a single 
Bars6m Twig less, or if one have omitted a single utterance, one will 
have performed « the Worship » indifferently.* 

30. Afrog said : Verily, as regards the Worship « said to be » 
indifferently performed,® if one has preferred ' it on that very same 
basis « of those omissions » under difference of opinion,®^ one cannot be 
said to have been indifferent « in the Worship just therefore ». 

CHAPTER VI 


ON THE RIGHT GLORIFICATION OF THE PERIODS 
RELATING TO LIFE’S MORN 

1. Kahmdt Hdvaninam^ gd^anUm rahifri^ frajasaiti? Fr*om 
when shall the right glorification of the periods relating 

^ Yas. LXVI, 16 end. These words also occur in § 1 of that chapter, but 
as a long text is evidently meant, the later place must have been intended. 

The term Ahurdne seems to apply to Arrdvi Sura. 

2 These words occur in Yas. LXVIII, 10. The sections following this are 
supplementary ; hence Yas. LXyi — LXVIII, 10, must have been understood 
to comprise the Fragart bahdr e Apdn ; but it should be strange that Yas. XV 
though devoted to Arrdvi Sura and the Holy Saps, should not also be com- 
prised therein ; still indeed the order of the chapters here may not have been the 
same as we have now, and that chapter may have occupied a place between 
the others. 

2 This would make only Yas. LXVI. ‘ * Ach. 

» Gumdnik as in TD. Cf. Sh. LS-Sh. XIV, 2. 

® Vazor# as in TD. * Ham-bun~ach hain Javitarih bain dtshef 

The meaning is that if some prefer to omit certain things on the score of ad- 
visability, and act accordingly, then one cannot be said to have omitted those things 
out of indifiference ; for they are omitted owing to difference of opinion, and not 
owing to any lack of earnestness. Cf. above, Nir, Bk. II, Chap, II App^. a 4 

» HI has rjn-n-o-, andTDbas«fi-»-o'. Elsewhere the word is added 

before this word* 
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to the Morn take place? at what ^ time should the Thanks- 
giving Service of « the periods relating to » the Morn be performed ? 

2. Hacha /ru-'pakhshdt maidhydi frdyardi ^ pairi-sachditi. It 

shall be gone through « during the period » from sun-rise’ 
up to mid-forenoon. 

Hama* itha. « It shall be » so in summer. 

3. yf'at aiwi-gdmS ^ maidhydi uzayardi ; Whereas in winter 

« it may continue » up to mid-afternoon® ; 

The day « is » half (( day )) “ forenoon and half (i day )) after- 
noon.” ^ 

yat^ vd yatha uzayarem yat yatha khshaparem, ^when® 

« it may be said to be » just either as afternoon or when 
(( it may be said to be » as nightfall.’® 

4. The afternoon^® « belongs » half“ to the midday period and 
half to the evening. 


^ Che, - The text has ® HuvakhslK 

* The text has hantaiha, ^ The text has aiwi-ganti„ 


® As the sun would rise later in winter, the Service also would have to be 
commenced later, and further time therefore would be required to finish it. 
The sun must have risen considerably later in winter, for, a further period 
equal to about 6 hours is then allowed to compensate for the time lost in the late 
rising of the sun. All the similar statements indicate a very northernly situation 
of ancient Iran ; see above, notes to Fol. 75, 11. 9 and 15. 

^ Fra-ayar and Auz-ayar are thus the terms which indicate the time between 
sunrise and midday, and that between midday and sunset respectively. Hence 
mid-forenoon and mid-afternoon would be the mean times of these periods, 

® I.e.y at mid-afternoon in winter. The previous statement is a digression 
in the midst of the running text. 

• The Pahlavi that follows the Avestan in the text cannot be the translation, 
so we have supplied it. 


The meaning is that in winter sunset would be so early that the time of even- 
ing which must follow the time of the summer mid-afternoon would be occupied by 
liight ; so that the time which should have been called evening in summer must 
have to be called night in winter. 

Evidently, this would hold good for a place where the sun approximately set 
at 8 P.M. in summer and at 4 p.m. in winter, according to what is said sevetally 
regarding the day^s periods in our text. 

Auziyarin should have be®n A^z^ayar, 

5 )© is for 12 Auztkarifh 
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5. In winter the time of midday merges into the morning.* 


CHAPTER VI : APPENDICES A 


ON THE SERVICES OF THE PERIODS RELATING 
TO LIFE’S MORN 


APPENDIX A, I 


ON THE SERVICE OF THE NAOK-NAEVAR, THE 
NEW INITIATE 

1. These « are the » several holy services « that » may be perform- 
ed during the time of morning : the Service ® of the New Initiate who 
is inexperienced,* the Service * of All the Reverential Ones,* and the 
Worship * of the Divinities.* 

2. The Worship of the New Initiate should be performed with 

greater perfection « than other services )).® For its perfection he 
should recite three times every one of VoM wkhshyd ManangJidj 
« Khshathrd, Ashdchd ustd-tamim )) ® ‘ With Good Mind, <( Right 

Power, and Righteous Perfectness » increase « the blessed-personal- 
ity )) ’; Imd raochdo bvnzistem ba.tr zemandnt'' ‘These Lights® 
({ and this Sun of Glory)) ® the highest of the high’ ; « and )) Yahtni 

^ Hence there was to be no Rapitwin Gah in winter ; for then the sun ap- 
pears to have risen at about 8 A.M. and set at about 4 P.M. in the place whose times 
are here discussed. It can be seen from § 3 just above that there the morning time 
was extended up to 2 P.M. in winter, 

2 Nabk Naevar giirnanlk. Chap. II : App. B above, pertains to his first 
service after initiation. 

3 Visparat, This service is not described below. 

^ Bakan Yasn, This service comprehended all the Yashts, probably 
interwoven in the Yasna, as is the case with the Visparat and the Vendidad Services; 
see notes to the next folioj 11- 5-6, 

® Or perhaps the service described in the previous chapters. 

c See Yas. LXVIII, 23- This line is quoted from Yas. XXXIII, 10. 

^ See Yas. LXVIII, 23. It is quoted from Yas. XXXVI, 6, where it is 
made plain that the reference is to the Sun. The text also appears in Yas, LVIII, 
8, and partially in Visp. XIX, 2* 

® The Stars of the spiritual world are apparently meanti 

^ This meaning is supplied from Yas» XXXVIt 0* 
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SpentdThxvd Mainyii urmahe jasd^ ‘ Into which Evolution 

Thou earnest through Thy Holy Spirit, 

3. He should « also )) celebrate thanksgiving on the sacred Dron 
cake at the close ((of the Service and there should be employed in it))i 
Barsom in a firm ^ bundle of seven twigs,® and one sacred Dr6n cake ; 
and then * (( there should be performed » with a perfect dedicatory 
formula the special little service of grace ^ . 

4. For celebrating this thanksgiving there is no special ® ritual. 

5. As the Leading Officiating Priest® of (( this )> Thanksgiving 
Seivdce is not (( always )) capable of celebrating it (( all )) within that 
day,^ he shall in any case ® celebrate as much as is necessary onwards ; 
because until he does not celebrate that ((much)), he does not become fit 
for the post of officiating as the Leading Officiating Priest for others ; ® 

^ See Yas. LXVIII, 23, where it is quoted from Yas. XLIII, 6. It may 
be observed that modern usage repeats these texts thrice in every Yazeshn. 

2 Of course not at the end of Yas. LXVIII merely. In modern practice^ 
after finishing each of the four great services which the Neophyte has to perform 
one every of four days, he performs the Dron Service just before taking the only 
meal that he is permitted to take on each of those days, 

® Haftak aytwyahan e gashtak ; Pr. =firm. 

The number evidently refers to the Dron Service of the New Initiate ; see 
below, Fol. 168, L 10. 

* is for o'* w"- The reference is to the grace to be said before taking 

his food and drink. ® as distinct from the ordinary thanksgiving service. 

® The word is repeated through error. 

^ Actually, the reference must be to the morning period described in §§ 1-3 
of the last Chapter. The words Wo a 5 ({) after ^ are appropriately 

omitted in TD. 

The Officiating Priest, being a fresh man here, is not expected to perform within 
a day the whole and particularly elaborate service of the New Initiate ; yet evidently 
he should perform as much as is expected of a fresh man of passable capacity. 
How much that must be is not explained here ; but he was possibly expected to 
finish the Gatha chapters. 

® Otherwise “afterwards,” meaning, on the next day. What follows imme- 
diately might then signify all that remains of the Service. appears to have 

been miswritten for which follows, and to have been rejected. 

® Here he officiates for himself, but after the initiation he can officiate for 
others. It must be noted that while qualifying himself as the Murattab, the new 
priest is to go strictly through the entire text and service. 


2S 
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SO also,* until he does not celebrate thanksgiving upon the 
sacred Dron cake « as above described », he does not become fit for 
the post of officiating as the Leading Officiating Priest for others; 
1« hence » though afterwards he may faithfully ^ hold the special little 
service for the sacred Dron cake and may partake of the food, still that 
cannot be regarded to have propriety « therefore)),® 

6. If at the time when the New Initiate drinks the Haoma bever- 
93 A age, any circumstance arise during that ((event)), it must not be needful 
to end the Thanksgiving Service (( just therefore )) * : whoever may 
have had been firmly faithful® in the Religion need (( simply )) hold 
^( again » the special little formula for opening the function (( with 
quite the most perfect propriety)), 

CHAPTER VI: APPENDIX A, II 


ON THE BAKAN YASNA OR THE SERVICE OF 
THE DIVINITIES 

1. When one celebrates the Service of the Divinities,® then up 
to the Service* of the Spirit of the Moral Order * all the ritual is to be 
just like that in the Service ® of All the Reverential Ones-® 

2. In the Service of the Spirit of the Moral Order, and in every 


^ eynr is written in TD* 

2 Awe-g^man, 

^ His consecrating the Dron at the initiatory service alone will qualify him 
to consecrate it ever afterwards, 

^ As it is required in the case of the qualified priest. Whereas the new 
initiate being but a fresh man is to be treated indulgently. 

® As^oiyaw, elsewhere written Av. 

^ Bakan Yasn, 

Srosh Yasfh Yas. LVII ervidently ; because, it would be aimless to 
refer here to the Visparat if the reference were to the Srosh Yasht. It is however 
probable that the Srosh Yasht might have been placed close to this chapter of the 
Yasna, in the text interwoven for the Bakan Yasn, 

® Vtsparat, 
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service^ before and after that,^ one should have held at its commence- 
ment, the small formula for opening one’s function, and at its end 
should have said the small formula for closing it.® But when one 
has said that for the « main )) Service,^ one will « also )) have said 
it for the worships « of the several Divinities » ; wherefore one need 
not say that « over again )). There is « however one )) who says thus : 
One must say that again (( in this case j) quite ® as an essential cir- 
cumstance,® because one can have said it « simply )) by the « main 
Service (( only in the case)) when ((that is)) not the Worship of the 
Divinities (( that )) one may be celebrating, in so far as the holy dedica- 
tory formulas in its (( several )) cases must be varying from that for the 
Service of the Spirit of the Moral Order.® 

^ i*j should be ikjj as in TD ; and as the reference here is evidently to the 

services of the nature of the Srosh Yasn occurring in the Bakdn Yasn, this having 
the Srosh Yasht put probably in its juxtaposition there in that special case, the term 

iKja (Yasn) in this case essentially represents the term hooi (Yasht) and points 
to the Yashts severally. 

^ Levin-ach zak ahher. should be ■" as in TD. 

The reference is evidently to the Yashts devoted to the several Divinities to 
which the Thanksgiving Service here is dedicated. Inasmuch as each Divinity 
was to be specially glorified in the Bakin Yasn, it is conceivable that these special 
glorifications may have been the same as the Yashts that we have. The services 
preceding and following what is hinted to be the Srosh Yasht will then be the 
Yashts of the other Divinities, preceding and following the Srosh Yasht, 

In the Bakan Yasn the Yashts appear to have been incorporated into the 
Visparat with the Yasna, because it is stated just above in the previous paragraph 
that up to Yas. LVII the Bakan Yasn is to be quite like the Visparat, as also 
because it may be so inferred from their association together in Fol, 86, IL 
18-22. But whether that the Service was performed every day for only the Divin- 
ity presiding over that day, until all the days dedicated to the several Divinities 
were gone through, or that the glorifications of the several Divinities were all 
celebrated on the same day and in the same service, cannot be ascertained, 

^ This might very fittingly apply to the several Yashts. 

^ A baj is taken at the commencement of the Yazeshn Service, and another 
is said out at its end. 

^ should be il. simply, 

^ This argument is evidently valid, because each Divine Power needs a 
distinct glorification in the Bakan Yasn wherein the Divinities are treated severally 
and not promiscuously as in the Yasna and the Visparat ; so that a special glori- 
fication appears essential in each case. 
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3. They are to say the worships properly in every Thanks- 
giving Service ; so that « there should be specially glorified in it » the 
day and the particular ^ period ® of the day even although « the Service 

93 B be )) not the greater * one. 

4. As regards the signification of « the Service )) being greater 
:« the doctors of the Religion )) have been of different opinions ; there 
is « however )) one who says that that signifies “ having more text of the 
Holy Wisdom." 

5. Behold there is one « according to » whom it is not proper as 
regards the Worship ® of the Divine Powers made presiding over the 
Thirty Days,® to celebrate it by itself® before the Holy TextJ 

6. The Worship® will be proper « if » when the Worship is 
celebrated (( there are used » the Barsom in a firm bundle of 7 twigs® 
and one Dron cake, and if there is recited at that Worship also*® the 
glorification *® of the period of the day one may (( just then » have. 

7. When one performs the tasting function,** one must put 

the sacred Barsom twigs down in their appointed *® place on the ritual 
table *2 ; and « while doing so )) one must say the special little Service 
for « putting down )) the Barsom. 

^ Yasn. The reference apparently is only to the sacred ritual in the sever- 
al services generally, though the term is used above and below specially to denote 
the glorification of each of the Divine Powers. 

2 Zak. ® Jivak — Gas = Pr. Gah. 

* Cf. Pols. 59. 1. 13 ; 67, 1. 27 ; 76, 11. 28, 30 ; 81, 1. 29; 132, 1. 14; 151, 1. 10; 
153, 1. 21. See also note 5 on p. 127 ; and notice the vague definition just below. 

® 30-Y6mak=Sirozak, the Sirozah Service. ® Pann tan. 

Srob ; Av. 

The Sirozah was probably to be celebrated concurrently with the main service. 
Indeed it is represented in the very body of the Yasna in Chap. XVI, §§ 3-6. 

® Yasn. The reference here apparently is to each of the worships of the 
several Divine Powers. 

® These 7 twigs must either appertain to each of the worships of the 
several Divine Powers or more probably to the Dron Service for the Bak^n Yasn ; 
because the least numbers that can be used in a Yazeshn itself must be 13 or 21 ; 
see Fol. 168 below. 

*® Yasn-ach ; otherwise may be wrong for ®1K)’ (hanach). 

*■* In the Bakcin Yasn of course- 

Var. Has the Persian word jj (= writing board) any relation to this word? 
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8. When one would hold the special little service for opening the 
function (( of tasting » ^ one should hold the special little service thus . 

Ravascha ^h-vdihretnch^ci dfr%ndtni v^spciydo a^haotio stois. Azas- 
cha duzhdihremcha dfrtndmi v^spaydo drvato stdisA 

A&hem Voliu 3. 

i<.Rdniand Khxdstrahe »,* Vayaos, tiparokairyehe tara-Ahdto anydis 
ddnutn , — aetat te Vayo ! yat ts asti speuto-tnainyaoin — , khshwaothr^j 

‘ I love the comfort and happiness of the whole righteous existence. I 
appreciate the hardship and unhappiness ® of the whole sinful existence. 

‘ The Praise of Righteousness 3 « times )). 

‘With establishing the Holy Concord of « the Pleasure of 

the Fruit of Right Industry )), of Magnetismic Force working from 

high and placed above the other creations that « power » is thine O 

Magnetismic Force ! which as thine is pertaining to the Spirit of Holy 
Beneficence 

9. (( Then )) one must commence Yazdi Apemcha Ba^emcha 

® ‘I reverence and thank the Holy Sap and « its )) Distributer 


1 Presumably this, because a portion of the Ram Yasht is recited below, and 
Ram is concerned with food in a special way. 

It is evidently meant here that this formula is to be recited specially in the 
case of the celebration of the Bakan Yasn. 

2 Yas. VIII, 8, This section however is now recited after having 
tasted the Dron in the Yazeshn services, 

2 These words apparently have dropped out through some mistake, but they 
occur thus elsewhere, and are wanted by the context, for REm has more to do with 
the satisfaction of tasting, than Vayu has. 

^ These words primarily occur at the commencement of the RSm Yasht. 

The words yasnaicha vahmaichay etc., have of course to follow as usually. 

® Inasmuch as these help us to be rid of all sins by pressing on us to re- 
nounce these as being their real and ultimate cause. 

® Commencement of Ram Yasht, § 1, It is not clear whether this first section 
alone is intended to be recited here or the whole of the Yasht, although indeed in the 
main service itself the R^m Yasht was to be recited along with the other Yashts 
as it is already presumed. It is also not clear whether the tasting function took 
place in this case, so late as at the recitation of the R2.m Yasht in the main service, 
though, according to modern usage that would be too late if the Yashts were 
distributed evenly among the Yasna chapters. 

The text is corrected throughout. 


94 
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’ ; and « thereon )) one must finish « the Service for 

Tasting )). 

10. One should say « in this case )) the special little service for 
finishing the function « of tasting )) quite as that must be in the Holy 
Dedicatory Service for the Sacred Dron Cake.^ 

11. (( When )) anyone who must hold upon that sacred Dron cake 
the special little service (( for the tasting )), eats the food, and says the 
Holy Worship on « without saying the special little service for closing 
the function of tasting )), that should ((certainly)) be wrong. 

12. When ((however)) one has not to say the Holy Worship on, 
then whether that ^ can be allowed or no, is not plain. 


CHAPTER VI : APPENDIX B 


ON THE KHSHNUMANS OR THE HOLY DEDICATORY 

FORMULAS 

1. When the Holy Dedicatory Formula is to be for the 7 Bene- 
ficent Holy Immortal Powers, (( then that being quite essential )) in 
that case of the 7 Beneficent Holy Immortal Powers, (( there should 
94 J3 be glorified )) ahvays ® the period of the day, (( there should be glori- 
fied )) always ® the day, (( and there should be glorified )) always ® the 
month*, ((even)) notwithstanding ((there having been celebrated)) 


^ The service for closing the function of tasting in the case of the Bakan Yasn 
must be the same as in the Dedicatory Service of the Dron Offering in the ordi- 
nary Yasna ritual, which evidently must comprise at least the Yasna chapters 
VII-VIII. Hence this closing service in the Bakan Yasn also would be the same 
as at the close of Yas. VIII, excepting perhaps the last section which has already 
occurred in the opening formula given just above in our text here- 

^ /.e., holding first the special little formula for tasting the Dron cake, and 

then tasting it, but not closing that function with a special little formula. 

The difference between the two cases is just this that in the one the Dron 
is to be tasted in the midst of the Thanksgiving Service which is to be continued 
after the tasting, whereas in the other the Dron is to be tasted independently of 
any Service or at the close of one. 

^ Akher has this force here. 

^ Mahxkan, Cf. above at Fol. 93, 11. 15-16 or § 3 of the preceding appendix 
where the glorification of the month is not included in the formula, 
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previously the Service ^ of the Divine Powers made presiding over the 
Thirty Days ^ ; inasmuch as the 7 Beneficent Holy Immortal Powers 
(( have )) not « been glorified )) in that case « with the glorification of )) 
the period of the day, the day, and the month, (( notwithstanding there 
having been celebrated » previously the Service of the Divine Powers 
made presiding over the Thirty Days-^ 

2. There is one who says thus : Verily, as regards « any glorifica- 
tion of )> the 7 Beneficent Holy Immortal Powers, (( there should be 
pronounced )) in that case altogether ^ (( but )) one previous dedicatory 
formula, as that is not necessary « both » previously ^ and afterwards. 

3. There is one who says thus : Verily, as one does not perform 
the Service^ of the Holy Spiritual Essences^ ((with the glorification 
of )) the period of the day, the day, and the month both before and 
afterwards, so in other (( cases also », if not (( content with )) observing 
(( it simply )) once one performs « the Service with their glorification )) 
both before and afterwards, that must not be (( quite » proper.® 

4. With regard to the KHVARDAT day^ ((devoted to the Spirit 


^ 30~yomak~ Strbzak which appears to have a necessary place in the Bakan 
Yasn. It must be noted that the Sirozah Yasht includes the glorification of the 
Gah, the day, and the month, but the plain Sirozah does not. 

2 In the Sirozah (See S. B. E. VoL XXIII, pp. 3-20) the Amesha Spentas or 
Beneficent Holy Immortal Powers are of course glorified; but it is meant here 
that as the period of the day, the day, and the month are not glorified there, and as 
these are specially to be glorified in their Dedicatory Formula,, such special dedica- 
tory formula including this glorification is to be recited in every case of their 
glorification. 

^ Hamag, 

^ This critic does not evidently mean that a dedicatory service of the 
Amesha Spentas is already performed in the service of the Sirozah, and hence no 
other dedicatory service is necessary; rather he simply asserts the general fact that 
in every glorification of the kind only one previous dedicatory service is essential, 
and no other need be performed afterwards. 

® A rfa Fravart. 

® Apparently, this statement is given here simply for extra information and 
reflection. 

The sixth day of the Zoroastrian month. 

In this connection we must compare the dedicatory formulas for the ordinary 
Khvardat day and for the Khvardatsal day, that are in use among us at present. 
A difference exists between these. 
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of Wholesomeness and Universality » the Holy Dedicatory Formula 
for the day should be this : — 

Haitrvatdto Ra\h.wd ydiryaydo hw&hitoh sdiXtAhaeibyo Ashahe 
95 A ratubyb^ 

Ayarandmcha^ asnyandmcha^ mdhyandmcha, ydiryanumcha, 
s^ndhanamcha,^ 

Vhpahhutn YazatanUm « khsh«n:othra » up 

to yazamaide, 

Ayara Ashahe Rathwb ratufriti* yazamaide. 

Asnya Ashahe Ra\h.wb ratufriti^ yazamaide^ 

Mdhya Ashahe Rathwb ratufriti^ yazamaide. 

(( Ydirya Ashahe Rathwd ratufriti yazamaide )>.■’ 

Sarrdho: A?,hahe Rathwb ratufriti^ yazamaide. 

‘<( With the glorification )) of the Lord of Wholesomeness 

and Universality, of the seasons of good blessings for the years « which 
are » the periods of the Holy Order 

‘ And of the days,® and of the day’s periods, and of the fortnights, 
and of the seasons, and of the years, 

‘ Of all the Divinities ’up t o^ ‘we reverence.. 

‘ We reverence the days with the right glorification of Time of the 
Holy Order. 

‘ We reverence the day’s periods with the right glorification of 
Time of the Holy Order. 


^ See prelude to the Khordad Yasht, and Sirozah I, 6. 

2 See Afring^n G§.h^mbdr, 1 ; Yas, I, 17» The reference is to the Eternal 
Time and its Periods of the Life Everlasting. 

Notice that Ayara precedes Asnya for the reason explained below in note 6. 

® HJ has ratufriti ; TD has ratufritis. We prefer an instrumental singular. 

^ In TD; dropped out from HJ. ® Missing from the text. 

® The terms except the first are in the rising order of magnitude ; and the 
first breaks that order simply because the day is the most natural unit of time and 
hence need be mentioned first according to the propriety of a posteriori reasoning. 

Even when conceived in the apparent sense, such glorification of the periods of 
time e\H[nces a gratefulness for Nature^s wise dispositions and their beneficial 
utility for the world; still in their higher sense these periods have a reference to 
the Time of Illumined Eternity, when they evidently merit a special veneration. 
PantK 
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‘We reverence the fortnights with the right glorification of Time 
of the Holy Order. 

‘We reverence the seasons with the right glorification of Time of 
the Holy Order. 

‘We reverence the years with the right glorification of Time of the 
Holy Order.’ 

5. Azat-Mart said : Verily « the text should read )) : Ayata 

U'Ssxavana A'^ahe ratavo'^ yazamaide ‘ We reverence the holy 

days, the time-periods of the Holy Order ’on every Khvardat 

day « devoted to the Spirit of Wholesomeness and Universality, even 
as » it is proper to do so. 

There is one who says « it should be » so « but )) on one « day ; 
i-c., on that day falling )) on the occasion of the new year.® 

6. All might be the ((fit)) times for tasting; (( still )) when at the 
function of the 3 period relating to the early dawn, one does not per- 
form (( the tasting, then if one do )) not (( recite )) the formula * for 
glorifying the period of the day ^ in order to contemplate the period of 

the day, it should always be allowed to hold ® (( the Service that way g 
and )) to act (( accordingly )). 

7. When alongside (( this formula )) ® they (( likewise ))' perform 
the Holy Dedicatory Formula, then it is not plain as to which of these 
two (( should be performed )) f i r s t,'^ 


^ jRathwo used above is genitive singular, whereas ratavo here is accusative 
plural. So again ashavana is an additional term here. 

2 The previous statement signifies that such text is to be recited on the Khvar- 
dat day of every month, but that signification is here limited to the Khvardat day of 
the first month only, which is called the Khordadsal day, held, among other things, 
to be the day of Zarathushtra’s inspiration, and therefore very sacred. 

It should be remembered that Khvardat or Haurvatat represents the Infinity 
of Space, whereas it is Amrrrtat which indicates the Infinity of Time, hence 
although terms relating to time occur in its dedicatory formula, Kmrrrtat has 
greater claim to this relationship ; but Haurvatdt and Amr/rtat were often used in- 
differently by later writers through an extension of the special philosophic sense. 

® Aushahin ; but HJ has uo-cr and TD 

^ Gas] cf. the modern term Gah in that sense. ® Vakhduntait, 

The Gah or the formula of glorification for the period of the day. 

^ At present the Gah usually precedes the Khshnuman. 


29 
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8. The Holy Dedicatory Formula for the ATRO day « devoted 
to the Holy Life Flame )) is this : — 

Jthro Ahurahe Mazddo puthra ! ^ ‘Of « thee )) the Life Flame 

O offspring of the Most Wise Lord ! 

9. « Also », for the month « AtrS » it is just this how one is 
always to commence « the formula )). 

10. If one performs ((the Holy Dedicatory Formula))' for the 
:(( AtrS )) month alongside that for the Atro day, (( then one should 

besides say)) Khshathro-jVaffdhfo, Nairyo-Sanghahe ^ ‘Of the 

Source of Royalty, of the Impulse of the Human Ideal.’ 

11. Whether it is not lawful to perform the formula as including 

Khshathr^-((A’(rffdhr(5)) ‘ of (( the Source of )). Royalty,’ when 

pertaining (( only )) to the month, ^ is not plain. 

12. Azat-Mart said : When one performs (( the Holy Dedicatory 

A 

Formula )) for the month alongside that for the Atro day (( dedicated 
to the Holy Life Flame », then it is essential to perform (( the formula 

with )) Khshathrd-(( Na&dhrd » ‘of ((the Source of )) Royalty,’ 

just for this reason that Khshathfd-(( Naptar ‘the Source )) of Royalty ’ 
is as much bound up® with the Holy Flames^ as one fire with 
another.® 

13. There is one who says thus that when one performs (( the 
Holy Dedicatory Formula » for the month on the Atro day, then one 
is to perform « the formula)) along with <( the words )) .........wat 

v%spaeiby6 Atxtihyo ® ‘ with all the Holy Flames.’ 

14. When the Holy Service'^ (( takes place before )) the 


^ See prelude to the Atash Niydyesh, and Sirozah I, 9^ and the dedicatory 
formula for the Atar day and Atar month in current use, 

2 Le.y when it is not also for the Atar day< ® Aevakartak^ 

* Taking as being wrong for — otherwise the sense would be 

" as much bound up with the Houses of the Sacred Flames 

® Khshathro Naptar — the Source or Spring of Royalty is closely associated 
with NairyoSaugha which is related with Holy Life Flame in an equal degree. 

® In TD; omitted in fIJ, As regards the formula itself S©e the modern dedi- 
catory formula for the Atar day in the Atar month, 

^ is perhaps for JWo* 
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A 

Atr8-Farnbagi (( the Life Flame of Abundant Good Fortune and 
Glorious Dispensation )), then all these three « expressions ))® must be 
used. 

15. These three® Holy Fires « the AtrS-Farnbag the Life Flame 
of Abundant Good Fortune and Glorious Dispensation, the Atro- 
Goshnasp the Life Flame of the Agile Mental Vigour, the At?'5-Bur«in- 
Mitro the Life Flame of Blessed Attachment ))* should be enthroned® 
in every place. 

Soshans made that obligatory.® 

Vakhshaphhar made that optional.'^ 

16. « It is clear enough that)) whenever ((people)) have come 
together for a function they are first to perform what is obligatory. 

17. With regard to all the other Holy Flames the good people 
and the people of the Primal Creed® have chosen (( special ». dedica- 
tory formulas (( therefor )). 

1 Commonly read Frobak or Frobak, but the word must be derived fronv 

O.P. Farna = “ Glory,” or Av. = “abundant,’’ and or or 

= “ good fortune “ dispensation.” 

2 (1) Aihrb Ahurahe Mazdab Puihra (2) Khshathfd Naffdhro, 

Nairyb Sanghahe and (3) mat vispaeibyb Atiribyb , 

^ be read ae then the translation will be “ This one Holy Flame, " i,e., 

Farnbag. 

^ See Blind. XVII, 4-9 ; as it is said there, these three Sacred Fire& must 
constitute the Atash-e-Vahram. This is enthroned in the most eminent temples of 
the Zoroastrians, which are consecrated at every place where they are living in 
large numbers, 

® Shalitd vahidunfan. Is however the reference here simply to the duty of 
venerating these Sacred Fires ? ® Farizkar^ 

Girde ; Pr. c 5 ^^=wish. 

Vakhshapuhar means that although it would be expected of the Zoroas- 
trians living in large numbers at any place to raise their highest places of worship- 
it is not absolutely incumbent on them to do so; so that they may serve their pur- 
pose with lesser temples without being guilty therefor. See also, note 5 above. 

* It must always be remembered that the Paoiryo-^kaesha need not always 
belong to the past, and does not signify a pre-Zoroastrian. Indeed the blessed 
Zarathushtra himself is called the Paoiryo-^kaesha ; and passages like Dink, Bk. 
VI, A, VI (5), and C, XXVI make it evident that the Paoiryo-Zkaesha Creed has 
always been a higher order of the spiritual hierarchy of the Mazdayasnas to whi^b 
persons of all times may belong. 
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18. When one performs « the Holy Service )) at one’s own house 
and for a single Holy Flame, « the Dedicatory Formula should be)) : — 

Athro Ahurahe Mazddd puihra ! ‘Of « thee )) the Life 

Flame, O offspring of the Most Wise Lord! 

.« and )) when (( for )) 2 « Holy Flames or more, it should be )) : — 

^thro Ahurahe Mazddd « puthra )) / mat vhpaeibyo Atmbyo 

‘ Of « thee )) the Life Flame, <( O offspring )) of the Most Wise Lord ! 
with all the Holy Flames 

19, S6sha«s said : Verily, though there be even 10 (( Holy Fires)) 
every one of them « is implied in )) Jethro Ahurahe Mazddd puthra ! 
.......a, ‘ Of « thee )) the Life Flame, O offspring of the Most Wise 

Lord !’^ 

20. He further 2 said thus that when one commences® a function 
it is fitting to perform (( the prayers )) ¥A\A\ntimaine Mddnghahe 

Gao- « chithm/re )),.,, and YAiAindmaine Drrthwsho ‘ In the 

Holy Concord of the Moon ^ of Prolific Grace ^ the source of animal 

species ’ and ‘In the Holy Concord of Him Who hath 

given 

A 

21, One is to perform the Dedication of APAN ^ ((or the Holy 
Saps )) ® whenever one sows corn or reaps corn. 

22. « Whenever )) one performs the Dedication of the Holy Saps 
at the time when one sows corn, one is « likewise » to keep in mind 
X( the text in current as swift » as the form of mind's fleet career.” ® 


^ S6sha?/s applies the term ^Uar to the whole class, and the other divine to 
every individual Fire; in their particular senses both are correct. 

2 Hana. ^ Kaik vahidujict, 

^ The Divine Power Mah, working in the moon substance, is supposed to 
give assistance in life’s affairs ; see Sh. La-Sh. XXII, 12 ; XII, 8; XXIII, 2. 

^ Written {aptim) ; see Sirozah I, 10, and Aban Yasht Prelude. 

This dedication must of course be appropriate as water and the saps are so 
essentially useful here. 

G is a confused writing for or ; c^e Yt. 

11, Introduction, 12; Yt. Mil, 
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23. The Holy Dedicatory Formula* for the TIR day ((dedicated 
to the brilliant Star Tishtrya )) is this : — 

Tistryehe stdro raevatd kh.v3.vrndnguhatd, Satavahahe frdpahe 

surahe Mazdadivdtah^ (( khshwaothm )) ^ ‘ With the 

establishment of the Holy Concord of the Brilliant Star Tishtrya 

the bright and the glorious one, (( and )) of Satavaesa (( the brilliant 
Star of the Hundred Aspects », the distributer of the Saps, the heroic, 
and the appointed of the Lord Most Wise® 

24. For the (( Tir )) month also this is even as one is always to 

perform (( the formula )) : Tistryehe ‘ (( With the establishment 

of the Holy Concord)) of the Brilliant Star Tishtrya , 

((excepting that )) the text (( has )) not with it (( then the words )X 
Vananto^ ‘ of (( the Winning Star )) Vanant.* 

25. (( When )) this Holy Service is for Willing Praise ® (( then the 

Dedicatory Formula must be just the same )) ® Tistryehe^ 

‘((With the establishment of the Holy Concord )) of the Brilliant 

Star Tishtrya ’ .® 

26. The Holy Dedicatory Formula for the Companions^ of the 

Brilliant Star Tishtrya’ is: Tistryehe , Vdtahe , a^dimdvt 


^ Khshnuman written in Pizand characters. 

^ See Prelude to Tir Yasht, and Sirozah I, 13, and especially the modern ded* 
icatory formula for the Tir day in the Tir month. 

® See Sirozah I, 13. 

* This however occurs in the modern dedicatory formula for the Tir day of 
the Tir month. 

^ In which offerings are made to the Divine Powers. This service is also 
mentioned in Fols. 67, 1. 5; 114, 1. 30; and 123, 1. 28. 

® Evidently as given above. ’’ Tishtrikdn. 

It is not plain whether Vata and Fravashis alone are to be taken as the com- 
panions of Tishtrya, for, several other Divine Powers, etc., are also mentioned else- 
where as the helpers of Tishtraya; in Tir Yasht, 34 Apam Napat and Awaltdita 
Khvarmanghare stated to complete the work of Tishtrya, together with Vdta and 
the Fravashis; in Tir Yasht, 38 Ahura Mazda, the other Amesha Spentas, Mithra, 
Ashi, and Parendi are said to help him; and Satavaesa is mentioned with even 
greater relationship in the dedicatory formula for Tishtrya. 

It may be noted that it is enjoined to recite the Tir Yasht on Tishtrya, Haurva- 
taf, Fravardin, and Vat days; see again Tir Yasht, 34; and note the fact that 
Haurvatat is related with the Holy Saps as well as Tishtrya is. 
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Frava^himm y>^ ‘((With the establishment of the Holy 

Concord)) of the Brilliant Star Tishtrya of the Blower of 

Salubrity , ((of the Spiritual Essences )) of the righteous ones 

J 


27. (( The Holy Dedicatory Formula )) for the day dedicated to 

97 A VAT (( the Blower of Salubrity )) need not be different (( from this, 
although )) there is one who says, it must be different for the day dedi- 
cated to the Blower of Salubrity.^ 


28. Animals may be dedicated with all the dedicatory services. 
They are to be sacrificed with proper solemnity : more explicitly (( it 
should be )) thus : — ® 

(( There should first be glorified )) the period of the day, the day, 
and the month, and (( then there should be recited )) Athro Ahttrahe 
Mazddo pu'Ca.ra / mat vispaeibyo Atntbyo, Tistryehe, Vananto, Geus 

Tashno* vtspaeshdm «. Yazatanam'>'>, ash.dunam’^ Fravashindm^ 

... ‘ (( With the establishment of the Holy Concord)) of (( thee )). 

the Life Flame, O offspring of the Most Wise ! with all the Holy 
Flames, of the Brilliant Star Tishtrya, of the Winning Star Vanant, of 
the Maker of the Animate World, of all ((the Divinities)), of the Spiritual 
Essences of the righteous ones ’. 

29. When (( this is )) completed (( and the offered animal is )i 

purified, one should then perform (( the formula )) KhshnumainS AmaJie 
® ‘ In the Holy Concord of Courage and along with it 


^ See the text occurring just below, the Fravardin Yasht Prelude, and Tir 
Yasht, 34. 

It must appear that the several dedicatory formulas for Tishtrya, Vata, and the 
Fravashis are to be recited here together; see Sirozah I, 13, 19 and 22' 

2 Evidently Sir. I, 22 is not so extensive as the above formula. Yet both 
these opinions can find arguments to defend themselves. 

^ Otherwise, It is fitting to dedicate animals at all the dedicatory services ; 
the sacrifice more explicitly is (of) this (nature) — 

■* The text has Tashni. 

® Instead of this Avestan, the text suddenly slips into the Pahlavi Artd 
Fravart through error. 

See Fragna.ent, V, I. 
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one should perform (( the text)) Pa^aydo ... •«•••• ‘ Of the Path.», 

.« that is )): — 

Paihaydo 'Kh.vdstditydo.,^ Zi 2 xxnumatb^ Surahe, Saokantahecha^ 
Gardis Mazdadhdtahe ^ 

Patham KhydstdUim yazamaidS ; Z^smumantem Sdrem yaza- 97 
maide ; Saohantem GaiAm MazdadUndtem yazamaidej’ 

‘ ‘of the Path of Self-reliance of the Illustrious Lake, of Ver- 

dant Prosperity,® and of the Mount of Benefit created by the Most Wise. 

‘ We honour the Path of Self-reliance ; we honour the Illustrious 
Lake of Verdant Prosperity ; we honour the Mount of Benefit created 
by the Most Wise.’ 

30. « This formula is )) fit to be observed at every holy service. 

31. There is one who says thus «in this relation )) : ^ First of alB 

■« there should be recited the expression )) Rdmam 'Khxdstrahe ® 

* of the Pleasure of the Fruit of Right Industry ((which is)): 

as much bound up with® ((the expression)) Thwdshah^ ® ‘ ... 

...of Universe ’as (( the expression )) Tistryehe^° ‘ of 

the Brilliant Star Tishtrya ’ (( is bound up)) with (( the expression)) 

Vanantd ‘ of the Winning Star Vanant 

32. When a guest arrives at a house he is to observe (( the 

prayer)): Khshmimaine ^shofs Vanghuydo, Chistdis Vanghuydo, Rrrthe 
Vanghuydo^^ ash/dundm Frava^inS.m.^^ ‘In the Holy Concord 

^ The text has Khvas^ 3 ?ao* 

^ The name Eaxmiimant is said to be represented by the Pahlavi 
Zarinmand which is the name of what is understood as a lake and a spring ; see 
Bund. XX, 31*; XXII, 1 and 6. The reference evidently is to the springs of the 
Holy Saps. 

2 Elsewhere Saohenia, It is said to be the name of what is understood as a 
mountain near Hukairya or the Mount of the Glory of Good-doing. 

^ Evidently the expression Khshwaothm with the establishment of 

the Holy Concord ’’ is to be supplied here. 

® See Khorshed Niyay&h, 8, end; Fragment V, 1. 

® The meaning of Zarrwu is appropriately expanded here. 

^ Le., in the dedication of animals. ® Sir. I, 21. 

® Le^, the other expression is to be recited along with it as quite essential. 

See Sirozah I, 13. See Prelude to Ashi Yasht, etc. 

This seems to have slipped into Pahlavi Artd Fravart through mistake. 
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of Blest Rectitude the Good, of Philosophy the Good, of Right 

Utility the Good, « and )) of the Spiritual Essences of the 

righteous ones ’ ; « and )) inasmuch as ’ the good of « dedicating )>: 
the sacred Dr6n cake is manifest, he is to offer upon it thanksgiving 
well ; otherwise this (( person does )) not « behave like )) a (( true )), 
guest.* 

33. He * may carry the sacred Dron cake * from place to place, 
excepfting to the houses of the Sacred Fires, as it is not lawful to take® 
it ((there)).® 

98 A 34. It is lawful to take it to every place with personal ^ purity^ — 
but it is c( only )) at that time lawful (( to carry it so )) when no other 
person will be saying thanksgiving on it (( elsewhere )) for one.® 

One may (( then )) carry the sacred Dron cake from (( one’s )) house 
to just such places ° as these. 


1 vf after has intruded here from the following line, and must 

therefore be dropped, 

* The guest is expected to offer thanksgiving for the hospitality which he 
receives. While acknowledging his obligation to the host, he is also to recall that 
although he receives the hospitality from his host directly, still the host is enabled 
to offer it through the bounties which Good God has provided him even to spare 
them for guests. Hence the guest will be failing in duty if he does not offer up 
thanks to Him before the Sacred Cake. This is certainly a delightful practice to 
follow at all times. 

^ r appears to be for the third personal pronoun. 

^ Viz. that apparently on which the thanksgiving is to be said when away 
from home and in places which lack the conveniences for its preparation. It 
seems to have been thought necessary to carry prepared Drdns from place to place 
to be used to this end. It is advised not to take such Drons at the Houses of Fire, 
for, evidently, means must be found there to prepare them fresh, 

5 

must be 

® For, as is just noticed, means must be found there to prepare them fresh. 

Pakih aishanth. 

® When it is expected that there will be some person at the place one intends 
visiting, who will have the means for preparing the Dron fresh and saying thanks- 
giving thereon on one's behalf, then it is apparently not necessary that prepared 
Drons be taken to such a place from another. 

® Le„ where no other person will be saying thanksgiving on it for one when 
away from home, and \vhere there are no conveniences for its preparation. 
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35. On the days sacred to the holy Spirit uaf Essences one shoulii 
repair the chamber ^ « of the dead )) at the base of the house.^ 

36. One * should perform thanksgiving <( on the sacred Dron 
cake *)) whenever a lady might ask thus: ‘^Perform me thanksgiving 
on the sacred Dr6n cake/’ if one were « to prove )) just so cognisant of 
good as a person « who .» would not fail to perform thanksgiving unless. 
.« it were )) not proper « to do so for some special valid reason 

37. As no special* dedicatory service would be required to be 
glorified at the Thanksgiving Service/ if no special® dedicatory for- 
mula were necessary to be observed at the Thanksgiving Service/ 
« so » all the dedicatory formulas of the Service of the Divine Powers 
made presiding over the Thirty Days® should be observed properly®; 
and this should be done to suit with the day « of celebration » “ ; and 

any other thing must be made legalised with xnspaeshSmcha 

‘ ...and of all and as because it cannot be re- 
quired in the Service of the Divine Powers made presiding over the. 


1 Katih, Av. Pr. 

^ It was a custom in Zoroastrian households, to keep a place reserved on the 
ground floor for placing the bodies of the deceased before removal; and it is advised 
specially to repair and clean it on the approach of the days sacred to the dead. 

This and the following statements are detached additional remarks at the end 
of the subject just finished, 

® Aiyop'ash cannot fit in here ; it is probably for Awash, 

^ This should be supplied ; see what just follows. 

^ It is meant that under ordinary circumstances one is expected to carry out 
such a proper request from a lady. ® Ae, 

The Bakin Yasn ; otherwise perhaps the Yasn of the Sirozah might be 
intended here. 

® If the reference here is to the Bakin Yasn, then because it treated of all 
the Divine Powers, the whole Sirozah which contains the dedicatory formulas of 
the Divine Powers made presiding over the Thirty Days, would be closely related 
to it, and must have been an appropriate accompaniment to it. Whereas 
in the case of the Yasn of the Sirozah, the Sirozah must of course be recited 
therein. 

® As essentially necessary in the service if the reference here is to the 
Bakin Yasn or the Yasn of the Sirozah. 

The Divine Power presiding over the day of the service must receive 
special glorification. 

As is not directly implied in the actual glorifications. 


30 
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Thirty Days, « to have)) 2 ((recitations of)) Brrrzatd...... 

of the Exalted One ’ and 2 (( of )) 

^ ‘ of Him Who hath given.,,...,../ that should 

98 B not therefore be allowed as proper for the Service of the Divine Powers 
made presiding over the Thirty Days. 

CHAPTER VII 

ON THE GLORIFICATION OF THE PIOLY SAPS 

1. Kahmdthacha^ Apam Vanghvinum fritis^ fra-jasaiti ? From 
when shall the praise, i.e. the right glorification, of the Good 
Holy Saps take place ? i.e., at what time (( should )) the Thanks- 
giving Service of the (( Holy )) Saps (( take place )) ? ^ 

2. Hacha hu-vakhshdi d hit frdAxmo-ddtdit^ pairi-sachditi. It 
shall be gone through (( during the period » from sunrise 
up to sunset.® 

3. Tathatna; tat aiwi-gdme. (( It shall be)) thus in sum- 
mer; (( and it shall be )) thus in winter (( likewise )). 

4. Yd Ape Zaothram fra-baraiti, He who presents the 
Hallowed Portion to the Holy Sap, pascha hu-frdA\md-ddit'im 
para hu-vakh.A\dt, after sunset and in the interval before sunrise, 

99 A noit vcAngho^ ahmdt ^yaothanem vmzyeiti does no better thing 
than such yathayat h'int aztiohviAio-vaepahe'’ gastrem’^ paitydptiim^ 

^ Instead of the single occurrence of Brirzatd and three of D«thnsho 
that are to be found in the Sirozah. 

- HJ has TD has -“i«jjey“. s 

* Some of the last chapters of the Yasna that have descended to us are devot- 
ed to the Holy Saps ; hence a glorification of the Divine Power manifested in them 
is associated with the Holy Worship. 

® These are Ardvi Sura’s own words in Yt. V, SI. 

should be which is a comparative adjective, neuter, accusa- 

tive singular. 

'* TD has ; HJ has Darmestetef recalls the Armenian 

vishap. Cf. Yas. IX, 30. 

^ The text has vasirem which is corrected into a word derivable from gangh 
= to devour. 

® TD has ; HJ has but the word must have a form 

to agree with him. 
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karshoit. as when he would have ^ tossed it, i.e, the good water, 
quite ^ into the jaw- of a poison-belching serpent,® * as 

when he would have poured it into the jaws of reptiles.* 

5. (( Hence )) this function particularly must be performed during 
daytime : viz., the Hallowed Portion must be taken, and the Holy 

Dedicatory Formula Apam v^spaesYiant « Yazatanumyi 

......... ‘ of the Holy Saps ,of all « the Divinities )) 

... ’ « which is to be recited therefor, must be recited )) according to the 
nature ® of the Holy Creed.® 

6. Afrog said : Verily, the Law has determined « the text ... ... 

... Apam )), v'ispaesh.ant « Yazatanam )) « ‘ of 

the Holy Saps », of all « the Divinities ’ as )) unlawful 

«■ for performance » at night,^ 

7- There is one who says thus : As ® the Law has always deter- 
mined it « as )) unlawful (( for performance » at night,^ « this »' 
Hallowed Portion must not* be taken « with)) these several things^®: — • 
the Haoma “ accessories and the dish holding the Vars « ring for the 

^ Madam levatman kart havm3.nae translating Av. paityapidm karshbiU 

2 P^z. gihist representing Av. gastrem from Av. gangh^io devour, 

^ The words azh e vtsh must be supplied before hat a ayaft^ for, they have 
dropped out through error ; see the Pahlavi translation of Yas, IX, 30. 

^ A similar idea is expressed in Yt V, 94-95 where it is said that the dedi- 
cations which wicked people offer up to Ardvi Sura after sunset, cannot be 
accepted by that Power, but are received by the demoniac forces whose worship 
they become owing to being offered at night, and to' foul emanations naturally 
resulting then. 

Darmesteter has already noticed the fact that this passage is published and 
translated by Haug in the edition of the Zand-Pahlavi Farhang, pp. 76-77. 

s ; cf. Pr. existence. /.e., during daytime. 

^ Because it is to be recited at the dedication to the Holy Saps, which can- 
not take place at night. 

® TD adds before ^ Ltr as in TD„ 

Apparently because these things are to be prepared in the period preced- 
ing the morning, so that they may be ready for the services of H&vani ; and hence 
the Hallowed Portion of the Holy Saps cannot be taken along with them, because, 
it cannot betaken in the period preceding the morning. 

Haomydn in Avestan form. 
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electrisation, which are made ready by )) the young priests,* and the 
, Haoma drink « which is expressed by » the young priests.* « And » 
99 B because * owing to that « circumstance » the Thanksgiving Service 
would be so contrary as if indifferent, it should not be allowed that 
the Hallowed Portion of the Holy Sap be taken at night-time. 

8. There is one who says : Behold, if « during the Holy Service )> 
the dish holding the Vars « ring for the electrisation » be not there;, 
that cannot be proper. 

9. There is one who says : Behold, if one strike ’ it against a 
stone,* that cannot be proper. 

10. One should perform « one’s sacred functions » with good- 
natured * wisdom * ; « because )) it is one’s duty ® that one be good in 
nature ^ « while performing those ». 

11. There is one who says thus : Verily, if there be a code * from 
which « people » derive * no benefit,* then though it be by heart, it is 
after all said that that cannot’® be the proper thing*® « therefore ». 

12. When one is to take the Hallowed Portion of the Holy Sap, 
one should proceed to the precincts** of water, and one should recite 
the text of Holy Wisdom to the Boundless Saps,** and one should hold 
the special Formula for opening the function « thus » **: — ■ 

Ashem Vohu 3 ; « The Praise of Righteousness 3 times » ; 


^ Apurnaikan. It is not plain why this qualification is made. Is it meant 
that the young performers being naturally not so quick as the old practised hands 
had specially to conduct the Preparatory Service in the time preceding the day to 
finish the main service in the time allowed ? Or, is it that the term signifies here 
simply the lesser priests who prepare the ritual apparatus ? 

2 TD adds ^ before ^ Frut kupeU 

^ Sank ; Pr. The text has sak, 

® Veh-chihar-dahar ; Pr, = wisdom. Or, the word might simply be 

veh’chihariha = good-naturedly. 

« Kar, ^ Haim. 

® Datih* ^ Ld yaparhund, 

Ld shalUd. Var ; otherwise, “ the basin,’* 

A-sarih tnayd^ 

What follows will be found in the Preparatory Service, p. VII, of Ervad 
Tehmurasp^s Yasna with the Ritual, and mostly also in Fragment VIL 
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Fravardne ‘I profess myself <( a worshipper of the Most 

Wise )) ’ ; 

The glorification of the period of the day one may have « while 
reciting » ; 

Aiwyo V anghvihyd, vispan&tncha Apdm Mazdadiidtandmi Brrvzato 100 A 
Ahurahe iVafidhro Apam, Apascha Mazdadhdtaydo, tava Ahurdne 
Ahurahe ! khshwaothm, yasndicha, up to frasastayaecha.} 

* With the establishment of the Holy Concord and with the venera- 
tion u p t o and glorification for the Good Holy Saps, and of 

all the Holy Saps made by the Most Wise, of the Exalted Lord the 
Source of the Holy Saps, of the Holy Sap made by the Most Wise, of 
thee O Lordly One of the Lord !’® 

13. « Then there should be further recited » : — 

Frd te staomaide Ahurdne Ahurahe ! vanghus yasndscha 
vahtmscha, hu-bmtischa^ usta-bxrxt%s,cha,^ vanto-&rrr^ischa.* 

‘ We glorify, O Lordly One of the Lord ! thy good thanksgivings 
and venerations, good offerings, blest offerings, and loved offerings.’ 

14. « While reciting onwards, at » Yazatanatn ‘Of the 

Worshipful Powers ’ « the cups of the Hallowed Portion must 

be held still » on the water ; ‘ « at » thwd ‘ thee ’ « the 

cups )) should be turned about ® ; « at » as)xaonam ‘ among the 

righteous ’ the pure water should be taken into « the cups » 

a little ; « at » &ttkhshn«sha * ‘ I long to please ’ they should be made 

^ This forms § 1 of Fragment VII* 

In the Preparatory Service given in Ervad Tehmurasp’s Yasna with the 
Ritual there follows here the text Yathd Ahu Vairiyo Zaotd etc., and the word 
A shew at whose utterance two cups for the Hallowed Portion are taken to the 
water basin, and are held touching the surface of the water, and are constantly 
moved on it while the following paragraph is being recited. 

2 This is a title of the Divine Power Ardvi Sura AnShita, “ Sublimity Bold 
Undefiled.’* 

® The Yasna with the Ritual as well as Yas. LX, 6, have these words in the 
singular number. 

* This is exactly as what is done in modem practice ; see Yasna with the 
Ritual, Preparatory Service, p. VIII. ® Varteshn, is omitted in TD. 

“ This is a desiderative form j is dropped out through perhaps poetic license. 
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full; * « and at » Us-blbardmi * ‘ I long to take « thee )) out ’ they should 
be held up out of the water.* 

15. « There should then be recited » Rathwascha Bnrzatd 

... ‘ And of the Exalted Lord ’ * « while » on the way « to their 

appointed place; and at » gdthdoscha srdvayoit ‘holy songs shall one 
sing’ * « those cups must be put down » just on the spot where they 
are required to be placed. 

100 B 16. Those 2 persons who may® be pleased to perform the func- 
tion ^ shall receive the special formula therefor one from the other,® 
and shall recite « the text containing the words )) Raibwascha Bxxxzaib 
‘Of the Exalted Lord ’.® 

17. He who must fetch « the Hallowed Portion )) shall proceed 

up to 3 steps from the water, and while he may yet be without cere- 
monial washing, shall recite FtA te staomaide ‘ I glorify thy... 

’. And when he will have proceeded through the 3 steps from the 

water, he shall hold onwards the special formula for the function (( of 
taking the Hallowed Portion )). 

18. Dat-Veh Jamasp' said; When any (( alien )) matter enters 
the water of the Hallowed Portion, that cannot be allowed. (( So )) 
at the time when it has been taken, if such « alien matter )) be found 
in it, it cannot be fit for use. 


^ See note 4 on the previous page. 

2 A desiderative form ; is a reduplication of ^ ; cf. and 

the reduplicated forms of and respectively. 

® At these words the cups are put on the edge of the water basin, while 
manipulating them thus in modern ritual. 

^ At these words the cups are put down on the ritual table now. 

5-5 — farmayend. It appears that the priest who took this Hallowed 

Portion was assisted by another. 

® The reference evidently is to Yathd Ahu Vairxyo Zaotd ! etc., and the 
response to it, viz. Aihd Raius etc., inasmuch as these words occur in the fuller 
text after the first section of the text found at the top of this folio. 

^ The word however is written where ■» after -*0 might be a wrong 

repetition of the previous letter and is often found for or 
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19. There is one who says thus: Whensoever indeed it may 
fall into use, the water should be pure ^ in order that it may be 
wholly fit, and there should not be any the least noxious matter 
(( therein ». 

20. If several ^ « smaller quantities » be taken up to make one 
« whole )), that cannot be proper.® 

21. If « the Hallowed Portion » be taken up in one « large 
quantity, and then )) portioned out into several « smaller quantities », 
that cannot be proper.® 

22. If while it is being taken up, night overtake one, that cannot 101 A 
be proper.^ 

23. There is one who says thus : Behold, unless it be stinking, it 
is fit for use in all cases. 

24. If it have been kept during the night it should be thrown away. 

25. If it be taken into use and kept ^ when it is not ® to be kept, 
the dedication must pass into a retributory act, even as it cannot be 
« worth )) differently. 

25. DM-Veh said : Verily, (( these are the circumstances )) when 
the dedication must pass into a retributory act : — When just « the 
quality )) that should not have been taken is taken, when there is kept 
that which ought to be cast away, as whenever « the water for the Hall- 
owed Portion » is kept into the night, (( and )) when the sacred Barsom, 


Rotak) cf. Pr- = pure. 

^ after must be omitted. 

The Hallowed Portion ought to be filled out from the same large Quantity 
all at once, and according to the directions given above ; and it should be just the 
quantity that is wanted for the purpose in hand : no more, no less. 

^ Because ou nightfall it is unfit for offering; and hence it should bo manag- 
ed to take it so early as may allow its being taken and offered up during daytime 
only. 

s should be more fitting than 

What is taken into use should not be kept, but should be poured out as 
libation, 

G ^ 


is repeated through error. 
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as regards the one twig or the two twigs that are requisite,* is picked 
ont^ not according to the rule. 

27* Whenever one takes from a well water for sacred purposes,® 
then until one « actually » sees the water taken into * the drawing * 
vessel ‘ one should not say the text of Holy Wisdom « that is to be 
said )) while ® drawing it.® 

28. Quite ^ after that,® at (( the expression » kukhshn^lsha , 

I long to please « the cups of the Hallowed Portion » must be 

made full. 

B 29. If « the water » be dirty,® as might have stood in a shallow ® 
water* when full with grass,” it cannot be fit. 

30. « Even )) as an impurity that is moderate « only » must « still )>. 
pass as impurity, and cannot be tolerable, « so » if one were to take 
(( even the moderately » dirty « water », that could not be allowed. 

31. The water of thick** sediment** may be allowed, just as that 
which is thick*® at the bottom of a spring.’* 

Afrog said : Verily, that must not be allowed. 

Vakhshapfihar said : Verily, that may be allowed. 


^ The reference is apparently to the special selection of the Datush and the 
Zoharak twigs, described above at Fol. 88, 1. 10, ff. and at Fol. 78, 1. 21, ff. 
respectively. 

* ii»9v is repeated through error. ® Patiyap. 

* before •‘b'f is rightly omitted in TD. 

* Hanchak (?); Av. t*«"*o' = to draw. 

« Hikhet hikhet; cf. Pr. ty>=‘^f=to draw. 

The continuity of the action is shown by the repetition of the word. 

* Akher. This makes the function of filling the cups quite distinct from the 
function of drawing water from the well. 

8 HichakO);Av. t»' 0 ‘ = to be dusty (?); cf. Av. eWt-oj'©- ofVend. 

Ill, 11. 

8 KH", Pr. =shallow water. Sem. tabana. 

PSiZ. Raza gMa; Ay^*^ =to leave, and Pers, »'^ = thick!. 

« Gundak-, Pr. Khan. 

Such water is not dirty, for it simply contains pure mud which is not harmful, 

** should be as in TD. 
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32. After that, one must cook good quantity’ of millet* viand* 
in grease/ and prepare the Haoma drink, as should be fit for all the 
purposes. 

33. If the Vars « ring for the electrisation » have been left in 
« the Haoma drink)), and if® « owing to that)) the « drink)) have 
changed in taste,® it shall be unfit « for use ; but )) if it have not 
changed in taste, it shall not be unfit.® 

34. Vakhshaphhar said : Verily, that « water )) which has come 
<( in use )) for purification is fit « to be used again for purification )) — 
it is fit rather than that which has impurity « in it )).’ The same is fit 
« to be used » repeatedly ® until it becomes impure. (( In any case )) 
this is (( just only )) how I think ® that « this is a circumstance wherein 

it need always be)) maintained « that )) a thing is to be purified” 102 A 
with <( but )) clear « water simply ))- 

35. This « point )) whether anything can be purified in the water 
« itself )) or no, <( is )> not settled, excepting for the teaching of 
Mart-Bht the son of Dat-gun ; ” because, Mart-Bht the son of 
Dat-gun said « one thing which bears hereon )) : Water, whether it be 


1 Vesh. ^ TaMal (?); cf, Pr. millet. 

^ Swf, Pr. Sem* Talah^ 

^ Reading, amaUash mtzak vasht yahavxm^net a-shdyet, amat-ash mtzak 
id vasht yakavimunet a^ld-shdyH* 

^ See Pr, taste. 

This is allowed on the condition mentioned in the sentence immediately 
following. 

® This is expressed by zak-ach e zak, 

^ Gumdnam, Pr. think, 

Var-aomand, Mitan; Pr. clean. 

Hashal (?); cf. Pr, tA^s=care. 

The word can more easily be read hxkhar^ Av. dry impure matter”; 

but that meaning cannot suit in the context which discusses simply the circumstan- 
ces of the repeated use of the same water for purification. 

J.e,, as holding the thing in the water itself and not outside. 

Thus read by West who might receive the support of other proper names 
known to have this termination, such as, Raodoguna the name of an Arshk^nian 
princess, and Yazdigun the name of the great Parsi plenipotentiary sent to the court 
of Justinian by Chosroe the Great. See below, Chap, XIV, 18. 

The word may however also be read Ddthu 


31 
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clear * or muddy/ « must, he said, be treated as » pure so long as it is 
moving ; « and hence » even the hands that are exceedingly pure, are 
not to be washed in a stream. 


CHAPTER VIII 


ON THE RIGHT GLORIFICATION OF THE PERIODS 
RELATING TO LIFE’S NOON: THE RAPITWIN, 
THE GREAT EQUINOCTIAL CELEBRATION 

1. Kahmdt hacha Rapithwinandm^ gdthanam ratufris fra- 
jasaiti^? From when shall the right glorification of the 
periods relating to the Noon take place ? i.e., at what® 
times should the Thanksgiving Service of « the periods relating to » the 
Noon be performed ? 

2. Hacha rapithwaydt maidhydi uzayardi pairi-sachditi- It 

shall be gone through « during the period » from midday 
up to mid-afternoon. 

3. The Service of the Equinoxes should be celebrated twice ® in 
the year : one « is » that which « should be performed when the time 
of the noon » sets in,’ and one « is » that which (( should be performed 

^ Hashal-aomand : see note 12 on previous page. 

It is however evident that the word could be hikharaomand if the expression 
baia amai which precedes it, were taken to indicate the sense “excepting.” 

2 Gitwriaife, lit, = “ thick see above. 

® HJ has Rapithwanam ; TD has Ratupithwandm. 

* Thus TD ; HJ has fra-jasditi. 

® ^ or 'Sy must be supplied before 

® Once on the vernal equinox and once on the autumnal ; see above, Fol. 76, 
1. 25, flF. 

At present, it is customary to celebrate the Rapithwin only on Ardibehesht 
the third day of the first month Fravardin. 

^ In ancient Iran, in its middle period, the warm season lasted seven months 
and the cold five months- The period of noon called Rapitlawina, lasted from mid- 
day to midafternoon, and belonged only to the warm season of seven months ; for, 
the cold season days were so very short, that they had, as it were, only mornings 
and afternoons and no noons. Although the months have shifted in the seasons 
owing to errors in the calendar, still these seven months are counted from Fravardin 
to Meher, notwithstanding that they do not cover the warm season now. 
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when it » passes out.* 

4. « This Service )) must pass into retribution if one were to 
celebrate it at every « possible )) time ^ from when « the time of the 
noon )) sets in up to when it passes out ; « for instance, this )) Thanks- 
giving Service (( performed » on the Auharmazd day « dedicated to the 
Most Wise Lord » is not proper as it cannot ® be celebrated on the 
Auhamazd day.^ 

5. The day Vohflman (( dedicated to the Good Mind, also », is not 
« here » as good as the Arta-Vahisht “ day « dedicated to Righteous- 
ness * the Most Excellent Good )). 

6. There is one who says : The day Shatvair ® « dedicated to the 
Holy Power » is « quite)) good ((for the purpose )).^ 

7. The sacred Barsom twigs, (( required in this service )) should be 
bound in the period of the morn ; and one should (( likewise )) prepare 
the (( vitalising )) Haoma drink in the period of the morn. If one were 
to do this in the period of the noon that could not be proper.’^ 

8. There is one who says thus : Behold, at the Service of the 

Equinoxes one should perform the Holy Dedicatory Formula (( thus )) ; 
A shake Vdhistahe, ^thmscha Ahurahe Mazddo^^ mspaesham ^ 


^ As the first celebration takes place now on the third day of the first month 
the second ought to take place on the third day of the seventh month. And indeed 
as the two great festivals of the FravartikSn and the Meherangan fall very 
near these days, could it not be likely that they were really associated with the cele- 
brations of the vernal and autumnal equinoxes ? 

2 HamaL 

This service must be celebrated only on certain days; see what follows. 

® La in TD ; HJ has raL 

* As Asha Vahista is propitiated in this service, it is considered proper to 
celebrate it on the Asha Vahista, Artavahisht, or Ardibehesht day. 

® The word is written in TD ; and HJ has noo'ir’* 

® lywo should be Wwo {Shat-vair),, 

The word is repeated in HJ through error. 

Things wanted ready in the service of a particular pericxl must be prepared 
in the previous period of the day. 

® The word puthra which always accompanies this expression, appears to 
have been purposely omitted here ; see the next paragraph. 


103 A 
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a^dunam Frava^inam^ ‘((With the establishment of the 

Holy Concord » of Righteousness the Most Excellent Goodj 

of the Life Flame of the Most Wise Lord, of all (( and » of 

the Spiritual Essences of the righteous ones/^ 

9. There is one who says thus : (( The Holy Dedicatory formula 
should rather be » Ashahe Vahistahe, Athrascha Ahurahe Mazddo 

pvlCsxra * ‘ (( With the establishment of the Holy Concord 

... )) of Righteousness the Most Excellent Good, (( and » of (( thee » 
the Life Flame O offspring of the Most Wise Lord ! ’ 

10. One says ; The Service of the Equinoxes should be performed 
exhaustively; ‘ and such ® circumstance of something being omitted 
therefrom® should not be allowed — verily ((that is)) Vakhshapfihar 
(( who says so ».* 

11. The eye ^ should go forth ((round the Sacred Apparatus 
first )); ® and ((then » one should open the commencement of the Holy 
Worship. 

12. One should have the sacred Dr6n cake near the end of the 
Barsom (( which should be in a bundle )) of 7 twigs/ 

The 7 twigs (( should be )) firmly bound“ with the sacred band.” 

The sacred Dron cake should be one, 

13. Indeed when ((the Service is celebrated)) with the sacred 
twigs not bound firmly with the sacred band, that cannot be proper. 

^ Written in Pablavi form Aria Fravart. 

^ See Ervad Tehmurasp^s Yasna with the Ritual, p. 316. 

2 The modern usage includes this word. 

* Niy^-^azar ; Pr. strength, and discharge. 

® This evidently points to the omission of the word puthra from the pre- 
vious text. 

® This name can be equally connected with what follows. 

Airman, as in TD. s To see that all is right. 

® At present a bundle of 13 twigs is used in the RapUwin itself ; and below,, 
at FoL 168, !• 9, ff., it is plainly said that 7 twigs are wanted for the Dron Service 
in the worship of the First Rapitwin. 

The words j» before must be dropped just as in TD. 

Gashtak Pr . = firm. 

Aymyahan^ It is now made of 6 strips of the date palm leaf twisted 

together. 
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14. The sacred Dr6n cake of 10-fold merit ‘ should be dedicated 
« in the Service of the Equinoxes ». 

15. If a Thanksgiving Service ((must fall)) into such* period® 
of the day that it cannot be proper to celebrate it in that period,® then 
one should not celebrate such Thanksgiving Service. 

16. (( As regards )) any one who may have celebrated the Service 
of the Equinoxes in such period (( as this,^ whether )) in the capacity of 
the Leading Priest, or as having celebrated it jointly (( with him )), if 
(( it is just that person )) who has held grace on the sacred Dron 
cake (( dedicated for such Service )) and has partaken of it, then that 
<( Dron Service also )) cannot have any propriety ; ® whereas, if it is 

not that person who has celebrated (( the main Service that way )), then i03 B 
that (( Dron Service )) cannot lose propriety (( for the wrong celebration 
of the main Service by other people )), 

17. There is one who says thus : Behold one shall pick and 
bind the sacred Barsom twigs just in the same® period^; (( for )), it 
cannot be proper (( to have done so )) in a period another than that in 
which the Thanksgiving may have been said. 

18. Vakhshaphhar said : During the period when the Service of 
the Equinoxes may not (( yet )) have been celebrated, even the ladies 
in our ® households shall eat less food (( than they are wont to eat )).® 

^ 10-zatan-, cf. Pr. adorn. 

When the Dron is consecrated with merely the recitation of the Avesta and 
without the Barsom and other ritualistic things, the merit of the consecration is 
simply onefold; but this becomes tenfold if the complete set of things pertaining to the 
ritual are used at the consecration. See Dr. West’s note 1 to Sh. La-Sh- XVI, 6. 

The word is repeated through error. ~ Zah. 

“ -HJAJ should be 'O'SJ as in TD. *■ he., in the wrong period. 

® It is evidently meant that this is an impropriety in addition to 
that other of having performed the main Service in the wrong way, ® Zak. 

should be as in TD. It must be recalled that at Fob 102, 1. 

23, ff. it is advised to bind the Barsom in the previous period of the day. 

® TD has rightly for Very probably the reference is to the 

sacred households. 

^ Is it meant that the ladies also had to look to the celebration, and does it 
point to an observance of some sort of a semi-fast that was to be broken on the 
performance of the Service ? Of course, an out and out fast is not found recom'< 
mended anywhere in the sacrod literature. 
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CHAPTER IX 


ON THE RIGHT GLORIFICATION OF THE PERIODS 
RELATING TO LIFE’S EVENING 

1. Kahmdt ^ hacha UzayHrinanam ^ gdlhatuim ratufrh fra- 
jasaiti? From when shall the right glorification of the 
periods relating to the Evening 3 take place? i.e., at what 
periods should the Thanksgiving Service of Eventide ^ be performed ? 

2. Hacha maidih.ydi uzayardt hu-frdshmodditee para-sachuiti. It 
shall be gone through « during the period)) from mid-after- 
noon up to sunset.® 

Hama itha.^ « It shall be )) so In summer. 

A 3a, Aat aiwi-gdme, yezi para hu-frdshmo-ddtdit Ahtmdscha 
Vairiydn fra-srdvayeiti, ‘ Whereas ’ In winter,^ if before 
sunset one recites « the prayers of)) “As is the Lord’s 
Holy Pleasure ”, ® 


^ Here again Darmesteter has already drawn our attention to the treatment of 
this passage in Hang's edition of the Zend-Pahlavi Farhang, pp, 77-78. 

2 HJ has TD has 

^ Written in P^and form. 

^ Written when we want the Pahlavi 

® On the longest summer day in those latitudes, this period would last from 4 
to 8 P.M. ; on the shortest winter day, from 2 to 4 p.m. 

® Thus in TD. 

^ Here TD adds the words 

Apascha fraite^ and glorifies the (Holy) Saps, i.e.y offers the Hallowed Portion 
(to them).'* As regards we may recall the fratis of Fol. 98. 1. 17 ; still the 
word may be corrected into frinaiti. 

This addition is out of place at least where it is; but it may have reference 
to the glorification of the Holy Saps required to be finished before nightfall; hence 
it may be shifted to its right place before the words Spent a^Mainyumcha^ etc., 
which occur just below. 

® Most probably those at the close of § 7 of Yas. XXVII which immediately 
precedes the Githa chapters and where, in the ordinary Yazeshn, the Haoma is 
pounded vigorously, but where different manipulations might have taken place in 
the Service of the Uzirin Gah in winter ; see § 5 below. 
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4. Sosh&ns said these « are )> to ^ be halted in ^ at « the expression » 

S\iyaoi}sxanaf\SLm ^ ‘of the deeds because there the 

Hallowed Portion is to be offered ® in the Homast « which is the Service 
of All the Worshipful Ones ». 

3b. Apascha fnnaiti, and glorifies the « Holy » Saps, 

i-e., offers the Hallowed Portion <( to them »,* Spentd-Mainyumcha ^ 
ViTchasteftOT ®-khshvas ® vahistem srdvayeiti, and also recites ‘ at 
its best’ “ the Holy Spirit ” « chapter » ' of six stanzas,® 

« in relation with the “ Holy Sap ” chapters,® even as)) 

These Ahunvars occupy a distinct position in the Yasna as marking a very 
important stage where the GS.tha chapters are just about to commence. No 
doubt Yas. XXX is the first text that is mentioned in relation to the next period 
in 11. 20 and 21 of the following folio ; still it is not likely that the Ahunavaiti 
Gatba which comprises Yas. Chaps. XXVIII — XXXIV, might have been so broken 
up as to have its two opening chapters belong to the preceding period. It is indeed 
true that there occur four Ahunvars at the close of Yas, XXIX ; but in no way is 
their nature peculiar, because they likewise occur at the close of every other 
chapter of the Ahunavaiti Gatha and are followed in every case by three Ashem 
Vohus besides. 

The two Ahunvars at the close of Yas. XI, 1 1 are others that also occupy an 
important position as marking the close of the Haoma Yasna; but according to 1. 
20 of this folio, it is four Ahunvars that are apparently intended here; and 
besides, such a break would be a too early one. 

^ RoyeshmBM, 

2 Of course this is the word occuring in the Ahunvar, at which certain opera- 
tions in the ritual are usually made to take place. 

* Otherwise, procured/' The reference might be to the Hallowed Por- 
tion of the Holy Saps if the Ahunvars of Yas* LXVIII, 13 were intended here. 
But the remark in 11. 19-20 of this folio, or § 5 below, points to the Hallowed 
Portion that is to be partaken of, which act is stated there to be taking place at an 
unusual point ; and this we have found to be at Yas. XXVII, 7. 

^ See note 7 on previous page. This implies the performance of the service 
relating to Yas. LXV and LXVI— LXVIII. 

® This indicates the repetition of Yas. XLVH at the close of Yas. LXVIII, 
as evidently Yas. LXVI — LXVIII were shifted somewhere about the middle of 
the Yasna in the Service of the Uzirin Gah in winter, 

^ This apparently is a compound here. 

The force of this probably is to indicate that the Holy Sap" chapters 
are also to be recited alongside. 

® before must be dropped, 

® See the pctUycip^tn applied to it at the close of Yas» LXVIII to 

distinguish it from Yas. XLVII. 
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what * belongs to the previous portion of the day ^ should be finished 

in the previous portion of the day. andstxrrtd paschaeta avdo 

ydo anydo ^ srdvaydit d w^ridhydt khsho^at. « then « one ((remains )> 
inculpable, i.e-, without sin, (( if)) one must sing the remain- 
104 B ing’ ((Chapters)) by midnight, even as ((the proper time of » 
the day (( will )) not (( have )) changed (( then )).^ 

5. Behold, even the Commentary has been with a different 
command® on the recitals (( here )) ; so that verily® it is agreed in the 
Law that it is not fit (( in this case )) to partake of the Hallowed Portion 
at its commonly' appointed' place.® It should be partaken of at 
those 4 ® (( recitals of )) Yathd Ahu Vairiyo ‘ As is the Lord’s Holy 
Pleasure,’ when they are (( likewise )) to drink the Haoma beverage. 

^ Fra-ayar, written below. 

It may be recalled that elsewhere this word means “forenoon’^ ; but here it seems 
to have been derived from ayara with the general sense of “ a period of the day.’^ 

2 Probably 

It might appear as if were meant here ; but then it is not only the 

Gatha chapters that are to be recited yet ; there are many other besides. 

^ Zakae ; ^ should be 

^ For, the average time of the day will not have run through at sunset then ; 
see note 6 to Nir, II, Chap. V, 3,, on p. 169 above. It must, besides, be noted that 
a new day, according to the Nirangastan, must commence at midnight; because it 
commences its Gkhs with the Ushahin. ® Dina; should be ““hj. 

® should be ^ Nai>s^man= ^‘usually one’s own.*' 

® If nothing besides the Dron and Gaoshud^ and the Haoma drink were par- 
taken of in ancient practice as now, then, because the close of this section indi- 
cates the act to be one which is distinct from the drinking of the Haoma, the 
reference here must be to the Dron and Gaoshuda only. But if the Hallowed Por- 
tion of the Holy Sap were also drunk in old days, then the reference might be 
just to that circumstance here. It must have then been usually drunk late in the 
Yasna recital, just while offering the Hallowed Portion of the Holy Sap ; but in 
the special case of offering up the Hallowed Portion earlier in the Service, it must 
have been drunk earlier in order to accompany that act. 

® We have only 2 Ahunvars for reciting after drinking the Haoma at Yas, 
XI, 11, which is the usual place whereat the Haoma beverage is drunk ; hence the 
reference appears to be to the four Ahunvars at the close of Yas. XXVII, 7 where 
the Haoma drink and the Hallowed Portion intended just above were to be par- 
taken of together in this special case. See again note 8 to § 3 a above, and the note 
here just preceding. 
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6. One should of course manage well in any case the several 
things that are necessary ; and among ‘ them one should perform ‘ 
those 3 chapters (( devoted to the Glorification of Haoma )) ^ even as 
they are to be performed without indifference.® 

7- There is one who says as regards every worship, that while 
one is performing it, if anything arise in the meanwhile, it cannot be 
proper to attend thereto. 

8. Behold when the night overtakes one, then at just the time it 
will have set in, one must procure the sacred Barsom twigs on the 
left as well as on the right.^ 

9. One should « then » dip ® in milk ® the Twig ® dedicated to the 
Giver.® 

10. One should halt « at last )) to close the Service ^ of the Pre- 
ceding Period^ ; so that with words that are to be recited « alongside )),® 

one should invariably pour the Hallowed Portion to the (( Holy » Sap, 105 A 
« and thus )) one should close the Service of the Preceding Period. 

11. One should then return ® « to continue the Service in the 
next period )): one should kindle up the sacred Fire; one should 

^ Bain vahiduneshn, 

2 Evidently Yas. IX-XI; see note 6 to FoL 90, 1. 26, in Chap. V: App. C, V, 

24 above. 

2 Recall the expression ^ ^ used above in Fol. 90, 1. 30. If the 

expression here be an erroneous form of that, it must be corrected and rendered 
accordingly. 

It may at first sight appear as if the reference here were to the fact de- 
scribed in Fol. 88, 1. 8, ff, in respect of the Service of the Ushahin Gab, of some 
twigs having to be procured on the right hand side at the commencement of Yas. 

XV, in order to select the Datush from; but evidently the point mentioned in 
the text here would be too late for that function. Hence the reference must be to 
the fact that Barsom twigs were also required to be spread at certain places, the 
last whereof was just at the close of Yas. LXVIII;see below, Fol, 183, 1. 25, ff. 

^ Pimineslin a form of piminitan a denominative verb from ^i/« = miik. 

Recall note 4 to Fol. 87, 1. 29, ff. or Chap, V : App. C, IV, 1, above. 

® Datush) see note 6 to Fol. 88, 1. 11, on p, 204 ; and cf. note 4 to Fol. 87, 

1. 29, ff. Frayar. must be for -» 

® Evidently those that are given at the close of Yasna LXXII, 

® Because one must have gone to the well or stream to pour the Hallowed 
Portion, and then halted a little. 


32 
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proceed to the seat of the Leading Officiating Priest ; one should raise 
again the Twig dedicated to the Giver one should stand again for 
« reciting )) the Holy Text; « and)) one should go through the Service^ 
for the Holy Flame.^ 

12. One should 4tt the same time place forward the sacred milk^ 
(( which is )) the portion for the sacred Barsom twigs/ 

13. « Inasmuch as there will be )> day no more « now, so )) 
as regards the Hallowed Portion, one should dedicate <( only » the 
thought « thereof » to the Holy Sap/ 

14. In the Dah-H6mast ((the Tenfold Service of All the Worship- 
ful Ones, and )) in the Dvajsdah-Homast ((the Twelvefold Service of 
All the Worshipful Ones », one should so proceed as if the Hallowed 
Portion had entirely passed into the Service of the Night/ 

15. Should (( things that are not required )) have, one after another, 
entered <( the Service » the most unknowingly^^ one should have 


^ This would settle that the Datush must be the same a« the Fr&gdm twig ; 
because exactly as stated here it is the Fr^Sm twig that is held up on commenc- 
ing Yas. LXIl which is also comprised in the Atash Niyiyesh, as it is devoted 
to the Holy Flame, It is put down in its plac« on finishing this chapter. 

^ Yas. LXII as comprised in the independent Atash Niyfiyesh which is to be 
recited before continuing the Service. 

^ Jiv, The cup containing the sacred milk is placed forward on the ritual 
table before commencmg Yas, LXII. 

* The reference here is not to the fact that the Twig of the Hallowed Por^ 
tion is dipped in the sacred milk and passed along the Barsom band at several 
places in the Service, nor also to the fact that the prepared sacred liquid is poured 
on the Barsom band during Yas. LXX and LXXI, but to the fact that the sacred 
milk is also to be poured as libation on the Barsom twigs; see below, Fol. 141^ 
1. 2, ff. 

^ It must be remembered that nothing concerning the Holy Saps was 
actually to be performed at night. Here it is simply deemed necessary to give 
merely a thought to their Hallowed Portion, at that point in the Service where it 
might have been offered, had it been day. 

® In the case of these services it appears that except fcr the omission of pro- 
curing and offering the actual Hallowed Portion for the Holy Saps, the Service 
was to be the same in every respect, as in other cases; and even the Dedication 
was to be performed, though indeed the Hallowed Portion was to be offered only 
in thought. 

’ Dushdkastar> In Pahlavi, tar often indicates the superlative. 
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dropped them one by one during the day, even as they might have 
intruded into the functionr^ 

16. They should mix at the Worship * the Hallowed Portion® just 
as they, in any case, would mix the Hallowed Portion at another :«wor- 
ship)) that might be celebrated ; but then « that )> ® should be left by.® 

17. This <( circumstance )) as to when the « several ». sacred 
Barsom twigs are to be brought^ into contact with each other, is 
not plain. 

18. There is one who says : Verily, they are to be arranged on 
either side ^ with the heads of both ® « lying towards each other »'. 


^ They should be dropped as soon as noticed, and all during the day. 

2* Taking »i€)0? {Yasht^ instead of The reference here may be to the fact 
noticed just above that excepting for the actual offering of the Hallowed Portion of 
the Holy Saps^ the service accompanying that act was to be repeated in the service 
of the next period in respect of the Dah-Hom&st and the DvS^dah-HomSst; and it 
may be meant here that this Hallowed Portion was also to be actually mixed in the 
usual process> but was simply to be left by. Otherwise the reference may be sim? 
ply to the mixture of the Hallowed Portion for the Barsom during the preceding 
period, and to its having to be left by to be poured out during the next. 

^ At certain points in the Service, the contents of the cups of the Hallowed 
Portion, which form a mixture of the Hoama extract, the sacred electrised water 
and the sacred milk, are repeatedly poured from one into another*. 

At present this is done on commencing Yas. LXV, and also at §§ 19 and 21 of 
Yas. LXVIII which both are devoted to the glorification of the Holy Saps- As the 
latter at least is to be recited out of its usual place in the Service of the Uzirin 
G&h in winter, it is perhaps meant that while reciting it again in the next period, in. 
the case of the Dah-Homist and the Dvi«dah-H6m&8t, this mixture is again to be 
prepared as usually, but must simpfer be left by, as it cannot be offered at night.. 
Otherwise, again, it may be meant that though it is to be prepared during the pre- 
ceding period as the Hallowed Portion for the Bars6m, it is to be left by then, to be 
poured, in the next period as libation for the Barsom, just at the commencement of 
Yas, XXX according to what ia mfeax^ from below. 

* Otherwise, “ mixed,** The reference may be to the fact that the Twig of 
the Hallowed Portion is stuck into the Barsom bundle and taken out again at 
several places. Or else, it must refer to the careful bunching and heaping of 
the Barsom while spreading it, as is described below at Fol. 180, 1. 8, ff. 

^ Vtn; cf. below, Fol 180, 11. 14-15. This appears again to point to the 
spreading of the Barsom although simply the twigs manipulated during the Service 
might be meant. 

® Evidently the Barsom spread on either side of the Sacred Precincts. 
Otherwise, the Zoharak twig and the rest of the Barsom, 
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19. When the Hallowed Portion ^ is held, it should be poured out 

at the text Attd Werily I shall declare those 

:<( things y>^ ' . 

20. If in that act ^ one were to pour <( the Hallowed Portion )) 
not with the accompaniment of the Holy Text, then one would have to 
manage that over again, 

(( Of course while minding this function )) one is to leave out the 
portion of the Holy Saps.^ 

21. If the Hallowed Portion is to be offered to one of two 
(( things )), then it must (( preferably » be offered to the Holy Sap- 

22. If the Worship is to be performed through for one of two 
« things )), then that must « preferably )) be performed for the Holy 
Flame. 

23. There is one « according to whom all » this ® must be done 
in each^ of the Aevak-Homast « the Onefold Service of All the 

^ Of course, the reference here cannot be to the Hallowed Portion of the Holy 
Saps, even as is made plain by 11. 23-24 of this folio, but must be to the Hallowed 
Portion for the Barsom implied in 1. 7 of this folio, and which, in the ordinary 
service, is offered, by being poured on the Barsom band during the recital of Yas. 
LXX and LXXI, Now because in the ordinary service the Hallow^ed Portion for 
the Barsom is poured out soon after the glorification of the Holy Saps, and because 
this has occurred specially early in the Service of the Uzirin Gah, and also probably 
because the prepared Hallowed Portion must not lie by long, it is accordingly re- 
quired that the Hallowed Portion for the Barsom also must be offered specially early 
in this case, viz.y on the commencement of Yas. XXX, and not during Yas. LXX 
and LXXI as usually. 

2 Commencement of Yas. XXX. Evidently, as it is already noticed, the act 
here described belongs to the next period, and the Hallowed Portion that is offered 
does not belong to the Holy Saps, but appertains to the Barsom. 

Indeed this is the first text actually mentioned here in relation to the next 
period; and as 4 Ahunvars occur at the close of Yas, XXfX, it might be thought 
probable that the chapters belonging to the Holy Saps might have been shifted 
between these chapters in the Service of the Uzirin Gdh ; but one must see objec- 
tions to this as are given in note 8 to § 3 A, above. ® Tokhshth, 

^ This makes it evident that the Hallowed Portion mentioned above is not 
that for the Holy Saps, and at the same time indicates that the two functions are 
closely connected, even as is the case in the ordinary Service* 

® This does not directly refer to the two statements just preceding, but 
rather to all that is stated immediately above in respect of a service running into 
two periods. ^ y after is rightly omitted in TD. 
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Worshipful Ones )), the D6-H6mast (( the Twofold Service of All the 
Worshipful Ones, the Dah-Homast,* the Tenfold Service of All the 
Worshipful Ones, and » the Dvazdah-H6mt5st « the Twelvefold Service 
of All the Worshipful Ones, that may be performed at such times )). 

24. In the Dah-Homast « the Tenfold Service of All the Wor- 
shipful Ones )) and in the Dvazdah-Homast « the Twelvefold Service 
of All the Worshipful Ones as there is to be recited « always )) ^ one 
portion (( of the Service » as the^ portion for the preceding period of 106 A 
the day,^ so during that portion ^ for the preceding period of the day * 

the Hallowed Portion should be poured all to the Holy Saps,^ and 
everything else « relating to that )) should be attended to ; « but )) there 
should be left « what might be » a portion for anything else « to be 
offered at its proper place in the usual service )).® 

25. In the Dah-Homast « the Tenfold Service of All the Worship- 
ful Ones and » the Dvazdah-Homiist « the Twelvefold Service of All 
the Worshipful Ones », it is required at every portion for the preceding 
period of the day, to recite the Glorification * of the Holy Saps ® once. 

26. There is one who says : « It is so required in the case of such 
a service pertaining to )) every department of Holy Science.^ 

^ There is no reason why the Dah-Homast (the Tenfold Service of All the 
Worshipful Ones) should be omitted here. Probably it has dropped from here 
through error and may be restored. 

'2 As distinguished from the other services, which fall into such condition 
when being performed at special times only. ^ Frayar, 

^ Because the next period will be a period of darkness when the Hallowed 
Portion cannot be offered to the Holy Saps. 

® Evidently because it will not be objectionable to offer such a portion at 
night as that does not belong to the Holy Saps ; see last folio, 11, 14-25. 

^ This comprises Yas. LXVI — EXVIII ; see above, Fol. 91, 11. 11 and fol- 
lowing, or Nir. II, Chap. V: App. C, V, 27-28. 

These texts are by ail means to be recited in every Yasna ritual, but it is 
meant here that they are specially to be recited at an earlier point in those services 
which may extend into the night. It may appear according to the statement in 1. 

9, ff. of the preceding folio that in the case of the Dah-Hom^st and the Dvaisdah^ 

HomRst, these texts were to be repeated again in the next period. 

Nash, It is meant that the case of the specially early repetition of these 
texts, when the Service is to extend into the night, is not limited to the above 
services only, but applies to any such service pertaining to the Sacred Text of any 
Nask, 
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CHAPTER X 

ON THE RIGHT GLORIFICATION OF THE PERIODS 
RELATING TO LIFE’S FORENIGHT 

1. Kahmdt Akvi-sruthremanam gdthanam^ ratufris fra-jasaiti ? 
From when shall the right glorification of the periocTs 
relating to the Forenight ^ take place ? at what periods 
should the Thanksgiving Service of Forenight be performed ? 

2. Hacha hu-frdshmddditee ^ maidhydi khsha/*^ pairi-sachditk It 
shall be gone through « during the period » from sunset 
up to midnight, 

106 B hama^; tat aiwi-gdma.^ « It shall be » so in sum- 

mer ; (( and it shall be » so in winter « likewise )).^ 

4, Behold, this is (( the period )? when a cattle-bead ^ is to be* 
procured at the place « of the Service )), if none at all is « already » 
procured in that which precedes.®^ 

^ Aiwisruthrerna literally means “ pertaining to Higher Voices, High Intona- 
tions and Superior Studies ; and as this name is given to the period between 
sunset and midnight , it must be inferred that that period was devoted ta Divine 
Meditations, Holy Singing and Profound Studies* In its higher sense it signifies 
the period of Holy Inspiration marking the superior stage of the Illumined Life* 

2 The very corrupt text here has needed evident correction. 

® This form here represents the locative. 

* This must not of course lead one to suppose that the length of the period 
between sunset and midnight was even approximately the same in summer 
and winter ; because according to what we have already noticed the winter nights 
in ancient Iran were much longer than the summer nights, and indeed the longest 
winter night was double the shortest summer night ; (See Bund. XXV, 5), Hence 
this fact can be reconciled with the statement in the text by concluding that the 
period between sunset and midnight on the shortest night sufficed for the purpose 
stated here; and that would manifestly be but of 4 hours’ duration. 

® Dedication of animals to the Holy Life Flame could evidently be best per- 
formed during this period; see what follows, and the 1. 7 of the following folio, 
the close of Fob 115, Fob 126 and following, etc. 

® Evidently, it is considered preferable to have procured it during the pre- 
ceding period. 

If be wrong for or the translation might be.. As the High 

Priest must secure a conspicuous place, if there be not even a single conspicuous 
one, he should secure the foremost.*^ But apparently, this does not suit what 
follows. 
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5. As regards taking « it in », there is one who states that when it is 
a single ^ continuous ^ Thanksgiving Service ((that is» to be celebrated at 
night, « the animal )) should have been set aside for it during daytime.* 

6. At the functions * of tasting,^ the seat of the sacred Fire should 
verily be washed both the times, 

« People )) must verily wash it thus in the function ^ that may 
take place at (( the Holy Temple of » the Varharan, (( the Life Flame 
of Holy Victoriousness )> ® ; but they need not wash it in that « perform- 
ed » at home * 

7. While ((people)) are performing the single continuous^ Thanks- 
giving Service, then so long as there lasts the night before (( the return 
of )) the day^ if one just put an end to gazing at the sacred Fire/ « the 
Service will be turned into )) demon-worship, (( and the people will be )) 
ingrafted with sin in their persons. 

This (( circumstance » whether the Thanksgiving Service « in that 
case )) is to be put an end to or no, is not clear.® 

8. Note (( however )) that when (( a person has turned )) demon- 
<( like, then although that person » may (( be willing to )) turn one’s 
face® to the sacred Fire and may <( be willing to)) hold the sacred 
Bars6m twigs, still such a one is not to turn « one’s face thus », nor to 
hold the « sacred twigs )).*® 

^ Evidently that which cannot be extended into another period. 

^ In order that no time may be wasted. 

^ The tasting of the Dron and the drinking of the Haoma. 

Apparently the injunction here specially applies to the Service of the Aiwisru- 
threm G^ih. ^ Kaxiak, 

® The Varhar^n Fire is enthroned in the greater temples. ® Katakik. 

^ Darkness should totally be absent from the mind of the person performing 
the Service. 

® See however what follows, and note 10 below. ® Khadiya, 

This must mean that the Service must be closed at once by the person who 
might have become demon-like through turning one’s face from the sacred Fire ; 
for, that person can neither look again at the Fire nor hold the Barsom which both 
are essential to the performance of the Service. 

Hence when it is said a little above that it is not clear whether the Service is 
to be closed in such a case it is probably simply meant that there is no direct 
statement to that effect in the holy Scriptures, though indeed essential circum- 
stances make it evident that the Service should be put an end to at once. 
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9. « And )) there is one who says thus : Verily even when one 
107 A may have done so, then also, in any case, one is to put an end to the 

Service, (( in accordance with the statement » Aeta ^ aiwydsta ^-chit ;paiH 
<ipa-thwzxrstemem ‘’-chit titarenta.^ ‘ Notwithstanding ® their being edu- 
cated, among other things,® they have rushed into the greatest irregu- 
larity, etc.’ 

10. If that person were to carry « the Service » on while another 
might be kindling (( the sacred Fire )> for him,' that also could not 
be allowed ; « because )) instead of one who must perform « a thing 
oneself « if another were to carry it through, that could not be proper. 

11. S6sha«s said ; Note that if one take a sheep® to the Service 
instead of a cattle-head, that cannot be allowed. 

CHAPTER XI 

ON THE PRESCRIBED SERVICES FOR THE UPRIGHT 
CONTENTED POOR AND FOR THE CORRUPT 
CONTENTLESS RICH 

1. Yoi ddityci yaona charenti,^ « As regards those » who 
walk in lawful occupations,^® i.e., « who » follow the pursuits 
of life dutifully, gavdstracha t’arrshndo vnrzanto, Khratiimcha 

^ This must represent the accusative plural, as paiti seems to govern this 
word and the following; aHe however is the usual form for accusative pluial- 

The text which is very corrupt here, has a^dha ; but that is evidently wrong. 

- Past participle from aiwi-ydotigh. 

^ Apa indicates negation, and the superlative is derived from thtorrrs— to 
appoint; to make regular/' 

^ Cf. titarai of Yt- XHI, 77. The initial 0 in the corrupt form which re- 
presents this word in the text seems to be for 

^ Paiti has this force. ^ Chit indicates this. 

^ Because he is forbidden to touch the Sacred Fire. 

® ^ is certainly wrong for 

10 is commonly translated e^nr (ayoj) ; so -vwicr must be for 
(ay6\eshnih) , 

11 kii(^ ^ ; hence the word signifies husbandry and pasturage. The word 

is simply translated in Pahlavi; cf, Yas. XIII, 2. 

Accusative plural of 
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Ashavanem aiw^shaatd,'^ are toiling in husbandry and pasturage 
and other « honest » occupations, and are study ing Righteous 
Wisdom, i.e., are pursuing Sacerdotal Knowledge according to the Law 
and the Commentary, a-dL]idityd-draonanghasch.a henti, « and )) are 107 B 
having inappropriate meal,^ so that they have bread but they have 
no meat, dciiflfn gi us drciono uptz-isewfici ^^■dh^^ ^ avci'Tighcibd 0 nti} <( and )) 
still 'are ((daily » going to sleep (cfully content in the hope ofw 
finding the appropriate meal of meat (( some day, thinking » 
thus : “ That shall at last be ours (( some day )),” fra-marentem 

aesham, ((then)) by their reciting the prayers (( merely there- 
on », whereby verily the Thanksgh'ing Service of the Season Festival 
becomes so celebrated by them that the Avaoirisht penalty (( of 25 
Stirs )) ^ cannot take root in them, noit aeta^shlim ratufris Ratufritim 
thwvnAiditi. their spiritual due ® shall not prescribe® them as 
penalty the Right Glorification of the Season," as for not having 
celebrated the Thanksgiving Service of the Season Festival ; i.e., they 
are not to make penance ' by retribution. 

2. YaAhdit aHe fra-niarevdi, yadhbit ratufrayd. In so far io8 A 
as those (( men)) recite ((the necessary)) prayers wherewith 
they must offer up thanksgiving, in ® so far do they (( become )) full 
ofspiritual merit.® And that becomes to them the good deed (( of just 

^ Probably from ^ ; Pr. —feast. 

^ See the corresponding' text in the next paragraph. 

^ This is then the penalty for not celebrating the Season Festival. This sin 
was said to be distinctly judged at the trial after death. Cf. XV, Chap. 7 , below. 

^ Both and are translated still the meaning 

must evidently be different, 

6 Cf. of Vend. VII, 71. 

It must be noted that the words are simply 

a mistaken repetition of the words preceding. must be for JKV -*<3" = jlS •*0" 

which we have above, La garzeshn, ^ Aitun-shan rattha. 

Those honest folk who Jive well and find but the bare bread to sustain them- 
selves and are contended in the legitimate hope of finding better things in the future, 
reap the full spiritual merit by merely saying the prayers of thanksgiving 
although they have nothing but bare bread for dedication. Cf. above, Fob 41 
1. 8, ff., or Nir. I, Chap. VIII: App. B, 12. 


33 
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the same value as when » hazangrem ‘ mae^anam daetiunam paiti- 
puthranam naram a^ahaonam ashaya vaaghuya urune chith!ini nisrinu- 
ydt ^ ‘ one should have delivered righteously and virtuously unto 
righteous people ® a thousand of female sheep with young as the penalty 
<( therefor 

3. Aat aeta * ya '’ fra-ch.aren.ti ^rrrsSschcj, g(jdhw^isch(^, daevischa-f 
han-dvaramana"' upa-mraodescha^ v'lspo-hh.shapo, Whereas those 
who live^ in oppressions/ freebootings,® deceptions,’® wand » 
in companies of debauch “which they call “of adultery,’ through 
108 B night whatsoever, ddityo-draonanghascha henti,^^ (cand)) are 

having appropriate meal, so that they have bread and they have 
meat « alongside », fra-dhdit'im ddithn getts draond upa-isemna “ adha 
avanghahdenti,^" « and » are yet « daily » going to sleep « in 
complete discontent with the craving for » finding more 
than the ‘appropriate ’ meal of meat, thus : “ O that it were still 

^ Darm. recalls Afrin-e-GahambIr, 7. ’ Cf. Vend. XIV, 2*+, etc. 

3 would have been better forms to suit this sense. 

* We have commonly 

° These words occur in slightly different forms in Yt. XI, 6. 

® Like the corresponding nouns this word also is an accusative plural. The 
base is upa-mraodciagh , from upa-mrud a root heretofore unknown in our texts ; 
the word therefore is another form of upa-mraodaoscha. 

^ Fra-chcir=to pass one’s life. ® Karisdih. 

® In the initial seems to be a wrong repetition of the final 

of the previous word- Hence the word formed by what remains may be read 
giditdnih. 

10 should be 

11 Kambaruk ’> cf. Pr. trifle. 

12 The >r of is adjectival. 

12 The text has hanto which is present participle, Parasmaipada, nominative 
plural. 

The text wrongly has upo-isemno* 

The text has avanghabdento which is present participle, Parasmaipada, 
nominative plural. 

seems to be for = full; overflowing. 

The word must be supplied after this. 



THE OWNi.RSHir OF THE ^lEAT ONE CAN OFFER 


259 


more for us!,” a-fra-marentem acfahum, ((then » by their* not ^ 
reciting the prayers’ ((thereon)), whereby the Thanksgiving 
Service of the Season Festival does not become celebrated by them and 
the Ava6insht penalty (( of 25 Stirs takes )) root (( in them )), atta/hhum 
ratufrh Rratufrit'i77ii\\u":i:r:saUi.the\v spiritual due for not celebrating 
the Thanksgiving Service of the Season Festival prescribes them 
(( as penalty » the Right Glorification of the Season ; i.e., 
they are verily to make penance " by retribution^ 


CHAPTER XII 


ON THE OWNERSHIP OF THE MEAT ONE CAN 

OFFER 

1. Kultya*' d gava'' ratufrh? By ((offering)) meats of i09 
whose belonging shall a person be spiritually worthy, such 

as he may (( legibly )) dedicate at the Thanksgiving Service of the 
Season Festival ? 

2. Ydo havahe^ avdo ydo ndirydo, ydo ptithrahe aprtrndyaos, 

Those that are one’s own, those of® (( one’s )) wife, and 
especially® those of (( one’s)) children’® ((SO long as these are)> 
under age — (( these )> shall one procure « for the purpose )) ; 

’ An-maiiituntan, - must be as in TD. 

* Rich peopie who live in plenty acquired by wickedness may conveniently 
ofifer their good things for dedication; but if they do not likewise offer up the 
necessary prayers, then they do not achieve the least merit for dedication, but are 
in as much sin as if they had neglected the Thanksgiving altogether, 

* A rare form. 

® Yao in the next paragraph indicates that this must be objective plural. The 
word perhaps signifies olferings with meat. 

® As the Pahlavi suggests. The text has XD has but evi- 
dently these are mistakes. The text has apxrnidyois. 

seems to be simply for ^ 

® Ftshakdfu This word is repeated by mistake- 
must be for ^ 

It is evident that grown up children are to be considered as independent; 
hence what belongs to them cannot be offered as the father’s own. 
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3. Ydo tamt^prrrthahe apa-raothemiiahe ^ d-jigaurva;^ aya^ 
ratufrk; Those which one has seized ^ from the renegade® 
ingrafted with sin in his person— the one of the worth of death, 
on whom the judge has solemnly held trial ® and given judgment " 
« that )) his head shall be cut off, and his wealth given away for cele-^ 
brating the Season Festivals; — by such « shall one be ))® spiritu- 
ally worthy ; 

4. Ydo hacha daevayasnaeibyd ava uruvaifya^ apa-Bara ; aya 
109 B ratufris; Those which « are » taken away from the demon- 

worshippers as pledge of fealty ” ; — « indeed » the demon- 
worshipper who will not keep pledge, of fealty^- shall have his head 
cut off and his wealth given away for celebrating the Season Festivals ; 
— by such ((Shall one be » spiritually worthy ; 

5. Tadha yal paiti-bareati yd KxrdttsaX a-paititaX d-jigaurva ; 

And then ‘ whatsoever they take away as’ those which 


^ From apa-rnd= to transgress from the right path; to be renegade. 

^ Perfect, Parasmaipada, third person singular. Otherwise^ intensive, im- 
perative, Parasmaipada, second person singular. The text is very corrupt, and 
the Pahlavi seems to favour an adjective; but see the forms in the following text. 

^ Instrumental of aem. ^ Vakhdunt, 

Pann a-rana]z%h^“ one in desertion cf. Pr, — to incline. Elsewhere 

the word seems to have been rendered simply by transliteration; cf. which 

must perhaps be read aparudtnet in Yas. XIX, 7, and in Vend, VII, 78, 79. 

^ Vachir^ Farizowdn, 

^ This must be supplied to render the text in keeping with the rest. 

^ Thus in TD; cf. Vend. IV, 3-4, where the wwd is translated = Pr. 

pledge- 

Adjectival. Otherwise, imperative, Parasmaipada, second person, singular. 
Or ''for satisfaction”; the daevayasnas w^ere to render satisfaction for 
s:-me wrong done to the community of the faithful; or they were to hold themselves 
in pledge about th^ir law-abiding behaviour towards the community generally. 

Darmesteter thinks the reference is to th3 “ daevayasnas not keeping the treaty 
of peace.’’ 

Or, ''render satisfaction ’’ for wrong done to the community. 

The word must be as in TD, 

Neuter accusative plural. 

Thus c:'rrectdd. 
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one has seized for the Arrdiiah sin « of 30 Stirs » not^ 
having been expiated ; ^ 

6. Behold when the Arrdftsh sin (( of 30 Stirs )) has taken root 
in accordance with the judge having held trial and given judgment? 
then for its expiation the Yat penalty « of 180 Stirs )) takes foundation 
a without any saying )). 

7. a As to the prescription of this » Yat penalty, <( it must be 
noted that » in a case when the judge has held trial and pronounced 
judgment, it is allowable if (( in giving the judgment » he has not 
(1 specifically )) given (( out )) as to what actions would be those where- 
with one need fulfil the expiation.^ 

8. Ydhu varanghana ; ^ (( And » those in^ which « are 

represented » proofs of the ordeal of faith; 110 A 

9. Yd a’dhditl' fravaityanam'^ frApa;"^ (( And » those which 
(( are » confiscated for a one’s » not observing the^ fulfil- 
ments of the pledges of fealty,^ which one should have lost ^ on 
that account ; 


1 as in TD. 

AccorJing- to the Vendidad a person who does not expiate a crime of this kind 
becomes a Tanapuaar; and as a Tanapuhar incurred the Tan^puhar penalty, a 
penalty equal to 300 Stirs was to be exacted here. 

The following paragraph states that if a person has committed the Az-rdush 
sin< then for its expiation he must undergo the Yai penalty; hence if one does not 
expiate the Arrdush sin, it signifies that he does not undergo the Yat penalty; and 
by so doing he incurs the higher penalty Tanapuhar. 

^ When the ju Ige pronourxces the decision that a person has committed an 
Arrdiish sin, he need not order the well-known fact that that person shall undergo 
the Y'at penalty. 

^ Neuter, nom'native plural; from Av. 

^ The Pahlavi favours the locative;' otherwise^ the expression might be Ya 
hwvarangJiana = Those which are good proofs of the ordeal of faith.’* 

^ A feminine noun in the instaimental case. 

^ Cf. uruvaiiya in § 4 above. 

^ Adjectival; otherwise i-nperatlve from Fra-ap. 

® The Pahlavi simply renders Frdz-ddtasf an, wherefore Darmesteter sugg.-sta 
Fraraityaiiam; but the word in the text is a correct correhtive of nmxaityandrru 

^ Mand; cf. Pr. to abandon. 
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10. Yat ^ noit vistem^ drvato <( vd a^haono vd <( And )) 
whatever « is such as » is not known to belong either to a 

sinner or a righteous man ^ (( thus » not known ^ owing to 

its not ^ having been employed to a beneficial purpose/"' by which (( it 
becomes » the sign of one’s neglect ® of the Holy Law so that it 
must become meritorious u to appropriate )) such (( things for such 
purposes as the Thanksgiving Service » ; 

11- Yat paitvhardo\\tV (( And » that which they might 
seize as recompense viz-^ such as must be taken for injury^ to 
a party 


12. (( Indeed )) whah*^ is of a contrary nature to alL^ (( these, 
is )) not meritorious. 

13. Gaogoshnasp said : What has turned out contrary to being 
a proof of the ordeal of faith also <( is not meritorious )). 


^ The text has ya^ but vistem requires yat, 

- Supplied on the suggestion of the Pahlavi. 

^ Because it is kept idle, and not used either for a bad purpose or good ; so 
that it does not show its owner either as bad or as good in so far as its use w^ould 
have shown him. 

should be 

^ A-fraz-srayeskn, fiom Av. thrive on. 

^ An-atreshn, from act in obedience to the Holy Law. 

^ Subjunctive, 

® Here ends the list of things legible for the dedication. The remarks that 
follow, are simply further q’laUficatlons concerning the same things. 

^ Hamemahi th ; cf, the Hamemahran sin — ‘‘the sin relating to an injured 
party/’ as distinguished from the sin— '‘the sin relating to one’s own 

soul.” The word represents, Av. Hanniiiha, See Sh, La-Sh. VIIl, and Nir. 
II, Chap, III, 10, above, 

Paiin hamag lakhvar. 
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14. Noit ^ a-paitya,^ noit paiti-kaya,^ ratufris} (( Although one 
may be » unopposed to « the deed, still if one » have had no 
interest in « the thing, and be )) not sincere « therein, then » in so 
far as one has no interest in « the thing », one cannot be in 
spiritual merits. 

15. Ratufris a-paitydno kdhya*; « Indeed » one « can be » in HO B 
spiritual merit « on devoting to the Service what one hasw 

not « already » given away ‘ in any way whatsoever ’ « to 
some other end »; viz., such as wherein one « yet » holds interest ; 
ratufria havd yd nmdnahe paiti-ric)xyehe. ((because)) one (( can be )) 
in Spiritual merit on (( devoting to the Thanksgiving Ser- 
vice)) those ((things only that are); one’s own, ((even though 
they be )) from what might be cast away® from the house, 

(( and what might be up to )) anything so large as the thigh (( only )),' 


Baaring ia mind the arrangement of words in the next statement we are 
persuaded to associate the first noit with ratufris. 

- The negative of the present participle Parasmaipada of *^*^*»i> (= to go 

against ; to be opposed to), in the nominative singular case; cf. the form 

The text in TD has but as this word is rendered in Pahlavi in 

the same way as the word which is the negative of the present participle, 

Atmanepada, nominative singular of and which just follows, we have cor- 

rected the word accordingly. 

Present participle, Parasmaipada, nominative singular of -**5-'sr*"0 = to be 
sincere in return. 

Parts of this compound are completely separated in the text and might 

have been the accusative plural of the indefinite pronoun -"J or but the Pahlavi 

renders patimdrakdn, and therefore a very important point goes against another 
possible rendering. 

4 is not rendered into the Pahlavi through mistake. 

® They are practically of no use to the owner who might conveniently have 
cast them away as useless. 

® Read srinak. This as well as the next word both occur in Vend. VI, 20 
where also is wrong for which represents Av. and Pr. 

Otherwise the word might be sinak—Pt. bosom. 
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SO large as the arm « only )).' 

16. Y ezi hvdvdya^ dazde^^ ratufris, ; Surely when one 

will have given those « things only that are « one’s own, 
then « alone can one be « in spiritual merit ; yezi dat Ms 
ndit^ hvdvoya dazde, a-ratufris. ‘ whereas when one will have 
given those » that are » not one’s own, «one can)) not 
(( be )> in spiritual merit.’® 

CHAPTER XIII 

ON CONDITIONS RELATING TO THE OFFERING OF 
THINGS, ANIMALS, AND GOOD ANIMAL PRODUCTS 
1. Yd adaaghe' ‘ As® regards those’ ((things which may 
be used)) for eating® ((purposes)) ® yhi^’^ khvarrtha yazada,^^ ratu- 
fris; when one will have offered'^ them as food, then ((alone 


^ The idea might be that things larger than these were not cast away usually. 

It might also be meant that when one might offer a piece of meat just so 
large only and not a complete animal, even then that might be permitted provided 
it belonged to one’s own self. 

^ Third personal pronoun, neuter, accusative plural, -*0^^ of the text is wrong. 

^ Possessive reflexive pronoun, accusative plural; cf. 

^ Present tense, Atmanepada, third person singular. 

“ The text adds here, through error. 

^ Not only because one has no right to give away the things of others, but 
also because that may not show one’s sincere concern about making the offering. 

As in TD; ths word is the dative of a neuter noun from Av- ^" = 10 eat. 

® The text as well as the translation here are mutilated ; so it is attempted 
to restore them both. The Pahlavi wrongly adds ratiha. 

^ Is to be read adank'l 

An unaccountable occurs here. 

Apparently the imperfect, Atmanepada, third person singular of 

= to offer in dedication. But the Pahlavi offers a difficulty; it renders the word by 
which can only be reconciled with the original as it is understood 

here, by taking it as miswritten for (yasht). If however (zisf^ lived, 

thrived) were the correct rendering, then the form nearest the original word in 
the text and reconcilable with this rendering might be a frequentive form 

of to thrive, to grow. 
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can one bew in spiritual merit ; yezi ndit khvarrtha yazada,^ 
a ratufrh. whereas when onawill have offered ‘ them not as 
food, ((One ; canwnot (( bew in spiritual merit.^ 

2. This is manifest from the Holy Wisdom. that if one would HI A 
declare: “ This beast shall on one occasion be offered up alive ^ (( in 
thanksgiving,)), and shall (( afterwards )) be eaten,” then there could 

be no purpose in (( offering it )) alive ; ® (( and if )> one would declare : 

“ Verily a beast shall on one occasion be offered up (( in thanksgiving )) 
as such ® and such * Gift ® in Charity,® and then I shall eat it,” then 
« also )) the (( right )) object could not be (( fulfilled )) by (( that person! s » 
eating it.* 

3. When (( again )) one would declare : “ My beast shall one 
day be offered up (( in thanksgiving )), so that (( people )) shall eat it 
or shall give it away (( as they like )),” then, only when ® (( some ))► 
would eat it or give it away (( as they might like )) on that day, could 
there always result to one (( the benefit )) in return. (( Whereas » there 
is. one who says : The moment one would giv'e it away, must there 
always result (( the benefit » in return.® 


^ See note 11 on previous page, 

^ When- the things for dedication are such as may be eaten, tHey must, be.- 
offered in the condition of food. 

“ should be as in TD, or it should be f- ^ Z^vak. 

® As it is to be eaten away at last, so, not only because it might as well be- 
sacrificed for the offering, but also because what is intended for eating must be 
offered up in the condition of an eatable, it should be offered up sacrificed, and in. 
the condition of being eatable: see previous paragraph. 

Ahrbb-dat. 

f When it is meant for charity, the person offering it cannot eat it himself,, 
but must give it away to the poor. 

* Vad-ash. If it be vesh, the translation would be “ there would always- 
result unto one greater (benefit) in return but see vad in the similar expression 
that fellows. 

^ The previous remark signifies that the spiritual benefit of the act results 
on the use of the gift by those to whom it is given away in charity; whereas this 
remark means that the benefit accrues immediately on giving away the thing ia 
charity. 
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4. Noit pasu-cha ’ bazda,^ noit 'irista, « nSit )) an-azya * rattifri^. 
Neither* by « dedicating » an animal* that Is sick, ((j.e. 
that which is diseased,® nor by ((dedicating)) that which is 
wounded, (( ie. », that on which a wound has taken effect, nor by 
(( dedicating )) that which is emaciated, (( i.e. )), that which 
has no fat® ((and)) which is not sound, ^ (( can a person be )> 
in spiritual merit. 

B 5. A-banta, a-trhta, azya^ pairkiaaghara ® ratufris. ((Only )> 
by (( dedicating )) that which is not sick, by (( dedicat- 
ing )) that which is not wounded, by ((dedicating)) that 
which is plump® and well nourished,'" such as has fat" grown 
on it all over, (( can one be » in spiritual merit. 

6. Verily, if its wound is such as is not in an immoderate gash,'^ 
<( and if, at the same time, it is )) plump,'® (( then )), except" for the 
Hallowed Portion'® of the Holy Life Flame, it is fit for all (( other » 
purposes, in so far as the wound is without a (( severe )) gash. 


^ The text has pasus-cha, but pay chi's in the text which follows, as well as 
the adjectives accompanying this word here, suggest the instrumental form. 

^ Bazda no doubt signifies the same thing as hanta which word occurs in 
Yt XIII, 24, and 40, and means “sick/* Dairmesteter rightly observes that the 
words come from the same root. 

^ Cf. AzyaiSi an~azyais in § 18 etc. below, which are translated zak e frapeh^ 
zak e wfzar^respec lively. ^ Pah. 

^ Patushak; probably from to be sickened. 

® Tarba\ Darmesteter rightly notices that should be^jyV. 

Vazdangj in P^and characters; cf. Av. ey3* Darmesteter thinks that 
tarha is the Huzvaresh of vazdangy but probably he is mistaken. 

® Or perhaps a~an^azya as the Pahlavi renders a-nizar. The of the 

text is of course wrong; see note 3 to the paragraph just above. 

® Pairista— “ desirably ’’ ; and //ar==“to nourish.” 

Madam ab-rost-khor; for, the word is apparently very closely recast from 
tie original. 

11 Bireshn (?); cf. Pr. Lr^-^^J=to fry. 

12 Pahruk; cf- Pr. 

1^ Frapeh\ Pr. i'* Bara. i^ 
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7. Thus then ^ (( when the animal is )) emaciated owing to one’s * 
not having given it the necessary food and drink,* it cannot be fit to 
sacrifice it. 

8. A moderate leanness would be that when it would not be pro- 
hibitive * to sacrifice ^ « the animal owing to that )).® 

9. ((Though an animal)) s throat® were full of fat for cutting, 
and still if it were with disease and wound, it could not be fit to 
sacrifice it. 

10. At the arrangements ^ of sacrificing, (( if there were only )). 
a single Leading Officiating Priest, (( he could )) not (( be said to have 
been )) indifferent (( therefor )),® 

11. (( But when the sacrifice is )) for the Hallowed Portion of the 
Holy Flame,® it cannot be proper if there be one (( Leading 
Priest )) with two (( Helping Priests )> or two (( Leading Priests » 
with one (( Helping Priest )),^® or a male (( Leading Priest » with a 
female (( Helping Priest )),^® or a female (( Leading Priest )) with a 
male (( Helping Priest )).^* 


^ The force of akun applies to the prohibition, in the preceding words, against 
an emaciated animal. 

2 Av. adhwadaityat which is a technical term; see note 10 on p, 31 of this 
work. The point is that even when the animal is emaciated not owing to disease, 
still then it is unfit. 

^ Girdyet] cf. Pr. disobey. 

4 is preferable to 

® This however does not define the moderate leanness. 

^ Lauzdan; cf. Pr. c; uvula. 

7 KhajUdn (?); cf. Pr. assemble. Otherwise, khisidn (?); cf. 

Pr. collect. See Fol. 47, 1. 9, note; Fol. 85, 1. 1; etc. Fol. 112. 1. 2 

determines that it is a verbal form. 

® It is not plain- whether the reference is to a leading priest without helpers, 
or to one without joint leading priests; presumably however the former may be 
the sense; Herodotus and Strabo seem to indicate that only one priest was needed 
at the common dedicatory sacrifices; Herod, i, 132; Strabo, XV. 

® Mash avo or Atdshdn where an would be adjectival. 

This apparently is the meaning* 

No laxity of solemn form was to be permitted in superior services. Ther^ 
the Leading Priest with his full suite of Helping Divines was to be preset. 
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12. There is one according to whom such arrangements ‘ are in 
every way legible/ excepting for (( the Service of » the Hallowed 

112 A Portion of the Holy Flame, wherein they cannot be allowed. 

13. This <( circumstance )) whether they render the Leading 
Officiating Priest indifferent « in merit for conducting the Service in 
some manner as that » or no, is not plain. 

14. If, when one has made the arrangements « for the sacrifice», 
something arises in the mean time « as a disturbing element )), it is not 
proper to perform the sacrifice ; and the text of the Holy Wisdom 
from thence forwards must be left off. 

15. The Leading Officiating Priest shall be (( deemed to have 
done the thing)) without indifference^ just if he does not allow ^ a 
wound having tahen effect in « an animal as permissible in a service », 
just <( if he » does not allow the sacred Barsom twigs ® that have not 
grown well « as permissible in a service )), and just « if he )) does not 
allow the sacred milk ® that is running out ’’ « from its vessel as per- 
missible in a service )). 

16. Indeed it is requisite ((of him to do all the things)) untiringly. 

17. If (( he be )) deaf, he cannot be fit ; * if (( he be )) blind, he 
cannot be fit; ^ if (( he be )) dumb, he cannot be fit-^ 

Raoshan said : Verily, if (( his )) eye on the left be blind, then also 
he cannot * be fit.® 


^ Such as are managed by incomplete and loosely formed priestly groups. 
See note 7 to § 1 0 just above* 

3 The point is that no indifference can be attributed to him who has been so 
careful as to prevent all defective circumstances from entering a Holy Service. 

should be as in TD, 

4 -• is for imx) ^ as in TD. 

« before w {jtv e) must be dropped. 

^ Takeshn, Av. run out; to flow; Pr. run about. 

^ This apparently means that when he is blind in the right eye he can be 
allowed to officiate. Evidently the left eye is associated with superior vision’ cf 
Yas. XI, 4^ ' • 
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(( Here opens » the commencement ^ « of the text » about taking 
the Good ^ Products of Animals.^ 

18. Ratufris payebh ® khvds^dfscha a-yh.\dstdis,cha, azydhcha an- 
azydkcha* (.i One can become)) spiritually meritorious ((by 
making dedications )) with milks that are cooked ® as well 
as uncooked,® with those that are from fatty animals^ as well 
as from lean. 

19. Ratufris pihthis ® khvds^(^js noii a-khv(fs^(?fs,® azydis noii an- 
azydis. (( One can become )) spiritually meritorious (( by 
making dedications )) with viands that are cooked*® and 
not with those that are uncooked, with those that are 
(( prepared )) from ^( the meats of )) fatty animals and not with 
<( those prepared )) from ((the meats of)) lean, even as (( such animals )) 
should not have been sacrificed, because what is sacrificed must be quite 
such as can be proper « in every way )). 

20. Ratufris sndkebisc\i 2 i " v^zuhischa khv<^s/(?fs «o*t a khv<fe/(J is, 

^ Bun', cf. Jp -fiRlo, etc., in the Vendidad. 

® Gaushdak, from Av. and 

This is evidently meant to be the heading to a chapter; but what follows is 
simply a continuation of the theme which just precedes, hence this heading should 
have occupied a prior place. We however have introduced a more suitable one in 
the right place. 

® Instrumental plural of payangh. HJ has pasyebis, and TD pasuyibi* 
which both are erroneous. 

* The text has zyafscha a-zyahcha-, but see below. 

® I.e., some viands prepared from milk. ® HO’iB*'* is wrong^ for KO'IO. 

The Pahlavi understands thus here as well as below; otherwise, “ that which 
is full of fat and that which is lean.” 

® The text has which of course requires correction. 

® The text presents the wrong form 

10 o-io- 5 is only the wrong transcription of wiey i a 5 ^ that 

follows, and must be dropped. This mistake puzzled Darmesteter a little. 

The text has which is corrected. The word is altogether 

strange; but cf, Av. -“i* and t^'‘»*)*=gut ; the word is apparently cognate with 
these. 

The text has vizMscha; cf. (Vend. VIII, 10) from =• to 

fatten, 


112 B 
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azydis noit an-azydh. « One can become » spiritually meritori- 
ous <( by making dedications)) with the guts^ and suets^ 
that are cooked, not with those that are uncooked, with 

those that are from fatty animals, not with those from lean.. 

21. Behold this milk « which is mentioned above » should be 
« just » such as must be proper for a Good Product from animals. 
(( And as » it must not be inferior to that, so « it should be )) evident 
to thee ^ that that which has changed in quality cannot be fit.^ 

A 22. The sacred Barsom twigs and the meat should be mature ^ 
and cooked ^ « respectively )), for an equal reason that the maturity 
and the cooking or roasting ® are evidently necessary with regard to 
them (( both )) ; and what is fried ^ can « likewise » be allowed, but what 
is raw cannot be allowed. 

23. There is one « however )) who says that a raw egg ® is allowed ; 
« but )) Sosha/?s has said that verily a raw egg ® (( also )) is not permissible 
and should not be eaten, because « it would be )) the most foul ^ (( thing )) 


^ W {stnvar) seems to be for {snavar)^gut* see Vend. XIV, 9, 

* Pty, cf. Pr. t 5 i==suet. 3 (Aighyat, 

^ When the milk that is cooked as well as uncooked and fatty as well as thin 
is said to be fit, it is not meant that every sort of milk is fit; for that which has 
turned bad cannot be fit. 

® The Pahlavi word pbkht indicates both these senses. 

® Buroshtag%h\ cf, Pr. . 

Mijint (?); cf. Pr. to get fried. 

® Kham xz\iak (?); cf. Pr. and Sans, andtr, Guj. in<iw=egg. The word 
must be a synonym of khayak used just below. It may have been a mistake for 
batzhak which is clearly represented in the Ar. but the form persists 

without indicating an error. 

Again, the word might be read gazhak^B. delicacy, Pr. J[>^=a relish; but 
that would not suit the context; because, as the delicacy was to be of meat inas- 
much as the theme concerns animal products, and as out of these the milk products 
have already been disposed of above, Gaogoshnasp would not have thought a raw 
meat delicacy fit for eating, as it must befit only a savage people to have con- 
sidered any part of raw meat a delicacy. Whereas it must be an open question 
whether raw eggs could be eaten; and fair arguments might be advanced on either 
side of the question. 

TD more correctly writes the words 

® Mhham-tar (?); cf. Ar. foul. 
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for a person « to have done so ». Gaogoshnasp « however » said that 
verily one must eat it, because a man becomes most ^ full ^ of manly 
spirit * « thereby )). 

24. That the egg ^ has both the quality of milk and the quality of 
meat in it, is manifest from the passage : Paemainyachit ^ gaoya 
zao\h^raya ^ (( It is, as it were,)) like milk and like meat with respect to 
a Hallowed Portion/ 

25. Afrog said that for the Thanksgiving Service of the Season 

Festival the good animal products of the bovine animal are the best 
Hv6 i^tae^hva pasties ‘ The bovine animal is the best among 

those that are to be wished for.’ 

26. Owing to the great fleshiness® of the sheep® every one of the 
several kinds of sheep is good « for dedication )). 

27. There is one who says thus: Verily, for the Thanksgiving 113 
Service of the Season Festival itself just that (( animal only » is good 
which is of a large kind.^ 

23. Maityokmah® (( however said )) that (( animals like )) the ass, 
the boar,’® and the female of the Katak’* sheep « are )) not <( such as 
may be put » to a use’' of ((complete)) advantage’^ because, with regard 

^ Niyok-^tar- ^ Mart^ap as in TD; cf. Pr. v^^lustre. 

® Khayak, Pr. 

^ Adjective from milk. The text has 

^ Thus in TD ; the word is obscure but may be compared with Gothic 
auhsa—^^ ox ** which suits the sense perfectly. 

® should be •*0*^ ^ (basriyaih e mesh), 

^ Sartak as in TD. ® Thus in TD. 

^ Khamxa, a Semitic word. Athenaeus has noted that Xerxes daily dedica- 
ted in thanksgiving a thousand horned cattle, donkeys, and harts (iii, 10). 

Khazura^ a Semitic word. 

Cf* Pr. a kind of short-legged sheep. It. might have meant a 

domestic animaV' from Pr. ^ ‘^^“house ; but that sense cannot suit here. 

^2 Hu-rupas, Av. =to strive(?). Otherwise, an-rupas, uselessness. Pro- 
bably Maityokmah too did not mean that these animals were quite unfit for the sac- 
red purpose. Perhaps he simply intended that they were not exactly so fit as the 
better species of animals. As already noted, asses were included in the dedication 
of Xerxes ; whereas according to § 37 below, it appears that they wete considered 
fit for dedication when they were domesticated. 
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to any kind « of animal )) whatsoever, there ' is (( always )) to be taken 
care to see that ’ it be not bad « in any way » ; for, although as regards 
being large, ^ the ass, the boar, and the female of the Katak sheep are 
as large as the bull, still the meritorious deed ® can take place for such 
.<( animals only » of which the kind is proper in both the ways : such 
that while « being » large in kind « it is » likewise good. 

29. The good animal products that <( are intrinsically )) good in 
an * equal degree * « with others of the kind, become » better when the 
Sacred Flame has consumed their Hallowed Portion.® 

30. In superiority that « animal product is » the « most )) superior 
;« when it is such that )) when the good animal products « from it » are 
offered up in dedication everything besides <( those )) good animal pro- 
ducts « can be » fit « if » one may eat it.® 

31. Anything ^ else that one might offer up in dedication (( at the 
Service of the Season Festival » should be large « in kind )).® 

114 A 32. Behold, concerning® other things® they have been at 
variance in opinion. 

33. It is lawful to kill, by stabbing,’® a head of cattle at the 


1 Al at, lit =(let it) not (be) lest. 2 should be 

8 should be ^8)1 * Pr. w*^t(^=equality. 

5 When offered to it and consumed by it, 

® J.e., every paiticle of it must be useful as food for men, and nothing of it 

should be such as would require to be thrown away as uneatable. 

Ko\a-ch as in TD. 

8 Not only because this service is of the greater kind, but also because in 
this case the worshipping congregations must be large. In smaller services small 
dedications can be allowed. 

8 Javxtag. It is however implicitly agreed that the kind should be good also. 

to Khun-mikh (?); Pr. and ^i^=a wedge; see § 41 below. 

In Mithra sacrifice the animal was stabbed on the neck. And Strabo has noted 
in his Geography, Bk. XV, that at the offerings the Magi did not use a knife for 
slaughtering, but a stump. 

The word however can easily be read ammaiya—Av. a small cattle- 

head or a sheep or goat; but it is so placed here as well as in § 41 below, that it 
appears ill-advised to construe it that way. Still if it be so taken the translation 
here could be : “ It is proper to sacrifice a cattle-head in a Holy Worship until it 
is being perfoimed. Small cattle must not be sacrificed near the sacred Dr on cake 
when the Worship is being performed,’ etc. But the translation cannot be 
even so far sensible in the case of the text at § 41 below, where this word recurs. 
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Holy Service, until it is being performed « through ))d 

34. When the Holy Service is being performed « through », it Is 
not lawful to perform the sacrifice near the sacred Dron cake. 

35. There is « however )) one who says : Verily even when the 
Holy Service is not being performed, it is not lawful « to make the 
sacrifice » near the sacred Dron cake.® 

36. (( And )) we « have to add )) this ® that it can be lawful to make 
the sacrifice just in accordance with what is manifest * from^this pas- 
sage here: — ■ Yd pasum avi-vmaoiti^ pascha hu frdshmd ddithn 

a-saochantat paiti dthmt * ‘ Whoever slays an animal after 

sunset without ’’ a blazing fire 


^ This signifies that it is lawful to sacrifice the animal even after the Service 
is commenced, provided it is not still completed. 

^ This critic seems to raise the objection with reference to the proximity of 
the sacrifice to the sacred Dron cake. Otherwise the reference may be to the ac- 
companiment of the sacred Dron cake Service while the sacrifice is being performed; 
'See below Fol. 124, L 11, If. 

^ If our rendering of the Avestan quotation below is correct, then, because 
the sacrifice is to be performed where the sacred Fire is not aflame, the sacrifice can 
neither be close to the sacred Dron cake nor accompanying the sacred Di 6n cake 
Service, inasmuch as the sacred Fire is essential in these cases, 

^ after is written in TD, and seems redundant 

® The text has which is corrected. The radix here is evidently 

of the eighth class, as it is also to be taken in Vend. XVIII, 70, where Dastur 
Darab Pahlan’s manuscript, as quoted in the text edited by Ervad Eduljee Kers- 

aspjee, gives the reading in which the form of the radix Is just the 

same as in our text, and is probably correct. 

® The text has athmt. 

As this text is quoted to indicate a lawful act, it might appear strange 
that there should occur in it the expression a-saochantat paiti dthrat='’ without 
a blazing fire”; for, no holy function especially at night, is permitted without a 
blazing fire. And as the quotation is incomplete we could have spoken less de- 
finitely, and even might have been persuaded to drop the negative prefix a as erro- 
neous, were it not for the remarkable circumstances that Herodotus has noted just a 
fact which is quite in agreement with the text here as it has been given and under- 
stood ; he has stated ; “ The Persians neither erect altars nor kindle fires when they 
are about to offer a sacrifice ” (Bk. I, ch. CXXXII). Thus two perfectly independ- 
ent statements can be seen to agree, and to acquire greater probability of truth • 
hence they may be understood to explain that as the function of sacrificing is quite' 
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37. « Hence surely as regards )) the ass, the boar, and the female 

of the Katak sheep, it will not be lawful * « to sacrifice, them when » 
near the sacred Dron cake, as also when the Holy Service is being 
performed through,^ « although indeed it can be )) a good deed « to 
^crifice them » in event of their being domesticated.® 

114 B 38. « In fact » when they are* domesticated® at the House® of 

the sacred Flame,® they can be just like the animals ® of good breed* 
of a common household.^ 

39. Still « if the Holy Service )) have been performed ® through,® 
and (( if any of them have)) a wound® or have not been carried^® 
through a cure, then it cannot be lawful to sacrifice such. 

40. If <( the animal is to be )) slain according to prescribed forms, 
t( then alone )) must it be slain at the Holy Service. 

41. It will be a sin “ of Manifest Smiting “ if it be stabbed to 
bleed « without being killed )).” 

independant of the service of dedication , and as it involves bloodshed and life- taking, 
the sacred Fire cannot be permitted where that takes place. It must however be 
understood that the sacred Fire is essential at the dedication service itself; and that 
gets support from another ancient writer Strabo who has noted thus : “ To whatever 
Divinity the Persians offer sacrifice, they first invoke Fire,..,” (Book XV). 

It will be seen from below that in this case our text considers even the function 
of dedication as taking place quite apart from the Thanksgiving Service. 

1 is for 

* There can be no chance of such animals being fit for sacrifice, excepting 
when they are domesticated and without wound or sickness. 

® Yadman amoz\ cf, Pr. ^*^*i=tame. 

^ Take as in TD. ^ Mashah mariy as in TD. 

® Hu-rods (?); Av. hu^good; and rud=to grow. Katakik. 

® ie)00^" should be te)00^ as this would be conformable to the views 

the writer has been advancing, 

* Resh. 10 is for 

Baotin-zatakih is the name of the sin of manifestly or intentionally ill- 
treating animals and injuring property. The expression can be derived from Av. 

®jiJ=to know, to be manifest, and j-£^=to smite. See West’s note 2 to Sh-Lfi-Sh. 
II, 39; Fol 42, 1. 30, above; and Fol. 177, L 20, below. 

As it seems to have been allowed above to sacrifice the animal by stabbing, 
the reference here must be to stabbing without killing, and thus causing unneces- 
sary and intense pain to the animal. 
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42. There is one who says thus : Behold, it is after all said that 
a large bird can be just as fit as a head of cattle ; and so also can be 
everything else which acquires a moderate body ; (( for, there is the 

text which says )) : Yatha vd azb staenisy^ yatha hus-pntmno^ 

* Either « an animal of » the grazing world, or large birds \ 

43. ((When such dedication))^ is to be performed^ in the 
Thanksgiving Service of the Divine Being, then the sacred Haoma 
drink and the sacred Dron cake should veriJy be dedicated to Him 
<( alongside that act )>.® 

44. Just as regards ® the fish (( however, when )) the fish is to be 
killed in the Thanksgiving Service of the Divine Being, the sacred 
Haoma drink and the sacred Dron cake need not ^ be dedicated to Him 
« alongside that act ))/ 

45. Fowls and birds ® should be offered ® up alP° by themselves, 

^ The text has schaenis but that appears to be erroneous. Cf. the base stan 
Qf Yt. XIII, 86.. 

2 The text has hus-pxttsb. The whole text here is obscure; still if this ex^ 
pression were correct, then it might be compared with Pr. an animal 

whose skin can be used for preparing leather,’* and then the Avestan word here 
might signify “ an animal of moderate size,^^ and the previous expression va azb 
would read va~azb “moving in the air.*' 

® 7.6., of animals of the larger kind. ^ IWIKT is wrong for 

^ Evidently as distinct from the main service itself, and as belonging to the 
separate dedicatory service for the animal ; see next folio, 1. 2, ff. 

® One must be dropped as in TD. 

It appears that fish is classed among the smaller animals, as fowls and birds 
are below ; hence it is not considered necessary to dedicate the Dron and the Haoma 
in its special dedicatory service that is performed apart from the main service ; 
see note 5 above. 

® Zazarun (?), usually written or 

The word, however, might also be read s^rrM«=thigh, (Av. and Pr, 

or although it is written {sartnak) in Pahlavi Vendidad, VIII. 

Such construing could be possible in view of the fact that special parts of the sacri- 
ficed animal were assigned to special Divine Powers, according to Sh-LS-Sh. XI, 
4-6 ; but the context forbids any such special sense. 

» should be as in TD. 

Aevakartak; t.e., without the special dedication of the Dron and the Haoma. 
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and then )) the Holy Dedicatory Service of the Divine Power Ha6ma 
i(. which is the Glow of the Life Eternal )), should be performed ' by 
one.® 


46. When one undertakes the Service of Willing Praise ® and 
the Haoma Service, then there will also have been undertaken by one 
the Thanksgiving Service of the sacred Dron cake.** 

47. Behold, simply because one offers up in thanksgiving animals 
by themselves, « it can)) not therefore be understood that the sacred 
Haoma drink and the sacred Dron cake « also )) become consecrated 
by one « in that mere act )).* 

48. The sacred Haoma drink and the sacred Dron cake cannot be 
permitted « at the Service » in one « set of the one )) with two « of the 
other )) and in two (( sets of the one )) with one « of the other )).* 

49. « One )) says : Verily, when one consecrates one « set of each 
of )) the sacred Haoma drink and the sacred Dron cake/ and one per- 
forms ® the Holy Dedicatory Service on « both of them )) together, and 
« then )) one takes a taste from the sacred Haoma drink as well as the 
sacred Dr6n cake « both at the same time, that )) cannot be proper. 

^ is wrong for tfCiKT* ^ which TD gives. 

2 It is evident that in the cases when such animals were specially to be 
sacrificed, the Haoma Service must have been commenced after sacrificing the 
animal, because the Gaoshuda, or the good animal product, which is now represented 
by only a little clarified butter but must in those cases have also represented a 
portion from the sacrificed animal according to the indication of Nir, II, Chap. V : 
App. C, II, 6, is already taken into use when the Haoma Yasna is commenced. 
But it likewise appears according to a theme which follows, that animals could also 
be sacrificed in quite distinct services: and then they appear to have been dedicat- 
ed and sacrificed about the Yasna Haptanghaiti. 

3 Austofrit or Ausofrii which probably signifies the consecration of the 
Great Feast variously dedicated; see Fol. 123, end. 

* The Dron must be consecrated at these as an essential element, and in the 
Ausofrii also perhaps additionally at the close ; see Fol. 123, 1, 28, ff. along with 
1. 19 ff. 

® The consecration of the sacrificed animal is thus defined to be a special and 
individual act. 

® There should be one set of the one with one set of the other. 

Hom-'Dron. 

s 


if'Kn is for IWIKX) here. 



Taking the leather for the straps of the sacred weapons Til 


Because ^ if one were to place forward things together and to per- 
form ^ the Holy Dedicatory Service « for all » together, and <t then » 
to take a taste, (( for instance )), from the sacred Haoma drink and the 
sacred Dron cake « out of those things )), then it would be just as if 
one had beforehand taken’ a taste from a thing which had not « yet )), 
been consecrated.^ 

End of « the text on )) taking « the Good Products of Animals » . 


CHAPTER XIV 


ON TAKING THE LEATHER FOR THE STRAPS 
OF THE SACRED WEAPONS * 

1a, Ratufrh charrwawSwcha pasu-vastra7iamch.a i..., it is 

of spiritual merit « to make use)) ‘ of’ the leathers « pre- 
pared )) of the skins ’’ of the animals ® of ® the good growth, * 

for Patvanasak ((the instruments’® of chastening sinners)),'® upa 115 


1 Is '10-^ represented in Ar. I because,” or is it some corrupt form, 

or does it simply represent ? 

~ for IWIKT) here. 

^ Vakhdunt havma.nde, 

^ This critic means that the several consecrated things require separate Dedi- 
catory Formulas, and that if one were to recite a single Dedicatory Formula for 
all, that would practically be as bad as not having recited it at all 

® The text has simply Giraptan Roy eshmsin; the word is evidently 

missing between; cf. the heading Git apt an Gdushddk Bun in L 15 of Fob 112- 

® It is evident that for the purposes mentioned below, the skin of the animals 
sacrificed as above, was used in the manner described next here. 

Vastarg must here signify this; cf. Yt- V, 89, 

8 should be ‘Hyo (pah), ^ Pann hu-rodih, 

Patvanasak is distinguished below from AsJitar and Sroshocharndm\ hence 
it must be a distinct instrument which is now unknown, Darmesteter thinks that 
Aspahe-astra and Sraosho-charana are one and the same instrument; but one may 
notice that they are mentioned separately in the list of the instruments which the 
murderer of the water dog is to present to pious men for the atonement of his sin 
(Vend. XIV, 8); so they too must evidently be distinct instruments. 
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frae^tMs ^ fraoratardt^ naemdtj when (( these are prepared)) from 
those * furthest ^ down underneath ® « the body )), 

2. Concerning the sheep® we may observe that inasmuch as it is 
in no way such all over from head to foot as (( may render it )) much 
difficult to prepare (( its skin, hence, for a purpose like this », it can 
be (( wholly )) fit/ 

1b. mrdtanam^ noit a-mrdtanam^ azyanam noit an^azyanam. 

« and » of soft kinds, not of tough® kinds, « and )) of those 
belonging to fatty animals,^® not of those belonging to lean. 

3. Ashtar « the correcting'^ weapon )) and Sr6sh6charnam <( the impel- 
ling instrument of the Spirit of the Moral Order )) are to be (( made )> 
from <( the skin of )) those « animals )), of the Hallowed Portion of 

1. 26 whose « flesh )) the Sacred Flame has consumed.^^ 

1. 28 4. Patvanasak (( the instrument of chastening sinners )) is to be 

(( made )) from <( the skin of » those « animals )) which have been sacri- 
ficed in dedication to the Divine Being. 

_ Vakhshapfihar declared (( this )) to be a degree coarser^* 

^ The text has which of course is corrupt. 

^ Fra-{‘aora~\-tara'\-atj in which aora means “lower/' 

^ 7.e. skins. ^ The text has simply 

® .fi is for The skin on the lower part of an animal’s body being softer, 

it is enjoined to use that in this case. 

« Mesh, 

Its skin is sufficiently soft on every part ; hence, that from any part can be 
utilised without distinction. 

® The text has ; but cf. Yt. XVII, 12, and Sans. 

® *^1 is evidently erroneous for (a-narm). 

The word usually signifies “ sheep.” 

The word f following this word must be dropped as intrusive. 

The word 4 before to-HXJ must be dropped as in TD. 

The paragraph which follows, is transferred to Appendix A just below, 
because, more appropriately, it should belong to this. 

Apparently because the animals dedicated to the Divine Being were required 
to be from the large kinds, whose skin could not be so soft as of the small, and 
also because the Patvanasak too required a coarser stuff for its purpose. The 
Patvanasak must thus be a superior instrument. 
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5. It has after all been said that if Patvanasak « the instrument 116 A 

for chastening sinners be found to )) have gone to work (( with )) wound- 
ing,’’ it must become unfit.^ 2 

6. Concerning things « that » “should b e,” there are no 1* 5 
more sacred statements « than these, in this respect ».* 

7. When (( the sacrificial animal is )) slaughtered it must be 
washed ; and it must be looked carefully over : « so that )) if there « be 
sticking )) anything thereon, that should be removed.^ 

8. And on having been slaughtered, it should be cut up into 
pieces, and it should be washed (( again )).® 

9. As regards the Patvanasak « the instrument of chastening 
sinners )), from whatever it is prepared, imperfection * therein is not 
allowed. 

10. If it goes to the washing after it arrives at <( the sacred 
function )), that cannot be allowed. 

11. If it is not to be cut into strips (( at the end )), then strings 
of silk ’’ should be dropped (( from it )). 

12. One has said that if it be not cut into strips (( at the end », 
that cannot be proper ; because it will then be like a « mere » shoe- 
maker’s ® thong.® Even when it reaches close to perfection’® and even 
when it goes to the « final » washing," even then must it be cut into 

^ It should not be made so very strong: it should be made comparatively 
lighter. 

^ Sea note 12 on the previous page. 

® What follows consists of details and particulars. 

^ Bata Kuneshn. 

This and the following statements occur here evidently because it was of the 
skin of the sacrificed animal that the straps for the sacred weapons were to be 
made. 

® The subject matter here discussed is resumed so late as at 1. 16 of the next 
folio; so, that is joined up here, and the intervening portion is transferred into the 
Appendix which follows after Fol. 118, 1. 6. 

® A-rudi ; Av^>^=to grow, to be perfect. 

Parisfjwaft ; Pr. = sUk. ® Pr.,r^AiiS'==shoemaker, 

® Yadmaxi; ci. Pr. *^~**>i— handle. Hashal’, cf. Pr. c>^=care. 

” I.e., the final washing for consecration. 


1. 9 
117 B 
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strips « at the end », and strings * of silk ’ must be dropped « from it 
over and above that ». 

13. Gaogoshnasp said: Verily, if one do not cut it into strips 
;« at the end )) that cannot be proper; because then it must be just 
such as in * the case of ^ purified ^ metal,® namely that as it has a 

. flaw ‘ in it, it cannot surely ® be quite fit.® 

14. If it have reached oldness,^ it cannot remain fit. 

15. If <( some » moisture ® penetrate ® within « the leather of 
the instrument )) from outside,'® it must become defiled. 

118 A 16. There is one who says thus : Verily, even when it has just 
one or two solitary “ hairs on it, that cannot be allowed.’® 

17. When the grain ’® of the leather has not reached great lustre,'* 
that cannot be allowed. 

18. When moisture penetrates within « the leather )) from outside, 
that may be allowed « to pass » according to the teaching of Mart- 

I- 6 Bfit of Datgun.'® 

1 is evidently corrupt for 

* MO as in TD; HJ has o’. ® Ayokshust; Av. 

* Mm» : Pr. = flaw. is for 

® A whip without the lash being cut into strips at the end is considered as 
imperfect as a purified metal with a flaw. 

Sa«i; Pr. u>'“=age. The reference is to worn out leather. 

® Nami;Fr. 1 ^. ® A w/fret ; cf. Pr. ’=to pierce. 

10 should be JO as below. 

The leather should not be so loose in texture as to allow moisture to penetrate 
it easily. " Tak. 

12 uo^oo 5-00" should be ITO-’OO" as in TD. 

The leather for the lash is to be prepared with so great care that not even a 
single hair must be allowed to remain on it. 

IS Pr. ^1.5. “ Zakhsh ■, Ft. j. 

1® This contradicts the statement at the close of the last folio. 

IS Cf. the ancient Persian names of Raodogunti, a princess imperial of 
Parthia, and Yazdigun, the great Parsee plenipotentiary of Khosro Anoshervfin the 
Great to the court of the Roman Emperor. 

The passages concerning milk, which follow the text here, and comprise 
11. 6-23 of this folio, are isolated and broken ; hence they are transferred after 
Fol. 136, 1. 28 where they properly fit in. 
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CHAPTER XIV: APPENDIX A 


ON TAKING HAIRS OF THE VARS RING FOR THE 

ELECTRISATION ' 

1. The^ hair of the Vars « ring for the electrisation)) is to be 115,1.26 
« taken )) from those (( animals only )) which have been sacrificed for 

the Hallowed Portion of the Sacred Flames.® 1. 27 

2. The hair of the Vars (( ring for the electrisation )) can be lie, 1. 2 

« taken )) from the bull, and can « likewise )) be « taken )) from the 
horse,* as is manifest from the passage : Geus vd aspahe vd vdsxsahe 
® ‘ ......... of the hair of the bull or of the horse.’ I. 5 

3. The hair® that « is )) tied up is proper; « and the hair that 1, 9 
is )) held up ’’ is proper. 

4. « Only )) when one ties it up « first )) and then washes it, can 
that be allowed. It cannot be allowed if one entwines ® it « quite 
at the end )). 


^ This object is supposed to represent an original strainer made from hair to 
strain the prepared Haoma drink. It consists now of a few hairs tied to a 
metal ring. IVIore evidently indeed it is meant not to strain but to electrise, as the 
friction of hair on composite metal especially must produce electricity. The pur- 
pose would then be to electrise the Haoma drink and to render it more wholesome. 
It must be remembered that as the drink is poured over it the hair is diligently 
rubbed on the metal ring with the finger. 

2 This paragraph is transferred herefrom 11.26-27 of folio 115, and the 
next from 11. 2-5 of folio 116. ’ 

® to* before TOO"te)> must be dropped. ■ 

^ It is evident from such passages as Yt. V, 21, 25, etc., that horses also 
were dedicated to Divine Powers; and hence the Vars hair could as well be taken 
from the horse as from the bull dedicated to the Holy Flames. 

® The text here is evidently incomplete. 

• That for preparing the Vars. 

^ Or perhaps “ loose ; but it would be difficult to wash altogether loose hair. 

* Pic/tef; cf. Pr. iy<^i?^=to twine. 

The hair is to be entwined before it is finally purified; see below. The word 
could be = boils, and might refer to the act of boiling the hair, which is 

described in the fragment which is prefixed to the text of the Aerpatastan, and 
whose translation is appended below. But what follows does not favour that 
sense here. 
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One ^ should take up the ceremonious washing « in this 
manner » : — 

5. One should dip « the hairs )) into the ashes ^ of the Holy 
Flame of the Temple of the Spirit of Victoriousness, and should rub ® 
« them with it well )), 

6. One should « then » separate the dark * and light « hairs » ; 

1 16 B and every of three times ® one should rinse ® the dark, and wash the 

light <( hairs ». Then one should wash them in the pure water in the 
basin/ 

7. At the fourth time one should put the light hairs together ® 
with the dark, and lay them on a place, and leave them « there for a 
moment ». 

8. Then one should rinse them clear,® wash them for the last 
time, and take them into use as they are « now » washed clean. 

9. (( In doing this » one is to hold the Initial Formula for open- 
ing the sacred function « of washing, thus )) : — 

Ashem Vohii 3; « The Praise of Righteousness 3 times »; 


^ ■*00" is for -*0" as in TD. 

^ Vaf\ cf. Pr. jj==heat. Otherwise, it might mean '* the sacred pre- 
cincts,” and the whole expression might signify, “ (The hairs) should be borne into 

the sacred precincts of the Holy Flame but see this expression in the 

appendix on boiling the V ars, where it recurs. 

* Khartmeshn ; cf. Pr. = to scratch. 

* Tir; better, tifak ; Pr. 

® Accompanying the three recitals of Ashem Vohu mentioned below in 1. 2 of 
the next folio. 

® Ao-hahhseshn (?); cf. Pr- ty'H-*-J=to melt; to beat, etc. 

Or, is it for Ham-baseshn=sh.Q\ild preserve; should clean of impurity or vitia- 
tion ? cf. Pr. = to preserve. The word may also indicate “ tying up ” deriv- 
able from Av. or »"€)-■*»“. 

Kantak ; cf. Pr. a vat; uf>^=a ditch. 

® Patkaneshn ; cf. Pr. collect together. 

® Havaxt, cf. Pr. 1*0*— clear. 

The last few passages seem more like notes attached to previous general 
statements than text describing consecutive events : thus the washing of the Vars 
is first mentioned in a general way ; then the details of washing are given ; and then 
the sacred texts recited during that function are cited. 
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« The Formula of Faith )) : Fravardne Mazdayasno, Zarathustris, 
vVdaSvd, Ahura-tkaesho ; ‘ I confess myself a worshipper of the Most 
Wise, of the Zarathushtrian Order, opposed to the demons, « and » of 
the Lord^s Holy Creed’; 

« The glorification of )) whatever period of the day one may have 
<( while reciting )) ; 

<( And the prayer »; Ahurahe Mazddo Raevato Ti^vzxmanghvatd 
khshfzcrothm yasndicha vahmdic\\a khshwaothrdichcr frasastayaec\\.a.^ 

* According to the pleasure and for the worship, for the adoration, for 
doing the pleasure of, and for submission to the Holy Sway of the Most 
Wise Lord, the Brilliant and the Glorious One/® 

10. At every ((recital of)) AAxem Vohu ((the Praise of Righteous- 117 A 
ness )) one should wash (( the hair )) once ; and one should then wash 
the hands ® up to the elbow ^ with the clean water. (( And )) on (( the 
hair » being finally washed it should be taken into use. 


11. Until it is taken into use, and all when it is not (( still)) puri- 
fied,* if one entwines ® it (( but then )), that can be allowed ; (( but » 
when it is washed a thousand ® times « already )>, it is not allowed 
<( to do so so late )), 

12. There is one who says thus; Verily, the twining up (( of the 
hair should be but )) once when it is not (( still )) purified with the 
sanctified pure water. (( Then )) if it come ^ loose ^ again it should be 
washed once more. (( But )) if it become loose ® (( still again )), it 

^ This text is also recited when tying the Barsom twigs, etc. 

HJ adds here one should say the Praise of Righteousness 3 (times).” 

® Fadman gamak (1). As Pr. f«(? signifies “ the cubit” — the length from 
the elbow to the mid-finger — , the expression here perhaps bears relationship to 
that term. 

* Not washed with the specially clean water. 

® 150 ( 5^0 will be better than_jy®^£i. 

® This is done now while mentally reciting the 101 names of the Deity on 
opening the function of taking the Zohar or Sanctified Electrised Water. 

^ Lakhvdr yatundt. 

® Bujihef : Av, c^>J=to untie. 
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should not <( then » be twined.' « And )) if it break ^ « in twining it 
must become » useless. 

13. If « however when » the one required ® quantity ® of the con- 
secrated milk * arrives on « the service table, the hair » become loose 
« after that )), then because the Haoma drink is « already » prepared, 
1. 15 it is allowed during all the « remaining » use « thereof )).“ 

chapter XIV : APPENDIX 

*ON THE RITUAL CONCERNING THE BOILING 
OF THE HAIRS OF THE VARS RING FOR 
THE ELECTRISATION 

Fragment L In the first place a vessel should be cleaned with pure water, 
and the water of the Hallowed Portion should be poured into it, and 
3 pinches^ of the ashes® of the Holy Fire of the Temple of Victory 
should be thrown in. 

2. Then there should be recited the introductory formula; and 
the Formula® dedicated to the Most Wise Lord ® should be held. Then 
the hand and the Vars hairs should be washed with pure water. 


1 Probably because it is such as cannot be twined. 

2 Vislnjet (?); Av. and Pr. hold fast, to be strong. 

Cf. Pr. ® Tak. * Jiv. 

® The Jivam is poured into the bowl on the service table after the Haoma 
drink is completely strained- Hence the Vars tied on the metal ring is already 
used in that operation ; so it is allowed if it becomes loose then. 

It is already noted that the text following this, viz., Fob 117, 1. 16 — Fob 118, 
1. 6, is really a continuation of Fol. 116, 1. 9, and hence is joined up there; and the 
intervening portion, viz. 116, 1. 9 — 117,1.16, which ends just at the section here, 
is transferred into FoU 118, 1. 6, to form a correct order of themes. 

® This is supplied here from the fragment given at the commencement of our 
text. The fragment is preceded by a benediction in Persian which signifies ; “ To 
the Glory of the Name of the Worshipped One, the Bountiful, the Bestowing and 
the Kind,” and a benediction In Pahlavi which translates: “To the Glory of the 
Name of the Creator, the Most Wise One.’’ 

There is, however, no certainty that this fragment originally belonged to the 
Nirangastda. 

Sareshak; Ft. = ixov. ® Var; cf. Pr. ^j=heat. 

® Vach Auhaxmazd. 
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3. « While reciting » 3 « times the formula » Ash.em VoM^ « the 
Praise of Righteousness, the hairs )) should be washed from the tip- 
end to the root-end, and while reciting once the AAxem Vohii^ (( the 
Praise of Righteousness », they should be washed from the root-end to 
the tip-end. 

4. Then they should be formed into a loop,' and should be put 
into the vessel, (( and kept in it )) till they are brought to boiling. 

As for their coming to boiling, the time of the heating is to be 
reckoned « in the proper way ». 

5. At « the time of » removing them from fire the Barsom should 
be brought just above the vessel. And the rest should be even as it is 
to be onwards.^ 


CHAPTER XV 

ON THE MEMBERS OF THE SACRED ASSOCIATION 
SHARING IN THE BENEFIT OF THE SERVICE 
PERFORMED BY ITS MEMBERS 

1. Yo® aevd hadho-gakhanam yd bdsxstnacha fra-stxxxnaiti,^ 1 
geuscha 'paiti-haraiti. When one of the partners ® in the 
« sacerdotal » property,® verily,® « as one » of the members ^ of 
the same sacred association,^ spreads the sacred Barsom twigs 

Hkak ; Pr. = a circle; a halo. 

2 Here the fragment is followed by a note in Persian regarding the colophon 
which signifies: “ As the original writer had written this text, I, the servant of the 
Creator, that is Mubad Jdmasp, have introduced it into the copy, in order that 
the first year of the original (writing) and the name of its writer may be known to 
aU the gentle people;” then foUows the colophon in Pahlavi, excepting the last word 
Yazdajardi which is in Persian; and this colophon signifies : “ I, the servant of the 
Religion, Shapuhar J^masp Shatrbyar Tahworbin (perhaps corrupt for Tahmurapin) 
Shatroyar, wrote (it) in the year 840 of Yazdajard." 

3 The text in 11. 6-23 just preceding, is transferred after 1. 28 of Fol. 136, 
as being more suitable to that place. 

^ The text has fra-starenti which is corrected in conformity with what 
follows. 

B 4fr should be corrected to y (ham-gehanan). 

8 Cr should be t Ham-rat hawsakan or hamsakatt’ 
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and produces also the « portion of the good » animal pro- 
duct, (( i.e. )), the fresh * milk,* adhdt anyi antardt naemdt hdthrahe 
1 19 A vac\\asch.a framravainti, Gaovdstrydcha varrshwdo vmzinti,^ and 
then others of them « living » within the circuit of a Hathra 
« of a thousand paces of two feet each )> pronounce aloud 
the sacred words, « i.e- », the ^ Holy Text for the office of the 
Helping Priests,^ and perform the acts of the duties of the 
World’s ^ Great Work, ((i.e.)), acts of such other kind, vtspae^hUmcha 
aiwi-srunvaiti,v%spe ratufrayd. and every one of them all listens 
attentively (( to the pronouncement )) AthA Ratus Ashdtchit hacha 
frd aAiava v'ldhvdo mraotu ® ‘ Thus shall the Spiritual Lord declare 
((it)) forth out of Righteousness as a holy person, and as the enlighten- 
ed one’ ^ (( when t'le Leading Officiating Priest announces these 
words )), then all those (( become )) spiritually meritorious. 
119 B 2. Yezi dat noit aiwi-srunvamti, aeshd ratufrh^ yo bzxxsma 
fra stxrmaiti, geuscha paiti-haraiti- If however they do not listen 
attentively (( to these words of the Leading Officiating 
Priest)), then only he ’'can be® in spiritual merit who® 
spreads the sacred Barsom twigs, and also produces the 
((portion of the good)) animal product*®, (( i.e. )), the fresh milk.** 

3. When, among members of the same priestly order, one manages 
the acts of Dedication, one manages the sacred *® things for the Offering,*® 

^ The text has in Plzand. It is evidently the Jivyawj. 

^ The first ' in represents the sign of the fourth class roots. 

® Those texts which are specially to be recited by the Helping Priests : e.g. 
Vathci Ahu Vairiyo yo Zaotd etc. 

■* The Gao of Gaovdstrya indicates this sense. 

The term ^“‘i is repeated here through error. 

® These are the Zaoti’s words. 

0 The text very corruptly has 

’ is for (ao) or 

® Havxaande, ® ^ is for 

Because this man only will have done his duty well. 

** » (Jiv) which indicates the Jivyfim, *** Myazd. 
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and one the Other duties of the Season Festival, then, provided indeed that 
the Worship has not been performed with any guilt/ there shall accrue 
to « every » one the meritoriousness of the Holy Thanksgiving Service. 

4- The meritoriousness of ((celebrating any)) such Season Festiv- 
al is continuous ^ until the other that one shall (( have to » perform ; 
and it is onefold for every one ((of those who have faithfully participat- 
ed therein)). 

5. There is one who says thus : Verily, (( by this meritorious- 
ness )) one becomes just as ^ much full of glory ^ as when one performs 
one Service^ of Devotedness to the Mastership of the Holy Relation/ 

6. It is meritorious to celebrate^ the Season Festival, it is guilty 
not to celebrate ^ it ; it is meritorious to perform it, it is guilty not to 
perform ® it ; it is meritorious to eat (( of its consecrated things )), it is 
guilty not to eat (( of its consecrated things ))• 

7. The celebration (( of the Season Festival would be as )) meritor- 
ious an act (( as the thankful dedication of )) Hazangrem maeshanam ^ 

1 is evidently for ))** {avo vanasih) or rather for simply. 

The sense is that when every one performs one’s prescribed function at the 
Season Festival without any failing, there results a harmoniously successful 
Service, and every one that has participated in it earns one’s full meritoriousness 
therefor. 

^ Aevakarfak. The meritoriousness of celebrating one Season Festival is sup- 
posed to continue through the whole period between it and the next Season Festival ; 
and every one having faithfully participated in it is said to earn one w^hole unit of 
that meritoriousness. 

3 Khur-kia 0); the word is probably related to Av. ■“'^^^*’>“=glory, and 
is= Pr. the adjectival suffix, 

^ Khvetyodas. This term here seems to signify some service indicative of 
man’s divine kinship; see P. 16, 1. 16 above, or Aer. Bk. I, Chap. II, 8. 

It is evidently meant that the meritoriousness of this service is equal to that 
of the Service of the Season Festival. 

5 is for ^ is for 

This expression occurs in one of the several Avestan passages quoted in 
the Afrin-e-G§.hdmbS.r, from the Hatokht Nask. See also Bk. II, Chap, II : App 
B^ 1 1 , above. 

See above at Fol 108, U. 3-8 in Chap. XI, 2 where it is said that the proper 
dedication of one’s honestly earned meal during the Season Festival is asmeritoriou 
as the dedication of a thousand of sheep, etc. 
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^ A thousand of sheep not celebrating that would 

incur the Avaoirisht penalty <( of 25 Stirs, even as » not performing 

dedication of Hazangrem maeshanam ‘ A thousand of sheep,.. 

’ <( incurs » the Avaoirisht penalty.* 

8. « The consecrated things of the offering » should be eaten ; 
not eating them would be sin, «for)), no meritoriousness can be attained 
((thus »: indeed as that could not be a matter * of any great trouble ’ 
(( to do so )), it would be a sin (( equally » for those ^ of the priestly 
profession ® (( as for » the community * of the faithful generally.^ 

9. Whatever meritorious deed is obligatory® requires to be per- 
formed as incumbent; « because)) whatever is obligatory and necessary® 
is incumbent (( even though that be )) very troublesome, and according 
to unanimous ’’ opinion ’’ it requires to be accomplished « as being )> 
incumbent. 

10. There is one who says thus : Verily, what may be necessary ® 
need not be incumbent (( because of being )) troublesome; « but it 
is )) according to unanimous ’’ opinion * (( that )) what may be trouble- 
some can be incumbent (( only when it is also » necessary. 

11. If there are 4 grown up and good persons in a country place 
they ® shall not recline ® on sin « by neglecting to celebrate the Service ; 

^ Cf. above, Bk, II, Chap. II : App. B, 13 ; and at Fol* 107, U. 23-24 in 
Chap. XI, 1 ; and at Fol. 108, 11. 23-25 in Chap. XI, 3. 

^ Khvartar. 

Not eating the consecrated things must indicate indifference towards the Serv- 
ice ; and faithless indifference cannot earn any meritoriousness, but must incur sin 
for having failed to show faith by an act which causes no great trouble to fulfil it. 

® Rat~ptshak- 

^ Dtn~darak (?) ; cf. Pr. x j a circle. 

Eating of the consecrated things is not a duty reserved for any one class of 
the community only, but is incumbent on all without distinction, 

® Fafizwdnik^ The following word is rightly dropped in TD. 

® Dardei Pr, necessary. ^ Ham^dinaih, 

® Posht ae id bard vahxdunet^ 

It is meant that when there are just four persons together in a place, they are 
expected to combine to celebrate the Service, inasmuch as four persons form the 
least number that is legible for celebrating it. Hence if they may not do so, they 
shall be committing sin. 
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inasmuch as » ail that are in such * country place) fail to be in propriety 
except when they meet together « for the Holy Service, according to the 

text which says, Yae^hUm anghen chathwdro nazdista^ ‘Of 

whom there shall be about ^ four (( even as )) all that (( might 

be )) in such ^ « circumstance )) and that (( might have )) reclined on 
a state of perdition,'* require to relinquish ® the state of perdition. 

CHAPTER XVI 

ON SWEET WINES AND ELIXIRS THAT MAY BE 
POURED OUT FOR THE SERVICE 

1, Kahmdt hach.a myazdavanUm^ myazde^ raethwaiti? From 
what « of other things » in the offering ® of those ® dedicat- 
ing an offering® shall one pour“ out ((things for dedica- 
tion))? i.e., oi what kind should those be as it would be proper to par- 
take of the delicious** things?’* 

2 . Yd kh.'ih.dudri *** yai vd yazenti yat vd hdm-raethwenti ; 
(( From )) such (( things )) as honey cordials,*® (( i.e. )), sweet 


^ Zak. 2 Xhe text erroneously has 

Lit. At the least. ^ Ziya/r, Pr. iyk3=sin. 5 Vazareshn. 

Thus corrected, for, J^Icizdciycisitctfi ttn is decidedly wron^ here, as it is 
also proved from the text which follows a little later. 

This is evidently the locative form. 

® Myazda indicates all things for offering both solid and liquid. The re- 
ference here is to liquid offerings besides milk. 

® should be 

See the gloss in 11. 23-24 of this folio; otherwise “ compound.” 

Basartya need not simply signify “ animal flesh,” but may also indicate 
any delicious thing; otherwise it might be wrong for the Aryan 7L=fresh milk, and 
might point to other things which could be mixed with it without spoiling it for 
drinking purposes. 

12 This is the correct form ; cf. Vend. XVI, 7. The text here is altogether 
corrupt. 

The grammatical form seems to be in '-base, neuter accusative plural, with 

which the form yd also can be reconciled ; but an instrumental singular is also 
possible- 

13 xhe word here is simply the Pahlavicised form of the original ; and so the 
of HJ is preferable to the of TD. 

The word has well been compared with Sans, ^rr^. 


120 


37 
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wines, as when they either dedicate « them » in thanksgiving 

when they set « them » down with the holy formula pertaining to the 
Spirit of the Moral Order, or as when they pour ((them)) together 
<( for libation », as when (( one » pours them out into the chalice * 

(( for dedication », yat vd frd u\ih.6tdto'‘ ptnseati; or as when they 
vow® (( to offer )> extracts (( when )> they decide thus : “We shall 
offer (( them )) in thanksgiving one with the other,” yat vd oeshaw 
anyd aHahmdi dditi dadMUi. or as when one of them gives to 
121 A another (( some such thing » for offering.* 

3. This is manifest from the Holy Wisdom regarding the sacred 
Dr6n cake dedicated to the Spirit of the Moral Order, that when (( the 
Service is)) the Twelvefold ® Service of All the Worshipful Ones® 
dedicated to Ratwok Brizat ® (( the Sublime Lord )), one is to offer 
up in thanksgiving the sacred Dr6n cake dedicated to the Spirit of the 
Moral Order with special care. (( Indeed it is then preferable that )) 
the Leading Priests '' (( themselves )) offer (( the Dr6ns )) up, although 

^ Jdmak. 

* The text has but cf. of Vend. VI, 10, 12, etc., where 

that word is translated which again is explained to signify {ntazg), 

again is explained in these same passages as (charpeshn)^ The word 

which is undoubtedly a form of the first part of the word here, occurs in 
Yas. XL VI, 3, and is translated (stiO and explained as which must again 
be read tnazg as above, although the appearance of the word sut here might be due 
to the misreading mozd for tnazg. 

The sense “ extracts suits here well, though the translation hant-bireshn'^ 
robeshnih might rather signiy “ infusion/* And charpeshn might point to 
” creams ** as being the right sense here> if this phrase which is here used did not 
belong also to the text below at Fol. 123, L 10, ff. where we have restored it on 
the indication of the Pahlavi there. So long however as it is kept there, the word 
must indicate a sense applicable to both wine and “ elixir.*’ Still at Fol. 126> 
11. 22, 25, the Av- ■»^> signifies “ fat,” although it is rendered there also simply by 

and 

® should be 

4 is wrong for {daheshn); see below, FoL 123, k 18* 

* Dvazdah^Homasf, ® as in TD, 

The word is repeated in the text through error, 
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when the Helping Priests offer them that also is allowed. 

4. The Leading Priests should drink « just » so much wine ^ 
« only )) as they * could digest ® even notwithstanding that that must go® 
in addition to the Haoma drink. And the Helping Priests should drink 
it ((just )) so much ((only)) that w'hatsoever duties in the Holy Thanks- 
giving Service might be assigned to them, they would be able to recite 
through (( the holy texts quite )) to the end,® 

5. Kahmdt hacha myazdavandm myazd^ raeXhwaiti?^ From 
what (( of other things )> in the offering of those dedicating 
an offering shall one pour out® things (( for dedication )) ? 

i. e., of what kind should those be as it would be proper to partake of 
the delicious ® things ? ® 

6a, Yd^ pd-pithwa’’ vaso-achisUe^ a From )) such « things)) 


1 . 8 . 

122 , 

1.24 


^ :bS before should be dropped as in TD. Otherwise it might be replac- 
ing the Aryan as a mistaken form of i^n) the plural termination, inasmuch 
as this could be an apt suffix for when the pronoun that follows is plural* 

2 Ashan gukart 

3 The theme here discussed is continued so late as at Fol. 122, 1. 24 whence 
it is joined up here, and the intervening text of FoL 121, 1. 8 — Fol. 122, 1. 24 is 
transferred after the text which ends in Fol. 123, 1. 19. 

^ As it is just noted, this whole text, from here up to Fol. 123, 1. 19, is trans- 
ferred here from below. 

The words of the question here are just the same as in Fol. 120, 1. 16, ff. 

^ The idea of “mixing would rather be expressed by hdm-rahhwa; whereas 
the idea of “ pouring out ** is more sensible here. It is the elixirs that are specially 
intended in this place. 

6 4^^* no is wrong for -* 0 ^. 

It appears from errors like this that the Pahlavi copyists must have followed 
the convenient and rapid method of one dictating the text to another, for the mistake 
here committed is one which a scribe would make on hearing a wrong pronuncia- 
tion. The word basariyd was probably misread ba-strth by the person who dicta- 
ted, and heard ba sirlh or pa strth by the person who wrote. 

It must however be noted that the •HJ^'*** no at the close of the Folio might 

equally have misled the copyist. 

Neuter, nominative, plural* 

^ The word is the dative form of a feminine base in and must be derived 
from a-chtsh or a-ch/sh another form of a-chash=to taste. 
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as when for* tasting as much as they desire, i.e., to their full 
123 A satisfaction, what are matured elixirs '■ yat pairi B^xrsma 

hanjasente, dat RaUtfriUe^ they assemble on aground 

spread with » the Barsom twigs, i.e., when they place « those 
delicious things » with ^ the sacred Dron cake dedicated to Ratwok Brizat 
,« the Sublime Lord », and that for the Right ^ Reverential 
Glorification,^ i.e, for the Season Festival, 

7. There is one who explains « the last part » thus : Verily 

“when they assemble on (( ground spread with » the Barsom twigs, 

as when they place it with ^ the sacred Dron cake dedicated to SrSsh 
!« the Spirit of the Moral Order , and that for the Right Reveren- 
tial Glorification (( as )) in the Dr6n Service for « redeeming )) the 

Bazae « penalty of 90 Stirs )).” ’ 

6b. yat vd yazenti, yat vd ham-raSthwenti,^ as when they 

either dedicate « them » in thanksgiving, or as when ‘they 
pour « them »’ together « for libation », *yat vd frd ttthotdtd 
^rrrsenjff,’^ or as when they vow « to offer » extracts, i.e., 
they decide ® that they shall offer « them )) in thanksgiving one with 

the other, yat vd ava-thwrrrsd ® ndit vxnzmti^^ or aiwi-th.wnvs6 " — , 

or as when « they offer things that are so soft that » ‘ they 
cannot cut them into pieces’ or « instead of ava-thwrrrsd 

^ Pit. The substance must be so soft as can be poured or mixed. The term 
might also signify “syrups,” “jellies,” or “soft nourishing foods.” 

^ The text is throughout corrected wherever it is evidently corrupt. 

3 Or, “ on.” 

* Rat-fra-ndmeshnih. 

The first critic thinks that the reference is to the Afringan of Ratwok 
BirzU, and this that it is to the Afringan of Srosh, 

® Cf. again the text in Folio 120, II. 20-21, 

These words are translated but seem to have somehow fallen out from the 
text here. 

The whole clause might however be intrusive here ; see above, the close of note 
2 to Fob 120, 1. 24 on p. 290. 

® .g* is again for 

^ Accusative singular of the neuter ava-thwrrrsangh. 

The first in this word represents ’*>** of the fourth class. 

This is proposed as a variant of ava-thwvxxso. 
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the expression might be )) aiwi-ihwnxso ,« although they might 

attempt to cut because )) they do not know that « the things are )) 
mrdta^ ^‘made soft/’^ or <( because they are )) not acquainted (( with 
their nature )), yat vd aesham anyd aetahmdi dditi da^diti? OP as 
when one of them gives to another^ « some such thing » 
for offering, as when from the fresh milk of one is given fresh milk 
to another. 


CHAPTER XVI : APPENDIX A 

ON THE AFRINGAN FORMULAS OF HOLY PRAISE 

1. Formulas of Holy Praise are to be said in these several 
circumstances : the Service of the sacred Dron cake dedicated to the 
Spirit of the Moral Order, the Service of the New Initiate, the Service 
of the Sublime Lord, the Service ((performed either)) at the Houses 
of the Good, (( or )) at the Houses of the Holy Flames, the Service of 
the Days Sacred to the Holy Spiritual Essences, and the Service "" of 
the Three Nights after Death,® 

2. (( The Formula ® of Holy Praise for )) the sacred Dron cake 
dedicated to the Spirit of the Moral Order ® (( is as follows )) : — 

Ashem Vohu J ^; (( The Praise of Righteousness 3 times )) ; 

^ The text has which is evidently corrupt. The word whose 

cognate occurs in Yt. XI, 15, is nearer this form, but its meaning does 

not suit here, because it indicates a vice. 

2 Vtshtak, pliable, soft; cf. Pr. — to dance, to bounce. 

3 See above, Fol. 120, 11. 27-29. 

^ The words ^ have fallen out after 

® Setutxh here and below; but it is generally Setuih- 

® See the Afringan of Srosh as given in the complete Khorda Avesta. 

Before these Ashem Vohus^ different numbers of Yath^ Ahu Vairfyos, from 
2 to 12, are recited in the various Afringins: 2 in the Afringan of Dahman, 4 in 
the Afringan of Gahambar, 5 in the Afringan of Srosh, and of the Service of the 
Three Nights after death, 7 in the Afringan of the Yazads and Ameshaspands which 
the Navar or New Initiate has to perform on the first day, 8 in the Afringan of 
Arda Fravash and of the Gathas, 10 in the Afringan of D^dar Ahuramazd cele- 
brated on the day Ahuramazd of the month Fravardin, and 12 in the Afringin of 
Rapithwin* 


123 B 

1. 19 

121 , 

1 . 8 
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«The Confession of the Faith )), Fravardne ; ‘I profess to 


((The Glorification of )) what period of the day one may have 
(( while reciting )) ; 

121 B The recital of )) the Holy Dedicatory Formula, Svao^ahe 

Ashyehe Takhmahe Tanu-Mathrahe Da.xrAii-draos AhUryehe khshwiro- 
thm, yasndiicha^ up t o frasastayaecha. ‘ With the establish- 
ment of the Holy Concord, for the worship up to and 

glorification of Sraosha (( the Spirit of the Moral Order » in kindred 
with Righteousness, the Mighty One, the Incarnate of the Holy Word 
of Meditation, the Bearer of the Irresistible Weapon, the Great in 
relationship with the Lord;’ 

3. Verily, ((the Leading Priest and the Helping Priests are)) both 
together ‘ (( to recite in this case )) the passage. Yd ® paoiryo Mazddo 

ddman , ‘ Who first in the creations of the Most Wise 

»’ <( and thereafter » they are to carry the Formula of Holy Praise 

through to the end ((as usually)).® 


4. (( The formula of Holy Praise for )) the New ^ Initiate * (( is as 

follows )) 

AAiem Vohu 5® ; « The Praise of Righteousness 3 times »; 

(( The Confession of the Faith )), Fravardne ; ‘I profess 

to be ’ : 


1 Dokanak-, Vt. PiS’jJ. 

The same practice is followed now, viz-, the Zaoti and the Rdthwi recite 
together the passage quoted below with the words Sraoshem Ashim Huraodhem, 
VTtxthrdjanem, Frddat-gaethetn, Ashavanetn, Ashahe Ratum yazamaide prefixed 
to it. 

® This passage occurs also in Yas. LVII, 1-8. 

® Besides the above, several other passages follow in this Afringdn, e.g-, 
Afrinami khshathrayane Humatandm, etc. 

* Naok Ndvar, 

This Afringfin is also called the Afringan of the Yazads and Ameshdspands. 

® Seven YatbS Ahu Vairfyos precede this in the Afringan as it is recited 


now- 
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« The glorification of )) whatever « may be » the period of the day 
« while reciting )), e. g. : — 


Hdvanee etc. ‘ for the period of the Life’s Morn, etc.’; 

Sdvanghei ^ ; ‘ for the Spirit of Benefit ’ ; 

Rathwdm^ ; ‘ of the time periods’; 

«The recital of )) the Holy Dedicatory Formula, Ahurahe Mazddd 

Raevato ‘ of the Supreme Being, the Most Wise One, 

the Brilliant 


5. ((Then* both the Leading Priest and the Helping Priests are 
to recite together in this case )) the passage * Ahurem * Mazddnt 
A^havanem Ashahe Raium yazamaidd, Hudhdonghem Mazistem 

Yazatem YimSevv&temRrddat-gaeAxem up to atzayene.^ 

, We worship in thankfulness the Most High and Wise, the Holy Lord, 
the Master of Righteousness, the Very Sensible (( and » Most Majestic 
Worshipful One Who (( is » the Most Beneficent Furtherer of the 
World up to and in winter 

6. (( And then )) they must carry the Formula of Holy Praise 
through to the end (( as usually))*. 

7. (( The Formula of Holy Praise )) Rathwo Brnzato ‘ of the 
Sublime Lord ’ ® ((is as follows )): — 

Ashe;» Vohu ((The Praise of Righteousness 3 times)); 

(( The Confession of the Faith )) Fravardne ; ‘I profess 

to be ’ ; 


^ In the texts of this service given in the Khorda Avesta we have the Uzirin 
Gdh recited instead of the HS,van which is here. 

It will be recollected that it is mentioned in Fol. 92, 11. 10-11 or Chap. VI : 
App. A, I, 1, that the Service of the New Initiate may be performed during the 
H2,van Gdh. 

* For this as well as the above passages see Yas. I, 23, though again this 
passage does not occur in the AfringS,n text of the Khorda Avesta. 

* Modem practice does the same. 

^ See also the whole of Yas. XVI. 

® After this, the passages of Afrindtni khshathrydne , Hutnatanam 

etc. occur in the Afringan text that we find in the Khorda Avesta. 

* This is also called the Afringin of Gihambir. 

* Four YathS Ahu Vairtyos precede this in the Khorda Avesta. 
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8. (( After this, in )) Hat6kht, « the Service of the Consummate 

Word, one is to recite the Words )) : Hadhaokhdhdi^ ‘ ... 

for the Consummate Word whereas in Visparat, « the 

Service of All the Reverential Ones, one is to recite the words )) : 
Hdvanee ‘ for the period of the Lifers Morn 

9. (( Then one is to recite » the Holy Dedicatory Formula, 
Rathwo Brnzatd ^ ‘ of the Sublime Lord, ’ and the passage Ddtdcha * 

122 A aete* Mazdayasna ! ‘And you ^ there, ^ O worshippers of the 

Most Wise ! shall present 

10. « And then )) they must carry the Formula of Holy Praise 
through to the end « as usually )).® 


11. ((The Formula of Holy Praise for the Service)) at the 
Houses of the Good ® (( or )) at the Houses of the Holy Flames (( is as 


follows )) ; — 

Ashem Vohu d ; ^ (( The Praise of Righteousness 3 times )) ; 

(( The Confession of the Faith )), Fravardne ; ‘I profess 


to be ’ ; 

(( The Glorification of )) the period of the day one may have 


(( while reciting )) ; 

(( The recital of )) the Holy Dedicatory Formula, Dahmaydo 
Vanghuydo Ifritois, Ughrdi Ddmois Upamandi khsh«^rothr^^, yasndicka 

vahmdicha up to frasastayaecha. ‘ With the establishm.ent 

of the Holy Concord and for the worship, adoration up to 

and glorification of the Pious Good Benediction, (( and » for 

the Mighty Symbol of Wisdom;’ 

12. (( Then the Leading Priest and the Helping Priests are )> 


1 Cf. Yas. LIX, 32 ; Visp. I, 8 ; Visp. II, 10. 

3 In the Khorda Avesta there occurs before as well as after this the passage. 
Rathwam ayaranamcha etc- (Yas. I, end), and then the passage relating to the 

® Imperative Parasmaipada. 2nd person plural ; cf. Yas. XXXIV, 6. 

* Demonstrative adjective, second person plur^. 

5 Passages besides the above occur in the Khorda Avesta. 

« Called also the Afringan e Dahm^n. .. .u tr £ ..t. 

It is evident that the Afringan Formula for the services at the Houses of the 
Holy Flames is not to be distinct. Evidently this Formula would be in addition 

to the other special Afringan formulas. ^ 

7 Two Yatha Ahu Vairfyos occur before this in the Khorda Avesta. 
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both together « to recite in this case )) the passage Tdo ’ ahtni nmdne 
‘ Those in this house ; ’ 

13. <( And then )) they are to carry the Formula of Holy Praise 
through to the end « as usually » 

14. As regards the ten ® days sacred to the Holy Spiritual 
Essences,® « the Formula ^ of Holy Praise for the Services ». of the 
first five days^ « is as follows )): — 

A<^hem Vohu J®; ((The Praise of Righteousness 3 times)) ; 

(( The Confession of the Faith )), Fravardne^ ; ‘ I profess 

to be ’ ; 

(( The glorification of )) what period of the day one may have 
while reciting )) j 

(( The recital of » the Holy Dedicatory Formula, Ahurahe Mazddd 

aAidunam^ , ‘ of the Most Wise Lord, 

of the holy ; ’ 

15. (( Then one is to recite )) the passage Ydo ® V%sddh.a dvayHnti 

‘ Who come and go through the Region of Becoming® , 

(( and then )) they must carry (( the Service )) through to the end (( as 
usually, along with )) the passage Afnndnii ‘ I bless 

16. The (( Formula of Holy Praise for the Services )) of the 
five days sacred to the Holy Songs (( is as follows )) ; — 

Ashetn Vohu 5'®; (( The Praise of Righteousness 3 times)); 

^ See Yas. LX, 2-7, - Additional passages occur in the Khorda Avesta. 

3 Fravartikan. 

* It is called Afrtngan e Arda Fravash. The five days here mentioned are 
the last five days of the year, preceding the Gdtha days. 

^ Eight Yath^ Ahu Vairtyos precede this in the Khorda Avesta. 

6 as in TD^ Ashaundm Fravashindm, etc. 

® See Yt.XIII, 49-52, and 156-157- ® See the Introduction, 

10 Afrinarni khshathmyanS damghupatayo etc. 

This passage is recited by both the Zaoti and the Rdthwi together. 

After this other passages also are recited according to the Khorda Avesta. 

This is called the Afringan of the Gathas and is celebrated on the five 
Gatha days. 

Eight Yatha Ahu Vair/yos precede this in the Khorda Avesta, as in the 
preceding case- 

sa 
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122 B (( The Confession of the Faith )), Fravardne ; ‘ I profess 

to be ’ ; 

(( The glorification of » what period of the day one may have 
L« while reciting )); 

« The recital of )) the Holy Dedicatory Formula Ahurahe Mazddd 

, Gdthdbyo^ , aAidunam^ ; ‘ of the Most 

Wise Lord for the Holy Songs, of the holy;’ 

17. « Then one is to recite » the passage '• Ydo Fisddhtr ^ 

‘ Who through the Region of Becoming;’ 

18. And then they must carry the Formula of Holy Praise 
through to the end « as usually ». 

19. (( The Formula of Holy Praise for )) the Service of the 
Three Nights after death ^ <( is as follows » : — 

Ashem Vohu 3 ; « The Praise of Righteousness 3 times » ; 

« The Confession of the Faith )), Fravardne ; I profess 

to be 

(( The glorification of » what period of the day one may have 
K while reciting » ; 

,(( The Recital of )) the Holy Dedicatory Formula, SraoAxahe, 
Ashyehe ‘ Of the Spirit of the Moral Order in kin- 
dred with Righteousness,’ and the passage Y6 vanano ® 

‘ Who « is )) overcoming 

20. « After this » they must carry the Formula of Holy Praise 
through to the end « as usually » 

^ Gaihabyo Spentabyo etc. ^ Ashaim^m Fravashin^mt etc. 

» Yt. XIII, 49-52, and 156-157. 

Other passages follow this in the Khorda Avesta, 

^ Again Setutih here, though usually we have Setuih. 

This is another Afringlla of Srosh, with different passages from the Srosh 
Yasht. It also begins with 5 Yatha Ahu Vairtyos. 

6 Cf. Yas. LVII, 15-18, and Yt. XI. 10-13. 

Other passages follow in the Khorda Avesta. 

^ If went with what precedes, the translation would be, “ The Glorification 

Service is not (thus carried on) to the end, verily because ” etc. But remem- 

bering what has preceded, we have followed a plan of translation which can best 
answer objections. 
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21. « The text which follows in this last case )) is ‘ not given to 

the end^ evidently because just the same* thing which is already 
described * above need * not have been written * « again )) in this 
place. ^ 


122 , 
1. 24 


CHAPTER XVI : APPENDIX B 

ON THE SERVICES WHEREIN THE CONSECRATION 
OF THE DRON IS ESSENTIAL 

1. When they celebrate the Dvazdah-Homast, « the Twelvefold 123, 
Service of All the Worshipful Ones )) pertaining to Ratwok Brizat, 

« the Sublime Lord », they must celebrate a sacred Dron cake Service 
at the close. 

2. « There must be procured for it » the sacred Barsom 
bound * in a bundle of seven twigs ; and besides « there must be 
procured » 2 ® Dron cakes on the service table ; ^ and one must place 
them out (( with the recitation of )) the Holy Dedicatory Formula of 
Ratwok Brizat « the Sublime Lord )). 

3. The Leading Priest ® should celebrate that <( Dron )) Service 


^ For this translation the form of the text must appear very unusual ; but 
we have had recourse to it to obtain a satisfactory sense. Perhaps, however, some 
words may be missing from the text. 

2 Khut ae goft. 

The reference here is to the texts of the Afringan of Srosh which is cited first 
in this enumeration, and which resembles this in many respects, 

3 La navist yakavimund, 

^ It is already noted that the text which follows, from here up to L 19 of the 
next folio, appropriately belongs to an earlier place in the text, and hence is trans- 
ferred just after the text which ends in Fol. 121, 1. 8- 

^ Gashtak ; Pr. — made firm. 

« Thus TD; HJ has 3. 

At present two Drons and two F rasasts are consecrated in the Dron Bdj of the 
ordinary Yazeshns. 

Awzarakt from awzar = utensils. The word is written )^^**^f* in TD, but 
if our solution is correct, it should be 

® TD has HJ has irvrS- 
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during the very same period of the day ^ ; because, if that period of the 
day were to depart while he celebrated the Service, (( that )) could not 
be lawful. 

4. As to him who may have to celebrate the Dvasdah-Homast/ 
■« the Twelvefold Service of All the Worshipful Ones », dedicated to 
Ratwok Brizat, (( the Sublime Lord », in ^ the office of the Leading 
Priest, or as bearing company with another who may have to celebrate 
it, if at the time when he performs the Initial Formula for opening that 
function/ he partakes of the food, that cannot be lawful. 

5. When one undertakes the Service ^ of the Willing Praise ^ 
dedicated to the Sublime Lord, one will « then also » have undertaken 
the Twelvefold Service of All the Worshipful Ones and the Dron 
Service. 

A 6. Verily, it is for a similar^ reason that the Aevak-Homast « the 
Onefold Service of All the Worshipful Ones is )) not (( accomplished 
merely » by the performance of the Visparat « the Service of All the 
Reverential Ones, if » the Dron Service is not « performed besides 
it )) at its close. ® 

There is (( again )) one who says thus : Verily, the Onefold Service 
'(( of All the Worshipful Ones )) is ((accomplished )> by the performance ^ 


^ Evidently it is meant that the Dron Service must be performed in the 
same period of the day in which the Dvazdah-Homist is being performed for each 
of the 264 days ; although, as it is also probable, the meaning may simply be that 
it should not extend into another period from that in which it is begun, 

2 Or, “ for the office of the Officiating Priest,” ix., to qualify oneself for it. 

® Of tasting the dedicated offerings probably in the special Dron Service at 
the close of the Yazeshn in the Main Service. 

^ A^sbfrxt, The definition of this service here is a rare circumstance, 

® The original has ‘‘ that/* The reference is evidently to the fact that in 
the previous statements it is enjoined to perform the Dron Service at the close of 
the Dvazdah-Hom^st, 

^ It is evident that this Aevak-Homast also is dedicated to Ratwok Brizat 
like the Dvazdah- Ho mist above ; hence in its case also the Visparat and not 
simply the Yazeshn Services are to be performed. It may besides be noted that as 
observed in Dr. West’s note 5 to Bah. Yt. II, 59, a Vendidad is to be added every 
twelfth day in this kind of Homist. 

Chashtak here signifies the recitation of the holy texts to the accompani- 
ment of the ceremonies. 
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of the Service of All the Reverential Ones « only in case )) the Dr6n 
Service « also is performed » at its close. 

7. Mahgoshnasp ' said : Verily, the Service of All the Reverential 
Ones and the presentation ^ of the sacred Dron cake « both )) become 
undertaken (( thereby )). 

8. Indeed, as regards one who has to celebrate the Dron Service 
in this Thanksgiving Service of ® All the Reverential Ones, « it is to be 
borne in mind that )) even though such a one have « already )) celebrated 
at that time the Twelvefold Service of All the Worshipful Ones dedi- 
cated to the Sublime Lord, in the office of the Leading Priest, or have 
celebrated it as bearing company with him, that Dron Service cannot be 
said to have been celebrated « already through that act, but must be 
celebrated again separately ))/ 

9. As regards the decisions of all the three,® they have been 
unanimous that a (( dedicated )) animal is to be placed forward to the 
accompaniment of the Dron Service for « redeeming )) the Bazae 
« penalty of 90 Stirs )).® If one were not to celebrate such Dron 
Service, that could not be lawful. 


^ TD is here less corrupt in writing this name. 

- Dahak (?). 

* Or the meaning might be “ and then the reference might be to the 
Yazeshn and the Visparat separately. 

^ It is already stated above in Fol, 123, 11. 19-20 or § 1 of this chapter, that 
the Dron Service is to be performed at the close of the Dvi^dah-Homast. But 
when that is performed, it should not be understood that the Dron Service in the 
next performance is to be taken as having been already performed ; for, what 
belongs to another and independent function must be performed separately. 

^ The divine who is the chief writer here, the other divine who is quoted just 
above, and lastly, Mdhgoshnasp. 

® That is just the value of the Bazae e Dron mentioned in Fol. 123, 1. 8 or 
§ 7 of Chapter XVI above. Now, according to Sh. Ld-Sh., XVI, 6 the merit of 
consecrating the Dron is one Tanapuhar or 300 Stirs ; hence a good deed of the 
value of a Tanapuhar is in this case considered essential for redeeming the 
Bfizae penalty of 90 Stirs, incurred in every case of sacrificing an animal. 

It is not clear whether this remark hints that it is required to dedicate an 
animal at every such HoinSst as is mentioned above, or whether it is simply a stray 
observation. 
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CHAPTER XVH 

ON THE THINGS BELONGING TO MEMBERS OF THE 
SAME SACRED ORDER BEING USED WITHOUT 
PERMISSION, FOR OFFERINGS 
B y ascYia ' aHae^hant ^ myazdavanam aHanghum yat myazdanant 

anahdkhtd^ paraharaiti, If one of those whose * function is to 
dedicate offerings,^ i.e., members ® of the same priestly order,® were 
to take away for the Season Festival, some thing from the things 
for offering belonging to other « members », without® ins- 
tructions,® i.e., without ’’ authorisation ’’ (( from them to do so )), noit 
fdyus noit hazangha^ havat; « such a one » would not become 
a thief nor a robber « therefore » ; aiwi chf-chishew«di ® aka- 
chithematmm^^ staydt?^ « yet such a » one would be bound 
to offer amends « to the value of » 10” good coins” to one 
desiring penalty.” 


^ TD adds here gc. 

2 The text adds here ; but as was confounded with 

it above, so here also it seems to have intruded through the confusion between 
these words. 

3 Thus in TD. It will be recollected that the word has already appeared in 
the opening portions of the Aerpatastan. 

^ should be (myazdaomandan), 

® H<xfn--rat-‘p%shdkdn. ® An-ajrds, 

Awe-ddtbhar. ^ is for ® Nominative singular of 

» The Pahlavi suggests a desiderative from «*»=to punish ; to inflict penalty. 

10 My =wrong + = atonement (••^^P*=penalty) 4 - the genitive plural 

suffix. Thus the word must yield the sense, “ atonement for wrong”, “ amends/* 
A causal from = to stand, thus yielding the radical sense of to make 
to stand”, “to present/* 

12 Astlnet which indicates the causal form as well as the radix sta. 

13 Sarak 10 ; Pr. = good money. 

1^ Chayeshnih which partially transcribes the Avestan word. 

It is meant that such a person cannot come under a criminal charge of theft 
or robbery; still if the party whose things he has used, demand penalty, he must 
pay ten sterling coins. 
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2. Anyb kas^cUxit cfngheus astvato parahaTaith ^kdo hazanghcz^ 
andkdoscha tdyus. But if any one else of the secular world, ^ 

<( e. g. some » man * of the town,^ were to take it away, then, if 
((that person were to do SO)) openly one ((would be acting as)) 
a robber,® and if stealthily, one ((would be acting as)) a thief 

3. Concerning a member of the same priestly order, ^ just so far 
as he must have ready things for (( celebrating )) the Season Festival, 
it would be lawful to take, before the (( eye of some )) faithful,® (( such 
things )) on credit® and without^ authorisation from the Spiritual 125 A 
Master,^ if indeed that should be (( absolutely necessary )) to be taken 

by him so. 

4. When (( however a person proves to be )) a thief, (( then )) that 
which they must exact from him shall be good hard money,® (( which )) 
shall (( also )) be (( the case » when (( one proves to be )) a robber, 

CHAPTER XVIII 

ON THE PRESENTATION OF ELIXIRS AND HONEY 
CORDIALS ACCORDING TO COMMON OR SEPARATE 
MEALS AND COMMON OR SEPARATE VESSELS 

1. Yd^ nara^ IvdntoAAivdiXXiha hAmb-gaodana^^ hanrnm 


^ 5w should be J W [ahu e). 

2 Gabra shatro. An outsider has no right to take things without permission, 
although a member of the same order may, with the knowledge of some one else. 

^ To take things away before the eyes of others and without their owner^s 
permission would be indicative of the defiant aggressiveness of the robber* The 
thief is not so defiant and hence he takes things only by stealth. 

^ -*0*0 should be ® Dindar^ 

® AwtJw ; Pr. = credit. ^ Javit min dastbbarth e Rat. 

^ The man without criminal guilt has to pay 10 such coins; so the robber 
and the thief must be made to pay proportionately more. ® Nominative dual. 

Darmesteter rightly states that this word is different from gaodhana of 
Vend. XXI, 7, 11, 15 which signifies ‘‘ pastures. 

There is another form, however, which yields exactly the same sense as gaodana^ 
it is gaoidhe of Vend. XIV, 8, the nominative singular of gaozdhya, which is 
explained to mean gbshtdan exactly as gaodana is here explained to signify. 

This must be the nominative dual form; cf. (Vend. II, 28), which 

is the accusative dual. 
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^hshdudntn zao^ram hardtS,^ hatnum pd-pithwam. When two men 
have common ^ meals ^ « and » common vessels,’ « ie., com- 
mon * meat bowls * « and » common ® viand dishes,® then those may 
present the Hallowed Portion of the honey cordial in com- 
mon, « and also » of the matured ® elixir® in common. 

2. //dwo’ -khvarrtha paitinam^ -gaodana, « But when they » 
have common mealsand separate vessels, paitinUm aeVekhshtiw- 
dr%m zao^rdm bardto^ hamUm pdpithwdtn. « then » those may 
present the Hallowed Portion of the honey cordial, « i.e. » 

B wine, separately, and of the matured elixir in common. 

3. Paitindm-khvdiVttha Mmo-gaodana, « And when they » 
have separate meals and common \e^SG\s,hamam aetekhshdu- 
drim zao\^\rdm bardto, paitimim-pdpi^wdm. (( then » those may 
present the Hallowed Portion of the Honey cordial, « i.e. » 
wine, in common, and of the matured elixir separately. 

4. Ptji/iw«OT-khvarrtha paitinum ^-gaodana, paitindm aHe 
khshdiidrim zaothram^'^ bardto, paitindm pd-pithwdm. ((And when 
they)) have separate meals and separate vessels, aie., sepa- 
rate meat-bowls (( and )) separate viand-dishes, then those may 
present the Hallowed Portion of the honey-cordial, ((i.g,)) wine, 
separately (( and also )) of the matured elixir separately.” 

^ Present, subjunctive, third person dual, in the Parasmaipada. 

2 should be 

3 Tanakok, diminutive of Tanak (?) ; cf. Pr. <-^3 = a wicker basket, a sack. 

* Ham-gosht-ddn. Gosht, like meat signifies viands. 

® Hatn-chashiak-dan, 

® Ptt-pokht; see above, Fol- 122,30. Otherwise it was some soft nutritive 
food like jelly or pudding. 

The text wrongly prefixes Paitindm^ 

8 Cf. Vend. VIII, 85, 86 for a similar use of the word. The text here has 

^ Here TD erioneously adds some previous lines. 

The text has only the last letter of this word. 

It will appear that the elixirs were to be presented commonly or separately 
according as the meals were common or separate, and the honey-cordeals were to 
be presented commonly or separately according as the vessels were common or 
separate. 
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5. Afrog said i Verily even the rich folk ^ should partake pro- 
perly of the offerings. « And it is even said that )) Hattrvo paso ^ Fra- 
shaostro, naemo pdthwa^ Zarathustro. ‘Wholly <( was » Frashaoshtra 126 A 
« bent » on the « sacrificed )) animal, « and » half « inclined was )) 
Zarathushtra on the foods « of offering 

6. Gaogoshnasp said ^ i Verily, one should « both )) make the 
offerings properly as well as partake of them properly. 

CHAPTER XIX 

ON THE HALLOWED PORTIONS OF THE MEATS 
OF THE DEDICATED ANIMALS 

1. Chaiti ® nd aevahe pasvd ' Zao^rdo * haTd\. ? How many 
Hallowed Portions may a man present of one animal, 

« e.g. )), the sinewous ® « portions as are » with the hamstring and 
with the ham.^‘ 

2. Ch^z^^rngro.^^ ‘ Four.’ ® 

^ Tobanharan, 

2 Thus in TD. It seems to be the locative singular of pastu 

^ This seems to be another form of pithwa. 

^ It must be noticed that the quotation here Is not quite plain, yet the dis- 
covered sense agrees both with the context and the text. Recall Yas. LXXI, 1, as 
indicating Frashaoshtra’s concern in tbe Holy Service; and it is evidently intended 
that righteous Zarathushtra was too spiritual to be wholly bent on symbols. 

5 is wrong for c Cf. Vend. IV, 2, and Vend. XV, 1; 

Genitive singular ; the usual form is pas^us, but cf. rathwb, "khrathwo 
etc., existing side by side with rateus, khrafet4s^ etc. ® Thus restored. 

» S/iwowaf (?); cf. Av. -“r = sinew which elsewhere is transliterated m 
(snb). The suffix here and in the following words, must be transliterating AvestSn 
vantf though that is usually translated abmand, 

Pdzanwat (?) ; cf. Pr. = hamstringing. Otherwise the word might 

mean “ with flesh cf. Pr. == meat. 

Astbwat (?); cf, Av, = body ; Pr. = kernel. The word might 
otherwise signify “with bones.” 

It must be remembered that the term ham is used irrespective of any parti- 
cular animal, 

Cf, Yt. XIV, 44 where Darmesteter translates it *‘four'’ and Harlez 
‘‘ two/’ and below at Fol. 184,1, 1 where the Pahlavi renders it “4” and thus 
supports Darmesteter. 


39 
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3. ^tha dvaydo, ^ atha thryum^; The same in the case of 
two ((animals)), and the same in the case of three®; 
chaturam^ aevdm^ ; hahydichit^ tadiha^ frayangham.^ ((and 
indeed it shall be the same )) in the case of 4 animals as 
for one animal;® and thus for any ((animal)) whatsoever, 
when among a larger^ number.^ 

4. That is to say, it is repeated in ® other words ® that one may 
take 4 (( Hallowed Portions )) from one (( animal )).“ 

5. Chavat^’’ gaonahS^^ ava-bardt? How much of the sinew- 
ous flesh might one bring up at the most^® (( for offering as 
Hallowed Portion )) ? 

B 6. Yat dvaeibya^^ enztibya han-gtnfdi}^ As much as ‘one 
might hold with two fingers. 

7. ‘ Barrshmlw paiti tipa-baren,* They should bear it on 

^ Genitive dual. The text has dvao wrongly. ^ Genitive plural. 

^ That is to say, the previous remark applies to every one of any number of 
animals. 

^ As it is, the grammatical form is accusative singular of the feminine gender^ 
The gender would thus indicate that the reference was to Zaothmo which is femin- 
ine and not to pasvo which is masculine ; but the Pahlavi takes the word to have 
reference to pasvo and that agrees more with the general sense. 

^ This again is a feminine form, and the remarks in^he preceding note apply 
here also, 

6 Thus in TD. ^ is for {freh), 

® Pann san ; Pr, = resemblance, equality- 

^ It seems that the reference is to number, not to kind. 

This is the completer form of chvat which is more usual. 

Cf, Yt XIII, 11, where the word signifies “ sinew/^ Veshastth^ 

Thus in TD. Subjunctive. HJ has TD 

This root is conjugated according to different verbal classes. 

A word like ifOJKTJ (vakhdunet) has fallen out from the text here. 

The Pahlavi suggests that some such words are here necessary. The re- 
maining broken — however suggests that the last word here was probably an 
accusative singular or a genetive plural form. 

Barrsh«M7n which is explained as ki^p by the Pahlavi, need not signify a hill ; 
it might simply indicate an elevation to which the tray was to be carried for 
being placed. More probably still, the reference might point to an elevated place 
where the offering was intended to be made. The ancients rightly chose elevated 
places so that the Service could be beheld by the entire congregations which were 
occasionally very huge* 
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to an elevation,^ a i.e, » on to the top of a height^^ dashinem d vd 
gaonavato, ‘ either ’ « carrying it in hands and placed » on the 
right of the tray ^ ‘ for the sinewous flesh,’ ® « le^y that way » 
forwards by a third ^ <( of it », 6arrshnw ® vd paiti vaghdhanahe. ‘ or ’ 
(( bearing it » on the summit ofthe head, c(i.e. », within the tray® 
<( projecting » forwards on the headd 

8. pouruzmt Howsoever much « may there 

be )) of fat, y^t aHadha hanjasdouti potmi gaonahe uihahScha^ as 
when there may collect together much of sinewous flesh 
and of fat, vhpem Atarem^^ paiti haroiV^ (( that » whole must 
one present to the Holy Life-Flame. 

9. The sinewous flesh should be in that measure of quantity 
which is stated by us « above )).^^ 

10. Taro Yasnem Haptanghdit%m yazemnem^^ noit Jethro 


^ See note 16 on the previous page. ^ Gashtak ; Pr. = a tray. 

^ Gaonavatb indicates this fuller meaning. Cf. however gaodana^i Foi. 125, 
1. 5 where it is simply rendered vessels.” 

The meaning here might otherwise be : “ either (holding) the tray for the 
sinewous flesh, on the right *’ 

The preferred rendering has reference to the position of the flesh in the tray 
whereas this other refers to the position of the tray with reference to the body of 
the person carrying it. The latter meaning is more direct, but the former agrees 
more with the grammatical form of the Avestan text. 

^ 7.^., on the right of the centre of the tray by a third of its radius. 

® Locative singular. The text has 

^ By transcribing into Pahlavi characters we get hsks which again might 
be corrupt for isinih), Pr. == a table* a tray. 

This would be a reverential way of carrying the offerings. 

This passage apparently mentions the place where the offering is to be 
celebrated and describes the way in which the offerings are to be taken there- 

® Missing from the text. 

® See above note 2 to Fol* 120, 1. 24 in Chap. XVI, 2 above. 

The text wrongly has 

Thus corrected. is wrong for is Rahd. 

/.e., as much as one might hold with two fingers.'^ 

The text has but the root yaz cannot be conjugated in the 

Parasmaipada. 
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\TJ h. fravat^mcha,^ yain6it gem vimat^mcha.^ ‘While celebrating the 
Worship of the Seven Chapters’ there should not be 
allowed the quenching® of the Sacred Fire « while » aflame/ 
i.g., one should not put it out, nor crueP treatment' of the 
« dedicated )) animal,® wz., such whereby the Sin ^ of Intentional 
Injury ' to the animal,® must result ® to take root « in one ». 

11. Verily, the assistants® should procure the animal « for 
sacrifice », in the commencement of the Worship. 

12. Afrog said : Verily, « that should happen » at the Holy 
Songs,'® « with )) the introduction Yat frinata^^.. ...... ! ‘Then praise 

ye ! ’ 

13. Maityokmah said : Verily, it is to be observed that on the 
tasting « of the sacred offering )) the assistants are in'^ each case'^ to 
wash « the seat of » the Sacred Fire.'® 

^ From Av. fra^an ~ to subdue ; to quench, 

^ From Av. vi-inan = to entertain indifference, cruelty. ^ Faru-kuneshn. 

^ Tdzak; cf, Pr. jy = heat. Or, the word may be a corrupted form of 
5"®^ (suchdk). 

^ Navdseshnth; cf. Pr, ~ to contend, 

^ Basarid — flesh, is used as a part for the whole ; for though the meaning 
injury to flesh ” would not be inappropriate here, still the mention just below of 
the animal for sacrifice and the mode of presenting it at the offering inclines us to 
take the reference to point to animal ’* rather than “ flesh. 

Baoiiyok-zatih, ® Girvet, Pr. = to follow, to return. 

® Yavydndn or Goshndn with the radical meaning of “ helping, “ assisting’^ 
reflected from the word's Avestan equivalent yavan which may be traced to the 
rootyw =* to help. Otherwise the meaning might simply be “youths.’' 

/.e., not at the commencement of the Yasna Hapianghditi as stated above. 
Thus corrected; TD hs^sfranata, HJ has frandta. The words here seem 
to belong to some special formula for presenting the offering. If they belong to the 
Cathas themselves as it appears at first sight, then the only words which may be 
taken to have been thus corrupted are yat vrrrndtd or hyat vxrrndtd of Yas, XXX 
6 (6); but there seems to be no possibility of relation between these words and the 
sense of presenting the animal as offering. 12 Harktn, 

It will be recollected for instance, that while in the Yazeshn Ceremony the 
Dron and the Gaoshud^ are tasted at the end of the eighth chapter of the Yasna 
the words Atarem pairi-yaozh-daihentcm in the commencement of Chap. IX are 
explained by the Pahlavi to refer to the washing of the seat of the Sacred Fire • so 
evidently that function of washing must have followed at just that place in the 
worship, in that particular case. 
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. 14. On (( the completion of )) that particular act « of tasting, and 
Vvhen )) they have washed (( the seat of the Sacred Fire)), whatever 
sinewous flesh may have been brought forward, that sinewous flesh one 

is to cut up with the 3 ^ (( recitals of )) Yathd Ahu Vairiyo 

‘ As is the Lord’s Holy Pleasure..... ,’ even as the Holy Wisdom 

states ; « and that cutting is to be done )) just at « the expression )) 
shyaoihananam ‘ of deeds.’^ 

15. In the first (( Yatha Ahh Vairiyo one should make )) 
the first <( cut )), in ' the second the second, « and )) in the third 
the third. 

16. In case one fails to cut the piece)) in the first « Yatha 127 B 
Ahu Vairiyo )), one should cut ^ 2 « times )) together in the second. In 

case one fails « again )) to cut it in the second, one should cut 3 
<( times )) together in the third. « But )) when one fails to cut « even » 
in the third, « then there can be remaining )) no text of Holy Wisdom 
for a fourth « cutting )).^ 

17. There is ® one who says thus : Surely indeed, ® as there is no 
more further text of Holy Wisdom « here )), so, according to ’’ the 


^ Reciting 3 Yatha Ahu Vairiyos is so very unusual that were it not for the 
following decisive statements we might have been led to change the number to 2 or 
4 as more probable. Whereas in view of the foregoing also 3 would be the proper 
number; for, it will be recollected that in the beginning of this subject it is stated 
that four Hallowed Portions may be presented of one animal. Now if these four 
portions are to be cut up from one large piece of ham as it is above understood, 
then of course three cuts must separate it into four smaller pieces, and as 
each cut is to be given during the recitation of one Yatha Ahu Vairjyo, three 
Y.A.V.’s must altogether be necessary for the purpose under consideration. 

“ This is exactly the expression where, for instance, the Vanot or the 
large sweet Dron is cut, or an animal is slain, or the knot is tied to the sacred 
girdle or to the Barsom band ; indeed it is just the expression where an operation 
is performed whenever that is to be hallowed with the recitation of an Ahunvar. 

® Here and below ueiiOJ>0 and itSJ)io»o are wrong for and 

TD gives the correct forms. 

^ For, evidently, there are only 3 Yathfi Ahu Vairtyos for reciting at this 
function of cutting. ® >>'W" is wrong for tie— 

® Akhef, 


TD adds here "O' 
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Eighth Book,* it is clear enough that it cannot be allowed « to cut up 
the portions at the fourth time )). 

18. The sinewous flesh should be cut up away ^ from the sacred ® 
precincts.® « But » the sacred Bar&6m twigs might be cut up at the 
sacred precincts « themselves ; and » when one might cut them up ‘ 
one should cut them at the lower ® end,® and one should sprinkle a 
little sacred water thereon, and « then » one ® should tie them up.® 

19. One should procure * the sacred w^ater with one set of fuel, 
A and should place them on the right hand side — there is one who says 

one ® should leave them ® on the left ” hand side. 

20- One should arrange them well at « the expression » 

ydongMmchd ** ‘ and of whose ’. 

21. (( And just )) when « there should occur the text Ae/(^oss-*® 

te At2ixx ! Zaothr^o*® ‘These are thy Hallowed Portions O Life 

Flame ! ’ he who has washed the seat of the Sacred Fire should 

stand forward and recite it, and take « the offering » straight to the 

^ Fragart. As we have explained above, the division called Fragart in the 

Nirangastan, contains matters which must be placed under more than one chapter. 
And evidently the reference here is to a book which must have enjoined that such 
operations cannot take place without the accompaniment of sacred texts. 

^ Bara, ® Var; Av. == to enclose; to cover. 

^ would be better than 

® Bufty the thicker end of the branch. The cutting up of flesh is likely 
to soil things, but not that of Barsom, 

® Bara ao-paseshn^ash. The enclictic pronoun stands for the Barsom. 

^ Or, put together.” ® SJiatkuneshn^ash. 

It will be recollected that it is stated above in Fol. 40, 1. 28 or Nir. Bk, B 
VlII : App. B, 8, that in the Dron Service also the fragrant wood and 
incense are to be placed on the right hand side ; and so also must be 
the Barsom if it is to be placed along with those, though of. course its usual place 
is on the left. 

® The text wrongly adds after 

Havaseshn. Pr. = to assemble ; cf. above, Fol. 41, 1. 21. 

This expression belongs to the Yemghe Hdtcim formula. 

should be 

Feminine, nominative plural 

These texts must have formed parts of a special dedication formula. 
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Sacred Fire.— Lest it might become unclean, one should take it 
straight «to the Sacred Fire )).' 

22. ((The case is)) not different ((with regard to)) the Sacred 
Varharan Fire (( dedicated to the Spirit of Victory )). 

23. When one brings the sinewous flesh (( for dedication, it is 
implied that )) an animal is sacrificed. If the sinewous flesh be not 
offered (( all to the Holy Flame )), one must in any case offer up the 
Hallowed Portion.^ 

24. But when there is no (( flesh )) to be cut up inasmuch as (( the 
animal )) is not to be sacrificed,® then it need* not* be sacrificed 
« specially in such a case; and still notwithstanding)), if ((the animal)) 
be killed, then whether the Hallowed Portion must be offered up or 
no is not clear.® 

25. Raoshan (( however )) said : Verily, in all cases, when there 
is no (( flesh )) to ® be cut up ® inasmuch as (( the animal )) is not to ' be 
sacrificed,^ it need* not* be sacrificed (( specially ki such a case ; and 
still notwithstanding )) if (( the animal )) is killed, then the Hallowed 
Portion at any rate, must be offered. 

26. As the sinewous flesh (( for the Dedication )) is to be such ® 

as is not previously ® used,® so, if it have (( already )) been used at a 228 B 
function, it cannot be allowed (( for such sacred use again )). Even 


^ This explains the object of the previous statement. 

^ I.e., when an animal is actually sacrificed. 

^ Lit “to be slain.” The text is corrupt for 

* should be 

® When an animal is slain as a sacrifice, at least the Hallowed Portion 
must be offered up ; but when it is merely optionally killed at a Service, it becomes 
doubtful whether the Hallowed Portion must needs be offered up then. 

As regards the latter case, however, the writer might simply be meaning the 
ordinary slaughtering of an animal for food, which function also is to be performed 
ceremoniously according to the orthodox religion, 

® should be toh^so- 

■( )?)»$) should be 


■s svy’ should be )!'(«“• 


9 Pkh. 
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128, 
1. 20 

130, 

16 


when there were a (c piece among all » which had not been used « at 
all » at a (( previous )) function, ((still then)) it could ^ not be allowed 
(( so )) when there is not even ^ a single ^ (( unused piece, as )) when all 
have been used at a (( previous )) function, that cannot ^ surely ^ be 
(( allowed for such use again ))/ 

27. Whoever has to hold forth the Hallowed Portion, must come 
forward and hold it forth. <( But )> if (( while doing so y> one were 
unclean on the right hand side, one would incur the Ba^ae penalty (( of 
90 Stirs ^ ; although indeed )) the « uncleanliness )) on the left (( hand 
side also » would (( in itself » be no better than the other. 

28 There is one who says ® thus : All fattiness ^ whatsoever is 
unfit except that wherein there is fat all over from head to foot%® 

29. What might be unclean on a side (( is to be treated in the 
same way as » the trunk ® of a tree ^ which, if it be unclean on a side 
at the time^® of hewing it, (( must be treated as )) wholly unclean.^^ 

^ Taking for as just below. If it were the double negative, the 

translation would be: “ (that) could be allowed”; still it is not probable that such 
might be the meaning. 

^ Aevak aevdk~ach, ^ Here is evidently for "• 

^ The text which follows from here up to Fol. 130, 1. 6, more appropriately 
belongs to an appendix to this chapter; hence it is shifted from here and placed 
below, in Fol. 134, 1. 22 where the main chapter ends. 

® Seemingly because the Hallowed Portion was held in the right hand. 
Still, although the right hand only was used, the left could not be allowed unclean 
altogether, even as the following remark makes that clear. 

® has disappeared from HJ, while TD has it. 

Mazg, Pr. = fat 

® It is not plain whether the reference is to the animal for dedication, or to 
the meat of the Hallowed Portion, or even to the man performing the dedication. 
Whatever that may be, it is plain that partial fattiness on parts, which must be 
owing to disease, would be condemned in any case. 

If the reference is to the meat, niay be translated ‘ from one end 

to the other.” 

3 Tanak, Pr. A) should be A TD. . 

It must be recollected that according to Vend. VII, 28-31 unclean wood 
can be made clean. 

The analogy here given signifies that what is partially unclean is to be taken 
as wholly unclean. 
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30. If the meat « be found » in the sacred ^ apparatus ' without 
having undergone special purification, « then that must be wrong; 
because that should have been treated )) with^ scrupulous purification 
at the time of having been « placed )) in the sacred apparatus ^ 

31- The fat ((also should be treated)) with scrupulous cleanliness; 130 B 
and the piece ^ of flesh * should be examined all ® over,® as no impuri- 
ties ® thereon can be allowed. 

32. There is one who says thus: Verily, as long as it might not 
have turned bad ^ so long would it be fit. 

33. The sinewous flesh should be cut up into ® pieces.® It should 
be examined lest its colour might have changed. If that have changed 
owing to the grass, it may be allowed ® ; (( but )) if it have changed 
owing to the illness (( of the animal )), that cannot be allowed. 

34. In'® a suspicious case*® it should be given up to the dogs. 

35. One should perform the special" holy formula** pertaining to 
the Holy Life Flame dedicated to Varharan (( the Spirit of Victory )), 
and (( then )) one should pierce'^ and scrape*® (( the flesh )) ; and if the 

^ Khajttak=' things essembled Pr. iy>>i^=to assemble. 

^ One MO should be omitted as in TD. 

3 l.e., such meat is not fit. ^ Jazar] see Ar. piece of meat. 

5 Pann aevakartakih. ^icr should be as in TD. 

3 Kafchakj Pr. ^=froth; foam. 

Rim; Pr. (*ij=dregs; dross; corrupt matter. 

It is probably meant that the things should not be “ stale.” 

3 Parak parak; Fr. ijij. o should be imxj — § 35 just 

below shows that the reference is to the grass that might have come in contact 
with the flesh, and not to that which might have been eaten by the animal. 

Bain var-aoniandih, 

“ Varih. Otherwise. “ It should be taken within the sacred precincts 
of. etc.” But as such function usually is commenced with a sacred formula, it is 
very likely that the reference is to the small service for cleaning the flesh which 
has changed colour simply through coming in contact with grass. 

13 should be {anjireshn); cf. Pr. ci l=to pierce. Elsewhere 

it is written 

*3 Khartineshn; cf. Pr. scrape. 


40 
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colour be restored then it should be understood that (( the change in the 
colour was )) owing ‘ to the grass ; « and so the colour should be 
restored » clear « with » water. But so long as when « this flesh is » 
on fat or in contact with fat, « such cleaning )) must not be allowed ; 
and it can be of no use (( when it is quite » dark ^ and coarse.® 

36. (( When it is » dry it can be fit under every circumstance. 

^ « But then » the limit of dryness (( should be » just so much « only )) 

up to which it * can be chewed.^ 

37 . There is one who says thus : Behold, when it is necessary 
« to make the offering )) to Mtthra 'the Spirit of the Friendly Just Order,’ 
then (( specially )), coarse food ® must not be permitted.® 

38. As ^ one must ® not weaken ® the firm hard ® teeth in“ one’s 
head,’® so it must be clear why it is not permitted « to use dry or 
coarse food )). 

39 . When there is a hole « in the animal’s » skin as broad as a 
Din4r” « coin, then its flesh » cannot be fit. One may « however » 
make « of it » a coarse’® dish.’® 

40. When one cooks, one must cook with purity these (( several 
things )): — one « quantity )) of fat along with the portion of the ham- 
string, and one of gravy’® meat,’® ((and one from the meat presented as)) 

^ f ^ts: should be f ^ Tir ; Pr. »/jj=daik. ^ Kuzh; Pr. J.>i’=crooked. 

* Gazand ; Pr. =to bite. It should not be so dry as would be too hard 

to chew it. 

The reference here could not be to stale meat but must be to that degree of 
roasting which must harden flesh. 

® Karman (?); cf. Ar. fodder. 

* It is not plain whether this critic meant that coarse food could be used in 

offerings to other powers. Perhaps he simply intended to say that tender food was 
specially necessary in offerings to Mithra. ^ Bard. 

* La nazhandeshn; cf. Pr. *jy=weak. ® Sank ; Pr. fc.^i.w=stone. 

Ha sdra. This seems to be an Avest&n phrase used in an erudite fashion : 
fca=one’s own, and sdra^he&d. 

(?) The text has a form which can be read Ddndr. It seems to be 
assumed that in this case the flesh cannot be quite the most healthy. 

Harzichgarih (?): cf- Pr, /^3>‘=a dish from the intestines of cattle. 

Qiif- Pr. kind of food. On Fol. 135A it is noted to be the 

equivalent of two, Av. 
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the Hallowed Portion. And then one must place one upon another. 

41. One should set apart the portion for the divines, and one 
should cook it (( alongside )). 

42. The limit of cooking fat « should be )) just that when it must 
drop ^ down quite as one may hold * it up. 

43. The limit of cooking gravy meat « should be )) just that when 
the ham ® must separate * on piercing ® it. 

44. The limit of cooking (( the meat of » the Hallowed Portion 
<( should be )) just that when its toughness ® must have been softened/ 

45. If this which had been the Hallowed Portion, have remained 
to be cooked ® a little, or have been overcooked,® or « there have been )) 
thereon the wetness of foam,® or the sacred water have reached it, or if 
a single hair from the same animal have fallen thereon, then « all » 
that would be improper. « But » when a solitary piece of grass “ falls 
thereon, that need not render it unfit. 

46. If however a fly‘® fall thereon, then because that is a thing 
« which )) could not be allowed to pass that way, « that too )) must not 

be permitted ; for, behold, as « the text » says Tat chithremchc^^ 

... ‘And that « is )) the brood^ it really belongs to the 

world of the Harmful Spirit. 

^ Baja get; cf. Pr. drop- 

The reference is to the complete softening of the fat. 

2 irixr) should be itowt as in TD. 

^ Ast", cf. Av. ■“?’'"“=body ; Pr. /^'=kernel. 

* Vartet ; cf. Pr. == separation. 

^ Soweshnth ; cf. Pr. pierce. ® Sakhtih^ 

^ PazinthasHh (?) or paziniheshnih (?) which appear to be causal passive 
forms; cf. Pr. i:r^*3^=to melt. 

® should be 

® / e,, the foam of the animal. Awf =Pr. =foam. 

Otherwise the word may be h6r=Pr. 

MuUaetag. Tabana. 

Makhsh ; Av, ; Pr. 

The words which should follow must be Angrahe Mainyeus=**oi the 
Harmful Spirit.*’ 

The Druj Nasu is said to be in the form of a By, (of course microscopically); 
cf. Vend. VII, 2, 3, 5 ; VIII, 16-18; etc. 


131B 
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47. Near ^ that man ((who performs this)) function ((of cooking)), 
nothing can be allowed, excepting a dog which (( may be permitted to 
be )) near ‘ (( only )) when pure. And if that ^ be so necessary,^ that 
(( animal )) should (( first )) be made pure and then made ®to stand ® 
(( near by )), 

48. When the dog is made (( really )) pure, then (( alone can it 
look quite )) smart. 

49. If the dog be not of * high breed, it should be beaten (( out)). 

50. Vakhshapuhar said: Indeed (( it must be )) by degrees coarser 
132 A if it (( be such )) as is met with in the wilderness (( and that should 

be )) rejected (( altogether )) at the (( above )) function. 

51. It is necessary that the Hallowed Portion be choice.® 

52. It is necessary that the dish ' (( to hold it )) be choice. 

A 

53. For Atro Farnbag (( the Life Flame of Abundant Good For- 
tune and Glorious Dispensation, all the things should be )) choice. 

54. For Atro Goshnasp « the Life Flame of the Fleet Mental 
Vigour, there should besides be )) the clarified ^ Hallowed Portion. 

55. Howsoever much (( might these things be in quantity )), in 
any case they are not to be held in vessels more than three ; ® « and the 
text says)) Thnshnm donghdt^ uthem sadaydt ‘Had ((the number)) 
been ((only)) a third ((of that )), a mess might have appeared.* 


1 Nazd, 

2 S%zH. Otherwise, sa/)^^=white ; and then the meaning would be: “it 

should be unspotted ipak) when it is white...,” it should be of pure whiteness 

in case of its being white at all. 

^ Aistineshtiy c2i\xs2L\ oi aistdtan, ^ La/a, lit. “ high ” simply. 

® Vishak; Pr- A wild dog could not of course be allowed at a sacred 

function. 

® Chitak. '* Tisht. 

® Vatakhtak; Pr. tj^^*^==to clarify; to melt. 

® The text has 5; but thnshum just below, as well as the . three things 
specified a little above, suggest 3 as the right number. It has apparently a 
reference to the vessels for holding (1) the cooked fat, (2) the cooked gravy meat, 
and (3) the cooked meat of the Hallowed Portion, all mentioned above, in 
Fob 131,11. 1M6. 

Because then the several things would be put in the same vessel, and an 
unpleasant mixture would result- 
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56. Then « there should be placed out )) as much of the water 
and the fire as are to be brought forward. 

57. All the things should be offered up in dedication alongside the 
function of tasting the portion of the hamstring, and « the whole thing 
should be » ended * at the chapter at the middle « of the Holy Text 
for recital )).^ 

58. On tasting the portion of the ham, everything should be 
removed ^ aside (( and the function should be )) ended at the chapter at 
the middle ((of the Holy Text for recital)). 

59. ' )n ((finishing the function of)) tasting, they® should carry 
the Thanksgiving Service through to the end.® 

60. One is to recite the Greater Text of Holy Wisdom (( at this 
Service. Hence one should )) first (( recite )) the Lesser ^ Text,^ and on 
having held the Holy Dedicatory Formula, should (( then )) recite the 
Greater Text. 


1 3 4*^1 "0 should be iw.C no iio as just below. 

The translation might otherwise be “ ended at the middle of the chapter 

but this would not be clear. 

The reference apparently points to the text of the Yasna Hapta«gh&iti; for, 
while describing below the details of this particular function of dedicating the pre- 
pared offerings, which is treated primarily here, the opening portions of this text 
are mentioned in relation to the beginning of this function, and the last to its end. 
Its mention at the close of Fob 126 indicates the same association. 

As the opening portion of Yas. XXXVII is still used in the grace to be recited 
at meals, so it might have been used wholly while dedicating the prepared offering 
which might then have been partaken of at its end, and the dedication might have 
thus been ended at Yas- XXXVIll which is exactly at the middle of Yasna 
Haptawghiiti- 

As however what is mentioned as Kartak here is mentioned as Yasn Kariak 
in the next folio, and this may be the same as Y azbah&neshn Kartarih which in 
Fob 144 11. 1-2 is defined by the Pahlavi as signifying the YcingAc Hdtam section 
the Pahlavi here also might be intending that section, especially that at the close of 
the Hapta«gh3.iti perhaps; and if that were so, Kartak would signify “ section,” 
and the expression here might signify “ at the middle of the Holy Section.” But 
see note 1 to Fob 144, 11. 1-2 on p- 356 below. 

^ Ao-kasheshn; Av. -■»* and Pr. ci‘^i^=to remove. 

® Yazhah&neshn birm kunend, lit. “dismiss the Service.” 

* Probably an abridged service gone through as an introduction to the 
main service. See the note at Fob 59, 1. 11. 
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B 61. They ^ are to have washed ' « the pieces » before the Greater 
Text. If they be not (( ready » washed ^ at the Greater Text, then one 
cannot offer the Hallowed Portion.* « And indeed )) if they be not 
washed at the Lesser Text, then that will be no Thanksgiving Service 
« at all )).^ 

62. When they finish ® off ® the Thanksgiving Service dedicated 
to Atfo Farnbag « the Holy Flame of Abundant Good Fortune and 
Glorious Dispensation, then they should close it thus )) : — 

Jthro Ahurahe Mazddd Puthra ! * mat v‘\spaeibyd dtrrrhyd, Gatdi^ 
U^i-dzxrnaJie Mazda~dhdtahe Asha-khvdthra/te ‘a With esta- 
blishing the Holy Concord )) of the Holy Life-Flame, O thou 

Offspring of the Most Wise ! with all the holy life-flames, (( and )) of 
the Brightness-bearing Eminence established by the Most Wise and 
full of Glory out of Holiness, 

CHAPTER XIX : APPENDIX A 

ON THE MANNER OF PRESENTING THE HALLOWED 
PORTION OF THE MEAT OF THE DEDICATED 

ANIMAL 

1. Just at the time when one enters upon « the Service )), one 
should take with one everything « that is wanted ». 

2- At « the recital of » the piece for the Hallowed Portion « that 
is » great,’' one is to recite the Glorification of the Holy Flame, that 


^ Khelalunend. ^ is better than 

^ And so the dedication must be useless. 

■* Because then the things for dedication will not have been washed with 
necessary purity at the very commencement of the Service, and hence the Service 
cannot take place at all. 

® Birun vahidund- ® Thus in TD ; HJ omits it. 

‘ -o-C in HJ- The reference evidently is to that which is offered in the 
Greater Service. 

TD has AJ-f. Indeed it is mentioned at Fol. 132, 11. 7-8 that besides the 

lire the water also is to be procured; but it does not seem likely that that has any- 
thing to do with the Hallowed Portion of the Holy Sap- 



PRESENTING HALLOWED PORTIONS OF DEDICATED ANIMALS 319 


« is )) the greater one.* And until one carries the Thanksgiving Service 
to the end, one is to keep « the sacred Fire » aflame. 

3. There is one who says thus : Behold, everything is to be 
brought all together. 

4. As « the meat of » the Hallowed Portion ^ (( is to be treated )) 
as a valued object, it should evidently be brought in as a valued object. 

5. If ((there were)) no Frabortar ((priest whose function is to 
present things », and if ((instead)) an individual® were ((simply » to 133 A 
hold the special formula for the function, were to present (( the meat of 

the Hallowed Portion )),® and then were to retire, then (( surely » that 
would not be proper. 

6. At the expression ydong/tamchd * ‘ and whose 

’ the Leading Priest should strike^ the finger into it and take 

it out again 3 times. 

7. At ((the expression)) yazamaide^ ‘ we remem- 

ber in veneration ’ he should strike (( the finger )) upon the vessel ’’ 

(( holding the meat of the Hallowed Portion, and then )) should rest it 

thereon ; and at (( the expression )) Ahurem Mazdam ® ‘ 

the Most Wise Supreme Being ’ he should whirl (( the vessel )) 

round. At ((the expression)) AtneAxd Spentd ® the 

Immortal Holy Beneficent Powers ’ he should raise it up; and at (( the 

expression )) Humatandm ‘ of Good Thoughts ’ 

he should bring it down. 

^ Probably the Atash Niy^yesh or some similar special glorification with a 
longer text. 

^ Or, perhaps, “ the water of the Hollowed Portion”; but see note 7 on last 
page. 

® Any probably of the audience who joins in reciting certain texts in the 
worship when performing some helping function, but retires from the Service im- 
mediately. * In the Yemghe Hatam at the end of Yas. XXXIV; see just below. 

® Borchistan (?) ; cf- Pr. ci'^4^.ri=to strike. 

“ In the Yemghe Hatam at the end of Yas. XXXIV- 

^ Patshkhvar; usually patshkhur- 

^ The opening words of the Yasna HaptawghSiti, i.e., Yas- XXXV, 1. 

This expression and the following occur with others also below, at Fob 143, 

8, ff-; but there they indicate the text of Yas. LXIII, primarily. 

® Yas. XXXV, 1. 10 Yas. XXXV, 2- 
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8. At the time when he « arrives at )) the most excellent 

((expression)) -..anrem -astdiumem^ ‘ the graceful 

offering ’ ((he should take forth )) that « offering » for partak- 

ing of it. 

9. Behold, while tearing ' (( the flesh for eating )), or while holding 
it, one should always hold it in the 4 fingers.^ 

10. One is verily to turn (( the vessel holding the meat of the 
Hallowed Portion)) round ^ until the Holy Flame consumes ((its)) 
Hallowed Portion. 

11. When ((the ceremony of offering)) the Hallowed Portion is 
B at an end, (( the offering of )) the portion of the ham also (( will be )) 

at an end, at the chapter at the middle of the Text® of Worship.® 
(( Hence )) when the Holy Flame consumes the Hallowed Portion ® (( the 
ceremony of offering )) the portion of the ham (( is )) at an end, at the 
chapter at the middle of the Text of Worship. ‘ 

12. When the portion of the ham is partaken of, the chapters of 
the Text of Worship should be carried through to the end. 

13. If by (( the text )) Yemghe Mtam ® ‘ among the 

living, whose ’ the portion of the ham be (( still )) left there, then 


^ From Av^__3(b=to offer up. The words belong to some special formula- 

2 Tdwtan (?); Pr- or c;Aijl3=to twist- 

® Probably because it would show indifference to hold it with less- The 
thumb would evidently be besides these as quite indispensable. 

* The exact way of doing this is not plain. 

® Yasna — apparently the Yasna Haptawghaiti. 

Notice however that at Fol- 144, 11. \-2 Yazbahuneshn Kartarih is explained 
by the Pahlavi to signify the Yemghe Hatam sections, whereas that same expres- 
sion also occurs at Fol- 156, 1- 4 amidst the same circumstances that are described 
in this place here, and besides the Yemghe Hatam is mentioned here just below ; 
hence it is not improbable that the Pahlavi may be construing Yasn Kartah in just 
the same sense as Yazbahuneshn Kartarih, and may be understanding it to signify 
the Yeinghe Hatam here also ; still see notes to Fol- 132, 1- 10, Fob 144, Ih 1-2, 
and Fol- 156, 1- 4. 

® Because there ends then the ceremony of offering the Hallowed Portion. 

Yasna, i.e., the Yasna Hapta«ghditi. 

® Evidently the reference is to the text which occurs at the end of the Yasna 
HaptaMgh»iti,y-e-, avYas. XLI- 
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the Frabortar « priest whose function is to carry things », should take 
it away ; if not the Havanan « priest whose function is to pound the 
Haoma )) should do so. And when one has taken it, another should 
not take it away from one.* 

14. If one leave it down there (( still )) at « the text » Yeinghi 

hdtam * ‘ among the living, whose ’ then one 

should remove it at ((the text)) Hwnatanam ‘ ....of 

Good Thoughts 

15. If one leave it down there ((still)) at ((the text)) Hutnatamm 

‘ of Good Thoughts,’ then one should keep it there 

until ((one goes through)) those 4 ((recitations of)) YaihdAhu Vairiyd 

‘As is the Lords Holy Pleasure ,’ and 3 ((of)> Ashem 

Vohd ^ (( the Praise of Righteousness )).* 

16. Vakhshapuhar said : Verily, as regards the act when one 
allows it to remain there at the function, (( it must appear that )) in so 
far as it is (( already )) eaten from, one should not have left it there 
<( any longer )).* 

17. When it is not (( yet put )) down (( for offering, and when )) 
one either still prepares ® it or cooks it, then one is to drop (( a little of 

it)) down on the ground,® and one is to recite the Text of Holy Wisdom ^^4 A 
alongside. 

18. There is one who says thus : Behold, if one makes over to 
the dog * (( simply )) the useless * skin,® that cannot be proper. 


* Everything is to bo managed without confusion or disorder; and to take 
away something from the hand of one who is minding it would not appear a quiet 
and peaceful affair. 

2 See note 8 on the previous page. 

® It is not proper to disturb a recitation of connected texts by removing 
things in its midst ; it is allowed to do so after the end of one, and before the begin- 
ning of another of such entire texts. 

* Evidently, it would be the best course to remove it immediately on having 
done with the thing- 

® Sinjet', Pr- o*i^^=to prepare- 

® This has been a very ancient and common custom among peoples offering 
sacrifices. 

^ Sffg. ® Khanjinak-, cf. Pr- g^^=“vain- ® Charm. 

41 
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19. Raoshan « however » said : Verily, when « that is made over 
only » to the dog, that must be allowed.* 

20. As regards one’s having to have dropped « a little of the 
portion of the offering on the ground, it would equally be » the right * 
thing * i( if » one carried it to « some » other * flame. 

21. When this « person who makes the offering » proceeds to 
:<( the Holy Flame of » Farnbag « the Abundant Good Fortune and the 
Glorious Dispensation Who is » Farnbag <( the Abundant Good Fortune 
and the Glorious Dispensation » of the Most Wise Lord, then he is 
to take with him everything « necessary » for the H6m-Dr&n Service, 
because the H6m-Dr6n Service « is to be performed )) at the Thanks- 
giving Service at which an animal is to be sacrificed. 

22. It is according to rule to offer up the Hallowed Portion from 
the same animal that is sacrificed. 

23. Until the Holy Flame has consumed * the Hallowed Portion, 
one should not take into use a Hallowed Portion from that animal, as 
it is not good if they take it « so ». 

24. When it is necessary to perform the tasting from « the por- 
tion of the meat, and of the Haoma drink and Dron cake » both * at 
the same time, it should be becoming « to take it » from the Haoma 
drink and Dr6n cake first. 

25. Although one is to have stood up from the commencement * 
'« of the function, still )) when the thing has proceeded one-fourth, it is 

134 B not necessary to stand any further. 

26. And if at that stage there be a single unclean thing, one 
should set it right ; but one may omit the « usually » accompanying 
recitation of the Text of Holy Wisdom. 

^ While one thinks that the dog deserves something better than mere useless 
portions of the skin of the dedicated animal, the other believes that there is nothing 
wrong in offering such portions to him. 

^ Dtuvest* ® Evidently, other than the fire on which it is cooked* 

* would be better than 

® Otherwise the sense might be, ** both should perform the tasting at the 
same time but as there is no mention of two parties in this connection, that does 
not seem to be the apparent meaning. 

• Bunih ; TD has leiij ; HJ 


^ A-patiyap as in TD* 
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27. When the thing* is performed one-third, then inasmuch as 
one has to partake of « the offering at that stage », one should « then »; 
celebrate the Dron Service for « redeeming » the Bagae « penalty of 
90 Sdrs)).* 

28. Vakhshaphhar (( however)) said : Behold, when there has been 
no fat at the function, they cannot celebrate the Dr6n Service for 
« redeeming )) the Ba^ae « penalty of 90 Stirs )).® 

End of «the Chapter on )) Taking ‘the * Hallowed Portion of a 
Sacrificed Animal/ ‘ 1, 22 

CHAPTER XIX : APPENDIX B 

ON THE MANNER OF DEDICATING THE ANIMAL 

1. At (( the words » Pasvdzanghem * d-stdya * Present an ® animal L 20 
with a liead-rope/® an assistant should drive in the animal. He should 
drive in the animal from the right hand side, «as» is manifest from 

the passage : Dashina paiti arrdhang^ ^ ^ by the right 

hand side/ 

He should drive it in by the right-hand side of the Leading Priest 

2. « And » as it is to be set up « properly », its hind quarters 
« should be turned » towards the Leading Priest and its front towards 
the Holy Flame.® 

3. There is no special formula for digging the hollow® and 

^ should be -CV#, ^ See the next note here. 

® Even now a little clarified butter is essentially to be placed on the Dron for 
consecration; but no doubt Vakhsh^puhar means fat specially, as implying the 
sacrifice of an animal^ for which alone the Dron is essentially needed. 

It will be recollected that at Fol. 124, 11. 10-12 it is noted in Chap. XVI: App. 

B, 9 above, that the Dron B42S.e Service Is necessary at the dedicationof an animaU 

^ Some words of this signification are missing from the text- 

The whole text of the following Appendix is transferred here from Fol. 128, 1* 

20— Fol. 130, 1. 6. ^ 

® Pasu^azangh or azangha which maybe derived from az^to lead, to drive. 

® Or, ** a driven animal.^' ^ The usual form is 

® This would be the proper position of the animal to be presented for dedication. 

® Av. ; Pr. C*. The hollow seems to have been needed not only to 
receive the urine and droppings of the animal, but also to accommodate the slab 
on which the animal was to stand. The statement here makes it evident that the 
offering was made in an open space* 
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placing the slab.* But if the hollow be not dug the slab may be 
hurtful.* 

4. From the very commencement, one must set both the forelegs 
129 A X<of the animal)) towards^ the sacred apparatus^ ; and one should be 
made to hold it thus up to the end «of the dedication)). 

5* One should keep some sort of bond ^ round « it )), and one 
should throw up 2 nooses ® « thereon. And )) as things must be neces- 
sary for keeping it « still )), one should keep around various sorts of 
ropes ® « therefor )). 

6. One should excite ^ it by the saw-toothed ® knife ® with forty® 
angles,* as is manifest from : Chathw^xr-satent-gaosYiem frd-yazdmaide 
t We attach value to the Forty-angled « Instrument )).’ 

7. At those 3 « recitals of » Yathd Ahu Vairiyd ‘ As is the Lord^s 

Holy Pleasure/ « one should perforni )) 3 and 6 and 9 « manipulaticms 

^ Bdleshn (?); cf. Pr, L^h=cnshion, 

The slab seems to have been needed to protect the grround from the hoofs 
of the animal. 

2 Or, “ may be hurt/' 

The hollow seems to have been dug large enough to receive the slab, in such a 
way that the surface of the slab would be on the level of the surface of the sur- 
rounding ground'. If the slab were above the surface of the surrounding ground 
it could be a source of inconvenience and obstacle, which was to be obviated. 

^ Or, “within the Sacred Precincts.’' 

^ Ayiwyahan ; Av. ® Garth; Pr. knot. 

Otherwise the sense would be, “ one should keep a sort of band round it and 
throw up 2 knots to it/' referring probably to some rite, 

® Nawartand (?) ; cf. Pr. ‘t)-^“to twist* 

The general sense is indicated; but the exact things required are not plain. 

Kalacheshfiy lit.=“ must scratch with." 

® Kartm> It seems to have been an instrument for slightly exciting the 
animal for dedication while announcing it in prayers, thus intending the animal also 
to have an awakened consciousness at the dedication. 

® is manifestly wrong for '^1* which again more correctly 

should be (arhain gush) where represents in writing, the number in- 

dicated by the figure^. The number meant is evidently “ forty " as the Avestin 
text signifies, and this again refers to “corners or teeth, not to ^‘fingers." 

TD has “4" but as three acts are mentioned here, HJ is apparently 

correct. 
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with that instrument )), before (( or )) after « and )) more « or » less,* not- 
withstanding that Afrog said : Verily even one * may be allowed. 

8. Vakhshaphhar said : Indeed, whether it is proper « to perform 
them )> before <( or » after « and )> more « or )) less, is not clear. 

9. « Raoshan ))* thought thus that « excitations occurring )) 
before ((or)) after could happen that way, just according as, when^ it 
should be necessary to excite ® « the animal )), one might excite® it more 
« or )) less/ 

10. More and less^ <( manipulations can be only up to )) 17® or 129 B 
Up to 19/ 

11. At (( the expression )) Khshathrmchd ‘and the King- 
dom ^ of the third (( Yatha Ahfi Vairq;6 » one should give up 

the knife.*® 

^ It may seem that 3, 6 and 9 indicate the numbers of manipulations completed 
at the end of the 1st, the 2nd, and the 3rd Ahunvars, having three for each ; but 
this does not appear to be so ' as it is mentioned below that the numbers that are less 
and more than the total of the manipulations here, are 17 and 19, the mean number 
can only be 18, and this is the total of 3, 6, and 9. See again notes 7 and 9 below. 

It must be noted that VakhshSpuhar doubts the propriety of allowing the 
manipulations to be less or more, or before or after. 

2 It is not plain whether he means one at each Ahunvar or one’^ 
altogether. 

Still again, if Afrog were not to be at such extreme variance with the rest, the 
translation would be; — (the excess or defect) is allowed (to be of only) one,’^ 
and this would agree with the limit of excess or defect mentioned just below. 

^ This name must have dropped out from the text owing probably to the 
mistaken idea that it was simply a repetition of the previous word. 

^ •- should be as in TD. ® should be s should be 

If, when it is stated below that the knife is to be given up at the expres- 
sion Khshathremcha of the 3rd Ahunvar, the knife meant is the saw-toothed knife 
itself, then it will be plain that whether the manipulations be more or less they 
must all end by that expression; hence evidently if they are to be more or less, 
they must be begun earlier or later than usually to finish by the same time when 
evenly continued. ® TD gives 16. 

® As the total of the 3+6 + 9 manipulations properly to be performed would 
be 18, the numbers 17 and 19 indicate only one manipulation less or more than 
the proper number. According to this statement lesser and greater numbers than 
these cannot be proper. 

If it is not understood that the plain knife also is held at this time, the 
reference here must be to the saw-toothed knife. If both were handled, both must 
be meant. 
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12. The saw-toothed knife « should be held » ^ in the right 
«hand)), and the ((plain)) knife in the left/ so far as (( this is)) not (( to 
be held together )) with the saw-toothed knife.* 

13. (( If )) some place (( on the animal’s body )) be wounded by 
the saw-toothed knife, that cannot be allowed to pass. (( But if )) it be 
(( simply )) pinched ® that may be allowed. 

14. If (( the animal )) be wounded or smitten * owing to ((one’s )) 
doaing, that cannot be allowed to pass. 

15. If (( the animal )) die by ((manipulations with )) the saw-toothed 
knife, that cannot be allowed to pass. 

16. If (( the animal )) be not excited ® by the saw-toothed knife, 
that cannot be allowed. 

17- If one hold (( the saw-toothed knife )) in the left hand, that 
cannot be allowed. 

18- If at the time ® of bringing (( it )) one take it away, that can- 
not be allowed. 

19, And just when (( one )) ought to take up the cup ((of the 
Hallowed Portion of fresh milk, one )) put it down, that cannot be 
allowed. 

20. If one be a unit ’ in a (( priestly » sitting,® and if one depart 
from (( one’s )) place, that cannot be allowed. 

21 1 Behold, it is not allowed (( to have )) the saw-toothed knife 
along with the plain knife ® ; though of course the saw-toothed knife is 
not (( characteristically )) different.^ 

* Or, “placed on the right (hand side), and the plain knife on the left.” 

* According to a statement below at Fol. 130, 1. 1 both were held in the right 
hand at some time, though that view appears to have been contested by soma. 

® Or, "scratched.” The word might bo read makhazar ox makhtzdar, and 
traced to bear relationship to Pr. .yi®^==a spur. 

* TD has which may be read maarik, and compared with Pr. 

smitten, and traced to Av. ^"(“to die. ® Siturg ; Pr. vir*-»=passionate; excited. 

While it is made incumbent not to hurt the animal, it is considered necessary 
to excite it a little to make it specially conscious at the dedication. 

“ » TanWx.i^. s Lit. “union.” 

® In the case mentioned just below both are held together, 
both must be called “knives 
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22. There is one who says thus: Verily, the saw-toothed knife 130 A 
would after all be with the plain knife when one would hold « both )) 

in the right hand*^ 

23. There is one who says thus : Indeed if, in any case, the 
saw-toothed knife be with the plain knife when one holds it in the right 
hand, that is not to be allowed*^ 

24. If indeed a wound bleed® down the head « of the animal )) 

one should then wash it clean ; because, if « the blood )) \rere to fall 
upon the sacred Bars6m twigs, that could not be proper/ 130| 


CHAPTER XX 


ON LIBATIONS TO THE TIDAL, STILL, AND 
STREAM V^ATERS 


L Chavat^ nd ape^ frdtat-charete'^ ^^hdudrindm^ payangMm 134 ^ 

^ It seems that in some manipulation it was requisite to hold both the knives 
in the right hand, though the following critic appears to opine that that was not 
lawful. 

2 If be wrong for the translation can be, " then that must be 

allowed/’ ® Tac/ref, lit.«“ flow^\ frona Av. 

^ As only the forelegs of the animal are placed at the sacred apparatus, the 
only wound that might bleed down upon the Barsom there, would be that which 
might occur somewhere on the head. 

When it is ordained here to pay scrupulous attention to a wound on the head 
only, it must not be understood that wounds on the other parts of the body w&ce to 
be neglected* As we remember that not the least hurt was allowed to this animal 
it is evident enough that proper care was to be taken of them also. 

Here ends the text which is transferred into this fdace from Fol, 128, L 20-— 

Fol. 130, 1. 6. 

® This is a completer form of the usual 

The presentations here specified appertain to the Holy Saps, as represented 
in the several waters on the globe, and indicating the fluid principle of Holy 
Vitality in the universe, associated with the beneficent personal magnetism and 
glory. ® Thus corrected. See the text below. 

^ Dative, singular, feminine of the present participle. Paras* 

maipada of It is remarkable that the special feminine base in w is not 

used here, and under similar circumstances the same is the case in Yt. VIII, 41, 

Yt. XIII, 14, and Yas. LXVIII, 6 ; whereas Vend. Vb 39 uses the special base 

in ■* 


r 



328 nirangastan, book ii, chapter xx 


paiti-bardt? How much of the wines* and the milks* shall 
one present to the tidal water ? 

2. Yatha tasta^ zao^rb-harana^ ; As much as ((Can be 
held by » a chalice for holding ((the fluid of » the Hallowed 
portion ® ; 

3. Aat tuirinUm* yatha thns ® khvdrewtz * methws-feij/tno * ; But 
of pressed curds,® ni.e.y>, cheese,* ((one shall present)) as 

135 A •T'^uch as 3 morsels*® (( measured » by the cup** for dis- 
pensing mixtures**; 


^ Darmesteter simply renders de lait liquide. 

^ Neuter, instrumental singular. An accusative would have been better as 
the words are governed by Yatha. 

® Cf. Visp. X, 2. It will appear from below that the quantity of these things 
is to be half of this in the case of still water ; and that is said to be three times the 
measure for dispensing mixtures ; hence the chalice would hold six of those. 

^ This is a rare word in the preserved Avesta, and is transliterated tir and 
translated /)a«ir=cheese. Darmesteter recalls the Greek rvpor, 

® This is an indeclinable base. 

® Thus H J ; TD has Khvarethema which reading Darmesteter prefers.. 

Accusative plural or genitive singular of cf. a similar form \*f^**^ 

Ervad Kanga takes the base as 

® Tracing the word to the radix ^^v=to apply strength or pressure, 

s Pr.^. 

The reading of 5{po* is not quite certain, but the Pahlavi rendering 
of the Avestan of Vend. V, 51, seems to favour in that case the reading 

Ap^eshamak or Ap-shamak^SL draught or a liquid dose. This has lead Darmesteter 
to read the word Apishmak and to translate it ^‘a draught’*; “a mouthful.*’ Dr. West 
however reads the word Av^gamako = a water cup, a drinking cup. Elsewhere 
the word has the form which has a seeming reading Ap^sitnak. But here 

at any rate the Avestan equivalent of this term, favours the sense of 

** mouthful,*’ or ** morsel.** 

It will be recollected that the word has occurred before at Fol. 50, 11. 21, 22, 
25 ; see the note 10 to Nir. I, Chap. IX^ 3 there. 

Gotntzak-hakhsh. Darmesteter renders from the vessel for mixing and 
portioning,” and elswhere defines it as “ the vessel for mixing the ingredients of 
the Par^hom.” In this he is guided by the comment in the Pahlavi version of 
Vend. XIV, 8, where the term is explained as signifying ‘ the cup into which the 
extract of the horn and of the urvar&m is received from the mortar.*’ 
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4 . Aat yai)xa dcia^wdro asfi ^ tnasd, ainikem ® ndzdo-* 

Whereas of nutriment, « », liquid food,® ((one shall pre- 

sent » as much in quantity as « must fill » four Ashti ® fiuid- 
measures * wide at the top. ^ 

5. Chvat nd ape armaestaydi* W^^dtddritiMm payan^hatn paiti- 
bardt? How much of the wines and the milks shall one pre- 
sent to the still water ? 

6. Yath.a thr»s Yhyarema^ raethwi^^-bajind ; As much as 
3 draughts® ((measured)) by the cup for dispensing 
mixtures ® ; 


If the Pahlavi rendering of Av- tuiri is correct then the indication of its qnat^- 
tity by a liquid measure must have been for the sake of convenience only. If 
however the measure was directly connected with the substance “cheese,’ then the 
expression might be rendered “ 3 strainers for separating the coagulation” on the 

guidance of the radices ^'‘r=to injure, to strain, ^•'^•‘=to change, and 
separate, though of course that meaning will hardly suit below. 

^ The text wrongly has 

2 The word must be in the neuter gender. 

3 The text has and TD has But the Pahlavi rendering <*!'> 

suggests •-5q*“=crest r face- Cf. >^!^lo=-rK)-la- 

* Neuter, nominative jdural. It must be a short form of {>“i*}.»=spacious ; cf. 
Yt. X, 44, 

s Darm. recalls gam baoiryam, and suggests that it might signify “ uncooked 
viand ” as against cooked viand”; but that appears doubtful. 

3 Ap-ashtak (?). We are not acquainted with the last word except perhaps in 

given in the Avestan-Pahlavi Farhang to indicate a small span 
of about 6 inches. It must be noted that translates ‘WO* or brick,^^, 

elsewhere ; but this fact cannot be brought to help us in the case in hand, To 
Darmesteter it seems to be a measure of length. 

Ninik or Vintk-z&yeshn (?). The text has which might be read 

vazayeshft from Av._if-^^-to be wide. Were the word to be taken as only an 

attempt to transliterate the Avestan word in the text, then it must be read «a- 
zayeshn which would suggest a sense contrary to that of the original. Darmesteter 
reads vinig nazaytshn, but cannot translate. 

® The text has armaestaya which is corrected. 

® See notes above. The text gives raethw^f* 


42 
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7* Avi^ -gvrvftetn pitutn^ gxxthydt; « And » on© sha.ll ta.ke* 
the nutriment « i.e - », the liquid food, contained ® « in 
something » ; 

8. Fra-darta-(Adt tuirindm fra-darayHt- « And » of pressed 
curds, (( *.e. », cheese, one shall hold* forth «a quantity)) 
placed* « on something ». 

B 9. Ndvoyciydi ith^i dps; Xhe same® ((should be the quanti- 
ties » for stream ® water ; dot vAvayaydi (( ap& » but as regards 
stream water aHdva^do* Frah'sxxta ddslta^ niaso paiti- 

6af5it.” Without incurring sin may the Frabortar priest 
;« whose function is to set forth things » present (( only » 

half as much hereof,” verily, as having been weighed out” on a 
balance ” and held in a skin.** 


1 'Tj) ]jag 2 The text wrongly has paitim. 

* Darmesteter renders “ Let one plunge into it and draw out... 

4 Darm. simply renders ** Let one hold as much of the cheese. 

The sense in both these cases seems to be that the things are to be borne in 
proper vessels. The quantities however are not clear here ; but it is mentioned 
below at 11. 29-30 that still water takes just half of what tidal water takes. Tidal 
water of course refers to the sea, and still water to the lake. 

® I.e., the same as for still water. 

® Or, “ navigable ” ; but the classification apparently distinguishes seas, 
lakes and streams. 

Cf. Afrin. Gah., 13. * Feminine, genitive, singular, 

» Perhaps to be derived from ^=^to bite off; but Darmesteter's suggestion 
that it may be for dvastra derivable from j^=two, is worthy of consideration, 
especially in view of his comparison with the Greek fifvrf/ws. 

The text has simply haro. 

This option is allowed because streams are estimated at half the value of 
lakes. And it is allowed to offer it also the whole quantity that is offered to lakes, 
evidently because stream water is running water, and hence, intrinsically, has 
greater value than lake water in that respect, and thus equalises the apparently 
greater value of lakes. 

Bokhtak; Av. apportion. Sanjah; Pr. balance. 

Or “shell'’; Pr. ^5A*«jJ=skin ; shell. An objection might be taken to our 
having preferred to understand the receptacle to be of skin ; but sections 12 and 14 
below appear specially to refer to skin* 
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10. This is manifest from the text of the Holy Wisdom as con- 
cerning the most ^ adverse * opinion,^ that in respect to this case « it 
must be quite » evident that the dish bearing the Hallowed Portion * 

« is made )) unclean.^ (( Whereas » from the Twentieth® Book it is 
manifest that the dish bearing the Hallowed Portion « remains )) clean 
verily when the dish is full with liquid food, inasmuch as the liquid 
food is with the least ® « added )) water full « of it )) even to an excess/ 
as « the text says » : Frddhasta ® dzdo? ‘ Excesses « are these U' 
littlenesses.’ 

11. The still water is taking things in half « the quantity )) of 

what the tidal water is taking,’* especially of the liquid food, inasmuch 136 A 
as liquid food is with the least « added » water full of it even to an 


^ Chakhikist-tar \ Pr. contend. 

^ Dina as in TD, 3 constituted by various offerings* 

^ A-patiyap as in TD; HJ has patiyap- 

It must be noted that this and what follows immediately are simply notes 
appended to the subject treated above. 

® Vistum. The Husp^ram Nask is said to have had sixty -four Fragarts* 
But whether twenty or more of these belonged to the Nirangast^ln Division is not 
clear, as it is also not clear whether the number has a reference to all the books of 
the whole Husp^ram Nask, independently of its several divisions, or to the 
Nirangastan division only. ® Vit ; Pr. little. 

The signification here has a bearing upon the sense of the term Burl in 
view of our translation of liquid food it must be meant that the particular 
liquid food being excessively full of water, is too thin to soil the vessel. If Bur 
were not to mean so, but were to signify something solid, then the sense would be 
that it being a viand with so little water as to reader this excessive even with but 
a little more of it, it would be too dry a viand to soil the vessel ; but this meaning 
does not suit the word here nor previously. 

® Corrected from of the text ; cf , a similar form The 

word is compounded of 

® Nominative plural of azangh, corrected from of TD and of HJ* 

Le,j though such things are in themselves very little, they become excess* 
ive where they are not wanted. 

is for 

Evidently because the lake water is allowed half the value of the sea** 
Water. This fact is here stated to remove the uncertainty that is left above con- 
cerning the quantities of the offerings of the pit and the cheese to the still water. 
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excess;^ and ’« it was » for this particular reason that (( above », in 
the case of the stream water, ^ « there was given » the sacred com" 
mandment « that the offerings )> are to be weighed out on a balance 
X( to determine their proper quantity »/ 

12. As regards the skin, it is evident from this place that <( it is 
considered )) clean, inasmuch as it is to be placed on the balance c( for 
weighing the liquid food in ».® 

13. It is evident according to the Twentieth Book, that skins 
can be « utilised » for « making » all sorts of receptacles^ for 
liquids.^ 

14. The liquid food must be (( held )) in a skin because with the 
least « added » water it is full of it even to an excess.® 

15. « The text » A-vaSzd ^ pasunt ham-pukhdhem ‘ With- 

out incurring sin « may one offer the produce of )) ® an animal of ^ one 
of all the five kinds * ^ expresses indeed this essentially, that one 

^ Still waters are always considered in the Holy Scriptures to be never so 
good as running waters ; and so any addition to the quantity of still water was to be 
as much avoided or restrained as possible. 

should be 

® This is an evident conclusion; for if the skin were not considered clean 
it would not have been allowed to be used for weighing in it an object of ofifexing. 

^ Duilahth for Duilabthay Pr. a pail; — water-wheel. 

The Twentieth Fragart seems to have treated of vessels and receptacles, 

® The pit is so very soft and watery that a skin receptacle must specially 
be convenient for handling it : because it can be tied up and made completely 
secure in it. 

® Thus in TD. This whole text recurs below at Fol. 138, 11. 9-12 where the 
reference is to the animals from which the sacred milk is to be taken; and hence the 
reference there cannot of course be to fish; still, in view of the arguments in note 2 
and in note 3 on next page, fish must be intended here. 

Ham-’pukhdha has this whole meaning. 

The five classes of animals are mentioned in Visparat I, 1, and Yt, 
XIII, 74. They are (1) those living under water; (2) those living under 
ground ; (3) those that are winged ; (4) those moving with bounds ; and (5) those 
of cloven hoofs. 

It is evident that any one of these five kinds of animals cannot be fit for 
dedication or for 4he presentation of its produce; a wild beast or a raptile 
which both represent two of these classes? cannot be suitable for this purpose ; 
indeed only ^hose of the useful kinds can be utilized thus. 



LIBATIONS TO THE TIDAL, STILL, AND STREAM WATERS 333 


may present ^ fish ^ « also )). 

16. When there is fish ^ for presentation, then the water of 
streams « does » not « come » into <( any distinct )) consideration.^ 

17. ((While offering them up to the several waters )), fresh ^ 
milk ^ should not be ® filled together ^ with the sanctified water, and the 
sanctified water should not be ® filled together ^ with fresh milk. 

There is however one who says that fresh milk can be * filled 
together ® with the sanctified water.® 

18. Concerning the cheese (( which is to be equal to )) 3 morsels^ 

in quantity, Afrog said verily thus, that it is requisite that one should 136 B 
hold up the offering ® that is for pouring down,® together with the 
sanctified water (( simply ; for », it cannot be fit if one hold it with 
<( such stuffs as » the juice® of figs.® 


^ Av. »»*=to present in thankfulness. 

^ Mahikdn, The word may also be read mxshikdn *= sheep ; but it is 
evident that some kind that would be unusual for dedication is meant here; and fish 
was considered fit according to Fol. 114, 1. 26. 

^ Evidently because fish being congenial to waters of every kind, its offering 
may be equal in every case. 

Fish might have been offered alive; if not, its flesh could easily be devoured by 
the fish or other creatures that might be in the several kinds of waters. 

^ Jiv, ® Anhdreshn* 

® If iKj be read dtn and if pdtiydp indicate “ physical cleanliness the tran- 
slation may be ** Religiousness cannot be accumulated by means of physical cleanli- 
ness, etc.”j and it may be meant that one may be religious not absolutely through 
being physically clean; and one maybe physically clean not absolutely through 
being religious. Hence it is that the religion of the Avesta preaches both physical 
as well as spiritual cleanliness. 

This beautiful sense is reluctantly given up before that preferred ; because this 
fits better into the contexts and can be specially connected with what follows. 

^ Or, “ what will fill 3 strainers (for draining the coagulation)/' 

® Faru~ddk or faru~dahak ; from Av. 

® Shxrak an}ir ; Pr. 

One may be misled into offering such things by the erroneous notion that some^ 
thing more delicious than mere plain water must be specially meritorious. But clean 
water represents all drinks whatsoever, and is not only the most delicious fluid really, 
but is also perfectly innoxious to the several waters to which the offerings may be 
made. 
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136, 
L 28 


118, 
1 . 6 


19. All things should be managed well up to « the text » 

chtthrewchit ‘ ‘ evidently enough,’ when the function « is com- 

pleted )) on everything.* 

20. The swiftest ® « water )) would be such that the quantity 
of the Hallowed Portion which might just come to pouring * would 
<( immediately » extend to 10-fold « occupation of itself )).® 

21. The stillest' water would be such that it would stand still 
« though there might be poured on » even lO-fold of so much as might 
(( conveniently )) go « at a time » into a certain point ^ « in its surface )).' 

22. There is « however )) one who says thus that the swiftest 
« water » would be that which would ® rush in a moment ® on to 3 
steps ; « and » the stillest « water » would be that which would not leave 
(( at all » the depth“ of its bottom. “ 

CHAPTER XXI 

ON THE KINDS OF THE MILK FOR THE HOLY 

SERVICE 

lA, Ratufris ndirikaydo hehrpaydo n&it payangho, Neither* is 
(( the offer’ing » of the milk of the body of a woman of 

^ This must have belonged to the text recited at the offering, at which the 
function of offering things appears to have been completed, 

» Until there remain things to be manipulated at the function, one should not 
be the least slack in minding them well. 

* Tachakist-tar ; would be better than • 

* Bareshn', Pr. u>*^j^=to shower. 

* I.e., immediately a quantity were poured, it would be carried to a space 
ten-fold of that which it would have occupied had the water been perfectly still. 

® Armhhtist-tar- would be better than 

’ Buran; Pr. J# j.>J=the point of a nail or some similar object. 

* I.e., even then no motion would be perceptible in the water. 

» Gokaret, probably from rush away from a point in a 

moment, or from b^-J?=to cut away at a stroke from a point. 

10 Fariit ae b&n. Otherwise, “ beyond its source.’’ 

11 The first two sections below are transferred here from the text of 
Fol, 118, 11, 6-23, which is isolated there but can well join up here, 

1* The text has hehrfa ; but see TD below. 
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spir'itual merit in* the Divine Service,* — verily indeed as even the 
milk is to be such as must be meritorious, »oit sun6 hehrpaydo payangho. 
nor is in spiritual merit « the offering » of the milk of the body 
of the « female » dog * ; — 

2. Afrog said : Verily, no defect * can be allowed to pass 
herein. 

1b. — ratufris vehrkaydo kehrpaydo* payanghasc\ya hadiha v^spa- 

namcYxa daevayasnanam tanupmthandmcha, ha\ih.ra haodho ^ anghat^ 118 B 
fraourvaesyd.^ (( although indeed the offering » of the milk 
« even » of the body of the she-wolf « is regarded to be » 
of spiritual merit for the sacrificial service' among all the 
demon-worshippers and those ingrafted with sin in their 
persons,notwithstanding® even that their « animal's)) sanity’ 
may have totally vanished, so that it may have the end of its 
tail cut off (( therefor.*** And hence it is that )) they keep « such milk )) 

on the spot for the « sacrificial )) function.** 118, 

1.23 

^ Pann tarskasih, 

2 In its isolated place in the text it might appear strange that this passage 
should recount only some unlawful kinds and not mention at all the lawful kinds ; 
but when transferred here and joined up to the text which follows, that difficulty 
vanishes, as a following section recounts the lawful kinds*, 

^ Band (?) ; Pr. fraud. 

^ Thus TD; HJ has kehrpacha^ 

® TD has and HJ which would be the instrumental 

singular of 

® Thus corrected, Tarskasih^ 

® The original hathra which is rendered levatm^^n has this force. 

» Bud, 

The tail of a mad dog or a dog that might bite without barking was to be 
cut off if it bit a useful animal or a man for the fifth time ; see Vend. XIII, 34, 

Does the text here suggest that wolves were domesticated among the Daeva- 
yasnas ? As the dog itself is a species of wolf, this would not be improbable. In 
that case a mad wolf might have its tail cut off for a similar reason as that for 
which a mad dog had to suffer, and especially when it might fall within the juris- 
diction of the Mazdayasnas* 

The force of the statement in the text is the indication that the Daevayasnas 
were using for sacrificial service the milk even of a wolf of far advanced madness, 

Kartak^ 
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3* Aipi ^ ’-jaghaurvatam* aspayanamoha payanghanty gdvayancim* 
cha, mae^hinanamzha^ huzinammcha.^ Let ® one « therefore » 
always daw® of the milks of mares, and of cows, and of 
ewes, and of she-goats for the fresh® milk for the Holy Services.® 

4. « It is )) clear enough from the text ^ of the Holy Wisdom ® 
« as to )) how much out of this is required u in every particular 
instance )), 

5. Soshans said : Behold, even (( the milk » of the camel® is fit. 

6. Afrog « however )) said : Verily, the opinion ® of Soshaws in 


^ This whole text is found in Vend. V, 52. 

* Thus in the text. It is the imperative Atmanepada third person singular of 
the frequentive of the root «^1^5<5i=to hold; to take. The •* before the verbal termin- 
ation is the •• of the frequentive. In the Vendidad the word appears in the shape 

is traced to the root conjecturally rendered boiling" 

by Darmesteter, This has forced scholars to understand it to be a genitive plural of 
an adjectival form of But when so taken, the whole of Vend. V, 

52 is left without a verb. Very probably therefore an error has been committed 
there in reading the word thus. Our reading and solution here remove all such 
diflSculties. 

^ HJ here and texts of the Vendidad have TD has 

* Thus our text. The Vendidad texts read 

® Doshat; lit.— let one be milking" ; Pr. 

The form of the word here clearly yields this reading. . The forms in the 
Vendidad texts however are diflferent, although it would not be difficult to trace our 
reading there also. Dastur Darabji^s attempts there have yielded vakhshdad=^ 
^‘boiled" and adehiad—"' ma.y be given." 

® Jiv expressed correctly in PS.zand. 

This expression may also be conveniently taken with what follows, 

* Avisfdk, 

® The text gives the Huz. Jamald which has this meaning. Although we 
have construed its implication below, still what follows makes no direct mention 
of camePs milk, while the ass is named. Indeed it would be possible to secure the 
sense of ass ** here, because the Huz. Jamald can with a very slight modification 
become hhafnara=^dLn ass. 

* = Av. • =to suppose* West elsewhere readers this word 

u 


computation." 
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this « case )) is not right because (( this milk is such as » will ‘ have 
caused corruption ^ (( in every instance )). This he makes clear from 
the text : Taurva * paydo ® bavAt ® aspaydatcha ^araydatclia * 
' Spoiled would become the milks from the mare and from the she>ass 
« through mixture with the milk from the camel )).’ ® 

7. Dat-Veh said : Verily, as one’s aspiration ® « must be 
towards )) meritoriousness,' so only when one spurts * « the milk »: 
quite like a spray,® will it really be proper ; for, it is not proper to 
hold it « merely 


^ Nast yakavtm^nef, 

^ Thus in TD; HJ has It is adjective neuter nominative plural* 

It must be noted that such forms in adjectives are rare, but not altogether absent ; 
cf* which is similarly formed by the addition of the primary suffix to the 
root, 

Darmesteter thinks that this word is the masculine or the neuter form of tuiru 
and renders it to mean “ cheese accordingly ; but this is surely erroneous. 

® It must be observed that paydo is plural, whereas bavdt is singular, 

^ The text has but cf. Yas. XLII, 4. 

® If the reference above were not to the camel’s milk but to that of the she- 
ass, the sense would be, “ Spoiled would become the (mixed) milks from the mare 
and from the she-ass/’ 

Darmesteter’s translation, " Cheese can be produced from the mare or the 
she-ass,” is evidently erroneous, because, this quotation is cited to yield a contrary 
sense which such rendering does not give, 

® A imit^ 

Kitfik may be adjectival. 

8 Rdtunet. o Tdk. 

It seems to signify that as man’s object in making an offering is to perform 
a meritorious act, it would be proper to indicate the sacrificial spirit by using up 
the things for presentation in the act of offering itself, and not by keeping them for 
after-use. Thus the milk for offering is to be spurted in sprays into the water, 
and not to be simply held forth during service- 

It does not however appear as essential that things for offering are always to be 
wasted to the elements. They may best be consumed by those participating in the 
thanksgieing service, whenever that may be possible, or even may be given away 
to needy men and creatures. 
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CHAPTER XXII 

ON THE PROCESS OF MILKING IN THE HOLY 

SERVICE' 

1. When one is to take the fresh milk, one must proceed towards 
a faultless ^ « milch )) animal, and one must recite the « following ». 
text of Holy Wisdom on « that » faultless ® animal : — 

A^hem Vohu 3;* a The Praise of Righteousness 3 times » ; 

137 1B Fravardne ; M confess myself 

Then one must glorify whatever period of the day one may have 
:« while reciting, and recite onwards )) : — ■ 

Geus Tashne Geus tyrune ‘ for the Maker of the Living 

World, for the Spirit of the Living World ’ ; 

2. « Then )), in the case « when there is » one animal « for milk- 
ing, one must recite onwards thus )) : — ■ tava Geus Httdhdonghd urune ® 
‘ for the spirit of thee in the Living World of Good Nature,’ — 
and when two (( it should be thus » : — yavdkem ® Geus « Hudhdonghd 
umvdihyay)'' ‘ « for the spirits)) of you two of the Living World, 
'« of Good Nature — and even when there are more, « the general 
form of the formula )) is not to be different ® ; (( and then one must 

recite forwards )), — khshwfl■oth?'^^ ® ‘'With the establishment 

of the Holy Concord ’ . 


^ The Avestan passages bearing on this theme occur so late as to occupy §§ 
11-13, below, 

2 A-sariya. 

3 is wrong for {a-sariya). The word as it is may be read airth 

^nobleness; but this abstract sense will not suit the context. 

* These formulas are even now recited for the purpose indicated here ; cf. 
Ervad Tehmurasp’s Yasna with the Ritual, p. iv of the Preparatory Service. 

5 The text wrongly has lirunb. 

8 Second personal pronoun, genitive dual. 

The modern texts wrongly give urune, but a dual is evidently wanted. 

8 Of course not without the necessary modifications of this text. When 

there are more animals than two, this text properly would be, khshmakem (or 

yusYintakem) G^us HiiAhaon^hb urvL\bibyb...’ . 

8 Khs\maoih.ra, yasnaicha, vahmdicha, etc., and Yatha Ahu Vairiyb Zaotd, 
etc., as usually occurring in similar formulas. 
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« And thus » one must take up the special formula for opening 
the function (( of milking )). 

3. Then one must recite the words : Asha-Sara manangha^ 
‘ With meditation in accord with Supreme Righteousness’; and « on 
doing that )), one must come to all the animals « one after the other, 
and milk them with the words » AAia-Sara vachangha,^ Asha-Sara 
shyaothawad ‘ with announcement in accord with Supreme Righteous- 
ness, with action in accord with Supreme Righteousness.’ * 

4. If one were to recite the ® text of Holy Wisdom ® more and 
take the fresh milk less, that would ^ not be proper.* (( Similarly ». 
if one were to recite it less and take « the milk ». more, (( that too n 
would ® not be proper.® 

5. If on milking® in’’ slender sprays one by one ^ « the milk )). 
were to fall under, that would not be proper. 

6. If on the collision ® of two sprays ® (( the milk )) were to fall 
under, that would not be proper. 


^ These words are also found in Srosh Yasht, § 4. 

^ At present while pronouncing the word Ashem before each of these three 
expressions, one jet from the animal’s teat is shot out on the ground, whereas on 
reciting each of the three expressions one jet is received into the milk vessel. Thus 
altogether three jets are shot out on the ground and three received into the 
vessel. 

After that the priest stands up and recites two Ahuna Vair/yas, and the text 

Yasuemcha vahmemcha afrhiami Geus Tashne Hudhaongho urune 

with modifications according to circumstances as indicated above. Then he passes 
his hand along the animal’s back and recites the text Hazangrem baeshazandm 
baevarr baeshazandm, once aloud, and once in undertone^ Having done that he 
takes the milk vessel to the place of ritual and puts it aside. 

® HJ has Avistak. ^ HJ has ; TD has 

° The text has which is sometimes a double negative to be read 

as a4a-shdyat and meaning is not improper which might be taken by one to be 
the sense here also. Sometimes however the word seems to signify a plain 
negative sense only, and then, it may be understood that two negative prefixes are 
put together simply by way of force, or that the expression must be ioiaeld^ 
shdyat, meaning, ‘‘surely that is not proper.*’ 

^ Dusheshn. Tnnok ak tunoh; cf, Pr, § nder. 

® Khafr^7ieshn, ^ Tdk. 
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A 7. If there were to result^ a wound to the teat * and the udder® 
by the hand, that could not be allowed. 

8. If a change® « have entered the milk )) through taint,® then 
that should not be allowed at ® all.* 

9. If the colour « of the milk )) have changed, and if it have 
changed owing to the grass « that the animal may have eaten,® or » if 
it have changed through « the animal’s » pregnancy/ then that could * 
not surely be fit ® « for use ». 

10. If « indeed ». it have become « so changed )) before the 
Thanksgiving Service, then that could ® not evidently be fit ® ; « but » if 
it become « so changed » after the Thanksgiving Service, then surely’® 
that can be allowed’® « to have been so used )). 


11. A- vaezd pastim h&tn pukh^hem mananghd^^ ndit payanghd ... 

. Without incurring sin « may one take the milk of))’* 


^ La should be omitted as in TD. 

^ Pistan ; Pr. 

® Vashtakih, 

^ The word here appears as : but elsewhere we find the form- 

which is read padvishak by West, at Shayast Lfi-Sh§.yast II, 7* The discovery of 
the etymology in this form at once justifies this reading and the meaning 

“contamination/’ which he has used there and elsewhere. Dastur Jamaspaji's 
reading and meaning “ necessity” cannot be supported. 

^ Mindavam-ach» 

® This seems to be the evident meaning here. 

Apbstamh ; Pr. = pregnancy. 

® It is possible also to take the sense as “ could not be unfit ” ; but what 
follows seems to favour the meaning we have preferred ; for, if such milk were 
considered fit, there would be no necessity of considering any such special circum- 
stances as are mentioned just below. 

^ The other possible sense, that could not be unfit,” cannot suit here in 
view of the arguments in the previous note- 

Supposing that no-HX3*» is for JW-HX) -•* Yet the apparent sense “that 
(too) must not be allowed ” may not altogether be unsuitable here. 

See note 3 on next page. 

The context evidently points to the milking of animals. 
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an animal ^ fully developed ® in vitality,® « but » not fat.* 

12. t/sch« shavo ^-gdvaydk * « And )) from beyond the 
water, « but », from in front of the Water,'^ with shooting® sprays® 
of fresh milk® khshcrvas vag\\z)\ibh antdi.n-barQit- and with the 138 
six’® utterances may one recieve it in. 


^ -“It is wrong for {Itita) =a sheep; an aninaal. TD has -*1^ a5- 

^ Pazd\ this word may perhaps be related to Pr. ‘>*}J=aged. 

Darmesteter rightly sees in this word the root ^crch='‘to cook"; ‘‘ to be matur- 
ed"; but he thinks that ^ukhdha: is here translated two times^ once by ^a«y=five, 
and another time \ys pa zd ; and this would not be impossible in view of quite a 
similar case which just follows in Fol. 139, U. 22 to 24 where the Avestan vldayat 
is doubly translated with akas-aomandy as well as with suUaomand^ Still it must 
be presumed just here that what he reads as panj may simply be an error for 
panfi’-achy inasmuch as all the five species of animals could not be intended 
here, not only because that would be absurd but also because that is contradicted 
in the preceding portion, and inasmuch as no special five kinds are mentioned 
anywhere here, 

® Mazg, Darmesteter has rightly seen that this word translates manangho; 
but he supposes that the latter may be corrupt for zemanangho = full of capacity 

to generate young ones; cf. of Vend. XIII, 50. This supposition 

however is not necessary, because manangho can be compared with Pr. ^i^=power, 
and may be traced to a root man = to have vigour. 

* It is meant that the animal must neither be lean nor plump, but must be 
vigorous and strong. 

® The text has ; and the nearest understandable form is which 

may be traced to = to proceed, to shoot. And the sense finds a neat place in 
the context. 

^ ^Instrumental plural of gavaya, an adjectival noun meaning ''jets or sprays 
of milk." 

It seems to signify that the milking should be performed not too much 
near the water to which the offering is to be made, nor too much away from it or 
having it concealed from view. 

® iRttyi9«=current, present participle of or which are synonyms of 
the root >t22' Darmesteter hesitatingly reads it Roshan, 

^ Gam which usually simply means “ fresh milk." 

If this word be read ashtak or hashtak, it must signify eight" ; but it 

may be corrupt for which is the Semitic equivalent of the Aryan = six. 
is wrong for or {milaya). 

The six expressions must be Asha-Sara manangha, etc., which have occurred 
above^ and which are uttered while milking the animals. 
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« Really speaking )), the utterances * are less than six.* 

13. Yatha noit aeiini ^ -ddUicha d-rishyan* ((And this milking 
should be so managed)) that they ((Who milk)) might not give 
wounds (( to the animals » through ® causing scratching ® ; 
thus for instance no wounds (( whatever )) must be caused to the sheep/ 
d zi® dim aefaesham baodhd ^ -/aifis dstdraiii.^ because in that 
case the sin of causing them sensible injury is incurred 
by® one.® 

14. Verily it becomes manifest that anaz ‘ non ’ 

is a sin indeed. 


CHAPTER XXII : APPENDIX 

ON OFFERING THE PREPARED MILK IN THE 
HOLY SERVICE 

1. Verily the time of bruising^* and beating “ things^* for the 
liquid food** is not plain (( here.’* But this much is evident that )) in 


^ See note 11 on previous page. 

2 This remark appears to refer to the utterances as really being only three 

expressions altogether. Otherwise might really have been read ashtak or 

kashtak= eight ; and then of course an objection could be raised to the expressions 
being called “ eight/^ though it is not plain how such a statement could be made. 

3 This word is strange ; but it may be represented in of Yt, XXII, 

13. This is doubtfully translated “ thou sawest" by Darmesteter ; but the meaning 
“ thou used to be grieved at ’’ would not be inappropriate there also^ 

^ The text corruptly has ^ as in TD, 

® Shakhul; Pr. to scratch. Mishtkan. 

® The text is corrupt here. ^ A d/w signifies this. 

The word is incomplete and does not supply sufficient hint for a restora- 
tion. Still it is plain that it must have a reference to some wrong treatment of 
the animals. 

Kavistan; Pr, 

^2 It is evident from the phrase Gant baoitydm used elsewhere, that milk 
must have entered largely into the composition of this liquid food known as bur 
in Pahlavi. 

Still, it is apparent that its preparation must have occurred at just the 
time when other things for the holy ceremonial were prepared. 
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the function of Srosh-Havan * « the Service of Life’s Early Morn in 
Honour of the Spirit of the Moral Order )) where they bruise ^ them, 
they should bruise them as ® much as ® must render ((them)) fit best ^ to 
swallow."* 

2. When they have been bruised ® and beaten ® as much as must 
be necessary for the purpose in hand, and when they have been bruised 
and beaten to that right measure which is manifest from the Holy 
Wisdom, then * alone can they be fit ® (( for use )). 

3. On ((reciting the text )) Yeinghe me ^sh4t hac\\d vahistem ... 

... ^ ‘ Whose highest excellence to me through Righteousness 

one should draw the Hallowed Portion two times altogether (( from 
the bowl of the fresh milk )); 

4. At Yesne ‘ in Worship ’ one should 

thrust® the Twig® of the Hallowed Portion® a little into® the 
bundle “ (( of the sacred Barsom twigs )) ; 

5, (( And )) at paiti — with ’ 

one should again hold with the Twig of the Hallowed Portion 
the liquid food as a whole ; and excepting that particular 


^ The Yazeshn Service performed in the Ha van Gah in honour of Srosh. 

^ Kupend ; cf. Pr. ^ Ae-chand, 

^ Khvardar ] cf. Pr, = to drink, 

s Kost ; Pr. . 

® is wrong for p* 

This text belongs to Yas. LI, 22 with slight differences in forms of words. 
It occurs again at Yas. XV, 2, Yas. LXIII, 1 ; LXV, 16; and LXIX, 1-3, Prob- 
ably however the reference is to this text occurring at Yas. XV, 2, for, somewhat 
similar manipulations are made there at present. At the words A shat hacha the 
milk is poured two times into a special cup from the bowl into which it has 
been milked ; and at vahistem yesne paiti the Leading Priest takes up the Twig of 
the Hallowed Portion, which lies on the cup, dips it into the milk that is poured 
into it, and passes that dipped end along the Barsom band for some time. This is 
probably a reminiscence of the offering up of the Hallowed Milk at this stage. 

^ ; see above, Nir. Bk, II, Chap. V : App. A, 11-16, and App. 

C, IV, 

seems to be for —bundle. 

Bara zak e aHum, 
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water' which may happen to be* in the direction of the north,® 

towards every other should one pour it there is one who says 

thus : Verily, rather should one spurt it towards that. 

6. Until the Sun comes high up just about overhead,® one is 
to hold the sacred Barsom twigs towards^ the direction of the Sun. 

CHAPTER XXIII 

ON THE EVIL RESULT OF MAKING THE OFFERING 

DURING DARKNESS 

1. Awtha Frahrnta zao^rdo* fra-hardit, Then* « only » 
indeed should the FrabortaP priest « whose function is to 
present things)), present the hallowed portions, atha Hdwna' 
139 B haotmn hunuydt^ « and )) then « only )) indeed should the 
Havanin® priest « whose function is to pound the Haoma )> 
pound'® the Haoma twigs,’® yatha havatvaethatatha: MS zaothrdo, 
yeinte raochahe,^^ noit ant3.vt temahe,^^ when either has been know- 
ing this as certain, viz: My'® libations’® here are sure to 

1 Otherwise, “ which may come (to) the water 

2 As the north wind brought sufiferings and calamities to the ancients living 
in the cold regions, they are said to have thought the north to be the home of 
demoniac and wicked influences. It is not impossible however that they had the 
knowledge of the magnetic forces of the north and had associated that fact with the 
above notion in some way. 

® When it comes exactly overhead, the G3.h changes; and at the time when 
the GSihs change no religious function can continue, besides the fact that when the 
sun is overhead, the attitude of one holding the Barsom towards him, must be too 
awkward to be allowed. 

* iri before is for ir ; and as it repeats the sense of it must be 
omitted as in TD. 

® The text erroneously has 

® lit iW" is corrupt for *3 iiW" see just below. 

Nominative singular of Havanan. 

8 .. The text wrongly has ® should be iriwy- 

wif ^itr is for tWir.J'* ■fr- Locative singular. 

la 1,.|5 i should be ^ ^ aS- 
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b3 gone through during daylight, not during darkness/ 

v%dydt^ z% ya\ha hoi^ ashis anghat ; « and when )) either has 
verily been knowing* and has had profited ^ — there is a man 
who renders — ^((either has been)) given to have profited ’ ® — that 
Blest Sanctity should surely be « resulting » from that 
<( Holy )) Sap ® ; 

2. V*ispanani zi ^ asraschintem ® parac\ia aeshayamanan^ 
daeva^^ raezante^^ upa tanthraeshu^^ a-srdvayamndt 140 A 

paiti Ahundt Vairiydu Because in fact they pour out to the 


^ Darmesteter renders the whole thus; — in order that the libations 

take place, prepared with the full knowledge (that the rite be accomplished 

exactly as it should be and at the proper time) ” He has thus taken 

vaethat as a noun form, but surely that is a clear verb. 

2 The text has vidayat, but see Yas, XLVUI, 9 where the words occur 
with but a slight difference. The verbal form is evidently potential. 

3 The text has which is wrong. 

^ Vid means both to know and to obtain, and both these senses 
are here taken into service by the Pahlavi translator. 

Taking up the following word along with what precedes it, it might 

be rendered; — men have verily been knowing and profiting — there 

is (one) who ” 

® This critic has evidently the form before him. 

® It must be remembered that in the Gatbic text has reference to the 

beneficent man and not to water, and that there the grammar is masculine dative 
singular. 

Darmesteter here renders “ because it must be known for whom might 
piety be.’^ 

^ HJ has TD has r^S' 

® The prefix a is for a ; cf. such forms as 

® A causal participle from == to shoot ; to throw. 

Accusative plural. The accusative indicates the goal of action, or some 
preposition is missing from before the word. 

The radix here preserved is to be discovered in Pr. j = to pour. The 

text has for 

Thus corrected; cf. Vend. VII, 79 where the same phrase recurs, 
Farkhesheshn ; Pr. ~ to dance. Darm. reads frai-dahishn. 
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troupe^ of demons the pouring^ of all things spurted^fop- 
wards® during obscuring^ darkness,* and without singing 
from the Ahuna Vairiyaathe Glorification of the Lord’s Holy 
Pleasure 

3. When one does not recite Yathd Ahu Vairlyo « the Glori- 
fication of the Lord^s Holy Pleasure then it is evident from the 
Holy Wisdom that when that happens in a Thanksgiving Service, the 
Holy Life Flame (( becomes » the most afflicted.® 

4. And after alb it has been said that in the case when the Lead- 
ing Priest does not manage well the text of the Holy Wisdom, wher- 
ever he might go and at whatever ^ time might he pour out ((libations)), 
he assuredly (( becomes therein )) a worshipper ® of the demons.® And 
that becomes ® expiated^ with 3 Sroshocharanams^® (( the blows of the 
weapon of the Spirit of the Moral Order )) to” the accompaniment” 
of the text of Holy Wisdom. And in (( every )) case when one has 
not attended well to the text of Holy Wisdom, one shall expiate 
with the same <( penalty )). 


^ Rtshend ; Pr. j — to pour out. 

2 Rtshtakan, is plural; Pr. == to set free ; to scatter. 

® Pesh ddtak 'WK>» )V seems to be for -ooo jr 

4 should be ; Pr. to obscure ; cf. Pahlavi 

Vendidad VII, 79. 

® See above, Nir, II, Chap. VII, 1-4 in Fol, 98 B and Fol. 99 A, 

® Ghagtum ; Pr. = affliction. 

If no propriety and regularity be maintained in the recitation of holy texts no 
purpose can be served by their recital ; and the spiritual vigour and gravity of the 
person showing fault therein must evidently suffer through that guilt. 

’’ -*•4 should be 

8 5«ooo is wrong for (Shedd^azak)- 

® Vizdrt; Pr. — to pay off; to satisfy. 

The word is corrupt here, but TD has 

It must be remembered that each Sroshocharandm could be transmuted into 
an imposition of about 3j Dirhams. 

Evidently, this penalty applies only to the guilt of ill-managing the holy texts, 
whereas the penalty for pouring libations in darkness swells enormously and 
becomes the Tanapuhar; see below. Pann, 
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5. A^a yd dim fra-hinc\iaiti * an^arr ^ dtaremoh.a bdsxsmacha, 140 B 

The ® same becomes the case * when with gaze between the 
Holy Flame and the sacred Barsom twigs one pours out 

to the ground that ^ which is the Haoma drink, 'and the case would 

not be different even with « other )) hallowed portions ^ that might be 

(( under manipulations )) , « i.e., it becomes )) a worship of the 

demons, and there occurs to one the Tanaphhar “ guilt (( of being 
ingrafted with sin in one’s person )), an-airyanam tat da]shyunum 
vmthrdi uz-jasaiti. ‘((and)) it ® goes to the triumph of the 
fervid realms of the ignoble one’s.’ ^ 

6. (( As regards the neglectful recital of the Holy Texts )) ® in a 
Thanksgiving Service,® when in whatever manner might one pour out 
(( the libations )) and at whatever time might one pour them out, (( that 
careless act )) becomes a worship of demons (( incurring a penalty of )) 

3 Sroshocharanams (( the blows of the weapon of the Spirit of the 
Moral Order, it may be noted that », the Holy Text specifying ‘® 
this'® (( is )) : — 


' Thus corrected. HJ has TD has 

^ This is implied in Athci which evidently points to the statement above 
that such defective offerings pass on to the demons* 

^ Darmesteter renders : — If one pour it out without minding the Fire and 
the Baresman/’ This may be the plain meaning ; still, the context does not 
point to the negligence towards the Fire and the Baresman so much as to not 
gazing on the sacred Fire while making the offering. 

^ Darmesteter understands: — “ which is not different from the zohrak/’ 
and infers thence the identity of the Pardhom and the Zohrak. 

^ Evidently the penalty swells so much, because the act amounts to the same 
as that when one offers the libation in obscuring darkness; see note 10 on last page. 

The Tanapuhar incurs a penalty of 300 Stirs of 4 Dirhams each. 

® The libation. 

Otherwise, the countries of the non-Aryans.’^ Indeed the non-Aryans 
worahipped demons and followed disgusting practices not only in the early ages of 
human progress, but many of them do so even now. 

® Notwithstanding that hu-frashmo daitim occurs below, we realise, specially 
from the smaller penalty mentioned in this case, that the direct reference here is 
not to the absence of light which, according to 1, 19 of this Folio, incurs the 
Tanapuhar penalty, but to the improper recitation of the holy text, 

is for Lit. “ hereon/’ azash^ 


9 
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Ashemcha ^ dapascha ^ hfi-frdshmoddit^m ^ And « the 

Praise of )) Righteousness « becomes » a worship of demons « in the 

Service wherein the libation is poured out » after sunset / 

when according ^ to ^ the Holy Wisdom, there should have been recited 
Yathd Ahu Vairiyo « the Glorification of the Lord’s Holy Pleasure » 
at ® the place where Ashem ® « the Praise of Righteousness is erroneous- 
ly recited by one ». 

7. And it would likewise be improper if one were to recite « that 

text with a wrong pronunciation thus )) : — Yaihd Ah% Vairiyd ^ 

8. S&shans said : Verily, excepting in the Thanksgiving Service 
for the (( Holy )) Saps (( itself it does not become « so imperative to 


^ Evidently the Ashem Vohd. 

^ Nominative singular of dapangh, 

® Were the libation to be an offering to the Holy Saps, then besides that the 
good act of reciting the Ashem Vohu would become changed into a wicked result 
by its recitation in the stead of the Abuna Vairiya or in a wrong place, the Service 
in itself would turn to demon worship in the case when the offering to the Holy 
Saps would be made during darkness ; and then the result would be the guilt of a 
TanS-puhan 

^ Taking ^ as in TD instead of a5* 

^ Otherwise i — “ instead. Similarly, if one were to recite a Yatha 

Ahu Vairiyb where an Ashem was to be recited, then that (also) would be im- 
proper,” 

The form of the text may give preference to this rendering over the other; 
but that other receives the favour of the context without being far-fetched from 
the text itself; and that therefore must be preferred. 

Again, the Avestan letter which is represented by the t of Aht has a shape 
here which may be confounded with the letter represented by but the letters 
represented by u and t are in the text here written with distinct shapes of which 
that represented by u seems specially to be written in a way which would leave no 
doubt as to its nature, and the other is elsewhere used for the sound i, e.g., in 
Fob 148, 11. 10-11, and Fob 156, 1. 9. 

From these facts as well as from the fact that modern Kadimis pronounce Aht 
instead of Ahu in the Ahuna Vairiya, and supposing that the ignorant classes of 
the community had begun to currupt the pronunciation thus at the very time when 
the text here was written, we may easily see the justification of the translation 
preferred. 

® The text has Ashemcha, but evidently the Ashem Vohu is meant. 
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recite the Ahuna Vairiya in other cases 

9. Far^-okho « however )) said : Verily, inasmuch^ as « there is )) 141 A 
water ® « always )) there « at a Service,^ so )), it must be proper * 

just so long (( only )) as one will invariably recite it. 


CHAPTER XXIV 

ON MAKING THE OFFERING INTENDED FOR THE 
WATER ALSO TO THE BARSOM CLOSE AT 
HAND, AND VICE VERSA 

1. Y6 paiti ape baraitii noii hzxtsmaim. When one bears 
« the milk offering specially » for the water and not for® 
the Barsom twigs, « i-e., when » they take ® the milk offering « as 
intended )) for the water, and do not take it (( as intended )) for the 
Barsom twigs, yezi hzxts>na antardt naemdt ah)\6-drdjyehej yavd- 
frathyehep then if ((there be)) the Barsom within the distance 


^ It is implied just above that the recitation of the Ahuna Vairiya is so 
essential here that it cannot be replaced with even an Ashem Vohu, and it has 
been said a little higher up in the commencement of this folio, that pouring out 
the libation without reciting the Ahuna Vairya must turn the Service into demon 
worship. 

^ As Fafrokhd's remark must be pointing to the statement of SoshSws, the 
former must be referring simply to the water that is invariably required and used 
in every Holy Service itself, independently of the special case in which an offering 
is particularly to be made to the Holy Saps. 

3 is for 

^ One ■*** should be omitted as in TD. 

3 must be an error for 

Or “ hold/’ reading vakhdunend. If however it be read vahidunend, 
the translation can be:— '* when they render the milk offering (pimeshn) to the 
water/^ etc. 

The text has draojyehe, 

® This reminds us of the expression ahho-drajo, yavo /mtho==“ as long as a 
ploughshare, as thick as a barley stalk, which applies to the Barsom twig itself 
at Vend. XIX, 19, and below at the close of Fol. 142 ; whereas the words in the text 
here apply to the distance of the Barsom from the water, as that is made plain 
from what is said below. 
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of a ploughshare lengthwise, and of a barley-stalk breadth- 
wise, paiti bdsxsma-ch.ii baroit, one should bear it also to the 
Barsom, « i. e, », one should take the milk offering also to the 
Barsom.^ 

2. Yezinbil ^ paiti baraiti^^ ^ thri vd paitvdzditi ay-Axx drdjd vd 

141 B vdstrydt. If however one fail to bear ^ it « so)), one must® 
either redeem it with 3 blows of Sroshocharanam the 
weapon of the Spirit of the Moral Order » ^ or ® must toil ® 
the length of a day ^ a in a holy pursuit, to render » the Thanks- 
giving valid. 


Darmesteter thinks that the expression yavb-fraihyehe in our text occurs 
through oversight. 

It should be evident that the words drajya and fraXhya must have meanings 
differing from the. meanings of drajangh and fraihangh : they respectively signify 
(distance) lengthwise*^ and “ (distance) breadthwise.’^ 

The Avestan Aesho is rendered in Pahlavi (aesh or hesh), Pr. == 

ploughshare; whereas yavo is rendered {javt or yavi), Pr. ^ barley- 

grain^ whence Darmesteter is lead to construe yavo-fratho as signifying “ thick as a 
barley-corn.’^ 

^ In modern practice a Barsom twig is often dipped in the milk vessel and 
then passed along the Barsom band at several places in the Yazeshn ceremony. 

It must however be noted that the reference in the text is to the Barsom that 
was spread on the ground, 

^ Madam yadrunet has above and below translated paiti baraiti; and paiti 
baraiti appears at this place in the corresponding passage below ; hence we have 
restored this phrase here and ascribed madam yadrunet to it. Otherwise, we would 
have taken madam yadrunet 3 zaneshn as a rendering of thrf paiti azaiti, 

^ The Avestan necessitates this full meaning; but the Pahlavi simply renders 
“ must suffer 3 blows 

^ This could be transmuted into a fine of 3 Sroshocharanams or some good 
work of that value. 

® is omitted here through error. 

G is for (vastrineshn). The meaning might also be, ‘‘one 

must till the land.’’ 

If our supposition that thn refers to Sroshocharanams is right, the day’s 
toil must have been such as could have at least earned 3 Sroshocharanams or from 
10 to 12 Dirhams as a whole fruit of that toil and not necessarily as wages. The 
conclusion is evident because 10 to 12 Dirhams could not possibly be the wages of 
ordinary labour. 
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3. Yd paiti hdxxsmaine ^haraiti^ noit ape-, When one bears 
«the milk offering specially » for the Barsom twigs and not 
for the water, « i.e., when » one takes the milk offering ((as intended)) 
for the Barsom twigs and does not take it (( as intended » for the 
water, yezi d/s’ a'otardt naeindt ^ri-gdmyehep then if (( there be )) 
water within a distance of 3 paces (( from » the Bars6m, paiti 
apaechit bardk, one should bear it also to the water, ((i.e. », 
one should take the milk offering also to the water. 

4. Yezinoit paiti baraiti, thri vd ^ paitV -dzditi ayaxx drdjd vd 
vdstrydt.^ If however one fail to bear it (( so », one must 
either redeem it with 3 blows (( of Sroshocharanam, the 
weapon of the Spirit of the Moral Order », or ^ must toil ’ the 142 A 
length of a day (( in a holy pursuit to render )) the Thanksgiving valid. 

5. Behold at this time ® (( of pouring the libation into holy 
Water )) the sacred Barsom twigs should be borne within 3 paces from 
the water ; but they should not be borne to the very margin ^ of 
the water. 

6. One should recite the text ® of Holy Wisdom on the sacred 
Barsom twigs ; then one should proceed forward, and one should take 
the milk ® offering * to the water. One should then come back again 
and should take it to the sacred Barsom twigs.’® 

^ The text erroneously has -SJiod"- 

^ Genitive singular of gdmya — (the distance) of a step’s measure, 

^ Thus in TD. * on* should be iW as in TD, 

® should be 

® Or “ place ’’ in the Holy Text. A-gardlih (?) ; Pr. = margin. 

The reference here clearly points to the Barsom that was to be spread on the 
ground : for, the Barsom that was to be held in the hand was to be kept only 8 finger- 
breadths above the water, even as that is stated so below, in 11. 12-15 of this folio. 

Again, the statement here seems further to indicate that whenever an offering 
was to be made to the water, the Barsom was required to be within a distance of 
3 steps from the water to which the offering was to be made. This would then 
invariably necessitate the offering to be likewise presented to the Barsom 
afterwards, as that is made so imperative by the statement in the previous folio. 

® That which is specially to be recited for its consecration. ® Pimeshn, 

The offering is to be taken to them at this stage simply for presentation 
and not for pouring out; for, this is to be done in the following manipulations. 
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7. « At the words )) Ap6 « at yazamaide » ^ vydddo * 

tndtard jitayd.^ ‘ <(We express our thankfulness to the Holy)) 

Saps « We declare you as )) profuse givers O ye 

motherly-ones ! ye life-promoters ! one should take « the milk first )) 
to the water, and next to the sacred Barsom twigs. 

8. At (( the expression )) rdtois ^ ‘ of charity 

’ one should pour the Hallowed Portion a little into the 

water.® 

9. One should keep the Hallowed Portion 4 finger-breadths^ 
above the water,® and should keep the sacred Barsom ® 4 finger- 
breadths above the Hallowed Portion, as it is manifest from the pass- 

B age : Avavat taAha yatha ctiathwdro exrzavo ' ‘ As much thence as 

four finger-breadths.’ 

10. In all (( the Services * of )) Holy Wisdom one is to pour in 

the fresh “ milk ® at (( the expression )) Surunuydo'° ‘ Letst 

thyself attend ’ ; but in Dah-Homast « the Tenfold Service 

of All the Worshipful Ones )) one should pour it in at vtspaya 


^ These words refer to the Holy Saps, and occur in Yas. XXXVHI. 3 and 5, 
and again in Yas. LXVII, 5 and 7. Evidently our text refers to this latter place ; 
see the reference to Yas. LXVIll, below. 

The text is a little corrupt and is corrected. 

^ This word occurs in Yas. XXXVIl, 5, and in Yas. LXVII, 7, a little 
before vyaddo. 

® In modern practice, in the Yazeshn ceremony, the Hallowed Portion of the 
prepared fluid is poured into the Haoma mortar just before the recitation of Yas. 
LXVII, 5. Whereas at Yas. LXH, 11, the prepared fluid is poured three times into 
the cup of clean water, which is filled out from the water Basin near at hand, at the 
commencement of Yas. LX. This is probably a reminiscence of pouring the liba- 
tion into a natural body of water. 

* A finger-breadth measures three-fourths of an inch. 

® I.e., both while holding the libation in the act of presentation and while 

pouring it out. See also a remark in the addition from TD following Fol. 153, 

® The Barsom that is to be held in the hand, — perhaps only the twig of the 
Hallowed Portion. 

Evidently a quotation from some text which spoke at length on the subject. 

® The different holy ceremonials. ® Jtu in Pazand characters. 

Yas. LXVHI, 9. 

In modem practice a little of the prepared fluid is poured into the Haoma 
mortar at this stage and also at the end of § 13 of this chapter of the Yasna, 
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(( Vise Mdzdayasne » d-frindmi^ ‘ ......... I pronounce in benediction 

for every « State of Mazdayasnan Becoming devoted to the 

Supreme Wise One ))/ 

11. ((In this case ^ also )) the Hallowed Portion should be kept 
4 finger-breadths above water, and the sacred Barsom should be kept 
4 finger breadths above the Hallowed Portion, even as it is stated 
(( above )). 

chapter XXV 

ON THE MANNER OF POURING THE LIBATION 
ON THE SACRED BARSOM TWIGS 

1 . Yat hiixrsma aesh.o-drdj6 yafo-/mthd,® kavachit aHahe 143 ^ 
paiti-haroit. When the Barsom is as long as a ploughshare 

and as thick as a barley-stalk,^ then it should be of spiritual 
merit if one ® might bear thereof® for® any purpose what- 
soever. ® 

2. Yrtt masyd ’’ aetahtndt Barrsma, If (( however » the 
Barsom ((were)) larger^ than that (( measure of )) Barsom, 
ya'Cn.a ahahe ffa-stnmditi ath.a aHahe paiti-hardii. then (( only )), 
when one® might have to spread thereof® (( on ground)) 
should ® one bear thereof for spreading,®* — in winter when one 

1 Yas. LXVIH, 14. “ I.e., of the Dah-Homast. 

3 See Vend. XIX, 19. The size here specified is the proper size of the 
Barsom for all purposes whatsoever. 

Or, “ barley>grain.’* The Pahlavi has {javx)^ Pr. 

Awar-bareshn-ash, 

Darmesteter renders/^ One can bear it (j.e., the libation) to no matter what 
Bide of the Baresman.'* And he could be right, for, paiti-haroii refers to the liba" 
tion everywhere else here; but it is not plain why the libation should be taken in 
punctilious order along the Barsom that exceeds the moderate size, and in any 
order along the Barsom that has the moderate size. 

0 is for 

Neuter adjective, nominative singular of the comparative degree. 

The Pahlavi is for 

® Piaz vistareshn-ash ; Pr. = to spread* 

® The Pahlavi freely renders /raz ac vxstaref. 

Darmesteter renders, “ One can bear it according to the order of the prepara^ 
tion of the Barsom.” 


45 
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would take the « precious )) fluid to the sacred Barsom twigs, ^ or 
in summer when one v/ould take the sacred Barsom twigs to the 
« precious » fluid. 

3. YaiZaota Ahurem Mazdam*’^ yazditi, tnadhem^i^ 6arrs- 
rmn paiti bardit. Exactly at the time when the Leading Priest 
worships in thankfulness “ Ahura Mazda « the Most Wise 
Lord )),” i,e.i just when he utters these Avestan words, viz., “ Ahurem 
Mazi/aw,” ^ shall ((the Frabortar priest)) ‘ bear ((the libation))® 


^ Because in winter it would be too cold to allow the performance of any 
ceremony in the open air near a natural body of water. 

In temperate weather however it was necessary to go out to a natural body of 
water and to perform the ceremony in the oi>en air. 

2 According to I- 9, ff. of the previous folio, texts, of which passages of Yae. 
LXVII and LXVIII formed the essential portions, were to be recited while oiSfer- 
ing the libation to the water ; and according to the same statement, the offering 
to the Barsom was to be made in close connection therewith. Hence although 
the expression here at first sight recalls Yas, XXXV, 1, still this fact here, as 
well as the other expressions below, indicate that the reference in this place is 
rather to a special text comprising Yas. LX 1 1 1, 3, etc. 

^ The text has ntadhimai, 

^ The priest who manages the act described in these sections delivers up the 
object in his hand into the hand of the Zaoti, as is stated below at the top of 
Fol. 144 B. Unless therefore we are to suppose that the Zaoti handed it over to 
him somewhere previous to that, the Zaoti could not be the performer of this act 
here ; and the other priest most likely to have done it was the Frabort&r priest. 

® The form of the Avestan text is such that one might be led to suppose the 
object of carrying about to have been the Barsom itself probably for spreading, as 
that use thereof is mentioned immediately above. But this statement concerning 
the proper size of the Barsom and its use for spreading, as well as the gloss 
about pouring the libation are evidently introductory digressions. And the texts 
here are no doubt a continuation of the texts of Fol. 141., which prescribe the 
milk libations to be for holy water and sacred Barsom both likewise. 

Moreover, in Fol. 141 also the accusative of Bdirrstnan indicates the goal of 
motion as here ; and this is made quite plain there by the context * whereas here 
the Pahlavi is accute enough to have seen the point, for, it has generally placed 
the preposition pann before the term Barsom to indicate the proper sense. 

Again, if the object of taking about were the Barsom twigs for spreading, how 
could they, according to § 18 below, finally be delivered up to the Zaoti ? 

These and similar considerations which the whole text suggests, must persuade 
one with Darmesteter to understand that the object of taking about is the libation, 
and probably the milk libation, which was to be poured on the Barsom twigs lying 
in various positions here described. 
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to' the sacred Barsom twigs at the middle' ((Of the ritual 
ground ». 

4, ‘Fat’ Ameshe^ SjrenW' ^ yazditi, frdteindi iarrsma« paiti- 
baroit. And when he worships in thankfulness “the 143 B 
Ameshas Spentas dthe Beneficent Holy Immortal Powers))” 

of the gieat and the good world, he shall bear it to the sacred 
Barsom twigs at the topmost part « of the ritual ground )>, 
i.e., to the topmost Barsom. 

5. “ A'pd at yazamaide^" ® havyUem&i * bdiXtsman paitirbardii, . 

‘ « And when he utters » : “Verily we express thankfulness 
to the Holy Saps,” ’ and thus offers up thanksgiving to the Holy 
Saps, he shall bear it to ® the sacred Barsom twigs on 
the extreme left® with reference to ® the special^ place' of the 
Hallowed Portion. 

6- “ A^hduntimcha^ urunascha fravashhcha yazamaide^'* 

dashindtemdi bzxxsman paiti-bardit. ‘ « And when he utters)): 

“ We express thankfulness to the souls and the holy spiritual 
essences of the righteous ones,’” and thus offers up thanksgiving 
to the souls and the holy spiritual essences of the righteous ones, he 
shall bear it to the sacred Barsom twigs on the extreme 
right with reference to the arrangement " of the Hallowed Portion. 

7. “ Vhpaeibyd yasnd-kxxxtaeibyd,” madhemdi bdiXxstmn^^ 144 A 

' Darmesteter renders, “ — to the middle of the Baresman and he has 
translated similarly throughout. 

- The text in Yas. LXIII, 3, has “ Awesha Spcnta” ; and so also has Yas 
XXXV. 1. 

See Yas« L.XIII 1 3, and XXXVIII, 3, ^ The text has hciotentai, 

^ Here the Pahlavi evidently has “to the extreme left of the Barsom/’ 

^ The left, th^ right, and the middle are reckoned from the situation of the 
special place of the Hallowed Portion, 

7 ^ ^ space marked out and closed by a line material or imaginary, 

^ Yas, LXIII, 3 has ashaoncim here. 

^ The text has asXviotemai. This expression does not belong to the Yasna 
Haptanghaiti. 

Aztrih (?); cf. Pr. ^ arrangement. 

It will be seen that this exact form is not to be found in the other preserved 
texts. But other forms with this and another base are to be found in Vend. Ill, 

31 and in Yas. LVII, 22. The text has brnsmc. 



356 


NIRANGASTIn, book II, CHAPTER XXV 


paUibardit. And on « reciting the words » : “ for all the 

Worshipful Sections of the Holy Text ‘ « i.e. », for the 

Yeinghe Hatam ((sections)), he shall bear it to the sacred Barsom 
twigs at the middle with reference to the special place of the 
Hallowed Portion, 


^ Otherwise, “ for all the sections of the Holy Text of Worship,” as point- 
ing to the Yasna Haptanghaiti ; but just as the Pahlavi has understood it even at 
Vend. Ill, 31, here also it takes the reference to be to the Yemghe Hatam section 
of the Holy Text, besides that in Fol. 133, 11. 17-18 also the Yemghe Hatam is 
mentioned just after the Yasn-kavtak, 

It is not plain what authority the Pahlavi writers had to construe the sense 
thus; but it is remarkable that the Yeinghe Hatam section just follows the texts 
which are mentioned immediately above, and which we have traced as specially 
belonging to Yas. LXIII, 3. Hence it is not improbable that that may have some 
bearing on the Pahlavi gloss in our text here. The writer of the Pahlavi Vendidad 
has apparently taken the same sense, although Darmesteter has not noticed the 
fact at all ; whereas the Pahlavi Yasna passes on without hinting at any such allu- 
sion, And both Darmesteter and Mills have rendered the Avestan expression 
quite differently and in their own wa^^ 

It is remarkable that the Avestan text of Yas, LVII, 22 may be taken to give 
Indirect support to the Pahlavi gloss here and in the Vendidad • that text mentions 
Yasnasc\ia Haptanghaitis 3,n^ Vispaosoha Y asno-Krritayo both distinctly apart 
and in such a way that the latter cannot be simply a repetition of the former, so 
that it must be indicating something quite else, and that may be the Yeinghe 
Hatam sections. Yet indeed there is no clear reason why they may not signify 
the chapters of the Yasna ” generally. 

Nevertheless it must be noted that, taking the statement in Fcl. 156, 11, 1-5 
^ong with that in Fol. 159, 11. 5-8, and also perhaps that in Fol. 133, 11. 12-17, it 
must be found necessary to construe by the expression Y asno-kTYrta the chapters 
of the Yasna Haptanghaiti only; especially because, the acts indicated in Fol, 
156, 11. 1-5 apply to but one definite place in the Holy Text, which cannot be the 
Yeinghe Hatam sections which are scattered through the whole of the Yasna, but 
may be the Haptanghaiti chapters which mark one definite place in the Yasna, and 
can suit perfectly well the meanings and contexts of the above passages in our 
text. Still then, it may suggest itself to one that the bases Y asno-kxrxta and 
Y asnb’-kxTxti may be marking distinctions ; so that while the former may be indi- 
cating the chapters of the Haptanghaiti, the latter which is clearly the base in 
Yas. LVII, 22, may be marking something else, and that, as w^e have already 
said, may be the Yeinghe Hatam sections. But this must look rather far-fetched, 
besides that if that were so, our text here must require such necessary corrections 
as are not warranted by its very clear nature. 

Again, setting aside the Pahlavi glosses^ one might be led to construe even 
in our text here, that the reference must be to the Yasna Haptanghaiti only 



MANNER OP POURING LIBATION ON THE BARSOM TWIGS 357 


8. « When he recites )) “ kudtzdtanUm ” ^ ‘ “ 

of born wheresoever I am not aware at^ which ^ 

« he is to bear the libation )). 

9. « When he recites)) “ narumchd ” ‘ “ of 

men ’ « he should bear it )) near where the mortar « is )). 

10. (( When he recites )) “ ndirindmdhd 

of women /’ ’ « he should bear it )) near where the pestle ® « is )). 

11. (( He should recite)) “ yaSsham vaheMs ’’ ... 

whose superiorly virtuous ((when taking it)) along the 

way (( to the sacred Fire )). 

12. (( He should recite » “ daetido.... ” ‘ “ Con- 
sciences ” ’ when holding it u on the ground (( before the 

sacred Fire )). 

13. ((On reciting)) “ vanainti ” ‘ “ are trium- 
phant (( in Virtue )) ’ (( he should bear it )) to a side * of the 

<( holy)) Flame. 

14. (( On reciting)) “ vanghen ” shall be 

triumphant « in Virtue )) ’ ((he should bear it )) to the vessel 

with the Vars (( ring for the Electrisation )). 

inasmuch as most of the expressions that are quoted in our text here, primarily 
belong to the Yasna Haptanghiiti which might therefore be glorified in the special 
text that was to be recited for the function indicated in our test here. 

Notice besides, that the term Yasna in its special sense signifies the Yasna 
Haptanghaiti, and the term krirta or kartak indicates the chapters of texts among 
other meanings. Hence there is no reason why these terms may not bear these 
meanings here also when the attendant circumstances are so favourable to such 
sense, notwithstanding the apparent contradiction of Yas. LVII, 22. 

Thus then when the Pahlavi, here as well as elsewhere, appears decisive in 
one way, the Avestan on the whole favours quite a different signification ; and 
certainly the student must follow the latter. 

^ This and the following expressions up to vaonaxx form a continuous text 
in Yas. XXXIX, 2. 

2 Ka-rde (?), supposing ka to have been written in Pazand, 

® Apar-hdvan= A.-V . npara-hdvana. 

^ Thrakhii in Avestan form. It is written Srakht in Pahlavi below See 
Fol. 155, 1. 23, etc. 

The contexts of this word here and below favour “ side ” as its exact meaning 
indicating any one of all the four sides of the sacred fire- 
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15. ((On reciting)) “ vaon2St ” ‘ “ have been 

triumphant (( in Virtue )) ’ (( he should bear it to touch )) the 

hand of the Leading Priest. 

16. Then he should bear it to the special place of the Hallowed 

Portion, and up to (( the expression )) KhshathT^^mchd 

and the Kingdom ’ of the 3rd (( Ahuna Vairiya,* the 

Glorification of the Lord’s Holy Pleasure )), he should keep it at the 
special place of the Hallowed Portion. 

17. At (( the expression )> ‘ KhshathrewchcJ 

of the 3rd (( Ahuna Vairiya, the Glorification of the Lord’s Holy 
Pleasure )), he should bring it again to the sacred Barsom twigs.^ 

18. Then finally he should deliver it up into the hand of the 
Leading Priest. 

19. Then he ® should recite ^ on up to : — 

Ydh azdthd; mahmdi khvyd^d avanghe.^ 

Mat vdo paddis yd frasrutd Hhaydo 

Pairi-jasdi 

‘ with which guide (( me ; and )) for the help of mine 

may You be. 

^ The reference is evidently to the 4 Ahuna Vairiyas recited at the close of 
Yas. LXIII. 

In the Yazeshn ceremony at present the Rathwi sits down near the Barsom 
stand on reciting these Ahuna Vairiyas, washes his right hand, and cleanses with 
it the bottom of the chalice of the prepared fluid which is in the Zaoti’s hand, 
without touching the Zaoti’s, hand. So that even now a function takes place at 
these Ahuna Vairiyas. 

® Probably those nearest the Zaoti’s hand are meant. It is indicated that 
they have been already touched with the libation. 

® In modern practice the Zaoti alone recites these texts; but, probably, the 
Frabortar priest is here directly meant, as he has to attend some further function 
just below. 

* One )“ should be omitted; otherwise the translation might be: “he 

should recite the 6 (sections) up to 

® Yas. LXIV, is whoUy formed of Yas. L, 6-11, excepting that the 2nd line 
of Yas. XLVI, 3 occurs at its very commencement before those sections. 

The first line in our text here is the last line of Yas. L, 7, and the line and a 
fragment that follow form the commencement of the next section. 

At present the Zaoti turns the Barsom-stands eastwards on ending the first 
of these lines here, and on commencing the next. 
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‘ With the steps of the Muse of Virtue's Harmony, that are highly 
famed of riches, I approach near You ’ 

20. Then he should come to the end of the sacred Barsom twigs, 
up to 3 paces from the left side.* 

21. Dakh'iiimaestem^ aHat Bdstsma yat paiti dpem frdnayantefn^ 

Clean \A/et^ ((should be » the Barsom when it is* 

being brought ^ in contact with the water, even as it is to 

pass ® through clean wetting thoroughly. 

A 

22. (( Accordingly, just when » one recites the text Yazdi Apem 

^ * I express thankfulness to the (( Holy » Sap , 

(( should )) the clean wetting (( take place ». 

23. Every one is to recite this’ (( text )) Yazdi Apem 

‘ I express thankfulness to the (( Holy » Sap ' during (( the 

function of )> wetting clean. 

24. As regards the (( Holy )) Life* Flame,® (( it should be 

^ Apparently to wet the Barsom with the water. 

2 (===clear, evident) + — (=to wet)+-»?’, the past participial suffix. 

The text has dakhshmaesh'm which suggests dakhshmaestim ( = clear 
wetting) as also a probable form of the word here. The Pahlavi simply 
imitates the word. 

^ From = to lead up to. 

The grammar is present participle, neuter, accusative singular, the participle 
being related to Barrsman, 

4 should be & Yatunae, 

^ The commencement of Yas. LXV. 

Different manipulations take place here in modern practice, 
should be ^ 

® Vadakar seems to be the probable reading of the word ; cf. Pr. = fire. 

Dr. West has read it vashkar in Sh. La-Sh., Ch. II, 47, and translated it “ a 
wild spot.’’ But there also the context speaks of the sacred Fire, and the idea of 
a wild spot appears to be an intrusion in the proper current of the discourse which 
remains undisturbed if the word is taken to mean “ the sacred Fire’’ or “ the 
vicinity of the sacred Fire.’* 

That the sacred Fire or its special place must be the meaning of the word is 
also made plain from its use a little below in our text- 

The word may also be read nazdkar ( — the sacred enclosure) ; cf. Pr, == 
enclosure; but that solution hardly fits well in the sense of the whole. 
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addressed » in a separate passage « thus »: — ■ Tava Athro 

* ‘ of Thee the Life-Flame ’ 

25. There is one who ^ says thus : Verily, one need not recite in 

145 A ^ separate passage® « the text » ...Tava Athro Ahurahe'' 

‘ of Thee the Life-Flame of the Lord ’ 

26. Dat-Veh said ; Verily,^ during this ® very function of one’s ® 
when one « just » takes the Hallowed Portion, « if )) one were to recite 
the Holy Text « which is to be recited )) during the clean wetting,® that 
should certainly be improper. 

27> One is to recite Y asnemcAxa vahmeincha ‘® 

worship and adoration ’ during ^ this same (( function of )). ’ 

clean wetting, as quite the essential ® thing.® 

CHAPTER XXV. APPENDIX 

ON THE MANAGEMENT OF THE SACRED FIRE 
IN A HOLY SERVICE 

1. This « must be noted )) that immediately one looks on the 
■« Fire )) Altar,® one must verily recite Nemass-Te Atars Mazddo 

1 These words belong to the Atash Niyilyesh in whose opening portions they 
are found. They likewise appear in Yas. LXVT, 11, Yas. Ill, 2, 14, etc- ; and 
similar words are also found in Yas- LXII which is wholly included in the Atash 
Niyayesh, because it is entirely devoted to the praise of the Holy Life-Flame. 
But some of the words which follow in our text here, belong only to the other 
distinct portions of the Niy&yesh, so this text here must rather belong to it. The 

words are again found in the Dron Service for the spirit of the departed! so 
elsewhere the words may belong to the Hron Service. 

2 is for 

® This divine probably means that there is no necessity of reciting the whole 
Atash Niyayesh here, and that passages like Yas. Ill, 2 or 14 may serve the 
purpose instead. 

< should be ® Denma.n-ach-ash ae kar. 

6 It is stated above that the text Yazdi Apem, etc., is to be recited at the 

time of the clean wetting of the Barsom. So Yasnemcha vahntentcha etc., 

also must perhaps have belonged to the whole text for that function ; but if our 
author have been referring to the texts of the Atash Niyayesh only, then these 
words must of course belong to that. See note 4 on next page- 

T Or. " within oneself during ”. ® Matakvar. 

® Or, “ vault ■’ ; Gumbot ; Pr. = a cup ; a vault ; a dome. 
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Ahurahe HudhAo Mazista Yazata ! ^ ‘ Homage unto Thee O « Holy 
Life- Flame of the Being Most Wise and Supreme^ Thou Good-tiatured 
One, Most Majestic and Adorable ! ^ 

2. As one looks on the (( sacred )) pancake,^ one has verily* to 

recite Yasnemoha vahmemcha ‘ worship and adora« 

tion..,.r,.../ « although indeed » during that same sphere® «of action )> 
the function of clean wetting may have no concern « to be performed 
simultaneously )).* 

3- Notwithstanding that « the persons assembled be » very many> 

<( they are still )> all « to recite » .Tava Athro Ahurahe MazddS 

‘ of Thee the Life-Flame of the Being Most Wise and 

Supreme ’ when they enter in before and <( when )) they depart 145 B 

« from the altar of the Holy Life-Flame », 

4- Behold, Afrog « has laid down that )) the back must not be 
presented towards the « Sacred » Flame, 

5. He ((likewise maintained that the text )) Tava Athr^ 

Ahurahe ‘ of Thee the Life-Flame of the Being Supreme 

’ should certainly be recited^ when (( people )) enter into and come 


^ This text occurs in the commencement of the Atash Niy&yesh,. 

2 Kartak ; Pr, ® should be 

^ Two texts in the Atash Niyayesh begin thus: one is that which occurs 
in the commencement of Yas. LXII, viz^ Yasuemcha vahmemcha hu-brxrtimcha^ 
usta-brTxttmchai vanta-brirtimcha ajrxnami Tava Atars! etc., and the other 
that which is found in the closing portion of the Niyayesh thus : YasnemchcTf 
vahtnemchaj aojascha^ zavsxtcha aftinami Aihrb Ahurahe ^ etc. But the words 

Yasnemchaf vahmemcha, aojascha afrtnamt ..also appear in the 

several Afring3.ns in each of which the sacred cake is consecrated. Hence whether 
the reference by our author is to some text pertaining to that or to the text of 
the Atash Niyayesh, is not quite plain. 

It must however be clearly seen that our text advises the special recitation 

of Yasnemcha vahmemcha on looking at the sacred pancake, even in tbs’ 

case when the clear wetting of the Barsom is not to be performed in the same 
place. So it is evident that the remark does not appertain to the continuity of 
the function treated in the previous case, but is a side remark only. Hence in any 
case the reference must be to the text of any service consecrating the sacred cake,, 
although it is not clear to what exact text it points, 

® Or “ course,'^ or simply “ house Pr. = department ; groove ; house', 

® This evidently must be the meaning, ^ Lit, “ should be performed.? 


46 



362 


mRANGASTAN, BOOK 11, CHAPTER XXV : APPENDIX 


out from the houses of the demon-worshippers.^ 

6. « He also said that )) people should particularly recite 


Ahurahe * ....of Thee the Life-Flame of 

the Being Supreme ’ before the Bur:^in Mitr6Fire the Flame 


that is the Blessed Just Friend )).^ 

7. In the case when one offers up thanksgiving on the sacred Dr6n 
cake in a « private )) house, (( evidently » it cannot be proper if one do 
to the (( sacred )) Fire in the place any one of these 3 « things, viz- », 
either.one push ® « the sacred Fire » forwards,^ or kindle ^ it up very 
high, or take it away « during that function )). 

There is one who says : Verily, it must be improper only in the 
case when one takes the Fire away or kindles it up very high « during 
that function »/ 

8. When one offers up thanksgiving on the sacred Dron cake in 
a « private » house, then in the case of one’s arranging it ^ in the 


^ Sheda-yazakattf taking to be for Otherwise we must 

read shedayakan and translate “ ...houses of the demons/’ probably meaning 

idol temples. But it was not likely that any occasions arose for the Mazdayasnans 
to visit idol temples as a matter of course. 

The text was evidently to be recited as a protection. 

^ He must then have thought that it was not to be a rule to recite this 
before other fires. 

The Burdin Mitro fire is said to have been originally the fire which was 
brought by Righteous Zarathushtra to the court of King Vishtdspa, and which 
did not require to be fed with any fuel, which could not be put out, and which did 
not scorch. It was afterwards enthroned on the Raevant or ‘‘ Radiant’’ Mount. 

® Fraz vahidune^. 

< should be (afruzet). 

It was prohibited to kindle up the sacred Fire very high in a private house, 
evidently because it was dangerous to do so ; for, every private house could not 
be constructed to be so safe from the dangers of fire as the special houses or 
temples of the sacred Fire, which were no doubt built with special care; 

® This critic did not see any danger or impropriety in pushing the Fire 
forwards. 

The previous opinion probably held it dangerous to do so, because the Fire 
might be spilled on the ground and might create harm, and improper because it 
could not appear fitting that it should be pushed during the Service. 

Either the Dron or the Fire is directly meant ; but it would be wrong to 
place either towards the north, as that was supposed to be tbe home of evil forces. 
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direction of the north, one « must be )) in « spiritual )). darkness ^ for 
one month.® 

9. S6shaMs said that one should arrange the tuft ends of the 146 
sacred Barsom twigs in the direction of the door « of the house ». , 

10. As however there is « always )) Fire there in the place, the 
sacred Barsom twigs « can )) not « be said to have to be treated with 
immediate » reference « to the door of the house », inasmuch as they 
are ((directly required)) to be arranged ((with ® their tuft ends)) towards 
the sacred’ Fire.* 

11. S6shaws said: Behold, under® any circumstance * they are 
not to be turned towards the direction of the north when the doors to 
that (( house are » 4.® 

12. There is one according to whom the place ’’ pertaining to 
the sacred Flame ^ (( is to be )) so ® (( kept always )) that ® that which 
is as the place of the sacred Flame shall, from morning * till afternoon,'® 
be in the direction of the south,” from afternoon till midnight in the 

^ TutUy Av* temangh. 

^ He must have suffered some disabilities during this period, through having 
involved himself in a spiritual eclipse. 

® As this arrangement makes it convenient for the Zaoti to hold them by the 
stalk end. But see above, Nir, II, Chap. V: App. A, 21 which requires the leafy 
part to lie towards the right hand side of the Zaotf. 

^ When the sacred Fire also would be placed in the direction of the door 
both statements would be actually correct. ® Akher. 

® That one of the four doors faces the north, is evidently the sense under- 
stood here ; cf. Sh. La-Sh. XIV, 2. 

^ Vadakar ; see note 8 to Chap. XXV, 24 just above. ® Aitun chegun. 

® Makhatj a Semitic word which usually means to-morrow.^^ 

The sense of this word is plain enough, but not so its reading. It may 
however be read as~pahar, of which as seems traceable to a Semitic form 
represented in the Arabic ^ — evening, while pahar is plainly enough represented 
in the Persian *= a period of three hours. 

It may also be read hhxz-pahar = the time of gambolling; Pr. 
gambolling. 

Because between these times the sun should certainly appear on the south 
to an inhabitant of Iran. And the sacred Fire must be in the same direction 
with the sun, 

is of course for {rapiswtntar)^ Av, In the 

Pahlavi Vendidad this word is written {rapUvxntar) ^ 
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direction of the west,* and from midnight till ^ morning * in the direc- 
tion of the east.® 

13. In every case a lamp * is <( to be addressed )) just like a fire 

with Tava Athro ‘ of Thee the Life- Flame.’ 

14. There is one who says thus : Verily, if there be no more light 
than that of a lamp, one cannot offer up thanksgiving on the sacred 
Dron cake. 

15. The helping® priests® are to recite the Holy Text in just the 
146 B same way as the Leading Priest, on their having to have recited « the 

text Ashaya dadhUmi. ® ‘I dedicate in Righteousness.... 

16. There is one who says thus : Behold when « the Leading 
Priest )) stands ^ by himself before the « sacred )) Flame, they ° « all )) 

are to join in the recital ® Tava Atbrd ‘ Of Thee 

the Life-Flame 

I?.. (( If )) the sacred Barsom twigs « be taken » from « one 
sacred » Flame to « another sacred » Flame, « or » from the « sacred » 


^ For, the sun must of course be in the west between these times. 

Daoshastar is Av. = the west. 

^ The words are missing here from the text. 

® For, the sun must of course be in the east between these times. 

Aushastar is Av. = the east. 

* Cheragh ; Pr. ® Raspikauu 

® The reference may be to the Dron Service which is just hinted at, or to the 
function of partaking of the Hallowed Portion of the milk which is described from 
the close of this folio. The words occur in Yas. VIII, 1, where even now the R^thwi 
joins the Zaoti in the recital. They are also found at the commencement of Yas. 
LXVI ; but the words to be recited further on belong to the former chapter only. 

^ Evidently to recite the Atash Niyayesh. 

® We have taken )W.*oo“ of the text here to be a mistake for tvo* (ashan 

«= they) which follows. If however it be the proper text, the translation should 
be ' — “ Behold, when (the Leading Priest) stands by himself before the 
(sacred) Flame, that must be improper, (for), they (all) are to join in the recital 
etc.,’’ meaning of course that they also are to stand with him. 

9 It, seems to be repeated ; or else the expression might be ifS’rf %) 

iwi y It =“ they should recite on (his) reciting. 
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Flame to * the outside, (( or )) from the outside to the « sacred )> Flame, 
then it can be allowed in every case excepting (( that of taking them )) 
from the (( sacred )) Flame to the outside, because that is not per- 
mitted.® 

18. « When » the sacred Dr6n cake (( is used » in the Service of 
the « Holy )) Flame, then that is so very meritorious indeed that 
though they might not perform a (( special )) service ® thereon, still the 
sacred Dr6n cake would become as much meritorious as « if that ® too 

were performed )) there is one who states thus: still that would 

become as much meritorious as if the « special )) service of the sacred 
Dr6n cake « were performed thereon ». * 

19. « Indeed » if one did not perform the Service « of the Holy 
Flame, the function » would become the worship of the demons.® 

CHAPTER XXVI 

ON THE OFFICIATING DIVINES PARTAKING OF 
THE HALLOWED PORTION 

1. A pa ^^dhdt Frabrrrta aetdbyd zaothrdbyd yditi, When they « have 
gone )) through ((these)), then after that, the Frabortar (( priest 
whose function is to present things for the offering)), shall, 

((to obtain)) the portion, proceed* towards those Hallowed 147 A 

^ 11^ is for 

2 The point is that if there arise the need of some sacred Barsom twigs in 
the precincts of a sacred Fire, and if they can be spared at another, then they can 
be taken from the latter to supply that want; or they can also be brought from 
outside for that purpose. But even if there be spare Barsom twigs in the 
precincts of a sacred Fire they must not be taken away outside. 

® The special service for consecrating the Dron. 

^ This last remark is made to make the statement clear. 

® I. e., the special service for the glorification of the Holy Flame cannot be 
dispensed with at the sacred function of presenting the oflfering, though that for 
the consecration of the sacred Dron cake is not considered here specially necessary 
when that other service is performed, 

® seems to be for tbMwo (yatunet) which serves as a good rendering 

of the Avestan yaiti ; cf. Hcnw which renders of Yas* XII 3 
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Portions,^ ydorxghMtn ndit aiwyd vanguhibyd fraharvat ’/ among 
which none <(is» such as must be presented, <(i.e.yy, none 
such ® as must be spurted,® to the good Holy Saps « as ofFer- 
ing))^; frd aetdo zaothrdo^ bardit. ((indeed ))*such Hallowed 
Portions ^ shall he bear (( to be » the portion (( for drinking ». 

2. Zaota gem paitydpdit^ paoiryo frctnghardit. In front of 
the water that has been glorified shall ‘the Leading Priest’ 
drink of the ((sanctified)) milk, first of all. 

3. Mruiti zaota imd, vach.6: Wherefor the Leading Priest 
shall have recited ® these words : — 

Ame^ha^^ Spenta! Daena Mdzdayasne ! O ye that are the 

^ Parak ; Pr. 

The reference is to that portion of the offering which is to be handed to the 
leading and other priests for drinking after the libation is poured to the object 
of worshipful thanksgiving, 

2 Nominative, collective-singular, neuter of /m-6arv«nt; cf. for similar form 
vitizvant, thfshvant. 

The sense of this word is understood in the previous assertion where the 
object aimed at is implied to be such as must be presented for some purpose. 

® Bir ; cf. Pr. =“ deluge. 

* I. e., this portion must be distinct from that to be offered to the good 
Holy Saps, but as a whole it may consist of a number of small unit portions to 
be drunk by different persons, even as it is indicated in the following assertion, 
where it is referred to as zaothrao which is a plural form. 

s Thus in TD ; HJ has 

The text is more or less corrupt throughout. 

® The Pahlavi adds here but it seems to be intrusive ; for, though the 
accusative of the original may indicate the goal of action, still the sense does not 
appear to be that the portion is to be borne to the Hallowed Portions, and is 
produced for them — indeed it looks absurd that a portion need be borne to the 
Hallowed Portions themselves. The Hallowed Portions mentioned here are 
evidently the same that are to be borne for drinking. 

Those that are distinct from those to be offered to the good Holy Saps. 

® TD has ; HJ has 

Really the form is quite strange ; but the words and O" are clearly 

noticeable in it. 

^ The Pahlavi has seen that in Avestan the present may indicate an action 
just completed. 

The texts that commence here form §§ 3 and 4 of Yas. VIII. 

It becomes interesting to^ compare the Pahlavi translation of these passages 
by the writer of the Nirangastin with that in the Pahlavi Yasna ; and it is easy to 
aee that our writer has followed the other in his translation. 
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Immortal and Beneficent Holy Powers ! O thou Religion ! the 147 B 
worshipper of the Most Wise One, even as ((thou art)) to be 
called*! vanghavascha ! vanguht%ch.a ! zao^rdoscha ! O ye good 
males land Oye good females ! and O ye Hallowed Portions! 
i. e., ye males of you that are good, ye females of you that are good, 

(( and)) ye liquid ® Hallowed Portions of you that are good ! yd aeshva 
mazdayasnaeshva mazdayasnd aojand, a the evil practice of him )> 
who’ among these worshippers of the Most Wise is calling 
himself a worshipper* of the Most Wise,**.e., is declaring thus, 

“ I am the person who is the good man,” A^ahe rdthma ® jista- 
yamano,'^ (( with only the end that accordingly )) he would be 
seizing’^ the bounty of Righteousness, i.e., would be partaking 
of the portion and the offering ® of the good ones, ® ydCawa gaethdo 
Ashahemrrrghente,'° «.and the fact that)) through evil” practice” ^43 ^ 
are the living orders of Righteousness destroyed ” as ((when 


* We have taken one of the two words gobeshn and karituneshn to be a 
mistaken repetition of the other. Otherwise one might render “ as (thou art) to be 
called in address.” See however the Pahlavi Yasna. 

® Supposing to be for -v-f* Here the Pahlavi Yasna adds iWl'-f f 

— through (your good) motive ” ; so the form in our text here may also pos- 
sibly be a fragment of those words. 

® 'ff is for 1^- 

4 is for see the Pahlavi Yasna. 

® Accusative singular of rdthman, or plural of rdthma. 

® A denominative present participle, formed from which is_to be 

traced to == to win. 

^ Ztnat, as in TD and the Pahlavi Yasna. 

® TD and the Pahlavi Yasna add {ddsar). 

® The reference here seems to be to a person of pretentious looks and false 
motives, who joins in a worship not because he sincerely regards it his duty to, 
do so, but because that must enable him to receive a Mazdayasna’s share of 
the offerings. 

See the form in Yas. VIII, 3, and cf. Vend. XVIII, 55, 59. 

** Ydtukih applied to evil practices generally, and to magic and sorcery 
specially. 

The Pahlavi Yasna has while our text simply gives 
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one )) would be devoted to evil practice, avi U ’ dim disyata ydo apascha 
urxxwardoscha zaoihrdoscha. ((these)) make* ye known * unto him, 
*. e., make these clear unto him who does not worship (( in sincerity )), 
O ye that* be as Holy Saps, that® (( be )) as Holy Growths, and 
that® ((be)) as Hallowed Portions! 

4. Yascha ae^aeshSw mazdayamanam pnrndyunam aiwi~zuzu~ 
yamm ima* mcho ndit v'isaite /m-wrili/i,® Whoever ® of those 
adult^men^ worshipping the Most High and Wise and invok- 
ing diligently® ((the Divine Power )),® does not accept these 
words by announcing, i.e.y does not recite (( the text » ^wnsha 


^ As the subject here is in the plural, tu is either used collectively or may 
mean " verily ” as in Yt. XIII, 146, etc. 

^ The Pahlavi Yasna here adds 

The reference evidently is to the insincerity of a worshipper and the influence 
of evil practices that are mentioned just above-, 

® appears originally to have been as is seen in the last case r 

and this again is a confusion from where the enclitic was confounded with 
the indefinite or interrogative -seiy and replaced with the latter’s Semitic e(im- 
valent 

In the second case in the text these words have interchanged and added 
more error. 

Our explanation here receives support from the opening words in the trans- 
lation of the following expression. Our text there has 4^ for of the 
Pahlavi Yasna. 

^ Our text as well as some copies of the Yasna have the erroneous form 

here. 

* The Pahlavi translation sees in it the form of a verbal noun, neuter, 
instrumental singular. 

is for which the Pahlavi Yasna gives ; see note 3 just above* 

^ is wrong for (purnagan). 

® The intensive form of the word indicates this. The Pahlavi has expressed 
it by the idiomatic prefixing of 4^' 

® /-e., the Divine Power who is made the special object of worship in a 
particular service. 
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Spenta / « etc. )), aetam ' d ydtumanahe jasaiti. wMI arrive thereby 148 B 
at a similitude * of evil practice, i. e., a sign thereof will be raised® 
in him.^ 

5. There is one who says thiK that he will arrive « at that 
similitude)) owing to the amening® that is pronounced ; « and » 
this « amening » is manifested from the text of the Holy Wisdom 
« concerning » the sacred Dron cake Service for « redeeming)) the Basa^ 

« penalty o-f ninety Stirs, that shall be recited in this case of tasting/ 
where it is found in the words » Ath.a jamydt ya\ha d-frmdmiP ‘ Be 
it so as I pray in benediction « for » this « indeed )) is the amening 
« owing to which » he happens to arrive « at that similitude^ and ))► 
which is manifested from the text of the Holy Wisdom^ 

6. Behold, the sanctified® fluid® should have been lifted up 

and put down on the left hand side.’® 148, 

L24 

Apparently this is a feminine form of the demonstrative pronoun ; but the 
Pahlavi here as well as in the Yasna seems to have neglected it altogether or 

perhaps taken it to be some noun form meaning {hanbasdnih or av~ 

basdnih, cf. Pr, e)l-*J=Tesembling); if this were so, the word might be traced to 
a root * Of |»'=to resemble. It is however more likely that translates the 

component (t-s=to resemble ) of joo«)»6>v-fo, if that word does not mean 

as a whole simply “ sorcery and magic” and take -“("c to mean “ quality.” 

2 See the preceding note. 3 Tashtik, lit. formed. 

* It is meant that if a person does not sincerely acknowledge the fact that 
a mM who joins in a worship with insincere motives has to learn that the world 
of Righteousness receives harm through such evil practices, then he himself falls 
under the suspicion of being ready to follow such evil practice. 

® Atha jamyat etc., cited below. 

® /. e., when one plainly says “ Be it so as I pray ” at the end of the 

service, and still does not sincerely acknowledge what is professed in that service, 
then evidently one may do so because one may be ready to follow an evil practice' 

^ The description of the Dron Service which is given just after in the text* 
is transferred to tha Appendix which follows, * 

® This text is recited in the Avesta occasionally at the end of optative or 
benedictive assertions. The reference here is of course to the recitation of this text 
at the close of a Dron service* 

^ Patiyapi evidently that which the divines are ta drink. 

Apparently, with reference to the Zaoti. See the following note. 


4T 
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151, 7/ On reciting : Ashaya^ no paiti-jamydt “ Yehyd ^ Savd ishdontt 

!• 3 rddangho ” ® ^ ‘In Righteousness approach us He “ Whose 

Bounties ((even)) the munificent ones are wanting” the 

Havanan ((Priest whose function is to pound the Haoma)) should 

have stood up, and recited Yihsarata naro ! * ‘ Partake ye 

O men ! of 

8. In the Smaller Worship the Leading Priest should manage 

the text AmeAxa Spenta ! ‘ O Ye Beneficent Holy Immortal 

Powers! ,’ and should partake of the portion (( of the offering )).® 

9. In the Greater Worship the Sraoshavarz ' (( Priest who super- 
intends with the Weapon of the Spirit of the Moral Order )), should 

stand up and should recite YAwarata naro ! ‘ Partake ye O 

men ! of ’ . 

10. Then he should go back ® to the seat of the Frabortar * 
'(( Priest whose function is to present things at the Holy Service )), and 

151 B should hold the special formula for opening the function ” in hand*® 

^ What follows from 1. 2^ of Fol. 148 up to h 3 of Fol. 151, is a description 
of the Dron Service, which is transferred after 1, 22 of FoL 152, as it disturbs the 
continuity of the main theme here. 

^ See Yas. VII, 24 where the act prescribed here is not followed now ; but 
the R§.thwi performs it at the end of Yas. VIII, 1 where also the first part of the 
text here recurs. It need not be told besides that the office of the HSvandn is not 
directly represented at present- 

^ These words are borrowed from Yas, XLV, 7* 

4 See Yas. VIII, 2. 

It will be seen that the statements which have commenced at Fol. 148, 1. 23, do 
not give the continuity of the main theme, but describe details. ® See Yas. VIII, 3- 

® This priest goes through the same acts in the Yazeshn ceremony of the 
present day. 

All the priestly offices of the Holy Ritual, excepting that of the Zaoti and 
to some extent of the Sraoshavarz, are now represented by the Rathwi for all 
practical purposes, so the special functions of those are either performed by him, or 
omitted sometimes if convenient- 

® This indicates that previously he must have been near the place of the 
Frabortar. 

It will be seen a little below that the Sraoshavarz had no special seat assigned 
to him in the precincts of the Holy Ritual, for,; he had to move about and to watch 
that everything went right.. 

® The •'an of Frabortaran is the adjectival suffix. 

Vach^ That of tasting the offering. 
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(( with )) As\vem Vohii 3 « the Praise of Righteousness 3 times/ 

and the holy words )) Ahurahe Mazddo Raevato khshntzothm 

‘With the glorification of the Most Wise Lord the Brilliant 
C3ne *>•••• • 

11. Then the Leading Priest should manage through the text 

Amesha Spenta / ^ ‘ O Ye Beneficent Holy Immortal Powers ! 

/ and should partake of the portion (( of the offering )). 

12. When the Leading Priest has^ partaken of^ the portion 
of the offering )>, the Sraoshavar^ « Priest whose function is to super- 
intend with the weapon of the Spirit of the Moral Order )) should 
place the hand on the sacred Barsom twigs, and should recite Atha 

zi mraot ^ ‘ Thus indeed spoke ^ up to Fravaochat 

Ahuro Mazddo Spitamdi Zara\hustrdi ^ ‘ Said the Most Wise 

Lord unto Spitama Zarathushtra... \ 

13. ((Then)), on having recited one AshemVoha « the Praise 
of Righteousness », he should ® withdraw ^ the hand <( from )) the 
sacred Barsom twigs. 

14- When along with the Leading Priest, he has managed well 
so far the text of the Holy Wisdom, he (( in his turn )) should manage 
through the text Amesha Spenta ^ O ye Beneficent Holy Im- 
mortal Powers ! / and should recite AAxem Vohu 3 «the Praise 

of Righteousness 3 times )) ; and <( then )> he should partake of the 
portion (( of the offering )).® 


^ These open the special little formula mentioned here^ and are not those 
that occur at the end of Yas. VIII, 4, for, it is just below that the Zaoti is enjoined 
to recite Yas. VIII, 3-4. 

2 /, e. Yas. VIII, 3-4. 

^ Supposing that is for Otherwise the meaning would 

be “ has to partake of,” but that does not appear to be the real sense. 

^ The texts to which these belong are not preserved. 

® Lala yakhsenuneshn. 

^ It is not plain whether every priest attending the Holy Ritual officially, 
had to go through similar operations before his turn came for partaking of the 
offering, or whether the offering was to be passed to one from another, and directly 
tasted without any more ceremony. Still, the two doctors whose opinions are 
Quoted immediately below, appear to make them compulsory in each case. 
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152 A 


15. There is one according to whom he should also^ retite 
through the entire formula ^ glorifying the period of the day ^ ; <( and )) 
there is one according to whom it is necessary that he should have 
also recited the formula glorifying the period of the day,^ for the reason 
that not even a word ^ can have been left by him froi» the sacred ^ 
Dr6n cake Service for (( redeeming » the Basiae « penalty of 90 Stirs 
Hence it is that « just )) when one takes up the special ® formula for 
opening the function ® at the commencement ^ of the sacred Dron cake 
Service for (( redeeming )) the Ba^^e (( penalty of 90 Stirs )i, if one 
^ directly » partake of the food and drink, that cannot be allowed.^ 

16. When the portion (( of the offering » has to be partaken of 
by the Leading Priest, it should be handed to him by « the Havan&n ^ 
Priest who pounds the Haoma » ; and when it has to be partaken of 
by the Havanan, it should be handed to him by the Leading Priest. 

17. <( So also in another circumstance », when it has to be par- 
taken of by the Leading Priest, it should be handed to him by the 
Frabortar u Priest who presents things )) ; and when it has to be 
partaken of by the Frabortar, it should be handed to him by the Lead- 
ing Priest.^® 


^ r should be 

^ Gas, Indeed this is considered essential in similar ceremonies. 

* /. e., before tasting the offering evidently. 

^ is for {vackak), 

® The Dron Service celebrated in every case in which an animal is dedicated 
is of this value; see above Fol. 124, 11, 10-12. ® Vach. ^ Bun, 

® The tasting is to take place near the close of the Dron Service. 

® The word iDPOf {Havanan) is missing from the text owing to some 
mistake. 

It does not appear to be meant that the Zaoti has to taste the offering 
every time before the tasting by the other priests, but that the particular priest 
who may have to taste the offering after the Zaoti according to circumstances, has 
first to hand it to the latter for tasting, and the latter must then hand it to him 
for tasting afterwards. After that it must be banded to the other priests, whoever 
they may be remaining to taste, in such order that whoever tasted last must hand 
it to the other next to him. 

The remarks in the text however indicate that the turn for tasting the offering 
after the Zaoti, had not been ffxed for any one priestly official, but differed accord- 
ing to cases. 
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18. When one recites the special formula for opening the sacred 
Dron cake Service for « redeeming )> the Bazae « penalty of 90 Stirs ))» 
and takes up the special formula (( for the function of tasting », and 
partakes of the food and drink, then if one finish off « directly there- 
at » * the Holy Thanksgiving Service, that cannot « indeed » be 
allowed ; « but » whether when one will not « thus )) finish off the 
Holy Thanksgiving Service, this can be allowed or no is not 
clear.^ 

19. In the tasting it is allowed to ® eat or drink ^ in only 2 * 
portions. 

20. This is manifest from the Holy Wisdom concerning ® that 

« fact )) after all,-’' — « namely )) when one omits « some » recitation from 152 B 
the sacred Dr6n cake Service for « redeeming » the Bazae « penalty of 
90 Stirs)), — then that must become just the same as if it may have been 
omitted from the sacred Dron cake Service in honour of Srosh « the 
Spirit of the Moral Order )).® 


^ /. e., without closing the Dron Service for redeeming the Bazde penalty. 

^ /. e., whether the main service can directly be continued without closing 

the Dion Service. 

If one performs the tasting near the close of the Dron Service after going 
through it faultlessly, and if one properly closes it and then continues the Holy 
Thanksgiving Service, then there will be nothing to invalidate this Service. But 
if any error be made in those particulars, as of failing to close the Dron Service,{ 
then it is plain that the Dr6n Service itself must be rendered void according to 
what is said in the commencement of this folio where it is made illegal to omit a 
single word from the Dron Service, but it is not plain whether the main service 
itself can then be continued or no. 

® should be 

^ One may taste one’s portion in two small morsels or sips, but not more. 

This remark is necessitated by the fact that a limit was to be prescribed fo 
the quantity that might be taken by a person while tasting. It could not naturally 
be becoming to indiilge in any larger quantity while simply tasting the offering. 

We have solved as ae 2 (==** only 2 ’ 0 - It is however possible to taka 

it to signify 3+2 ; but to allow five morsels or sips for mere tasting would be to 
allow too much. 

® Akher min zak. 

Does this mean that the Dron Service in honour of Srosh also is of tho 
tame merit as that celebrated in the case in which an animal is dedicated? 
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21. « The person who makes such omission )) should commence 

over again the sacred Dron cake Service for « redeeming )) the Eazae 

((penalty of 90 Stirs », and should stand up at the text Yd 

Ahuiris Zarathustris ‘ ‘ which is pertaining to the Lord and 

pertaining to Zarathushtra,’ and should manage through, in just the 
exact manner, the text which those (( who are engaged in the Service )) 

152, have verily to recite.^ 

1 . 22 

CHAPTER XXVI : APPENDIX A 


ON THE SACRED DRON CAKE SERVICE DEDICATED 
TO THE HOLY SAPS 

148, 1. When the Holy ’ Spiritual Essences ® (( are to be celebrated )) 

in the Holy Worship, then the sacred Dron cake is of course to be 
prepared therefor.^ 

2. But even when the Holy Spiritual Essences are not (( to be 
celebrated » in the Holy Worship, still then also there are verily ® to be 
prepared, the sacred Dron cake, and also ® the sacred F rasast Cake, 
and also ® the wine,® and also ® the basin ^ of water,^ and also ® the 
fuel and incense in 3 sets ; and these are to be placed on the right 
hand side. 

3. In the sacred Dron cake Service dedicated to the Holy Saps 
149 A (( there should besides be placed on the ritual table » the 6 ® portions 

^ Cf. Yas* VIII, 7 ; and Yas. LXVIII, 18. 

2 The text of the Dron Service dedicated to the Holy Saps is transferred 
here from Fol. 148, I 25— Fol. 151. 1. 3. 

^ Artae Fravart^ 

^ Indicated by the enclitic in Sazeshn-ash*. 

5 It precedes every expression describing the things essential in 
this case* 

6 ^jor is wrong for ^ Ap-gir. 

8 Only three are mentioned here; so may probably have to be read 

ae 5 (= "behold the 3’’), or perhaps maybe repeated through error. It is 

Tievertheless possible that two portions may have been taken in each of the three 


cases. 
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of the good ^ animal product ' : the intestinal ^ fat for the Holy Spiritual 
Essences, the head ^ for Ratw6k * Brizat « the Sublime Lord, and )) the 
heart for the Holy Life Flames. It will not be well if other « things 
are used instead of these ; though » there is one who says : Verily, « that 
also is )) best.® 

4. Then there should be put under® cover® the sanctified fluid 

upon the sacred Frasast cake on ((reciting)) .frasasti Ahurahe 

Mazddo, Ahunahe Vainyehe^ Arsh.u'khAh.ahe Fcikhs, Dahmaydo Vangh- 
uydo Afritoh h 

‘ Feinghe hdtdni ' . 

‘ with submission to the Holy Sway of the Most Wise 

Lord, of (( the Word of )) the Manifestation of the Lord’s Holy 
Pleasure, of the Right-spoken Word, of the Good Benediction of the 
Pious 

‘ Among the living, whose ’ . 

5. The sacred Frasast cake should (( then )) be borne to the 
sacred Dron cake dedicated to the Most Wise Lord. 

6. For Whosoever’s dedication might the sacred Dron cake be, 
it should be placed in front (( of the Zaoti )) and close to the sacred 
Barsom twigs. 


^ Gavushtidak, 

A full list of the various parts of the slaughtered animal to be severally 
dedicated to particular Divine Powers is given in Shayast La-Sh§.yast, XI, 4. 

^ Ruttk ; cf. Pr» = intestines. 

^ The Sh, La-Sh. prescribes here the back. In the other two cases our text 
agrees with that book. 

^ 4’^^" is wrong for 

^ Sha^trtn = Ary. vehtn = Pr. Otherwise the word may simply be an 

erroneous extension of shaptr. 

^ Reading nihomhit ; cf. Pr, ~ to cover. 

^ This text occurs in Yas. VIII, 1 ,. but is not followed by the Yemghe 
Hatdm,, This latter however ends Yas. VII, and there it is preceded by the last 
expression in our passage here. 

In the Dron Service for the spirit of the dead also the Yeinghe Hatdm is not 
to be found in this connection. 

In the Yazeshn Service the Zaoti and the Rithwi recite the passage both 
together now. 
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7. (( Then there should be recited » : — 

khvarrth^^ myazdem, haurvata^ amxrrtAta^ gdu^^ ^wdhdo/ 

149 B UTxwaire^ aesma^ feaoidhi,^ khshml^/tame ^ Aiwyo Vanguhibyd^ 

xnspanantcha Apam MazdaAhdtanam^ Bmzato Ahurahe NaSdhrd 

Apam, Apc$scha Mazda-dhdtaydo^ Tava Ahurdne Ahurahe up 

to 4okhio-(( ndmano Yazatahe^ , ^ I offer up » the meat meal, 

both the drink of wholesomeness and the food of immortality, « what 
is )) the good animal product, both the water and the vegetation, and 
both the fuel and the incense, for being in the concord of the Good 
Holy Saps, and of all the Holy Saps established by the Most Wise One, 
of the Sublime Lord Apam Napa^ (€the Fountain-Head of the Holy 
Saps )), and of the Holy Sap established by the Most Wise One,, and 

of Thee the Great One of the Lord ! up to « of the Worships 

ful Power )) invoked « specially by name ’ ; — this whole should be 
recited » 2 times ; — ® 

8* Yhshnumaine Rathwd Brrrzatd ® up to Aokh^o-« ndmanS^ 

Yazaiahe » ; ^ For being in the Holy Concord of the Sublime Master of 

^ This text is common to all the Dr on Services. But the holy dedicatory for- 
mulae are different for the different Divine Powers in whose honour the Dron Service 
may be celebrated in special cases. Thus, as the service described in our text is 
that dedicated to the Holy Saps, its holy dedicatory formula is of a special nature. 

In the Yazeshn service, some of the texts here are now recited by the Zaoti 
and the Rathwi jointly. Otherwise they must be those which are to be recited by 
the Zaoti by himself, unless it is indicated to the contrary.. 

2 Accusative dual. 

^ Strangely enough this term invariably appears in the nominative singular 
in this combination, when all the other terms in the same syntactical relation 
require and have the accusative form. 

^ The holy dedicato-ry formula for the Holy Saps. Cf. Yas.. VII, 3 ; I, 5 ; 
LXVI, 1, etc. 

® This rule is preserved in modern practice; see similar passages in, for 
instance, the Dron Service for the spirit of the dead. 

It must always be remenabered that in Mazdean philosophy Khvairth^r 
Myazda represent the food and the bounties of Life ; haurvata amxxxtata as 
objects of presentations, represent the drink that waters Infinity and the food 
which nourishes Immortality ; gaus hudhdo represents the blessings of Animal 
Life ; ape umvaire represent the circulation of the Sap of Life and the vegetatic® 
of the Growth of Life ; and aesma haoidhi represent the fuel that feeds and the: 
incense that perfumes the Fire of Life. ® CL Yas* VII, 19. 
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the Holy Order ’ up to of the Worshipful Power)) 

invoked (( specially by name ’ ; this also should be recited )) 2 

times ; 

9. J^shnumaine * Ahufcihe Muzddd Ra^vcitd^ Afne^anum S^^n* 

tanam, astidtmam Fravashifuim^ up to Aokhtd-ndmand Yaza- 

take} ‘For being in the Holy Concord of the Most Wise Lord the 
Brilliant One, of the Beneficent Holy Immortal Powers, and of the 

Holy Spiritual Essences of the righteous ones ^ u P to* of the 

Worshipful Power invoked specially by name.’ « — this also should be 
recited )) 2 times.® 

10. When one performs * the Holy Worship in dedication to the 

Most Wise Lord, ((and)) when in dedication to Sr6sh (( the Spirit of 150 A 
the Moral Order )), or to Ratwok Brizat (( the Sublime Master of the 
Holy Order )), one should introduce (( the expression )) aAxdunam 

.V. ® (( into the holy dedicatory formula )). 

11. When there is to be performed the dedication to the Most 
Wise Lord, ((then the dedication to)) the Holy Beneficent Immortal 
Powers should be performed alongside ® ; (( and )) both (( the leading 
and the helping divines)) should recite the passage together.^ 

12. (( Then there should be recited)) : — 

hM ® ‘So ’ . 


^ This text is common to all the Dron services. 

2 The missing words are tighrandm, aiwithurandm, paoiryotkaeshandm 
frava^hindnii nahanazdi^tandm frava^hinuyn ; cL Yas. XXII, 27, etc., and, for 
instance, the Dron Service for the spirit of the dead. 

^ The same is done in modern practice. 

^ TD has {vahidunet), 

® The passage ashaundm fravashindm etc*, given above. 

^ By introducing the phrase Ameshandm Spentandm into the dedicatory 
formula* 

^ The same is done at present also ; cf* Yas. VII, 1 ; Yas» LXVI, 17, etc. 

® This is the opening word of Yas, XXXVII, the whole of which is recited 
elsewhere, as in the Dron Service for the spirit of the dead, and only the first 
section in the Grace. 

Evidently the whole chapter is required to be recited here. 


48 
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13. ImamdatZnm^ ‘Thus this Phenomenal World 

f 

14. Huufvcita * Afnxrrtdta yctzatnaidi ; Gdtts HuAhdo yUzctmctidB ; 

Apemcha Gruvaramcha yazamaide; A^smdsc\iaBaod\\%mQha yazamdide; 
Apo ^ VanguMs Vahistdo Mazdadhdtdo ashaoms yazamaide ; v^spdo 
Apo Mazdadhdtdo ashaotiis yazamaide ; v%spdo GTxxwardo ^ up to 

150 B Bnrzcmtem Ahurem Khshathrem Khshae^ew Apam Napdtem Aurvai- 
aspem yazamaide ; Thwdm Ahurdmm yazamaide? ‘ We express our 
thankfulness and attachment to Wholesomeness and Immortality; we 
express our thankfulness and attachment to the Good Animal 
Nature ; we express our thankfulness and attachment to the Holy Sap 
and to the Holy Growth ; we express our thankfulness and attachment 
to the Fuels and the Incense ; we express our thankfulness and attach- 
ment to the Good Holy Saps, the Best Ones created by the Most 
Wise One, and pertaining to the Righteous Order ; we express our 
thankfulness and attachment to all the Holy Saps created by the Most 
Wise One, and pertaining to the Righteous Order ; «. we express our 

thankfulness and attachment )) to all the Holy Growths ^up to 

‘ we express our thankfulness and attachment to the Sublime Lord the 
Brilliant King Apam Napa^, « the Fountain-Head of the Holy Saps, 
and )) Glorious in the Nimbleness of Mental Vigour; we express our 
thankfulness and attachment to Thee the Lordly One.’ 

15. Haurvata Amnrtdta yazamaide ; upto ® Baoidh^mcha 

yazamaide; up to® Srao^em'' A^\dm Huraodhem VTvrthrdjanem 

Frddat-gaeth.em Ashavanem Ashahe Ratiim yazamaide ’’ ; ‘ We express 

' These are the opening words of Yas. XXXVIII, which also seems to be 
required to be recited here wholly. It is not however to be found in the text of so 
important a Dron Service as that for the spirit of the dead. 

In the Yazeshn Service both the chapters here indicated are now recited by 
the Zaoti alone. 

2 This must be common to all the Dron Services, and is found elsewhere, 
for instance, in the Dron Service for the spirit of the dead, 

3 This is special to the Dron Service dedicated to the Holy Saps ; cf. Yas. 
VI, 11, Yas.' XVII, 12, and Yas. LXVIII, 7- The Holy Saps signify the currents of 
spiritual wisdom and of divine energy ; see § 3 of the next Appendix. 

The missing words are MazdaAhdtdoy ashaonis yazamaide, 

® The text meant here can be supplied from above, on the indication of the 
first part that is given here. 

® It is not plain what text is required here ; see however Yas.; VI, 17, 

See Yas. VI, 17, etc. 
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our thankfulness and attachment to Wholesomehess and Immortality ; 

’up to * we express our thankfulness and attachment to « the 

Fuels » and the Incense ; ’ u p t o ‘we express our thankfulness 

and attachment to Sraosha « the Spirit of the Moral Order )) in 
kindred with Righteousness, the Stately One, the Victorious Furtherer 
of the Living Orders, the Holy Master Spirit of the Righteous Order * ; 

16. Ratavo %nspe Mazista yazamaide Ayara, Asnya^ Mdhya^ 
Yditya, SareAha * ; ‘ We express our thankfulness and attachment to 
all the Most Majestic Holy Master-Natures pertaining to the Days, 
pertaining to the day’s Periods, pertaining to the Months, pertaining to 
the Seasons, « and )) pertaining to the Years ’ ; 

17. Hdvamnt Ashavanem Ashahe Ratilm yazamaide* ; 

... ‘ We express our thankfulness and attachment to Havani « the 

Heavenly Morn )), the Holy Master-Nature of the Righteous 
Order ; ’ • 

up to Hamaspaihmaedaem A^avanem A^\iah§ Ratilm 

yazamaide* ; ® ‘We express our thankfulness and attachment 

to Hamaspathmaedaya « the Season midway between Heat and Cold )) 
the Holy Master-Nature of the Righteous Order.’ ^ 

18. Haurvata * AmTxxtdta yazamaide ; up to ® BaoiAhim- 

cha yazamaide ; ‘ We express our thankfulness and attachment 

to Wholesomeness and Immortality; ’ up to ‘we express our 

thankfulness and attachment to ((the Fuels)) and the Incense; 

’up to® Ahurem Mazdam up to’^ HuAhdonghd i5i a 

1 Cf. Yas. VI, 16; Yas. XVII, 17. 

This passage and the following passages pertaining to terms related to 
time, are not to be found in the Dron Service for the spirit of the dead. 

* Cf. Yas. VI, 2-8, and Yas. XVII, 2-8. The periods here relate to the Time 
of the Everlasting Life- 

^ Yas. VI, 8 and Yas. XVII, 8, add here Sarrdha ashavana Ashahe Ratavo 
yazamaide. 

* This whole is also found in the Dron Service for the spirit of the dead. 

® Words must here be supplied as are to be found at the bottom of 
Fol. 150 A. 

® The Dron Service for the spirit of the dead has no additional text to fill 
the gap here ; so probably the writer has added hero the expression vad (=“ up 
to ’*) through error, See the next note. 
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yazamaid^ ; ‘ « We express our thankfulness and attachment )) to the 
Most Wise Lord ; ’ u p t o^ ‘we express our thankful- 

ness ^d attachment to « the Beneficent Holy Immortal Powers, the 
Good Sovereigns » of Good Nature.’ 

19, Ashdunattt VanguMs Surdo Spentdo Fravas}\ayd staomi,^ ... 

■ ‘ I praise the Good Brave Beneficent Holy Spiritual 

l5l, Essences of the Righteous Ones, . 

1. 3 
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ON THE VARIATIONS IN THE LESSER^ AND THE 
GREATER* SERVICES DEDICATED TO THE 
HOLY SAPS 


152,- 
1. 22 


1. In the Lesser Service, when one is to recite the special “ 
formula for opening the function,* one should hold the formula for 
opening the function ((thus)) : — 

® dfnndtni xnspaydo Drvatt stdis ^ ; ‘ I pray in 

benediction for ® of the whole world of Falsehood ’ ; 

Ashew Vohd 3 (( The Praise of Righteousness 3 times )) ; 


* The words wanted here must be Raevantem, Khv&TTnanguhaatem yaza^ 
maide ; Ameshd Spenta Htdchshathm, if the sequence in the Dron Service for the 
spirit of the dead is followed here also. Otherwise cf. below, Fol. 153, 11.26-27, 
Visp. IV, 1, and Yas. XVII, 1, according to which the missing words would be 
Ashavanetn Ashahe Ratutn yazarnaide, etc. 

^ The words that must follow are, zhaySmi, ufyemi, yazarnaide, nmanydo, 
visyao, zantumao, dakhyumao, zarathustrotemao. Cf. Yas. XVII, 18, and 
Yas. XXVI, I, 

The text pertaining to the Dron Service dedicated to the Holy Saps, which is 
transferred into Fol. 152, 1. 22, from Fol. 148, 1. 25 — Fol. 151, 1. 3, ends here. 

® See note 4 on the previous page. 

* See notes 4 and 5 to Nir, I, Chap. XIV: App- B, 3. 

® Vach. The reference evidently is to the function of offering and tasting the 
Hallowed Portions for the Holy Saps in both the Lesser and the Greater Services. 

® The words azascha duzhdthremcha (=“ the hardship and unhappiness ") 
commence this passage. 

^ See Yas. VIII, 8, and Yas. LXVIII, 19, of which the former is now recited 
by the Zaoti and the Rathwi jointly, and the latter by the Zaoti alone. 
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Aiwyb vanguhibyb, Ahurahe ^ Mazddo Raevato KhvSLrrnanguhatd 

^^hncioth.Ta^ yasridicha, up to frasastayaecha ; ‘For the 

good Holy Saps « and » with glorification for the worship ’ u p 

t o ‘ and for submission to the Holy Sway of the Most Wise Lord, 
the Brilliant and the Glorious One 

« The sacred trust )), “ Yathd Ahu Vainyo Zaotd frd me mrute 153 A 
‘ “ As is the Lord’s Holy Pleasure, the Leading Officiating Master 
declares forth unto me ’ 

« And the response », “ Athd Rat-us Ashdtchft hacha frd a^ava 
vidhvdo mraotv/' ‘ “ So the Holy Master shall declare through 
Righteousness as a righteous and enlightened one.’^ ’ * 

2. « Then there should be recited onwards » : — 

Brvrzantem ® Ahurem YLhshathrem 'Khshaetem Apam Napdtem 
Aurvat-aspem yazamaide, ArAxdnem zavand-stim., yd nereus ® dadha 
yd nertus tatasha, yd updpd Yazatd srut-gaoshdtemd asti yazimnd? 

‘ We express our thankfulness to the Lofty Lord, the Brilliant King 
Apam Napaf « the Fountain-Head of the Holy Saps, and)) Glorious 
in the Nimbleness of Mental Vigour, the Heroic One beneficial to 
invokers, Who made men, Who gave shape to men, Who is the 
Worshipful One existing in the Sap and being the most responding 
to prayers on being worshipped.’ 

3. Yazdi*' Apem Krrdv'tm Suram Andhitam, pvnthu-frdkam, 

baeshazydm^ '(fi-daevam, Ahurd-tkaeAimn ‘ ‘I express my 

thankfulness to the Holy Sap « of )) Sublimity Vigorous and Chaste, 
wide-flowing, health-giving, opposed to deceptive harms, « and )) of the 
Creed of the Lord 

4. hdtdmcha, anghushamcha, zdtandmcha, a-zdtandmcha 153 B 

a^dunam idha jasentu fravashayd ®. ‘ Let there approach 

^ This whole is found also in the commencement of the Dron Service 
dedicated to the spirit of the dead. 

^ This is the special text for the service dedicated to the Holy Saps, Cf- 
Yt. XIX, 52- ® Accusative plural of nar', cf. strdus. 

* See Yas. LXV, 1. In modem practice the Zaoti and the R&thwi recite 
together Yas. LXV, 1-5, 12-13, and 15-18. 

® See Yas. LXV, 6. At present the Zaoti recites Yas. LXV, 6-11 and 
14 by himself alone. 




382 nirangastan, book ii. chapter XXVI : appendix b 


here the holy Spiritual Essences of the righteous ones, of those that are 
living and of those that have lived, of those that are born and of those 
that are unborn 

5 up to hakhedHoranatn paema ^ ‘ the milk of 

friendships 

6. Vanguh^nt^ jdhdt ddam, vanguh%nt ashiw * ‘ 

the good gift herefrom « and )) the good blessing out of Righteousness 


7. In the Greater « Service »,* the Helping Priest ^ should hold 
the special formula for opening the function, « thus )) : — 

azascha ® duzhdthremcha dfrindmi ® ; ‘ I 

pray in benefaction for the hardship and unhappiness 

ylshew Vohu 3 « The Praise of Righteousness 3 times )) ; * 

“ YaXhd Ahu VaiAyo yd Frahvxxta ’’ frd me mrute.” ® ‘ “ As is 

the Lord’s Holy Pleasure, « he )) that (( is » the Frabortar ® « priest 
who presents things » declares forth unto me 


^ The text to which this belonged is not preserved to us. 

^ See Yas. LXVIII, 21, during whose recitation certain manipulations 
take place even in the modern Yazeshn ceremony, and which are described 
below in the addition from TD. This passage is now recited by the Zaoti 
alone. 

^ How this was to be done in the Lesser Service has been described above 
in 1, 22 ff. of the previous folio. 

The full assembly of the holy dignitaries was probably necessary in the Greater 
Service ; and possibly it was a service which comprised at least one more great 
text besides the Yasna. See note 5 to Nir. I, Chap. XIV: App. B, 3. 

^ Or perhaps the special divine whose function is to mix the Haoma with the 
milk and to dispense them. Although there is a confusion here in the text, in 
view of the text between this folio and the preceding, it must be plain that the 
Zaoti could not be meant here, as the duty devolving upon him in the Lesser 
Service is discharged here by the Frabortir priest. 

^ See Yas. VIII, 8, and Yas. LXVIII, 19. In the former case the Zaoti 
and the Rfithwi recite together now. 

® 3 Ashem Vohus follow the above text, and commence Chap. IX of the 

modern Yasna. 

This special name is required in the Greater Service, and may indicate 
that the full graduation of the divines was necessary in such services, 

® Cf, the commencement of Yas. IX* 
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8. « And in that case )) the * Leading Priest should recite one 

Ashem Vohu^ ((the Praise of Righteousness, and then should 
recite onwards )) : — 

Ahuretn Mazdam ^ ‘ the Most Wise Lord 

up to Acha ^ Mand Mata dcha yazamaide. ^ We express 

our grateful veneration for the Opinions of Intelligence/ 

9 up to vzxvshyamanac)xa ^ ^ and those to 

be done/ 

10. Yeinghe hdtdm up to tdoschd yazamaide,^ ^ Among 

the living, whose ’ up t o ^ we express our thankful veneration 

for those living men \ 

1. 30 

11. (( When the recitation comes up to )) ® Vanguh%in *dh(^t dddnti TD : 

vanguMm as\nm the good gift herefrom and the good P* 24 

blessing out of Righteousness / ((then on reciting)) dcha 

* aloud, ^ (( the vessel ^ for the Hallowed Portion should be held )) ^ above 
the water; ((on reciting)) nicha ^ and slowly/ it should be turned in ; 


^ In the text, this intrudes into the preceding through some error. 

2 The words that follow might be Raevantem KhvaTTncmguhanfem yaza- 
tnaide, as found in the Dron Service for the spirit of the dead; but the text which 
follows belongs to Visp. IV, 1 ; and though that also commences with these words, 
it continues into Ashavanem Ashahe Ratum yazamaide^ 

The Zaoti alone recites this text now, 

3 See Visparad IV, 1, 

^ These texts are found at Yas. LXX. 7; Yas. LXXI, 24; Yas. LVII, 
etc. 

® From here up to where the text of HJ is resumed at the last words on 
Fol. 153, what follows is the additional text from TD, The marginal P. indicates 
the page in the additional text in the photoz incograph of HJ. 

® See Yas. LXVIII, 21. It will be seen that the text has already appeared 
at Fol. 153, 1. 19, ff. of HJ, but no manipulations are there described- What 
is described here however evidently appertains to that text in the Greater Service. 

The manipulations here described are not the same as those in the modern 
ordinary Yazeshn Service, for which see, for instance, Ervad Tehmurasp^s Yasna 
with the Ritual, p. 225. 

^ This is made plain from what follows. 

The Hallowed Portion here is that of pure water probably to be filled out 
from a stream of water in the Greater Service, 
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« on reciting )) mrumaide * ‘ we announce,’ it should be filled up * • 
« on reciting » %zhdo ® ‘ « as » riches,’ it should be taken out ; « on re- 
citing )) 37irosto3?o ^ as » purities,’ it should be held 4 finger-breadths 
above the water.* 

12. « On reciting » Apd ^ ‘ The Holy Saps,’ « it should be kept )) 
above the water ; « on reciting » at ‘ ‘ verily,’ « it should be )) on the 
way (( to the special® place* of the Hallowed Portion)); ((on recit- 
ing )) yazamaide^ ‘ we reverence in thankfulness,’ it should be 
spilled (( a little » on the special * place * of the Hallowed Portion^; 
(( on reciting » uiti : Yd ve vanguhh ® ‘ thus : O ye who are the good,’ 
(( it should be spilled a little)) on the stalk® ends ® of the sacred Barsom 
twigs '* ; (( on reciting )) Apaschd ” ‘ O ye Holy Saps ! ’ ((it should 
again be spilled a little » on the special place of the Hallowed 
Portion; 

13. (( On reciting )) vdo ‘ you,’ the Leading Priest and every 
one who (( may be » with the Leading Priest should drink a portion 
(( therefrom )).^* 

14 it should be turned round about the sacred Barsom 

twigs “ ; 


^ In modern Yazeshn, on reciting these words^ the cup of the prepared 
Haoma fluid is made to touch the edge of the cup of the pure water in various positions. 

^ In the Yazeshn ceremony, the cup of the pure water is filled out at present 
at the commencement of Chap. LX, and from the basin of water close at hand, 

3 See also Yas. XXXVIIT, 2. 

^ See what is said above at Fol. 142, L 12, ff. 

^ See also Yas. XXXVIll, 3. ® Var. 

^ In modern Yazeshn, on reciting the previous expression^ a little of the pre- 
pared Haoma fluid is poured into the cup of the clean water. 

® See also Yas. XXXVIII, 4. » Bun. 

In modern Yazeshn, a little of the pure water is poured into the cup of the 
Haoma drink at the above expression* 

See also Yas. XXXVIll, 5. 

/. e., every one in the capacity of a priestly official at the ritual. 

On reciting the above words in the modern Yazeshn, a little of the pre- 
pared Haoma fluid is poured into the cup of the fresh milk. 

Owing to the fragmentary condition of this and what follows immediately, 
the meaning does not become evident* 
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15. not at « fuel * and ». incense in 3 sets 

should be borne. 

He should recite Thw5#» Atarem^ ‘ Thee the Holy Life 

Flame ’ at that time.^ 

16. « According to )) Afrog, they all should proceed together*; 
not (( one of » them should be left. 

CHAPTER XXVI ; APPENDIX C 

ON TAKING THE HALLOWED PORTIONS FOR 
THE HOLY SAPS 

1. If the 4 portions® be impure, they « should be made S’ pure 

for the Holy Thanksgiving Service, as one has to be careful ® P. 25 

'(( therein )). 

• ««»« •••« «*•# 

2. «: As )) flesh from the same animaH is to be brought again, 

it should be brought again if it is not to be found at the Holy 

Thanksgiving Service , 

• •♦A \ 

3 « if )) not,* thanksgiving should be offered to the Holy 


1 Apparently a direction is here given to offer these to the sacred Fire or 
perhaps to place them near it. 

2 These words must belong to an address to the Holy Flame* 

® J.6., of taking the fuel and incense to the sacred Fire. 

^ Probably to the stream of water to fill the cup ceremoniously. 

® Evidently these must be the four Hallowed Portions of flesh that could be 
taken of one animal according to Nir. Bk. II, XIX, ^ 1-2, or Fob 126,11. 
especially because flesh is clearly mentioned in the next section. 

® Hashahaomand; cf. Pr. == care. 

• It is not quite plain which animal is meant ; but probably it is that of 
which portions are dedicated to the different divine powers ; and as its flesh is said 
to be brought again to the Thanksgiving Service from elsewhere, probably the 
reference is to its use at another part of the Service or at quite a distinct service. 

® Evidently such must be the relation of words ; because if we Were to take 
Jd { = not) with what follows, the resulting sense would be contradicted by what is 
said at the end of Fob 134 and on Fol. 135. 

The force of this phrase must be that if flesh is not to be found for being 
offered up at the Holy Service, cheese may be utilised instead. 


49 
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Sap by means of cheese ; but it would be that of 

«»,«• *••• *••• 

4, Next,^ the portion ^ should be offered up in thank- 

fulness with the sacred Dr6n cake dedicated to the Holy Saps. 

• ••• •••• •••• 

5 a single ^ a single sacred Dron cake, just as 

he speaks,, “ Behold here is the Dron.” 

6. There should also be prepared the wine, also the basin * of 
water also the sacred Frasast cake, also^ « the fuel and )) incense 
in 3 sets ; and they should be placed on the right hand side. 

7. << Then there should be recited onwards »: — 

Khvarrthew myazdem d-yese ye^ti haurvata amrttiAta, gdtis 
hudihdo, dpe urxwaife, aesma baoidhi, Idashndmaine Ahurahe Mazddo 

Raevatd Khvarrwrrngw/^a^e, Am6sh.andm Spentandm up to 

gahhyandm.^ 

ad^to-ndmand YazataheJ 

* In worship I pray for the meat meal, both the drink of whole- 
someness and the food of immortality, (( what is )) the good animal 
product, both the water and the vegetation, and both the fuel and the 
incense, for being in the Concord of the Most Wise Lord, the Brilliant 

and the Glorious One, of the Beneficent Holy Immortal Powers ’ 

up to ‘of the worldly orders.’ 

‘ of the Worshipful One invoked specially by name.’ — 

:<( This whole should be recited » 2 times. 


^ Or, “ on another day ” if we read javit yom ; but how it could be utilised 
the next or another day is not made plain. Perhaps (Y is an error. 

2 Or, “ portions “ of flesh or cheese. ® Ae-Jtdnak. 

* Ap-gir ; perhaps a chalice simply is intended. 

® is for )“• 

6 Cf. Yas. Ill, 1,4; Yas. XXII. 27. 

Ahura Mazda, the Amesha Spentas, Sraosha, Atar, Ratu Bmza.nt, and again 
the Fravashis are invoked in similar terms in the opening portions of the Dron 
Service for the spirit of the dead. 

J Cf. Yas, XXII, 27. 
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8. Khvarrthem myazdem d-yesi ye?,ti up to haoidhi, 

Stao^ahe A^yeJie up to Ahuiry^h^jCioyhtdndmcind 

Yazatahe} ‘ In worship I pray for the meat meal, ’ up to 

‘incense, for being in the Holy Concord of Sraosha « the Spirit of 

the Moral Order » in kindred with Righteousness * up to 

‘appertaining to the Lord, the Worshipful One invoked specially by 
name/ « This whole should be recited » 2 times. 

9. Khvarrthew myazdem d-yhe yhti up to khshnumaine P. 26 

aAxdunam Frava^inam up to aoikhto-ndmano Yazatahe.^ ‘ In 

worship I pray for the meat meal ’ u p t o ‘for being in the 

Concord of the Holy Spiritual Essences of the righteous ones *' 

up to ‘of the Worshipful One invoked specially by name.’ 

<( This whole should be recited )) 2 times. 


10. Avi ‘ Towards ’ when no virtue 

has been achieved through worship. 

11 . c< There is one » who says that the worship . 

12 says there is one who says, one* 

Dr6n.® 

13. Fmsha odhdt antardi* naemdt yujyastdis pay 

... asenti aesmascha bnrsmacha. Forth then shall have 

turned the head towards the Holy Fire® within a Yujyasti 

« of 16,000 paces of two feet each »* on the 

fuels and the sacred Barsom for the previous worship.^ 


1 Cf. Yas. Ill, 20. 

2 Cf. the Dron Service for the spirit of the dead> and Yas. XXII, 27. 

2 Otherwise, behold, ( that is ) the Dron/' 

The word must be antarat because it is translated (baifi). 

® The reference evidently is to the Holy Fire of a temple in the circle of a 
particular locality* 

^ It points to the practice of so arranging the ritual that when there is a holy 
temple within a Yujyasti’s distance from it, then the Leading Priest may face the 
direction in which it is situated, provided that is not towards the north. 

As to Yujyasti cf. Vend. XIII, 17. 

^ No clear meaning can be guessed here. 
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14. Behold, this Yujyawsti)) says hither. 

15. Ydiarae^hatn^ frdyu tem 

HJ :153, ae/adha upa-gxrxmhayan.^ ^ Of whichever of the two 

!• 30 fore — might seize at that through lustre/ 

16. Hence ^ they who are among those not singing forth « well 
the Holy Text » — those who may have recited defectively the 
Holy Text for the office of the Raspik® (( priests)) — must fulfil it so 
much® under compulsion. Because, when one proceeds ((to one^s 
work )> dutifully/ then (( the case stands in such a way that )) even 
when one proceeds ® to a very great extent, one^s ® work does not 
become (( the least )) cancelled ; whereas when one proceeds (( to one’s 
“Work )) undutifully, then (( the case is such that )) just from when 
one proceeds but to the beginning, one^s work «, becomes wholly » 
cancelled. 


^ We have taken this word to be a form of the alternative relative pronoun 

base 

It would have been possible to take this combination as two words yata +] 
raeshdm ; but the feminine form in raeshdm does not appear possible owing to 
the fact that raesha, the only known form that can be produced to show relation- 
ship to it^ invariably appears in the masculine gender. Yata on the other hand 
could stand as the nominative singular of the feminine base yata = strength. 

^ Ablative of the neuter van^hangh = lustre. 

seems to be for which is another form of 

4 jg ^ hence.’^' 

® The special function of the priest holding this title distinctly, was simply 
to mix and dispense the Haoma drink and the milk according to the prescribed 
ritual. At present however he is the only priest who helps the Leading Priest in 
every function. 

® The degree hereof was probably described in the portion that is missing 
above. 

^ Ae., having rendered oneself fit in every way. If therefore at the time 
of commencing a holy function^ one have not remedied an error committed before, 
then one must be disqualified for that function ; and until one remedies that, one 
cannot perform any holy function. If notwithstanding, one were to perform it, it 
would be cancelled from the very commencement. 

® is wrong for -*00* see below. 
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CHAPTER XXVI; APPENDIX D 

ON GATHERING AND TYING UP THE BARSOM, 

IN THE HOLY SERVICE 

1. When, in the function ‘ of the Holy Thanksgiving Service,^ 
one has to gather the sacred Barsom twigs, one should proceed to ^ the 
precincts* of the tree,* and should faultlessly^ recite the « following )) 
texts of Holy Wisdom : — • 

Ashew VoM 3^ the Praise of Righteousness 3 times )) ; 

Fravardne ® ‘I confess myself « the glorification 

of )) what period of the day one may have, and the holy text 

UrvLvaraydo V anghuydo Mazdadh^dtaydo a^haonydo * ‘ 

of the Good Tree created by the Most Wise One, « and)) belonging 
to the Holy Order.’ 

2. ((While reciting this)) one should gaze on steadily® at 154 B 
the tree. 

3. (( Then )) one should return (( from it )), and take the special 
formula ’’ (( for the function )) from the Leading Priest ; (( and then )). 
one should recite in that place (( before the tree )) : — 

Nemo urmaire ! ®, ‘ Grateful homage (( unto thee )) O tree 1 

• and thereon one should gather the sacred Barsom. 

^ Yazeshnik (?). 

* ^ nf* seems to be for ir where (var) = precincts. It might have 
been for \r (avb ol) where would be redundant, but see Fol. 174, 1. 6. 

® Vishak. See Vend. XIX, 18-19. The Tree symbolises Life. 

* Pann a-sariya, 

** See Ervad Tehmurasp’s Yasna with the Ritual, p. ii, where the whole 
function is described ; and see below at Fol. 174, 11. 5-13 where it recurs, 

® Pann aevakartakih. 

The same instruction as here, is given for modern practice. 

I.e., Yatha Ahu Vainyb Zaota etc. ; see Ervad Tehmurasp’s Yasna 

with the Ritual, p. ii. 

® The whole text here should be Nemo Hravaire vanguhi MazdaAhdte 
ashaone! This text is borrowed from Vend. XIX, 18. See again Ervad 
Tehmurasp’s Yasna with the Ritual, p. ii. 

The twigs are cut at the end of this text; and for each twig that is cut one 
Ashem Vohu is recited. See below, Fol, 174, 1. 19, fF. 
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4. When in (( the function of )) the Holy Thanksgiving Service^ 
one ties up the Barsom that is gathered,^ « one should recite thus))^: — • 

A’iaem Vohu 5^ « The Praise of Righteousness 3 times )) ; 

Fravardrte Mazdayasno ^ A1 confess myself the worshipper 

of the Most Wise One ^ ; 

(( Then one must glorify )) what period of the day one may have 
and recite onwards AhurahS ^ Mazddo Raivato }^h^^diXtn<xn^tdiat6 ^ 

khshnaothra up to frasastayaexAia? ^ With the realisation of 

the Holy Concord ' up to ^and submission to the Holy Sway 

of the Most Wise Lord, the Brilliant and the Glorious One/ 

5. (( And thereat » one must take the special formula ® (( for the 
function » from the Leading Priest, and « on finishing the whole )) ® 
must stand again to the duty of the Helping Priest in « the function 
of )) the Holy Text/ 

6. One must recite for every Barsom ® twig « that is gathered ))’ 
one A^\iem VohH « the Praise of Righteousness )) and one Yaihd Ahu 
Vairlyo <( the Glorification of the Lord^s Holy Pleasure ».® 

^ Chtnit^ 

^ What is described above is for gathering the Barsom ; whereas what 
follows is for tying it up in a bundle. 

* This whole is described in Ervad Tehmurasp’s Yasna with the Ritual, 
p. X, and also above at Fol. 77, 1. 10, ff. and below at Fol. 176, 1. 29, ff. 

^ While reciting these words, the band is passed three times round the 
Barsom for tying it. 

® Evidently with the words Yatha Ahu Vairiyo etc. 

® The whole is given here very briefly ; for, the actual act of tying up is 
not described. That however follows shortly after. When the above text is 
finished7 4 Ashem Vohus are recited while washing the Barsom in water. Then 
two knots are tied to the Band which is already passed round the bundle, and two- 
Yatha Ahu Vairfyos are recited to accompany that act. 

^ Neither here nor just below is it quite clear whether the reference in this 
case is simply to the Preparatory Service itself or to a Helping Priest leaving tha 
Main Service in its course for gathering and tying up the Barsom. At present 
the Preparatory Service precedes the Main Service, which may favour the idea 
that simply the Preparatory Service might be meant here. 

s is for 

® At present one Ashem Vohu is recited for every twig that is gathered, but 
not one Yatha Ahu Vairfyo also. Two Yatha Ahu Vair/yos, however, are recited on 
having collected all the twigs that are wanted ; and then some small texts follow 
and complete the function of gathering them. 
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7. When ^ « one returns » again to (( the function of » the Holy 
Text, * one should then stand to the duty of the Helping Priest at the 

Holy Text, and should take anew the special formula « for the function 155 A 
in hand ».^ 

8. In any case, when the Leading Priest chatters on, that surely 
must be illegal ® ; but it must also be illegal when the Helping Priest 
chatters on. 

There is one who says « that the reference here is to one’s speak- 
ing )) ahead and behind « the others)).* 

9. There is one who ® says that when any one whatsoever chatters 
on, it must be illegal.' 

CHAPTER XXVII 

ON THE FUNCTIONS OF THE EIGHT OFFICIATING 

DIVINES 

1. Chis^ Zaotars kairim’’ anghat tnyazddh^ ayun^ ? What 
shall be the function of the Leading Priest on the days of 

According to TD, tha missing text here should be 

2 The helping priest who might go out to gather the Barsom twigs, cannot 
rejoin the Service in hand unceremoniously. He must recite special prayers for 
doing so. See again note 7 on last page. 

* For no-XJO-^'" TD has the correct text noxx) -A j». 

The divines must recite the text not only with the deepest concentration, but 
also the most correctly, distinctly, musically, sonorously, and above all har- 
moniously. 

■* This meaning can only indirectly be applied to drayet ; and the critic here 
perhaps had some authority to base his remark on ? 

® 1 ^ as in TD. ® This is of course a right opinion. 

Cf. A3'*’ of Vend. XVIII, 36, etc., from which it appears that 

A)*** in such cases has an indefinite gender. 

Kairim is evidently the nominative singular of the neuter base j 

cf. Vend. XIV, 11, etc. 

* This is apparently the genitive singular of a strange form myazdi. 

HJ has As^^s ; TD has 

® is evidently a corruption of i*"" which is the accusative plural or 

genitive singular of 
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the dedicated offering P — i.e., on the season festivals, « and » 
for the office of the Leading Priest ? 

2. Gdthdoscha’ fra-srdvaydt^ vdc\iimch.a av\gtihe^ astvaiti^ 
paiti-ddhaydt? He shall sing forth the Holy Songs and res- 
pond to the voice for the corporeal world ((thus)): — Athd 

Ratus * ‘So the Spiritual Master 

B 3. Aat Hdvandno, yat haomeincha a-hunavat^ ang-havanemcha'^ 
vaemandt^. Whereas ((the function)) of the Havanan, ((the 
priest who prepares the Haoma, is » that he shall pound ^ the 
Haoma twigs and shall percolate® the prepared ® drink,® i.e., 
he shall prepare it (( quite )) pure/® 

4. Aat Atdsv-va]shsh.ahe,^^ yat Ataremcha aiwi-vakhAiaydt, 

A. 

Athrascha tishro thmkh^2s^^ Whereas « the function )x 

A 

of the Atarvakhsh, ((the priest who kindles up the sacred 
Flame, is)) that he shall keep aflame the sacred Fire, and 


^ The text has 
^ The text has 

^ The word must be the potential Parasmaipada third person singular of 
^j^-"=to give, or of 3" == to provide, Cf. of Yt. VIII, 29» Darmesteter 

recalls of Fol, 54,1. 1, 

^ The Zaoti’s response to the RS.thwi^s prayer: Yatha Ahu Vairiyo yo 
Zaota fra me mrute ! 

^ and 1" are merely augments, 

® Subjunctive, imperfect, Parasmaipada, third person singular of the 
denominative base of = percolation. 

is for which is wrong for {ae Jiunet)^ 

s is wrong for 

^ is wrong for {hunHhnth) • 

Read dakiya. It will be seen from what follows that in the function of 
straining the Haoma drink the Havanan is joined by the Asnatar. 

The text has 

Accusative plural of the feminine; see aevdm thrdkhtim below. Darmes- 
teter recalls mouth,’* from No. 59 of Tehmuras Fragments and the 

Fathang. 
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shall keep clean, keep pure, three sides ^ of the sacred 
Fire, Zaothmecha vdchim paiU-ddhaydt, and shall return res- 
ponse to the Leading Priest thus; — A\M Ratus ‘ So the 

Spiritual Master 

5. Aat Frabrrrtars, yat Athrascha aevdm thra\Aitlni yaozhdathat', 
Whereas ((the function » of the Frabortar, ((the priest who 
presents things atthe offerings, is » that he shall keep clean, 
i.e., keep pure, one side of the sacred Fire, hzxTsmuncha frdkem, ® 
^thm<?cha yasno-kixxtaeibyd paiti-bardt. and shall bear at the 
sections^ of the Text of Worship^ the twig that is to lie 
prostrate,® towards the sacred Barsom twigs, and the portion 
of the ham® to the sacred Fire.® 

.A. A. 

6. Aat Asnatars, yat haomemcha d-snaydty haometncha pairi- 

hdarzdt. Whereas ((the function » of the Asnat^r, ((the priest 
who washes, is » that he shall wash the Haoma, and he shall 
strain the Haoma with the Havanan priest^ (( on reciting the text 
VlspdoscYia Athro ® ‘ and all of Holy Fire.’ 

7. Aat RahtiwhUarahe y yat haoinemch.a gava raetdxwaydty 
bak\\sh.aydt-cha. Whereas the function of the Ratwishkar, ((the 
priest who prepares the mixture, is)) that he shall mix the 


1 is for [srakht). See above, Fol. 144, ]. 9. The Frabortar is 

to mind the fourth side. 

2 At such places as^Viap. 6, where he makes response to the formula 

Yaiha Ahu Vainyo yb d^arrr;akhsho etc, 

3 Frakhbgam in Pahlavi, and later Fragam which signifies the twig which 
is laid prostrate at the feet of the Barsom stand. 

^ Yazbahuneshn kartarih. The reference seems to be to the chapters of 
the Yasna Haptanghaiti; see Fol. 133, 11. 12-17 along with Foi. 159, 11. 5-7 where 
it is said to be the special function of the Frabortar to recite the Yasna Hap- 
tanghaiti, It must be recalled that Fob 144, 1. 1, ff. indicate this expression to 
signify the Yeiughe Hatdm sections, but they are too many to suit the context 
here ; see the note in that place. ® Astbwat, 

® We must recall here Fol. 133, 1. 13, ff. where also occur the sacred 
Fire, the portion of the ham, the Frabortar, and the sections of the Text of 
Worship. 

^ The AsnatEr must join the Havanan in straining the Haoma. 

® These words cannot be discovered among the texts preserved to us. 

&0 
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Haoma drink with the fresh* milk/ and shall dispense in 
portions the liquid * food and the Hallowed Portion * « of the 
Haoma ». 

156 B 8. There is one who says thus that he shall dispense mixed liquid 
food and the Hallowed Portion «of the Haoma)). 

9. There is also one who « says )) thus that he shall mix « those 
things >) and shall dispense « therewith )) the white thin ® bread in 
portions. 

10. Apem Abrrrs d^bardt. The Aberet, «the priest who has 
to bear water)), shall bear water.^ 

11. Sraoshdva.Trzd aiwydkhshaydt. The Sraoshavarz, « the 
priest who has to superintend )), shall superintend ; le., any 
who might allow® defect® in the Holy Thanksgiving Service shall® 
confess that to him and shall implore him to be prescribed® the 
retribution « therefor )) . 


* J»tn gosht, avidently the equivalent of Av. ex(& though this is 

usually rendered iw J xVOY (gosht e jiv) or DO ■*0^ (basariyd jiv) in the Pahlavi 
Yasna. 

It is however possible that eY •*/“ may simply be hand yom = “on that day,” 
— viz., the day of worship, and hence gosht alone may be rendering gava- 

Gosht does not look quite a happy rendering to express the original meaning 
of “ milk ’ ; still we are not altogether sure that at the time when it was first 
used it did not bear a shade of meaning answering the original idea. 

* Or perhaps simply “ — the drink of the Hallowed Portion — but the 
notes which follow indicate that more things than one were to be dispensed. 

® Nahak ; cf. Pr, = lean ; thin- 

The reference must evidently be to the Dron cake. 

'* The word is probably an erroneous addition here, or it must be a 

part of the following expression, reading Srbshih and meaning “(pertaining to) 
the Spirit of the Moral Order.” 

® Farutntdndahih vabidunH’, cf. Pr. = defective, 

® Ash ,,,,,, garzet, Cf. the Patet of the Rov&n, 
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chapter xxvin 

ON THE RIGHT PLACES OF THE EIGHT OFFICIATING 

DIVINES 

1. Zaotars ddityd gdtus The proper* p[ace of the Leading 
Priest madiheniya nnvdnahe madhemdt drdthraot * apa-srUd^ « shall 
be )) in the middle of the house, in the middle, viz.^ of the largest 
«part)) ’ in the interior « of the house, and)) located ^ at the back 
of^ the middle of the place ‘of dedication' for the Leading 
Priest, (( in order that he may be )) s^m-ukh^ts.’ ‘ effectively heard.’ 

2. Hdvandnd ddityo-gdtus The proper place of the HdvanAn 
dashinem upa thrakht%m ®, frataram ^ hzxtsman, aparam Athro. « shall 157 A 
be)) towards the right side « of the sacred Fire »,* further 


^ TD has lA-U-b; HJ has 

The word is evidently the ablative singular of a strange form arathru or 
arathru which may be traced to = to dedicate, or to ar *= to venerate. It is 
translated Zot-dan and appears to signify the seat of dedication for the Leading 
Priest ; and Darmesteter thinks that that might be the Alatgah, the table on which 
the utensils of the Service are placed. 

2 Past participle of “ to be located at the back of.” 

3 Evidently this may not be at the middle of the house. 

< ue)*Kyey appears to be for ape-srat which is merely a translitera* 

tion of the Avestan word. 

® The text has 

® The text has See above, Fol. 155,11. 19-24. 

The text has 

® When the side is said to be “right,” it is evidently meant to be that 
which is on the right of the Zaoti; and indeed that should be the proper place 
for the H^vanSn. 

Darmesteter thinks that according to the disposition in our text the two lines 
of the divines on the right and on the left are quite the reverse of the disposition 
as is accepted at the present day, that hence the H&van^n could not be on the right 
side of the Zaoti, and that the positions must be understood to have been 
determined not according to the place of the Zaoti but according to that of the 
araihrt^ or ^latgah* 
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from* the sacred Barsom twigs, wand)) nearer^ to the 
sacred Fire. 

3. Haoydt he^ naemdt Asnatars. On the left side^ shall be 
;« the place » of the Asnatar, 

4. Atdtxrvakhshahe ddityo gditts The proper® place of the 
Atarvakhsh dashinem upa thmkh^iw, frataram J'thro. « shall 
be » towards the right side <( of the sacred Fire, but » on 
the further side of the sacred Fire.® 

5. Frabnrtars ddityo gdtus The proper, place of the Fra- 
bortar haoydm upa thrakhiiw, frataram 6arrs/»«n. ‘ « shall be » 
towards the left side « of the sacred Fire, and» further 
from the sacred Barsom twigs,’ ^ « but » on the nearest side of 
the sacred Fire.® 


But how could the positions be different according to the place of the arathru 
from what they would be according to the place of the Zaoti ? And indeed we 
can no see great difference between the dispositions according to our text, and 
those which Daxmesteter understands to be accepted in modern view. On con- 
sulting plate VI in VoL I of his French translations of the Avesta, it will be seen 
that the Havanan is on the right of the Zaoti, but nearer to him than the Asnatdr ; 
whereas according to our text the Asnatar should be nearer to the Zaoti. The 
places of the Atarvakhsh and the Raethwishkar are the same in both the cases. 
In the plate, the Frabortar is placed almost; on the exact left of the Zaoti ; 
according to our text also he is on the left of the Zaoti but in a situation between 
the sacred Fire and the Raethwishkar, The positions of the Aberet and the 
Sraoshavarz are not fixed by our text ; but they are marked in the plate as if fixed. 

is evidently a corruption of 

^ Because the Barsom twigs are placed on the left of the Zaoti. 

^ /.e., nearer with reference to the place of the Zaoti. 

® The text has jo^ey* 

* As all the divines have to face the Fire and the holy ceremonial, this 
situation would be on the side which is nearer the Zaoti. ^ Ddttha as in TD. 

® This is the proper position for him because he has to face the Zaoti and 
to tend the sacred Fire with the right hand, is evidently wrong fox 

Somehow this translation has disappeared from the text. 

® It will be recollected that it is stated above among the duties of the 
Frabort&r that he has to keep clean one side of the sacred Fire ; hence, it is 
evident that bis position could not be away from the sacred Fire. It is here fixed 
to be by its nearer corner on the left side, which is just the position from which he 
could use his right hand for cleaning the nearer side of the sacred Fire. 
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6- Das\iindt he^ naemdt Raethwiskarahe, On his right hand 157 B 
side shall be ((the place)) of the Ratwishkar.^ 

7. An-aiwi-ervtv6 ^ gdhis aHahe ^ Ahmtb ^ Srao^hdvdsizahi ; 
vi-chatayatem.^ The place of the Aberet ((OD) of the SraoshA- 
varz (( is » not ® fixed they have to move about (( as needs 
require », ^ hence their place for saying recitation in the thanksgiving 
as helping priests is not marked out. 

CHAPTER XXIX 

ON THE HOLY LICENSE 

1. Yezicha aHa Ratavb anahd^ta paragayant%^ And when 
those ^Spiritual Masters’® proceed (( to a Holy Function » 


^ The text has jO"©*- 

2 This position is by the front and left corner of the Al^tgdh or the ritual 
platform. 

* Thus HJ ; TD has — etrzvb. Both forms may yield the apt meaning^ 

and may be traced to Av, to be true, fixed/’ and to which also bears 

a similar meaning. 

^ The text has aUa Abtrrta which would be in the instrumental case, but 
the case of similarly used terms in the texts above and the word immediately 
following, would require it to be genitive here also. 

^ Potential, Parasmaipada, third person, dual. 

® An-awar dravad gas ; cf. Av, = firm. The word might be read 

garang and related to Pr. = appointed place of meeting. 

^ According to the modern idea as represented by Plate VI in Vol. I of 
Darmesteter’s^ French translations, the Aberet is assigned a fixed place just 
alongside the Atarvakhsh, but on the side facing the left of the Zaoti, whereas the 
Sraoshavarz is given the furthest place just opposite the Zaoti, with the 
sacred Fire between them, 

® Cf, words in the commencement of the Aerpatastan, 

The slight errors in the text here have all been corrected. 

® The term translating has fallen out from the Pahiavi 

through some mistake. 

It is made plain from what follows that this term signifies only the priests 
who assist the Zaoti, for he is kept distinct. Still it must be supposed that though 
at the function where the Zaoti presides he is kept distinct from the other divines, 
he himself must have the qualification to act as any one of them at another 
function* 
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without^ the holy license,^ i.e., without^ authorisation* (( from 
higher masters )), Zaota v%spe ratuthwdi^ rahhwayeiti * ; then for* 
ail, i.e., all « engaged » in the function of^ straining,^ shall the 
Leading Priest get « the things » properly mixed « by himself 
158 A alone »; aevadha Aanaihrat Hdvandne raethwayeiti. ((indeed)); 
solely by himself shall he mix well® (( the things)) without the 
Asnatar and the Havanan priests® even though they are on 
the spot. 

2. Zaota ana-hd^to parayat, ddhvddi ’’ arsvachastemdi ’’ zaoihrem 
raekhshaiti.^ When the Leading Priest has proceeded (( to the 
Holy Function)) without the holy license, i.e., without ® authorisa- 
tion* ((from higher masters)), then he shall resign*® the function” 
of the Leading Priest*' to the wisest*^ and the most true 
among the other (( masters present with the holy license )). 


^ An-dfrds. It is not quite plain whether the reference is to some general 
license granted on the priest’s qualification for the holy ofiice, or to a special 
permission to go to a particular function ; still probably this latter only is meant. 
It is here understood that the Zaoti is supposed to have come with the holy 
license. 

^ Awe-dastobar. 

® The text has but the Pahlavi renders iWO-Cl’- If however the 

text be representing the correct root, the word may be = shall strain; 

cf. Pr. = to pour out; the Pahlavi rendering gumtzet may then also be made 

to yield a similar sense from Av. = to sprinkle. 

* Pdlayak. ® Veh. 

® When they come with the holy license then alone can they pound and 
strain the Haoma. 

^ Cf. Visp. Ill, 5, ; Yas. XIII, 3. 

® The root here represented maybe related to = to renounce* 

9 •Hit)' should be 'O* (awe dastbbariha). 

10 iWlOO-f;' of the text is evidently for which word must here yield 

the meaning of “ delegating ” or “ assigning.” 

11 The Pahlavi translator accutely translates zaoihrem by’zdtih, 

13 is evidently wrong for (dmahtar). 
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CHAPTER XXX 


ON THE ZAOTAR MANAGING THE HOLY WORSHIP, 

BY HIMSELF 

1. Yat aevo Zaota Jrd-yazAite * myazdahe ayun,^ Zaotars gdtava 
When the Leading Priest prays ^ aloud by® himself® on the 
days of the meat offering, « i.e. », on the Season Festivals, « then » 
in the ((special)) place of the Leading Priest, aHaya^ myazde 
aiwi~V(zeidh.ayHti wthwaecha ^ myazdaecha^ mthwaech^?,® shall he 
loudly make known® the spiritual words of Holy Meditation at 158 B 
‘ the right time ’ of that meat offering, i. e., at the ideal " Season 
Festival, *as the meat offering for the right time’^®, 
for the ideal” Season Festival, “ ((viz.» vis^aydo-sachatcha ashaond 
stdis yasndicha vahmdicha khsh/iaothr^ichtj: fra-sastayaecha ” ” “ for 
the worship, and the adoration, and the Holy Concord and the 


^ The text gives the Parasmaipada which is wrong in this case, 

2 It will be observed that this word is repeatedly written 
^ This is the locative form. 

4 is evidently wrong for which bears the original sense 

of “ recites or “ invokes.’^ 

® Aevatakf i.e., without any assistants. 

® This seems to be the locative form here, though of course we have 
as the usual form in that case. 

^ Dative for the locative. ® Dative. Cf. Visp. IV, 2$ 

Darmesteter renders, “ He shall announce the Myazdas to the Ratu and to 
the master of the Myazda.'^ 

® should be 

The term has disappeared from the text. 

Minoe, Darmesteter renders Genius*’’ 

The words have disappeared from the text. 

Darmesteter observes, “He announces the feast to the Fatu of the Gahanbar, 
that is to say, to the Genius of the Gah^nbar whom one invites to the feast, and 
to the Genius of the feast itself.*’ But that would be quite a spiritualisation. 

See Visp. IV, 2; and Visp. IX, 7. This evidently constitutes the special 
announcement. 
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glorification^ of the whole existence whatsoever of the 
righteous ones/^ 

2. He^ shall make known that^; ((but)) behold if he have 

(( instead )) said « the text )) Ahitrdi Mazddi ^ ^ Unto the Most 

Wise Lord ’ all his work ((would become)) detrimental/ 

3. Zaotars gdtava Ahunem V airimt fra’-srdvaydit^ ((AncJ)) in the 
(( special )> place of the Leading Priest shall he sing forth the 
Ahuna Vairiya^ ((the Glorification of the Lord’s Holy Plea- 
sure)), ^hyaoihano-tditya^ Jidvanaeibya"^ paiti-janghoit^. ((and)) 
at ® the expression shyaoiha77arMm of deeds, for being in the 

159 A state of action® he shall proceed, just^® as he celebrates that 
piece of Divine Music, to the two Haoma pounding utensils 
Hdvajtdfw gdthn. at the place of the Havanan priest. 


1 Frdz vdvartkdnth which literally may mean “ making widely current by 
creating firm faith;' 

2 Hand vandkinU. This however may merely be a gloss to what precedes 
immediately. 

2 The previous text is recited before Yas. XI, and the words here are found 
in Yas. XII* 1. So the reference may be to this text. It must however be noted 
that Yas. XXIV also commences with these words. 

^ Vanast-aomand ; because the season festivals are for the glorification of 
all existence directly. 

® The Ahuna Vairfyas are recited at all important functions* The Haoma 
is commenced being pounded at the 4 Ahuna Vairiyas that are recited at Yas. 
XXVII, 2; but the Ahuna Vairfyas on whose recitation the divine was to proceed 
to the Haoma mortar, are probably those at Yas, XIII, 7, for, manipulations with 
the mortar shortly follow that text* 

® Locative singular of shyaothano/at which means “ the state of action/' 
The Pablavi translator explains that one has to enter on the sacred action just 
while reciting the expression shyaoXhanancim in the Ahuna Vairfya. 

7 The term usually appears in the dual number, as indicating the pair of the 
mortar and the pestle ; and the plural of the text is inexplicable as pnly one mortar 
is used, hence it is thus corrected. 

8 Future, potential, Parasmaipada, of p ait i- jam, 

^ Shyaothanandm-x obeshnih is a strange rendering ; but evidently 
shyao\d\anandm is suggested by shyaothano of shyaoihanbtditya, and rbheshnih 
renders the suffix-'fcit in the same word. 

Taking Kaxtxn ae yazbahunei as the right text. See the expression 

Arto Kiriin at Fols. 79, 1. 2, and 173, 1. 12 and tbe Av. there and 

in Visp. I, 2, and II, 2- 
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4. Jiarrmkhsha/i^e gdtava dtarem atwi-va]^^6it. In the place 
of the Atarvakhsh priest shall he kindle up the sacred Fire, 

5. Frabxrdar^ gdtum Yasnem Haptanghdit^m frd-yazdite,^ At 
the place of the Frabortar priest shall he celebrate the 
Yasn-e-Hapt Hat, ((the Holy Text of the Seven Chapters )).^ 

6. Surely indeed, he ® is to recite the entire text of Holy 
Wisdom up to the 3 ^ recitals of A^em Vohu « the Praise of 
Righteousness » ; but excepting the Holy Text of the Seven Chapters,^ 
he is to recite that whole in the capacity of the Leading Priest ; where- 
as only when (( he recites )) that other ® in the capacity of the 
Frabortar priest, can that be proper/ 

7. He should recite the text of the Holy Wisdom ® in front of the 
sacred Barsom twigs, 

8. (( In every case )) he should proceed forward <(to do the special 
work of another functionary )), and should manage well the work 


^ The text hdis fray azaiti which evidently is wrong, 

^ See above, the close of FoL 155 and the commencement of Fol. 156, and 
the note 4 there. 

As the Zaoti has no assistants he has evidently to proceed to the special place 
of the Havanan, the Atarvakhsh, and the Frabortar to attend their special func- 
tions. The other functionaries appear to have been neglected in this case* 

^ The Zaoti evidently, who in this case attends the functions of all the other 
divines. 

^ The text has which may be deciphered to mean 6, but as the reference 
must be to the end of the Yasna and as only 3 Ashem Vohus are to be recited 
there, the writing in this case is either an erroneous repetition of J** or may be 

read ae J. It must however be remembered that one by one nine Ashem Vohus 
are appended to the small texts at the end of the Yasna. 

® These he is evidently to recite at the special place of the Frabortar. 

It must be noted that of the rest, two small texts, viz.^ Yas. VIII, 2 and 
Yas LIX, 30, and the expressions Yat\xa Ahu Vairiyo Yo etc., appertain to the 
Rathwi alone. As to Yas. VIII, 2 see also above, Nir, II, XXVI, 7, 9, 

® J.e., the Holy Text of the Seven Chapters. 

Reading ae shayct^ in conformity with the sense apparently suggested by 
the context. If however the negative be kept here, the translation should be, 
‘‘ because, if he were to recite that (whole) in the capacity of the Frabortar priest, 
it would not be proper.’^ 

® This appears to refer to all the texts which he may recite* 
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X< thus to be attended specially ; but after doing that » he should 
159 B return ((to his own special place)), should place his hand on the 
sacred Barsom twigs, and verily should manage ((onwards his main 
function )>/ 

9, Behold it is ^ made manifest ^ that if he were to place his 
hand before the knot ® of the Barsom, that would not be right. 


CHAPTER XXXI 


ON THE APPOINTMENT OF THE ASSISTING DIVINES, 
AND THEIR SPHERES OF ACTION 

lA, Yascha aetaesham rathwam paoiryd paiti d-jasdtj Hdvand- 
nem aStem d-stayeiti , — And whoever of those Spiritual 
Masters^ might arrive ‘first/® him shall he appoint® as the 
Hfivan^n, — 

2. Behold, it is manifested indeed that when one is (( qualified yf. 
to say (( the Holy Texts )) in an office where all of them have to 


^ /.e,, the function appertaining to the office of the Zaoti himself. 

2 Ad paetaginend, ^ Garas, Pr. tjS. 

It would be an awkward manipulation to place the hand before the knot 5 it 
should be placed on the knot itself or below that to grasp the firm stalks, 

^ Evidently, all the RS.thwis only, all the holy functionaries except 

the Zaoti. 

® The word has dropped out here from the text. 

® Yakavtmund seems to be a plural, but may be a passive, meaning, '^he shall 
be made to stand for.’* 

It appears that the injunctions appertain to the case when all the seven 
assistant priests actually have to attend the Service ; and it is enjoined that 
according to the priority of their appearance the Zaoti has to appoint them to the 
several offices. It will be seen that the order of the priests is just the same as is 
given in Visp, III, 1? and in Uzirin Gah, 5. 

Darmesteter however believes that it is only the Paspi who here assumes 
successively the different offices ; but he does not appear to have any substantial 
support when he says so. Why could not distinct functionaries have occupied 
distinct posts at the holy function, when the posts were really and originally 
meant for distinct functionaries ? In emergencies and in smaller services only, one 
functionary or two might be made to do for all, but not therefore in every case* 
And here is a clear sense of a distinct priest occupying a distinct post. 
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celebrate the Thanksgiving, « then such a one is equally » qualified for 
every of the functions.' 

1b. hittm ^^arr-uakhshgw, thrit^m FrahnrtAremt tuirtm 

Ddnazvdzem,^ the second ((comer shall he appoint)) as the 

Atarvakhsh, the third as the Frabortar, the fourth as the 
Gatherer^ at the Streams (( i. e. )), as the Aberet, 

Asnatdrem, khsh^^iw Raethwiskarem, haptathem Srao^)\dvdLxrzeind 
the fifth as the Asnatar, the sixth as the Radtwishkar, 
(( and )) the seventh as the Sraoshavarz. 

3. Adhdt anyaeshdm rathwam paiti ddh.Ht, And then, one® 
may respond among other spiritual masters ® in ^ the post of a 
special spiritual master ® rafavS azddi^ (( if)) from among 

those® the spiritual masters are to proceed to the (( Holy )> 
function thri-gdim^^ antdivv; an-awtzxx atha rrn^arr"-/>atotha.'® 
just within, (( viz . )), in'® the inner space,'® at the distance of but 
3 paces ; (( but if that were to be )) without, viz., outside the 


* The meaning is that these priests are so perfectly qualified that in being 
qaalifisd for any CHie post they are also qualified for every othen In other words 
no such priest is qualified for any one post only ; for, to be qualified as a holy 
functionary he must know to fill every and any post at the holy function. Hence 
one of them may once act as Havanan, another time as Atarvakhsh, another time 
as Frabortar, and so on. Still it must be remembered that, actually, the several 
posts implied grades of offices. 

2 Accusative of Danazvaza or Danazvaz which must be analysed into 
danangh vaza or vaz ; and danangh seems to be an equivalent of dami = 
stream or water, and vdza or vaz ~ gatherer or carrier. The word is 
undoubtedly another term for Abtrxi^ 

^ Rdt-chlnitdnh, ^ See Visp. HI, 1. 

^ One of the helping priests appointed as above at some certain function. 

® /.e., those engaged in another and quite a distinct function. 

^ Aish-ratih^ Evidently this must not disturb the harmony of the 
original function. 

^ /-c., those engaged in the original function. 

^ Dative of azda a gerund from az == to proceed to work. 

Thrigdmi of the text is of course erroneous. 

Here an^arr has a prohibitive force- 

For pafata, imperative, Parasmaipada, second person plural. 

Robeshnih ham andarg, Cf. Pr. {J*jj avenue ; passage, 
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inner space for* one to be engaged in it/ then let not one go Into 
it, i.e., let not one be engaged therein. 

B A. Y at aniarr vd dyat^ on^arr ® vd paiti* thri vd paiti dzditi, 
aydLXx-drdjo vd vdstrydt. if one were either to proceed within 
((from outside the inner space)),® or to proceed without from 
within ((to be engaged in the other function outside )), then 
one should either redeem (( the transgression )) with 3 
blows® (( of SroshocharanAm, the weapon of the Spirit of 
the Moral Order )), or should toil * the length of a day (( in 
order that)) the Thanksgiving (( may be )> valid (( thereon )).® 

5. Behold, on « assuming )) the office of the Helping Divine, 
one must say these ® texts of Holy Worship, viz . : — 

Yadhoit ‘Where indeed life 

> — (( and )) that (( is )> the Holy Text (( to be recited )) for one’s own 
self (( first )).“ 

Yavat Qxxdva^° ‘As much as lofty ’ ; — and that 

is (( the text to be recited on proceeding to )) the holy functions in the 
Thanksgiving Service. 

6. (( All the time )) from the commencement of the thanksgiving 
up to the conclusion of the thanksgiving, it is not lawful for the Leading 


^ Pashin]eshnik ; Pr. = to be equipped ; to prepare. 

® The text has dat, but the form of the sentence as well as the Pahlavi 
suggest a verb in this place; and dyat is the best form that conforms to the 
Avestan as well as the Pahlavi. 

® Here trntarr could not be a verbal prefix as above, for it has no negative 
force as there ; it is therefore simply an adverb of place. 

^ This seems to be the third person singular of the present tense of pai — to 
rush out from. 

® This case is not mentioned above ; but the alternative vd and the text 
as we have restored it, suggest it. 

® ivrS is erroneous for D^r-S. r is wrong for 

8 See Fol. 141, 11. 14-16, or Nh. II, Chap, XXIV, 2, etc, 

® Namely,, the following. It is not quite plain, but presumably the Helping 
Divines have to recite them when attending the other function mentioned 
above. 

The texts to which these belonged are not yet discovered. 

Otherwise, — that evidently is in the Tora (Code of Holy Life).” 
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Priest to move further than 3 steps « from his appointed place, 
even as the text testifies » 'Ih.ri-gdim aiwydstdt * ^ocha Bdixvsma 
^arditi^ ‘ He may proceed to the sacred Barsom 3 paces from his 
appointed place of sitting/ (( This statement is to be found in )) the 

text of Worship with « the expression )) V arstas-chit ® ‘ And 

any the properly dressed 

7. There is one v/ho says that it is just on having to raise up 
the sacred Datush * « twig dedicated to the Giver, that there are 
necessitated )) the 3 paces which « he has to proceed » forwards 
in the Dah-Homast “ (( the Tenfold Service of all the Worshipful 
Ones )). 

8. « The text » Vangharstascha ® ‘ And the barely 

dressed ’ is not differing « on this point ; though » there is 

one who says ((that the text)) V angharstaschit ‘And any 161 

the barely dressed ’ is differing (( hereon )). 


^ Ablative singular of aiwyasta which may be traced to aiwi-dongh = to sit 
up steadily. 

2 Of course to be traced to para-d-i, 

® From Av. = to cover. 

The word occurs also at the close of the preserved text of the Nirangastan 
at Fob 193, 1. 21. The passage there seems to have belonged to a text which 
described what was to be incumbent in every possible case as regards the perform- 
ance of sacred services, 

* See above, Fol. 88, 11. 8-13, Fol. 104. 1. 29, and Fol. 105, 1. 4. 

5 If the text be not erroneous at the end of Fob 162, it must appear from 
there that the entire book here, appertains to the Dah-Homdst, although it is not 
clear how that is so specially. 

This term is found in Tahmuras Fragment XU, 11 where it is translated 

(vishafakach)^ 

The only way of explaining the term seems to be to trace it to vangh == to 
have clothings on, and h^riz to take off. though indeed such juxtaposition of 
roots is unusual. 

The texts referred to here are not still discovered. 
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chapter xxxii 


ON THE CAPACITIES OF THE DIVINES FOR JUDGING 
THE GOOD QUALITY OF OFFERINGS 

1. Zaota^ zaoi\iramnt paithta^ asti^ myazdois aytin*; The 
Leading Priest is the judge ^ « of the good quality » of the 
Hallowed Portions, as® on the days of the dedicated offering 
« i.e.f on )) the season festivals <( when )) the Leading Priests have to 
dispense (( offerings » zealously ® ; 

2. Rutu^ Tdininatn'’ ddtyvtunBttt si’civdtiatKitttch.ci^ pasu-vctstfu- 
namcha.^ The « Helping » Spiritual Master « is the judge of 
the good quality of)) what are’’ the votive” offerings of 
horned cattle’^ and of creatures” with the beast coat,” 

which in the office ” of the Helping Spiritual Master ” he has to 
present with proper care. 

^ The word has disappeared from the text, but the context and the Pahlavi 

suggest its restoration. ' 

2 Evidently the nominative singular of paitistar which must be traced 

to paiti-ish=-=“ to approve.” The Pahlavi renders which is either free or 

an error for pafisht or patishfar^ 

3 The text has 

^ The text has again here, as in Fol. 155r L 7 above. 

^ The Pablavl adds here and that extends the sense of the original to 
other cases besides the services of the days of the dedicated offering which 
again the Pahlavi explains to be the season Festivals. 

® Garmvdrak ; Pr. ^ • 

8 Literally, “and of horned or hoofed animals.” 

8 A form of this expression occurs also at Yt. V, 89; but there it signifies 
“ the coat of the beast,” whereas here the sense seems to be “the animal with the 
beast coat,’’ referring of course to the hairy skin of the lower animals* 

Maman, - , . 

Niyazat-w a n1 The word is curruptly written. Cf, Pr. 3 ^ petition. 

The text has which may be lakhvar, the Semitic equivalent of 

avaz\ and this agmn may be erroneous for avtfcA which niay have mistakenly 

replaced srobtfe; and this might signify either, ( 1 ) “ announced , dedicated , or 

(2) “ horny,” The form of .the Avestan word favours the last meaning. 

^3 The text has pah storan for pah-vastaran* 

3"* Rat-pishak sardarih as in TD* 
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CHAPTER XXXIII 


ON THE INSPIRATION OF RIGHT BENEVOLENCE 
IN LIFE’S ACTIONS 

1. Avoya^ vanaiti^ Spitama Zarathuslra! yo fra-uruvd]diii ^ 
havahe urund vanaite. He achieves® success® wofuliy O 
Spitama Zarathushtra ! who has it achieved by the wanton 
excitement ^ of his own spirit * ; inasmuch as by « having taken » 
the help of harrhfulness, he will have become grievously sinful. 


^ The text erroneously has dvayo vananti, Cf. Yt. Ill, 14 ; Yt. XIX, 63. 

2 This word evidently represents some root uruvakh or iirn\dh which 
appears again to have the modified form urukh or uruh signifying “to incite ” 
“ to heat.” 

Here, once again, the Pahlavi comes to our help when appearances might be 
so deceptive. Though the term which renders this word into Pahlavi has dropped 
Out from this place just here, it is preserved below to be (rdnokih). This 

at once recalls the of the Pahlavi renderings of Yas. XLIV, 20, and Yas. 

LI, 12. In those two places it translates .and respectively; 

and this result of Pahlavi scholarship may be supported on the ground that these 
Avestan terms represent the roots and respectively. 

Again, the glosses there explain -virl as signifying and 

The only other Avestan term in which the root here represented reappears 
seems to be the of yt. XIX, 69, where it evidently signifies “ heat.” ’ 

Darmesteter renders the word “ pleasure,” because he suspects the root 
wruvakhsh, and hesitatingly suggests /raaruv«khsh/» ( = joy ), as probably th 
correct form. ’ ^ ® 

The word is corruptly written here as and as below 

® ■s:r is evidently wrong for or •vWJri ; see and •uwjv 

below. 

* The sense seems to be that when one is goaded and helped on to a success 
by a sinful excitement of the spirit, the success must be full of woe, not only for 
him who is won, but also for him who win.s inasmuch as it has made the latter 
sinful. For, evidently under the influence of such excitement, one must employ 
wicked means to gain the end, besides one’s having suflFered a degradation in soirit 
through such excitement. ^ 


161 B 
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2. « Such indeed » is every man who calls « himself » a “ warrior ” * 
and yet will ® not be preserving * himself from the way ^ ' of the help 
of harmfulness. 

3. Avbya druThaiii* SpUama Zarathu^ra! yd fra-urxxwdkhti 
Jtavahe uruno druzhaite.^ He tells falsehood wofully O Spitama 
Zarathushtra! who has It told by the wanton excitement 
of his own spirit® ; inasmuch as by having uttered « that » he 
will have become grievously sinful. 

4. Such indeed is every person who calls (( himself )) “a priest/’ 
and yet will be teaching in the false path. 

5. Avdya ddthrem^ dadh.diti Spitama Zaraihwstra ! yeing/re 
162 A ddthrahe dditi,^ Moit“ hava urava ururvdza}^ He gives a gift 

wofully O Spitama Zarathushtra ! by the giving of whose 
gift his own soul will not have received satisfaction.^^ 


Fairness and chivalry must be the ideals of the true warrior ; hence he 
must save himself the most from wild excitement; and neither must he practise uor 
believe as if everything can be fair in war. 

2 An-awaz-dareshnih, 

3 ; Pr. * The text erroneously has 

^ The Pahlavi indicates the Atmanepada by rendering 

® The word should be restored after ,¥0e»- 

The preaching of truth must be the ideal of the priest ; hence he must 
be the most watchful against the erroneous incitements of the spirit; for, these 
will lead him most readily into teaching wrong, the results of which must certainly 
be very baneful: 

® The text erroneously has daretn. ® Instrumental. 

10 The text has choit, but the Pahlavi supports ndtt. 

11 Reduplicated Perfect, Parasmaipada, third person singular of itrnxaz. 
The text has vao raza which is certainly erroneous- The Pahlavi suggests some 
form of uruvaz ; and the one that we have restored seems to be the only possible 
one as can even the most faintly be reconciled with the corrupt form in the text. 

Darmesteter hesitatingly suggests urvdza. 

12 Aurvakhmht'ld as in TD. Indiscreet giving can bring no satisfaction 
to the giver and indeed may prove a curse to the recipient by creating in 
him idleness and craving, and thus may also incur a loss to the world by missing a 
chance of supplying some real warit. Whereas the case of one who gives with 
wrong motives is too evident to be discussed. 
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6. ((Such indeed » is every person who calls (( himself )) a 
peasant/^ * and yet will be giving in the imprudent ^ way. 


7. Ddihra‘^ zi paiti nivditis^ vispahe anghem astvato Hu- 
mataeshucha HuukhtoeshwchaZ/uvarrs^^^esh^^ch^^. Through Charity 
((Shall be realised)) indeed the passing" of the whole cor- 
poreal world into Good Thought, into Good Word, and into 
Good Deed, even as the soul is to be passed from hell and to be 

delivered as good. There is one who says : Even into the other 

virtues ® (( shall that be realised )) inasmuch as ® the (( whole )) indivi- 
duality ^ is to be delivered (( from sin )).® 

8. Ae^ha zaothranani mazistacha vahistacha sra^stacha ® Of the 162 B 
Hallowed Portions that is the most sublime in*® itself,*® the 
best** to be wished for, and the most*^ graceful ** to view*^ yd 
naif^^^ a^haone dasti aiwi-cha haithya^^-chashdndi-chay^ which is 
given *® to the righteous man and to the student *^ ‘of T ruth**® 


^ The ideal of the peasant is thrift ; hence he must be the least indiscreet 
in giving. 

2 A-viohitdr^ ^ The text has dathri* Cf. Yas. X, 16- 

® Bata vazareshnih by which the translator here must have intended to 
convey the same sense as the translator of Yas. X, 16j where also that translator 
gives the same rendering as herei and where the sense of passing or ** passing 
away is apparent. And this must suggest that nivditi may be traced to 
= to blow down. 

® 3)^01^ is for 3) Reading for 3)v* 

This critic overlooked the fact that all virtues whatsoever are embtaced 
in the Good Thought, the Good Word, and the Good Deed, and so his remark 
becomes superfluous. 

^ The words intrude here in the Pahlavi. Pann tan* 

Pashum, better pdshum which is another form of pdhrdm, 

Niyoktumi Pr. = graceful ; beautiful. 

Ditan as in TD. The text has nairi. 

The text has //anhi-chisha«afcha ; cf. Yas. XIII, 3, 

WHW should be Manitunifdr. 

The Pahlavi which commonly renders the forms of the Avestan 

M44i4»fy should be restored here. 
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there is one who says, « to the )) “ instructor,’^ i. e., to him ^yho 

commits ((Truth)) to heart and disseminates^ it again/ paiticha 
pdresmandi Khratum Ashavanem and to the investigator* of 
Holy Wisdom, i.e., to him who knows the marvels^ of the Holy 
Formulae/ 


CONCLUDING GLORIFICATION 

AAiem Vohu Vahistem ^ asti/ Righteousness is the Highest 

Good, that is to say, the harvest® of Virtue is excellent. 

The end of the pre-eminent * Holy Book appertaining to the Dah- 
Homast ® (( the Tenfold Service of all the Worshipful Ones ». 


^ Lakhvar vakhshit. Otherwise, " expands in his turn.” 

2 As Darmesteter notes here as well as at Visp. XIV^ 1, paiti-prns is taken 
by the Pahlavi to indicate the knowledge of the Nirangs, i, e,, of course^ not only 
of their texts, but also of their real import, proper management, and right efficacy. 

^ Anbar. 

The Ashem Vohu glorifies the close of the book. 

^ Sartar, TD has datar. 

The order of the words as they are here and just after, is such as to create 
in us the suspicion that some terms have fallen out from this place. 

It is not easy to see the relation of the Dah-Hdmast specially to this 
book. At most it might be said that the Book appertains to the Dah-Homast 
in so far as it treats of matters appertaining to the Greater Services ; but then 
it must appertain to the other Greater Services also, such as the Dvazdah-Homast 
or the Do-Homast, or, even without such distinctions, any other Homast. Pro- 
bably, therefore, the text is seriously erroneous here. 



nIrangastan 

OR 

THE CODE OF THE DIVINE SERVICE 

book; XIX 
ON THE HOLY EQUIPMENT 

THE BENEDICTION 

« To the Glory of )) the Most * Noble Lord,’ the Perfect in 163 A 
Himself, the Virtuous One. 


CHAPTER I 

ON THE ESSENTIAL NATURE OF GIRDING ON 
THE SACRED VESTURES 

1. Aiwydsta mazdayasna GdiYiOo srdvayen,- licit on-aiuydsta. 

The worshippers of the Most Wise shall sing the Holy 
Songs girded* in sacred vestures,* i. e.^ they shall then have 
put on the sacred shirt and the sacred girdle, and not without * 
sacred vestures/ 

2. Kva ith.ra aiwydonghaydonti ’? Where on the bodies of 
persons shall they gird ® « them » on here, i. e., in the world 

I. e., on what part shall they gird « them )) on ? 

^ Read Bundak which translates the Avestan Am. 

See note 5 at the close of the previous book. 

^ The text erroneously gives sravayat, 

2 is wrong for 

Darmesteter refers only to the sacred girdle in his translation here: but evident- 
ly the gloss in this place as well as the sense of the passage make it plain that, here 
at the least, the reference is both to the sacred girdle and the sacred shirt. 

^ should be ^ Cf. Vend. IX, 32 ; XVIIJ, 19, 21 ; etc, 

® Here undoubtedly there is quite a direct reference to the sacred girdle, 
though at the same time the sacred shirt is indirectly hinted at as that which is 
to be girded upon. 

* Daheshn, Otherwise, the word might be for (gasait) ; but that does 

not appear probable. 
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3. Adhairi hashaUbya. Below ^ the armpits.^ 

4. Chvat aiwydonghaydonti^ P How large at the most ^ shall 
they gird « them » on ? 

5. Yat ae^hdnt ^.rrdvai^ gavdstryd-v^xx^tdo ® vxxxzantam noit 
163 B avanghrdsaydt'^ adhairi harethranghibya. ^ Just so large as, on 

their toiling in the works ^ on the field ^ in^® upright 
posture,^® e., when they do the work standing/^ may not be 

an impediments^ to them in the work « by hanging » 
below both the hips,® 

6. This is evident from the text of Holy Wisdom that if a sick 
person or a pregnant woman were to attend any place « of worship », 
that should be improper according to this rule^^ even as it is manifested 
from the Holy Wisdom (( that way ». 

1 ig fQf 

- Pirak ; Pr. = armpit. ^ ^he text has 

^ PishtakiK The word may perhaps be explained by Pr. and 
=>^ deapth, 

® Thus adverbially. The text has 

® Cf. Yas. XIII, 2. The expression here evidently signifies the works on 
the field. Varsta is elsewhere neuter, but its form here indicates feminine, 
accusative plural. 

Evidently a form of the root hras which can be detected in the name 
Frangrasyan as Darmesteter has already noted. 

® The text has harethrahebyo^ The word seems to be a form of hareth- 
rangh. The meaning is not quite evident. Darmesteter translates skirts.*' 
But the Pahlavi pdrak which probably is related to the Pr. seems to 

indicate the meaning “ hips ; and the Pahlavi if it is to be corrected into 

J and re^d kola 2, will favour such a meaning; TD however gives 

^ Similarly with the rendering in the Pahlavi of Yas. XIII, 2, the Pahlavi 
here gives kdr^varzeshniJu 

Zak e stendy lit., “ as they stand.'* Lit. " On feet.'^ 

Ldnak ; cf. Pr. = to stumble. Darmesteter reads and recalls 

rdnakinitatu 

Apistan ; Pr. 

Patmdnak ; Pr. 

The reference seems to be to the fact that such persons would be unable to 
have the sacred vestures girded in the proper way prescribed here, or would be 
unable to perform the attendant ceremony with exactitude. 
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7. In * other words,* one should have « the sacred vesture ^ 

about )) 4 finger-breadths (( loose round the body )) according to « the 
text )) Pairi z% ‘All round indeed ’ 

8. If « the sacred vesture » hang down all ^ on one ^ side, that 
verily cannot be proper. 

9. (( Here the case of » the common ^ people ^ and of the 
philosophers ® cannot be different « from that of the divines )),® 

10. There is one « however » who says thus that « an irregula- 
rity here » may be allowed for the common people though it cannot 
be allowed for the philosophers, 

11. The sacred* girdle* should be « made )) from these several 
things : the wool ® and the hair * of the woolly goat species and of the 164 A 
w*" jolly camel species.® 

12. Soshaws said that that*® made from cotton*® is also allowed. 

13. As regards raw** silk** and prepared*® silk*® « the sages » 
have been divided in opinion. 


^ Apaxik. 

2 The sacred shirt may also be intended, though it is not improbable that 
the reference may be solely to the sacred girdle. The Sh. Ld-Sh. IV, § 2 states 
the looseness of the girdle to be 3 finger-breadths, and § 5 of the same states the 
looseness of the shirt to be 4 finger-breadths round the body. 

Evidently, this looseness must not be of this extent n n i f o r m 1 y all around 
because that would be too much ; it is apparently meant to be of that extent as 
measured at any one side only from all around the body* 

^ Ae-tak^ ^ Datik, ^ Hafik-niansrtk. 

® These are in technical name the gasanik people. 

See for a clas.-ification of this kind Dink, Bk, VIII, Chap, I, 5, and the learned 
note of Dr. West appended to it, 

'* Kustik. ® Pasham va 

^ One must read in this connection the whole of the 4th chapter of the 
ShSyast La-Shayast. The words of our passage here are almost entirely to be 
found in the first section of that text. 

Pit mhak i n-cich. 

The Sh. La-Sb. does not speak on this material. 

Kazh ; Pr. = raw silk. 

Aprishum. 

It must be not^ I that ShSyast L^-ShSyast, IV, 1 and 4 reject the girdle made 
from silk flue (panhi) or plain or figured silk {parand)^ and from brocade aad 
painted silk. 
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14* It should be made tubular^ and its looseness^ round X( the 
waist should be )) at the least 4 finger-breadths^ « to make it )> good; 
and Afrog said (( it should be )) a single ^ continuous piece/ 

15. Maitiyokmah (( maintained that )) a person can have the 
meritoriousness (( derivable from having the sacred girdle on in all its 
perfection », up to just the extent that <( is noted in the text » Thn 
vUasti^' aspaydo patiTvb^ azydo arryo ^ Three spans’ « of it have)) 
pre-eminently the value of the mare with ® a free-moving air ® ; « because 
surely)) it must not increase more than that/ 

16, When it has been cut,^^^ then if one sew it up with the same 
material that the girdle” is (( made )) of, that can be allowed. 


^ Daokrit (?) ; cf, Pr. ~ circuit. 

Otherwise, daok-radak = double-warped (?) ; cf. Pr^i and == line. 

^ Pcirgj, The word seems to be related to Huz. 3)0 and Ar^ <3^*. 

^ As noted above, Sh. L§.-Sh, IV, 2, and X, 1, state this to be 3 finger- 
breadths, 

^ Aevatak as in TD, Neuter nominative plural. 

The Vitast is the span-measure of 9 inches. See Dr, West’s note 3 to 
Bund. XXVI. 3. 6 Adverb. 

Twenty-seven inches would be the measure of the girth of the sacred 
girdle as it would fit with proper looseness on the waist of the youngest Zoroas- 
trian who would be a child of seven. And the reference apparently is to that 
limit of measure. Because, were this length simply proportionating itself with the 
value of a mare, and really indicating only a proportional part of the whole girdle, 
irrespective of any class of its wearers and in relation to the value of the whole 
proportionate with its entire actual length worne by different individuals, then a 
stout person must score greater merit than a lean, and a full-grown individual 
more than the tender young or the withered old, which should be quite absurd. 

® /, e., in the activity and liveliness of the prime of health. 

In Nir. II, Chap. II: App, B, 11 a cattle-head appears to be valued at 30 
Stirs; w^hereas in Nir. II, Chap. IV, 5 a precious beast of burden is assigned the 
Khor value of sixty Stirs. Now in those times when domestic animals were 
specially valued, a good young mare must have been prized even more than a 
horse; hence she must have fetched a value of no less than about a hundred Stirs. 
Hence putting on the sacred girdle would become the good deed of some hundred 
Stirs at that value. 

^ Because that would be unfair ; sea note 7 above. 

If the modern custom of working up the ends of the sacred girdle into 
proper tassels is original, then the reference must be to accidental cuts on the 
girdle and not to the cutting of the ends on completing its weaving. 

AyiwyaQhanih^ 
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17. When at the time one has girded it up it is exactly ^ 4 finger- 
breadths in looseness,^ then <( alone )) can it be proper. 

18. If «it be made )) of cotton, then it must'^ consist^ « as )) 
uniform ^ from ® one end to the other.“ 

19. S6sha?js said : Behold, if one would make® the girdle hold 164 B 
some sort of poniard ’’ in it and would hang it in a double knot 
therein, that could not be proper. 

20. This invariably * « applies )) to all persons : namely, to 
him who may have had performed a Thanksgiving Service for himself 
« and may be attending » at the thanksgiving, and to him who may 
have had performed a Thanksgiving Service for himself*® ((and may» 
not (( be attending )) at the thanksgiving or to him who may not have 
had performed a Thanksgiving Service and (( may be attending at )) 

a thanksgiving or may not be ((attending)) at a thanksgiving** in** 

all cases ** when a person holds a weapon *® in the girdle and hangs 
it in a double knot, that must be improper, 

21. There is one who says thus : Verily, it should be plain *^ and 
in *® one uniform piece.*® 


^ Drovcst. - Aurup (?) ; probably from Av. = wide -fi the suffix 
^ 'Bain yakaviniftncL ^ Ae-tak, 

^ Sar'a-sat^, It is probably meant that it should be made evenly, 

Pairamun hatn yahhasunct ; cf, Pr, ^ circuit, 

Tikhak^aJz ac gihiak\ cf. Pr, 

The first word has the diminuti\e sutlix, 

^ /. e,, the knot formed in and by the sacred girdle itself. It is prohibited 

to put the sacred vesture to common uses. See Dink, Bk, VI 11, Ch, XXXVIII, 26. 
^ Hamae^ 

Supposing that is for 

All this amounts to saying , ' in every possible case, ’’ These particulars 
are stated to dispel the possible idea that might arise that the previous remark 
could apply only to a person concerned with some sacred Service and not to one 
pursuing the ordinary avocations of life. And hence it is made plain that whether 
a person have a Service celebrated or not, and whether a person attend a Yazeshn 
or do not attend, — in every case it is unbecoming to hang a weapon by the sacred 
girdle. 

Hamak Khoshtak-ach ; cf. Pr. = dart. 

Satak as in TD ; Pr* Cf, Shayast La-Shayast IV^ 4 and 11 where 

also plainness is enjoined Ae^tak* 
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22. Afrog said : Indeed, when the girdle ‘ is such as is made 
up of fragments,® it cannot be allowed. 

23. To go barely dressed * is not a sin for males, but it is a sin 
for females ; and that is the sin of moving * about without proper 
clothing.^ « But » that is not « so » at night when these retire to 
sleep, as that is so much a different « case n ; still even then they 
should have the sacred ® shirt on and the sacred girdle ® on the waist, 

165 A as (( they are )) a protection to the body and something far better for 
the soul.® 


CHAPTER II 


ON THE LEAST SACRED VESTURE PERMITTED 

BY THE LAW 

1 . Chuat ' nd nitema ’’ -vastraM aiwydstu ratufris ? By ® 

having put on ®how much sacred vesture at the least is a 
person in spiritual merit ? 

2. Yatha d-thravano^ his, ■maidh.yui^'^ paitistdne}^ As 


^ Kamar ; Pr. 

2 Kartok ; Pr. == a fragment. 

^ Barahanakl Pr, = bare. 

Of course the sense here is not that of being completely nude ; it is that o f 
being so scantily dressed as would not be decent or genteel. 

^ Vashat ddbdreshnih. Dr. West notes at Sh. La-Sh. IV, 8, that it is 
usually defined as “ walking about without the sacred thread-girdle.” But of 
course the meaning here cannot be so limited, because plainly enough it indicates 
a thing which should be quite independent of the sacred vestures, and that 
apparently is “full decent clothing/^ 

Shaptk va kusttk. 

These words are also found in Sh. L4-Sh. IV, 13. 

* The text is corrupt ; the Pahlavi suggests the correction. 

^ The text may be read aytwydgeshiK 

^ Nominative plural ; the word must be traced to Av. d-thrn ; cf. the form 

The text repeats bis here, which is probably an error, 

Cf. Vend. VIII, 8, XV, 47. 
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much as « must be)) doubly^ protections/ and must cover ^ a 
man ® up to the middle of the leg. 

3. Kvatdchit* aetahe aiwydstd ratufris. Any man of small 
means* can ((in that respect)) be in ((full)) spiritual 
merit by having " put on ® just that much (( only » ; but when 
one^ possesses greater® means® in money/ it cannot be allowed if it be 
(< only » of this measure (( in that case also ))/ 

4. Yat masyd^ aHahnmt vastrem. When the vesture is 
superior to that (( in value ))/® aetavato “ akahe nitema aiwydstd, 165 B 
ratufris. then one ((dressed therein )) is in the same spiritual 
merit as one dressed in*’ that of the smallest (( lawful 
value and measure )) ; because (( were that which is )) in the 
superior value and measure not (( to be taken » at this estimation, 

that should certainly be unfair.** 


^ Darmesteter renders, “a pair of drawers.” But the scantiest lawful 
dress could not exclude the sacred shirt and girdle ; and as these are recognised as 
protections for our body and soul, our meaning appears more probable, and the 
Pahlavi paswanak also stands to support us. 

- Fraz honih'e^, cf. Pr, = to cover. ’’ Taking -*1^ instead of '•JV* 

^ Probably the instrumental ; the Pcahlavi is hntak . and the Persian is 

Daimesteter suggests that this may be another form of hut aka which is 
found in Vend. XIV, 5. 

Aynoyageshnth, *'• Au^ir hu^charak, 

* Rasp ; Huz. -“05^ {kaspa) = specie. 

^ When one has the means to put on fully decent clothes, one should not 
put on merely those of the last degree permitted simply to men of the smallest 
means. 

Comparative. Arj, Genitive singular. TD has aHava. 

Most probably the of the text is to be corrected thus ; because 

the meaning which this word may yield cannot be quite appropriate here, as it 
must bear some sense derivable from ^ to show contempt. 

It must be noted that the form of the original is in the instrumental case. 

’ ^ According to the idea expressed at the end of the previous paragraph, the 
que&iion of decency would make a person accountable if he would not put on 
vestures more fully decent than the poorest lawfully permitted. And still, 
evidently, the spiritual merit of having put on proper clothing must not differ in the 
case of the man of the smallest means with his poorest lawful garb, and of the 
man most luxuriously clothed besides having put on the essenticd lawful vestures. 

53 
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5. The sacred shirt can lawfully be made of any material. 
That ^ made from vegetable materials ^ is just the proper thing 
according to what is manifested from the Holy Wisdom. (( But » 
about raw* silk and prepared silk" they have been divided in 
opinion. 

6. If one have ® put it on excessively/ that shall be improper. 

There is one who says thus: It can be said « to have been made » 

of the proper measure when it has been made in^ such a way^ as 
to be (( of a looseness )) within ^ 4 finger-breadths (( round the body. 
Besides )), it is required to be singlefold.® « So that when it )) has 
gone (( to just this extent of looseness and quality )), then alone can it 
be (( said to be » not lacking in propriety,^ 

7. There is one who says thus : Verily, about ^ « allowing » 
2 folds (( to the shirt, a decisive opinion is )) not evident ; ^ « but » 3 
folds are « surely » not permitted, 

8. If, on having girded up « the girdle )>, one were to let it hang 


^ Dana, Cf, Sh^ La-Sh. IV, 4, where the raaterials are mentioned. 

^ Kozh ’Oa aprishum as in TD ; Pr. and See above, Fol. 

164, 1. 2. At Sh, La-Sh, IV, 4. dyed silk seems to have been permitted. 
But Dat, D* XL, 2 states : The sacred shirt should be pure white and 

singlefold”; and according to Meher Yasht, 126, “white” should symbolise 
the Good Religion. 

^ Awir tan kait yakavhnunet. This excess is explained below to be that 
beyond 4 finger-breadths round the body ; and concerning length we may under- 
stand from what is said above that it must not go below the knees. 

^ Min zak* 

® Bain* Slight variations in the looseness seem to have been permitted, 

^ Ae-tak, See Sh, La-Sh. IV, 7, and the remark of Dat- D. quoted in note 
2 above. 

" /. r., when the measure and fold of the vestment do not exceed the 

prescribed limit, 

® It is plain that wrongly replaces f (a^). 

It seems that the case of the inclement cold weather necessitating a cheap 
padded clothing for the poorer classes had presented itself to the doctors of the 
religion ; and they apparently had hesitated to compel the wearing of a special 
vestment where means could not afford it. It must have occurred to them that if 
the sacred shirt could be allowed to be of a double fold, it could then be padded 
and could efficiently protect the body as well as the spirit. 
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down excessively ' or to cut it down too much, that would not be 
proper..* 

9. Afrog said : Verily, if one were to use it as a sash ® for the -A 
shirt,* that should not be proper.* 


CHAPTER III 


ON THE POSITION OF THE SACRED GIRDLE 
WHEN GIRDING ON ARMS 

1. Y6i^ aiwydonghayeinte ksartescha,^ a-ratufrayd,^ Those 
who engirdle, i.e., gird*" over, cuttnig arms “ with the 
sacred girdle, » bind the sacred girdle over « them, i.c. », put 
them into the girth at the abdomen “ and bind the sacred girdle 
over them, are lacking** in spiritual merit.** 

2. Pascha aiwydstem ni-taoshayeinti,^* ratxifrayb. a But if » 
after having girded up the sacred girdle they ** let them 
hang** « in the girth at the waist », i.e., they bind the sacred 
girdle over and let « the arms hang )) down « in their girth above it, 
then » they can be in spiritual merit. 


^ Farestakanak^ 

2 xt should not be more nor less than of a looseness of 4 finger-breadths 
round the waist ; see note 2 to Fol. 163, 1, 23. 

2 seems to be for {fatak ) ; Pr, = sash. 

^ Kaitak ; Pr. See note 9 to Fol. 168, 1. 30, below, 

^ It must simply serve as a sacred symbol. 

^ The words in the text have mostly singular forms. 

A causal form, 

* Accusative plural of ^arr^a = a cutting weapon, 

^ The text has ratufryo. 

Kaspendy perhaps related to Pr. — to twist. 

Karttfi. Ashktm or ashkam ) Ft, 

13 A^ratiha as in TD. Cf. Dink, Bk. VIIIj Chap. XXXVIII> 26. 

Cf. of Vend. XVII, 2. 

Nidhoshinti, in Pazand characters, simply reproduces the original word 
witfi but slight modification. 
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3. Soshans said : Behold, neither ^ at the front nor at the back 
is (( the looseness of the sacred girdle » allowed to be under 4 finger^ 
breadths/ excepting V in the case of that which Mhey ^ bind to the 
sacred Barsom twigs, in which case <( it may be as tight )) as the rims 
on the chariot wheels.’^ 

166 B 4. Yezi^ ihris haihraonchd^ yatayawtiy ratiijrayo. When 
they pass it® (( round the waist » three ^ times^ quite 
together, i.e y tie it evenly three times, then only are they in 
spiritual merit. Yezi dat noit haihrdoncho ydtayauiiy a-raivfrayv. 
But whan thsy do not pass it « round » three “ times quite 
166, together,, then they are wanting in spiritual merit/^ 

1 . 21 

^ Otherwise, “ is neither at the front nor at the back in 4 finger 

breadths, then that is improper/' 

- Bard mun may perhaps be for bard aniat^ 

This is a translation of the text Yoi mthescha pasv^rrzdescha bnrTsiaaine 
hdfn-varrntayeinti, which occurs at FoL 173, 11 9 — 10. Its second and third words 
which might puzzle one are simply transliterated as rus pasvariizd. The latter 
may be traced to A\\ pas ^ to bind and t^rrrt = to circumscribe. 

See Fol. 172, 1. 27, If. where almost the same words recur. 

This word is written in an erroneous way in the text here; but 
immediately below it is to be seen in correct form. It seems to be used 
adverbially. 

^ Cf. Yt. X, 78, where the word apparently 3'ieids the sense of bearing 
with special effort. ” 

^ Sat'hiinend which evidently indicates the causal form. 

^ The sacred girdle which has to pass three times round the waist before 
it is finally tied up. Darmesteter takes this as referring to the band for the 
Barsom bundle? which also has to pass three times iound» and is to be tied up hke 
the sacred girdle on men^s waist, excepting that it is not to be loose like the latter. 
As however the theme has up to this appertained to the sacred shirt and girdle, 
and especially because the corresponding text for the Barsom band occurs below 
between Fols. 172 and 173, one must be persuaded to take this text as relating to 
the sacred girdle and not to the band. 

S-tak, ’*oc^** should be 

11 is an error for (J’tdk). 

The texts concerning the Barsom are misplaced here, for, the previous 
subject has yet to continue, as appears fiom additional texts thereon continuing 
on the second half of Fol. 163. They are therefore removed all from here up to 
Fol, 168, I. 21, and placed after Fol- 172, i. 20 below, where the subject of the 
Barsom is continued. 
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5 . «The^ looseness, of the sacred shirt and girdle ’■*» should be 168^^ 
« at least » 4 finger-breadths as well before as it should be behind. 

6. Kiryatn'i-Bhyit said : Behold, it is not proper ((to say)) “as 
well before”, as after all ((the looseness)) is required on any side that 
there is.‘ 

7. There is one who says that Kin-atro-Bhyit ((said this)) of 
course as referring to the <( looseness of )) 4 finger-breadths, “ 

chapter IV 

ON THE POSITION OF THE SACRED VESTURE 
WHEN PUTTING ON GARMENTS 
1 . V4U vanghenti kmthcha As to those who dress^ them- 
selves in (( thick ))“ jackets''’, as of woven’” stuff® quilted” with 

^ Ste the preceding note ^^here it is explained \vh 3 " the text which concerns 
the Barsdm is transferred from here to its right place after Fol. 172, J. 20. 

“ Both probably are meant^ 

■' Kecall the remark of Sbsha//s at h"uh 166, L 11, £f. 

Kiryatro-Biyit’s osbervation is apparently thoughtful: the looseness has 
not a reference to any special sides only : it may be taken on any side provided it 
measures 4 lingei -breadths where\er the measure is taken. Perhaps the previous 
observation sigaihes that the looseness is to be measured on two opposite sides, 
thus making it altogether S lingei-breadths, although that of S finger breadth 
ought to have appeared too much. 

^ This observation seems to have been necessitated, because the curt way in 
which Kiryatro-Buyit’s lemark is noted appears to have created some confusion 
among the ancient scholars. 

It must be noted that the manuscript TD closes at this stage. 

The text is very corrupt here and below. 

^ ^ should be {tyiiifi hotHbcfid} or Hihbtnb&iid) 

cf. Pr, = to cover. 

The Pahlavi gloss makes this meaning necessary. 

Darmesteter reads hanintak and renders “ tatters though such 

meaning is radically possible as being based on Av. — to cut, still it is not 
favoured by what follows. 

The word may also be read karittak^ but kartak simply appears to give the 
proper form ; cf. Pr. or *== jacket ; frock ; and Guj. see note 4 to 

Fol. 166, hi, above. 

Tanpist or tupist ; cf. Pr. «« to weave, and woven stuff, 

Hani'^viimUak ; cf. Pr. = to pulf up. 
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169 A light' lint,' and which, as there is one who says, may^ be had 
quilted^ through joining ® ((pieces)) together,® paiti-vanghas-cha* 
khre — — baouruscha^ and in superior’' glossy clothes 'of 
bright ® silk tissue ® such as (( it is )) not (( possible )) for the lower ^ 
classes® (( to put on », and stuffs made from ‘ rich ^ mule^® 
loads for linings that « make garments)) comfortable,^^ yezi antarem 
asprrmd’Vastrahe aiwydonghaydonti^ratufrayd ; indeed they have 

^ Kanap sapbk \ Pr, = tow, and — light. 

^ Ham-‘vaniintt yakavimmiet* 

^ Ham-ayibar. Otherwise, “ through co-operation.’’ 

^ Evidently accusative plural of paiti-vangha which also appeal s as a 
proper name in Yt. XIII, 109 ; see Av. paiti-vangh = ‘’to shine superiorly,” or 
“ to cover from above.” * A form of kh^^m. 

® A form to be traced to babar the reduplication of 6rrr = to bear. 

Madam vaghan-ach. The text here erroneously has perhaps 

this might have to be read madam narm vaghan-ach — “ superiorly soft glossy 
cloths but 11. 14 and 29 of this folio suggest the text Ave accept. 

It is possible to render the expression also as upper garment/’ 

® Yazd ; Marco Polo describes Yazd as ‘‘ a good and noble city where 
they weave quantities of a certain silk tissue known as YasdiJ* 

Otherwise the word may be read gazd, and may signify “ bright raw silk 
stuff”; cf, Pr, y = raw silk. When so read, it might as well perhaps mean “short 
military coats of quilted silk; ” cf. Pr. or which bear this meaning; 

or else, one may render it “ rough cloaks ” ; cf- Pr. = worn-out clothing. 

® L'fitak ; Pr, = the vulgar folk. Otherwise, “ soft/’ light ; ” cf. 

Pr. — delicious viands. 

Khaniard usually means an “ ass ” simply, and so does which is 

represented by khre in the original; but a latitude of meaning seems to have 
extended to the sense we choose. 

The Av. urit seems to indicate the sense of “ rich.’^ 

Astar ; Pr. — a stuff for lining. OtherAvise “ mule ' Pr. ^'*•1 
Doftak (?) cf. Pr. = cheerfulness- Otherwise ‘‘quilted covering/’ 
Pr. 

This gloss can also be translated thus, “ and with upper garments of rough 
clothing that is not soft, and garments made of padding for the mule’s back, 
i.e, ( the stuff of ) the quilted covering for the mules.” 

This rendering would have suited perfectly here and at line 14, but it does 
not suit at line 29, for there it is quite plain that the theme is concerning rich dress. 

almost persuades us to understand that the Pahlavi translator has 
rendered WH) by and ^ by ; but more probably it is to be taken 

simply as an error fo )i so often is- 
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been girded up with the full « sacred)) vesture’ under- 
neath,^ then « alone )) can they be in spiritual merit; 
anaspxtxm-vastrahe aiwydoxxghaydoxxtit a-ratufrayd. but if they have 
been girded^ up without the full « sacred )) vesture « under- 
neath )), then ((surely )) they must be lacking in spiritual 
merit. 

2. It is thus then that even though one have completed (( one’s 
dressing with clothes from )) woven stuffs (( quilted )) with lint, and with 
glossy garments of bright silk tissue such as (( it is )) not (( possible )) 

for the lower* classes (( to put on )),* and stuffs of (( rich )) mule loads ^ 169 B 
for linings that (( make garments )) comfortable, and still one have not 
therewith the sacred vesture, then that (( shall be )) the act of moving 
about without the proper clothing, and it shall be held as the sin of 
having moved about without the proper clothing.® 

3. Whereas even though one may not have done (( as above 
in dressing )), but have^ notwithstanding® (( put on )) the sacred vesture, 
then that shall not be an act of moving about without the proper clothing, 
and it shall not then be held as an act of having moved about without 
the proper clothing. 

^ Evidently the sacred shirt and girdle. 

2 Darmesteter renders full inner vesture/^ 

^ This may suggest to some that the full vesture must indicate simply the 
sacred shirt and not the sacred girdle also ; because when it is said “ if they have 
been girded up without the full vesture it may appear that a girdle may have been 
understood to have been put on, though the ‘‘ full vesture ” is not there. This is 
plausible ; but the girdle so indicated to be on, may only be the waist-band which 
engirts the outer garments, and not the sacred girdle itself. If, however, one 
translates dressed up ’ , instead of girded up’’ this difficulty will not arise. 

* is evidently for See 1. 5 of this Folio above, and 1. 30 below. 

® should be see above. 

When people can manage and endure to put on such heavy dressing, it 
mu&t surely be irreligion in them if they neglect to put on the light and cheap 
sacred vestures which are understood to be holy emblems, and efficient protections. 

^ It is an error in the text to give here ‘‘ have not ** instead of “ have 
and hence the word here ought to be dropped, because it cannot be allowed 
that one can go without the sacred vestures and still cannot be in sinj for, it will 
be recollected that it has been noted between folios 164 and 165 that even when 
men retire to sleep the sacred vestures are to be kept on the body, ® Patash. 
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4. Y6i vanghenti^ varm«oscha^ pairi-nrusvisth^‘’ As to those 
who put on singular^ garments® having® brilliant ' fringes ® 
and tassels,® adhki'scha^ frazushd vanghascha upa-rasmandi^’* that 
may shine*’ on military displays ’% « such as » the precious’® 
mantle’® and the robe” of unique distinction,’^ — rich’® glossy 
garments of bright silk tissue,’® which cannot’^ be ((available » for the 


^ The text erroneously has yd vaughaiti. 

^ Accusative plural and probably feminine, though the other genders may as 
well apply on taking the same base in -“o for the masculine, and the base in 
for the neuter. 

Cf. fr-iJU of Vend. X\TII, 64, which suggests the sense of a verdant 

covering and of Yt. XXIV, 30, where Darmesteter construes the sense 

of luxury.” 

This word seems to be compounded of pairi “f- probably related to 

aurora^ and signifying “brilliancy ”, + visits* the accusative plural of visii, a noun 

form derived probably from “ to cut up ; the Pahlavi however sees in it the 

suffix having”, or the radix ^ to obtain for, it renders it by 

^ Aevaiak. 

^ Ldbeshmh ( ? ), better IdbeshniJia ( ? ) 

It seems to be a Huj^varesh word related to Ar. { lihas ). 

^ Parzamoky a possessive adjecth^e from parzam\ Pr. ^ a fringe ; a 
tassel. 

If however Sdo-hj is not to be redundant in the text, then parzamdk cannot be 

taken as an adjective, but must be taken as a noun. 

^ Tapik', cf. Pr. ~ to shine. 

^ The text has which certainly is wrong. 

^ The text is again wrong here. Darmesteter with his usual acuteness 
recalls Yt. V, 126 where almost the same Wfjrds occur. 

Evidently formed of upa + rasniizn + a, and signifying “ military display 
or parade.” Tapefl see above. 

If we have restored the Avestan word aright, this must evidently be its 
meaning; and the Pahlavi also must yield it on reading it adzaiifuit; Pr. — 

military equipments. Aika~ch fruT. khvastak, 

Kapah-th ae acvatak, taking instead of otherwise -- 

should be dropped as redundant. 

has this. force; see 1. 5 and following of this folio. 

Yazdih ; see note (S to § 1 above. 

*'17 ^ is missing from the text* 
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lower classes, and which when trimmed with fur^ at various places are 170 A 
really such as ((to be)) quite delightful, adiharem^ aiwyAonghaydonti 
ratufrayo; if indeed they gird up the sacred vesture under- 
neath ((them)) then ((alone)) can they be in spiritual 
merit ; tipatem* aiwydonghaydonti, a-ratufrayd. (( but if )) they 
gird up the sacred vesture over® ((those other)), then 
((surely)) they must be lacking in spiritual merit.® 

5. Anytimcha suptim'’ vanghdnaM daremna^ rahifrayd. (( In a 
case such as this)) they are in spiritual merit ((even)) by 
((their)) dropping® of the mantle^® by either “ shoulder, 

(( Nevertheless )), when (( it is to be hung )) by a side (( only ))j 
it (( must be )) well ((to drop it)) by the “northern”^", i.e., the 
left side. 

6. Ydi vastra vastrem aiwydonghaydonti, As to those who gird 
on vesture upon vesture, i.e., put on the sacred shirt and girdle, 

(( adhardi naemdi )) uz-hareati, aratufrayd ; if they pass that 170 B 


^ Danak] cf, Pr. = cheerfulness. ^ The text has eg/"* 

^ The text has aparetn. 

^ The text erroneously adds 

^ Notwithstanding all the luxurious dressing, it is considered essential that 
the sacred shirt and girdle be kept next the skin. 

The text has ® The text has ••"j 

^ Drbpend ; Av. = to suspend ; to drop. 

Vaghan. Here and above Darmesteter has erroneously read the word 
nthan» Here at any rate it should have been plain to one that is simply 

the transliteration of 

Zak-t. 

Apakhtar) ^?*^e»** should be 

The left side is called the ‘‘ northern^’ because it faces the north when one 
turns towards the rising^iun. And it is advised to cover it preferentially, probably 
because it was considered specially accessible to the evil influences having a myster- 
ious connection with the north, or because it would leave the right hand un- 
obstructed in work. 

These words are necessary here and must be restored. 


54 
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up from below, le., draw^ that up by the legs,Hhen « surely » 
they are lacking in spiritual merit ; and verily though they may 
manage it well still then must that be improper ; upardt naemdt 
ava^barentiy atha aiwydonghaydontiy ratufrayd. a because, only )) 
when they pass that down from above % and then gird 
on the sacred girdle, can they be in spiritual merit. 

7. YSzi uz-gvTTsnd-^ vaghdhana ^ nivanti,^ When they slip^ 
on the tunics ® to be strapped on a by which » Afrog « said, 
are meant )) cloaks and « by which )) Maityokmah (( said, are 

meant )) trousers,^® yizi antardt naemdt^^ ‘ then when « they 

put on the full vesture underneath abut when 

they do not ’ etc. — The full text here is » even as that 

which is stated above. 


^ Hanjend ; Pr. == to draw. 

^ Recalling Gajastak Abolish, 8, Darmesteter notes that this is prohibited 
because the lower regions of the body appertain to Ahriman. 

^ Le-, even when they pass that up neatly, 

^ I.e., by the head. 

Cf. Vend. XIV, 10. The Pahlavi suggests that text and we join Darmes- 
teter in following it here ; still of the text may be a correct accusative 

plural of -»>>■“ vrhich may indicate a “ tunic to be strapped on by a band 
at its head.'' 

® Probably an irregular form of = to slip in, 

Dropend, perhaps again to be traced to Av. = to suspend ; to drop. 

® Gartan vaghtdn : lit. = collar head Otherwise girt vaghtan which 
may signify a vesture with a collar head.’^ 

^ Tagshkok (?) ; probably a Huzvaresh word ; cf. Ar. = covering. 

Darmesteter reads tishkuk and translates ** Sadexe,’’ but this meaning does not 
appear to suit here. 

Ran-pan, Darmesteter renders ‘‘drawers.’' 

The vague ending of this paragraph adds to our dijiculties here. Were it 
not for the word antardt which makes us relate the meaning to that of Fol. 169, 
1. 7 and following, we might have taken it as a continuation of the theme just pre- 
ceding, and might have rejected the meaning “trousers’' in favour of “kilts,” as 
it would be absurd to talk of the suitability of trousers being put on by the head. 

See Fol. 169, 1. 7 and following. 
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CHAPTER V 


ON USING ONE SACRED GIRDLE FOR TWO IN 
SPECIAL CASES 

1. hama aixvydonghana’^ aiwydonghaydonti, As to those 
two who may have to gird up « their waists » with the same 
girdle piece, ^ i.e., « who » between them two may have a only)) one 171 A 
girdle piece, ^ yezi antdiXv-dxTxzayditi.;' ratuffaya ; if « either )) tie 

up « in that case each ^ piece )) at the « cut )) end , i.e., tie up 

its « cut )) end,® then both ^ retain spiritual merit ; 

Behold it has been manifested that when its end is « properly )) 
made up, then « alone )) can it be lawful ; but when its end is not 
« properly made up )), then that cannot be lawful. 

yezi noit axxtdixx-dxxxzayditi va a-ratufraya. whereas if « either 

of them )) do not tie up ‘at the acut )) end " each « piece )) as 
it may stand asunder « when cut into two )), then both® become 
lacking in spiritual merit. 

2. Yoi aiwydonghaydonti uscha-nmdndi ntndnaydscha, « W h e re- 

as, as to those » who have to put on a gird le “ « between two 


^ Nominative dual, though the verb is in the plural. Such irregularities are 
rarely permitted in Avestan. 

^ The text has aiwy dough acha. 

^ ^ should be ^ simply. 

It is implied that it is long enough to be cut up into two girdles. 

® The text has but see below. 

® •*!? should be ■*» = The next word is corrected accordingly. 

I.e., each of the two into which the whole piece is cut up. 

® Into a tassel, if the modern practice is a continuation of the ancient. 

® The Pahlavi has ‘‘each on both sides.” 

tw-xx) j should be iio-xxj 

Accusative plural of nmdnaya. 

^ It appears that the girdle in this case is just so long as to fit a single per- 
son, and that hence it cannot be cut up in the middle, but must be torn through 
along its length. 
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while posted » on a tower ^ or in forts yezi tarascha 
171 B aiwydonghana aipi-vaxxc\\ainti, ratufrayd ; if they tear the belt 
through (( across its length » according to what must be the 
« exact )) mean,®then they can be in spiritual merit ;^aschff vd 
para * barenti, a-ratufrayd. « but » if they take away the 
« entire » back,® so that it will have the front but will have no back®, 
or the front, so that it will have the back but will have no front, 
then they become lacking in spiritual merit. 

CHAPTER VI 

ON THE CASES WHEN THE FULL SACRED 
VESTURE MAY BE TAKEN OFF 
1 . Ydi vanghent^ «adhescha® sddhayan/'tscha'* charrma/icha‘° 


^ Madam-mashku or perhaps simply mashku ; cf, Ar. ~ palace. 

2 Khan napartak, lit. = house for battle ^ Pr. = battle. 

Men posted on towers and forts could not sometimes procure the sacred girdle 
at once when wanted ; and then it could be allowed to tear a girdle through to 
supply two men. 

^ Patmanak. It will be seen from what follows that the sacred girdle is 
required to be so torn as to be separated at the middle of its width, and not edge- 
wise, for then the wrong side which forms the inner side of the tubular girdle must 
be exposed which is thought not allowable: the torn girdle should still remain folded 
double and hiding the wrong side of the weaving. 

It will be evident that the girdle when torn edgewise will retain the original 
width, but will be singlefold with one side as the right side, and the other as the 
wrong ; when however torn at the middle of its width, it wiH have only half the 
original width, but will retain the doublefold and will not expose the wrong side. 

^ The text has 

^ The girdle being a woven tube pressed down into a strip, has a double fold. 
It has a right and a wrong side, and it is so managed that the wrong side goes to 
the inside of the tube, and the entire outside presents the right side of the weaving; 
so that both the sides of the ordinary girdle are right to appearance ; yet optionally 
any one of the two sides is said to have the ‘'front ** and the other the back ; 
though really there is no such distinction. 

® By tearing away edgewise, and thus exposing the wrong side of the girdle, 
which is not allowed. 

The text wrongly has for nyo* ® The text has the singular forms. 

® These are obscure words; yet it is evident that they indicate some garments. 

The grammar in the case of this as well as the two preceding words, seems 
to be masculine accusative plural. As regards the form we may recall 
of Yas. X, 11, which also is used for accusative plural. 
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«As to those)) who must put on quilted ' jackets * and 
tunics® of prepared® skin^ ((for the sacred shirt)), yhi 
ma^anam tanum ® aiwydstam zrtnshdt,® noit an-aiwyAsti d-strenti ^ ; 
if it® would be injuriously irksome ® for the naked body 
<( continuously )) to* be covered therein,® they would not 
become culpable through not’® putting them on ((contin- 172 A 
uously )) ; yezi dat, noit ma^natn tanum aiwydstam inrishdi, d an- 
aiwydsti strenti. if however it woul<d not be injuriously 
irksome^'* for the naked body ((continuously)) to^- be 
covered therein,'® they should become culpable through 
not putting them on " ((continuously ». 


^ Kauja (?) ; Pr. = quilted jacket worn on battle. 

- Sadnakdik (?) or sadrdkdik (?). perhaps for sadxdkd-ich ; Pr. Guj. 

= the “Sudrah” or the sacred shirt, to the material of which apparently is 
the reference here. It is not plain whether the Avestan Sdihayanti has anything 
to do with the descent of the modern Sudrah. 

® Lit. “ dried ” ; Pr. tXlA.. - 

■i <S{‘) ^‘1“ ' should be ^ i as far as we are enabled to 

correct it. 

It will be recollected that according to Sh. Ld-Sh., IV, 4 prepared skin has 
been allowed as an eligible material for the sacred shirt. 

^ The text erroneously has 

« The text has The plural of the Pahlavi suggests mrishan. Below, 

the text has 7 'Yhus corrected. 

s Raishand, This special form probably indicates the force of the original 
re-duplication. 

9 )iej should be ( pann aytwyahaneshnxh ). 

An-aytbyageshnih, 

The reference seems to be to men engaged for battle when they could not use 
lighter materials besides these heavy garments. They appear to have been 
permitted to take them off occasionally when very uncomfortable to keep on 
continuously, though of course under ordinary circumstances it is not allowed to 
take off the sacred shirt, 

u 5yK3-^ should be ( raishand ) as above. 

Aytbyaghaneshnih, 

An’aytwyageslinih, It will be seen that forms of this word are varying in 
Pahlavi without any change of meaning. 
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2. Yti Cdthdo^ ratufris^ paiti parayanti, ((As to those » 
who must^ follow reverently^ and meritoriously the Holy 
Songs, e.g., must care for the animate world^ as for the days sacred 
to the Holy Songs, yezi asprrmo^vastrahe aiwydstem dddarayo d an^ 
aiwydsti strenti ; if they are capable of being dressed in full 
172 B vesture, then by not® being so dressed, they must become 
culpable; yezi dat ndit asprrvnd-^vastrahe aiwydstem’^ dddarayd^ 
ndit an-aiwydsti^ a strenti yy. but if they are not capable® of 
being dressed in full vesture, then by not being so dressed 
they do not become culpable. Verily it is manifested that it 
J72 will not (( then )) be a sin for a person to go barely dressed/^ 

1 . 21 


CHAPTER VII 


ON THE NATURE OF THE SACRED BARSOM TWIGS 
1. anu aeshdm bnvrsma fra-stnrrnaiti ya^a A^\iava 

166 Jdmdspd fra-st^rmatayrattifris. Whoever among those engaged in 

1.21 — ^ 

^ The text has 

^ This word alone or with the following particle is used adverbially. 

^ Fra~ndmend, 

^ The force of mentioning this duty seems to be that as all the animate world 
is thus to be cared for, and as the human body belongs to the animate world, 
this should not be tortured with unbearable clothing. 

^ Probably the nominative plural of = capable of bearing ; Av. 

= to sustain; to bear. The Pahlavi renders it by yakhs^nend. 

^ should be The text has aiwyastrem, 

^ The text has an-aiwyasto, and wants the following word. 

® The material of the dress being too heavy, rough, or uncomfortable to be 
kept on continuously without injuring the health of the person. 

Taking instead of Barahanak. 

The passages which immediately follow in the Pahlavi text at this place must 
be joined up at Fol. 175, 1. 26 where they are transferred. 

12 These texts concerning the Barsom were misplaced above where the 
previous subject had yet to continue, as it has appeared from additional texts 
thereon continuing on the second half of FoL 168. They are therefore removed 
all from there up to Fol. 168, L 21, and placed after Fol. 172, 1. 20 here where 
the subject of the Barsom continues. 
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the Act of the Law, spreads ^ the sacred Barsom twigs even 
as Saint Jamaspa^ had spread, — for, verily after all® he was 
the leader ^ of congregations * « when » he celebrated the Season 
Festivals, — must score spiritual merit. 


« The Function of )) Taking ® the Sacred Bars6m Twigs commen- 
ces here® : — 

2- Chvat nd nitema hdsrstnana ratufris ? A person with 167 A 
how much Barsom at the least aisw in spiritual merit .p 

3. Thn's ur\xvarayaj With the twig in three ((pieces)).® 

4. Chydo-vaitls^ aHaydo urMvaraydo anghen ? What sorts of 
the twig shall those be ? 

5. Tard dendrd^^ varrso stavangho?^ More than a Danar in 


^ Darmesteter renders ‘‘forms bundles of”; but evidently that is erroneous. 

^ JSmaspa is here taken as having been the ideal master in the conduct of 
the holy service. See Dink. Bk. IX, Ch. XXIV, 17. 

® Akher-ich ( ? ). 

'* Karvanik ( ?) ; cf. Pr. 

It occurs to Darmesteter that the reference might perhaps be to a special rite 
where one would follow the ancient and orthodox ritual. But see note 2 above. 

0 should be ( giraptan ). 

® The Pahlavi adds this as a heading apparently. 

The text has urnvara. 

8 Darmesteter recalls Yas. LVII, 6, and Yt. XII, 3, but the latter allusion 
does not seem to be apt. 

® The .text has chyao vaitha. Darmesteter suggests as correction chyao- 
vaitish. but the correct nominative plural of c\xyangh-vaiti would be chydo-vaitis. 
It will be noticed that the first part of the compound has also to suffer declension. 

Eecall of Kio La quoted by Geldner at Yas. XLIV, 12. 

Apparently the accusative plural of danar which perhaps indicates a 
weight ; cf. Vend. XVI, 7. Its Pahlavi equivalent ddnor or danar does not appear 
to have a steady sense: see Sh. La-Sh., XIII, 9, and Dink. IX, Ch. XIX, 2, 
where the senses of “ repetition ” and “ morsel ” respectively are perceived by 
Dr, West, though in the latter the sense of the weight danar might likewise 
serve. The Pr. ( = a small iron nail) might suggest the meaning of 

a nail’s length. 

Cf. Yt. XIV, 29 ; Yt. XVI, 7. 
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weight ^ and the Vars ^ Ring ^ in bulk® « which size », Soshans said, 
(( need be )) at but one end * (( of the twig, while )) Kifyatro-Bhyit said 
<( that that should be » at both the ends. 

6. Aat tipema^ aesho drdjangha, yavo frathangha.^ Whereas 
at the utmost^ it shall be a ploughshare in length and a 
barley-stalk in thickness.® 

7. This is manifest from the Holy Wisdom that the consecration® 
of the sacred Bars6m twigs should not be distinct from that of the 


^ Adazak for andazak ; Pr. I = quantity, Darmesteter reads ayapak, and 
thinks that the reference in the assertion may be to length. But it seems more 
probable that the weight and the bulk only are meant, 

^ This must be the sense here. If it were to be taken simply to signify 
hair, that would be a very extravagant statement irreconcilable with fact ; see the 
next note. 

^ Ztyak or zayak] cf. Av. = to increase; and. Pr. = augmen- 
tation. 

Darmesteter reads zahak, and translates “ thickness.’' 

The Pahlavi translations of Vend. VI, 16 and 20, also render the Avestan 
word here by and explain this as signifying ( daranae ) which usually 

translates the Avestan drajanghj and signifies ‘‘ length or duration. ’ But as 
they explain this word thus in its association with quite different terms, one cannot 
be justified in supposing that their explanation in association with the term vsLrrsa 
also would have been the same. 

And the remarks of the Pahlavi writers, which just follow in this association 
here, make it plain that the idea of the thickness of a hair could not have appeared 
even to them as applicable to the Barsom twigs however small. Darmesteter 
nevertheless accepts and applies this idea, and believes that it is applied simply 
metaphorically, for really, he says, the thickness of a barley-corn is meant. Besides 
there seems to him no difference between sfavangh and fraihangh. In view of 
apparent objections as well as the two remarks which follow in the text, such 
explanation is unacceptable to one* 

^ Kost, The end meant is apparently the thicker end. This and the follow- 
ing remark must make it evident that the reference is not to length. 

^ Thus in TD ; HJ has upama. 

® See Vend. XIX, 19; and above, Fob 142, IL 23-25. 

^ This further suggests that the above passage intends to signify the least 
size which the expression governed by the term taro ( = more than ) has already 
indicated above; and if our translation above is correct it may also be inferred from 
these passages that the Vars Ring must be thinner than the barley stalk, 

® Yashtan as in TD, 




THE NATURE OF THE SACRED BARSOM TWIGS 


433 


sacred Dron cake because ^ that is not necessary for so small an affair.® 

8. The merit of (( using the Barsom » is increased until « it at- 
tains the size of )) a ploughshare in length and a barley-stalk in thick- 
ness. But it could not be increased more than that even though it 167 B 
were to attain a much greater size.^ 

9. It ((will)) not ((be)) irreligion“ when one performs thanks- 
giving (( with the Barsom having the length of » 3 ® Vitasts (( of nine 
inches each ». 

10. There is one (( however )) who says : That (( can be so even 
when its length is only )) of 2 Vitasts instead of such (( length )) of 3 
Vitasts. 

11. Verily it is allowed (( to take )) the Barsom from any tree, 
excepting that along the length of whose body there are perforations.' 

(( And also )) there is one who says in ® the same way,® namely : 

It is allowed (( to take » the Barsom from any tree excepting that along 
whose body there are perforations.® 

12. There is one who says thus : Verily, even that which has the 
body (( like that )) of the sweet’" basil’" is (( only )) fit for the Service” of 
the Novitiate.” 

13. That whose’® body is not (( even so little rough as of’®)) the 
sweet basil, or what is not (( even so little rough as ’® )) the sweet basil is 
alone fit for the (( sacred )) twigs (( for all services whatsoever )). 

^ It is apparently meant that during the consecration of the Dron the Barsom 
also must become consecrated; see above, Nir. Bk. I, Ch. VIII: App- B, 8-10. 

^ Che. ■') Mindavam, 

* To employ a larger size than the largest lawfully, permitted might perhaps 
be allowed, but that could not increase one’s meritoriousness. Cf. Fol. 164, 11. 

5-8, above. ® Tarmineshnih. 

TD has 4, but the following assertion settles HJ as correct. 

Snrak- A itun. 

® This repetition is quoted to support the assertion of the main writer. 

TD has { sparam ) here and below ; but HJ has 

It seems that the stalk of the sweet basil is considered midway between 
smooth and perforated. 

Nda-yazct ( ? ), lit. — “ One who celebrates a service new.” The word 
seems to be traceable to Av. ( = new), and ^-*^0; see the text at P. 22, 

1. 11, and Fol. 193, 1. 30. 

as in TD. This evidently must be the'sense. 


55 
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CHAPTER VII : APPENDIX A 

ON THE VARYING NUMBERS OF THE SACRED 
BARSOM TWIGS REQUIRED IN THE 
SEVERAL SERVICES 

1. « According to different cases )) there may be wanted 3 twigs'; 

and there may be wanted 5 twigs ; and there may be wanted 7 twigs ; 

and there may be wanted 9 twigs ; and there may be wanted 12 twigs ; 

and there may be wanted 13 twigs; and there may be wanted 21 twigs 

and there may be wanted 33 twigs ; and there may be wanted 3 * twigs 

168 A less than 70 twigs ; and there may be wanted 551 twigs.' 

2. 3 twigs are wanted in the Service for the Novitiate.^ And 
when there are not to be had five twigs, it is fit for one to celebrate the 
Service on the sacred Dr6n wafer® « also with 3 only® ». 

3. ((In that connection it should be borne in mind that just as, » 
when (( that Service is celebrated » with 3 twigs then if one would offer 
thanksgiving on the sacred Dron cake without gazing on them that 
should certainly be improper,'' so also, when (( there are )) five twigs then 
(( too )) if one would celebrate thanksgiving on the sacred Dron cake 
without gazing on them, (( that )) should be (( equally )) improper. 

There is one who declares the former to be (( like a case 
of )) chattering ® irreverently,® and the latter like (( a case of » 


^ Why and where these numbers are used is described below. 

It will be recalled that above, at Fol. 78, 1. 25, ff., we had a description of the 
different measures of the Twig of the Hallowed Portion, required in the several 

services. ^ The text has simply which apparently is for or 

^ is wrong for ( = 3 ). See note 3 to Fol. 173, 1. 24 below, 

^ See note 1 1 on last page. 

® Daw I cf Pr. — wheel; otherwise it may be 3-^ach ~ even 3. 

® It is evidently meant that as a rule five twfigs are wanted in the common 
Dron Service, so where five twigs can easily be procurable, five must be taken, but 
where that is inconvenient, three alone may suffice, 

•» should be 

® Drayet. The sin is called 

See Sh. LS,-Sh., Chap. V, and Nir I, XIVl App. C, etc. And in connection 
witb the terms drayet and q,ufnan%k cf. FoL 67, 11. 3-8. 
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having^ lack of faith \ 

4> 5 twigs « are wanted )) in the « ordinary )) daily ^ Dron Service. 

5. 7 twigs (( are wanted)) in the Dron Service of the New Initiate,^ 

and of Ratwok Brizat (( the Sublime Lord )), and of the worship for the 
First ^ Rapitwin (( the great Equinoxial Celebration )). 

6, In any case when the bundle (( has to contain )) these more 
than five ^ « Barsom twigs )) in the worship ® of the sacred Dron cake, 
then when one celebrates the thanksgiving at one’s own house, it is 
requisite « to retain )) one ^ as that pertaining to the Holy Master, and 

to deliver the 6^ twigs to the Disciples, as also it is fitting when the 6® 168 B 
twigs (( are taken )) to oneself, and the one ^ is assigned to the Disciples. 


^ Gumantk. It should seem that the guilt of chattering would be more 
serious than the guilt of having lack of faith in some things ; because, the chatter- 
ing would not only indicate an indifference about the solemnity of the function 
wherein it might be shown, but would make that indifference manifest in an act 
involving a great guilt. At this standard the first guilt in the case here would 
be judged more severely than the other. 

2 Patruzak ; Av. paiti { = every ), and raochangh ( = day ). 

3 Naok Napar* See above, Fol. 92, 1. 11 ; and Fol. 121, IL 9 and 18. 

^ I,e., the vernal. The “ second Equinoxial Celebration is apparently the 

autumnal. See above, Fol. 102, 1. 16. 

® Panjak which is collective. ® Yashtak ; the text has gashtak. 

Perhaps the twig that is to lie prostrate at the feet of the Barsom 
stand ; the other twig which appertains to the Hallowed Portion counts besides 
the numbers described here. 

The alternative that is here given, also perhaps indicates that the worth of 
the Priestly Master is equal to the total w’orth of all his qualified disciples. 

® The text has which looks as if it were “ 9 ; but that would refer 

to a number which must at the least be t e n . Now besides that that number is 
not stated to be the legible quantity for any service, there would then have to be 
accounted for the tw^o legible quantities of seven and nine which must occur bet- 
ween five and ten ; and there w^ould appear no reason why these legible numbers 
should have been overlooked. It would be possible t6 get, wer the difficulty only 
by supposing that the writing did not represent 9 but was ae 6 

( t h o s e or the six ); for then the number 6 with the one extra unit 
would make “ 7 ”, the legible quantity next to 5-’* 

It is not plain whether the number 7 would be intended here to point to 
the number of the Officiating Divines, from whom the Sraoshavarz would be taken 
as distinct because he would be holding the Sraoshocharana and superintending 
the Service, 
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7. 9 twigs (( are wanted )) in the Dron Service of the King of 
Kings.* 

8. 12 twigs « are wanted )) in the Dron Service pertaining to 
animals,* 

9. 13^ twigs « are wanted » in the Smaller Worship.^ 

10. 21 twigs « are wanted)) in the Worship® of the Early 
Dawn.^ 

11. 33 twigs (( are wanted )) in the Visparat (( the Service of All 
the Reverential Ones )),® and also in the recitation ' in ^ the Aevak- 
H6mast (( the Onefold Service of All the Worshipful Ones )) and in the 
Hatokht® ((the Service of the Consummate Word)) of the Aevak- 
Homast.® 

12. 70 twigs less 3 *“ twigs are wanted in the Dvazdah** Homast, 


The King of Kings being a greater personage than any of his subjects, 
more twigs were necessary for the consecration of the Dron which, according to 
the history of the Sassanides, he had daily to perform. 

^ Probably where an animal is to be dedicated ; and that would indicate 
the Dron Service for redeeming the Bfizae penalty of 90 stirs, which penalty 
would in one way be attaching to the act of dedicating the animal. 

^ The text erroneously has 15, but explanations which follow at Fol. 173, 
11. 20-21 decide in favour of 13. 

■* A service with abridged functions and texts probably ; see above, note 4 
to Fol. 59, 1. 11 or Nir. I, Chap. XIV : App, B, 2. 

® Yasht e Havan, — the ordinary simple Yazeshn apparently ; for 
although the Yasht e Naok Naevar, the Visparat, and the BakSn Yasn are said at 
Fol- 92, 11. 10-11 to be the services that can be performed in the Havan Gdh, 
still they must be distinct from the Yasht e Havan, because, for instance, the 
Visparat is here mentioned distinct from the Yasht e Havan. 

® Evidently because there are 33 Ratus ; see again the remark at Fol. 173, 

1. 22, ff. 

Taking { srob^ach ol ) instead of ^ of the text. 

® Av. Hadhaokh^a. •The reference seems to be to a service in which the 
Hatokht nask was to be recited. See S. B. E. Vol, V, p. 224, n. 8; and state- 
ments in S. B. E. Vol. XXXVII. 

^ Probably the Hatokht Service in which the principle of the Aevak-Homast 
was followed. 

See note 5 at S. B. E., Vol. V., p. 212. 

See note 3 to Fol. 173, 1. 24, or § 9 of the next Appendix below. 

The text has -HJOcy. 
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« the Twelvefold Service of All the Worshipful Ones », and the Dah- 

Homast,' (( the Tenfold Service of all the Worshipful Ones* and 

in))® the D6-H6mast, « the Twofold Service of All the Worshipful 
Ones )). 

13. 551 twigs® ((are wanted in )) the^ Holy® Ritual Concerts'’ 

of the Stot (( Service of the Divine Anthem )). 

Dat-Veh observed : Behold, (( such reference to )) Avrto-Kxnthana,'^ 
the Holy Ritual Concerts of the Stot ’’ (( Service of the Divine Anthem, 
is )) not (( to be found )) in (( any )) teaching/ 

CHAPTER VII: appendix B 

ON THE CAUSES WHICH DETERMINE THE 
VARYING NUMBERS OF THE SACRED 
BARSOM TWIGS 

These are the causes why (( the sacred Barsom twigs )> are taken 
(( in those special numbers )) ^ ; — 

1. 3 twigs (( are taken )) in® reference to® (( the triplet of )) the 173 B 
Good Thought, the Good Word, and the Good Deed. 

2, 5 twigs (( are taken )) in reference to the 5 days of the 
Gahanbars,^® (( the Season Festivals )). 


168, 
1. 22 
173, 
1. 11 


‘ The text erroneously prefixes V to this word. 

- These additional texts concerning the Barsom are cut short here, but are 
continued at Fol. 173, 1. 11, which is joined up at this place ; and the theme of the 
sacred shirt and girdle is resumed at the next line of the text after having been cut 
apart from Fol. 166, 1. 21 to which therefore the text from the next line is 
joined up. 

® The statement concerning the next number 551 appears, owing to the 
displacement, so late as in the eleventh line of Fol. 173, which is joined up here. 

■* All this has already occurred at Fol. 79, 11. 2-4. See notes to that piece. 

Arto-Kirtin must replace the erroneous Rat-Kintin, 

“ The text has • ggg above, Fol. 79, 1. 4. 

^ The text has 

® The several numbers are indicative of the numbers of several things which 
are specified in the list which follows. 

® The word ^ has disappeared from here in the text, and must be restored. 

Gas ; see this word with the same signification in Bund. XXV, 3, etc. 
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3. 7 twigs « are taken )) in reference to the 7 Ameshaspands, 
« the Holy and Beneficent Immortal Powers )). 

4. 9 « twigs are taken )) in reference to (( the triplet of » the Good 
Thought, the Good Word, and the Good Deed, and the 6 periods' of 
the Gahanbars,' « the Season-Festivals )). 

5. 12 twigs (( are taken » in reference to <( the 12 words of )) 
Ashem Vohv, « the Praise of Righteousness )). 

6. 13 twigs « are taken » in reference to « the 13 words of » 
Humatanam,' « the Praise ‘ of the Good Thought,’ etc. ». 

7. 21 twigs ((are taken )) in reference to (( the 21 words of » 
Yaiha Ahu Famyd, (( the Glorification of the Lord’s Holy Pleasure )). 

8. 33 twigs (( are taken » in reference to (( the 21 words of » 
YaAid Ahu Vairxyo and (( the 12 words of » Ashem Vohu. 

9. 70 twigs less 3 ® twigs (( are taken » in reference to (( these 
numbers 3, 5, 7, 6, 12, 13, and 21 of » these venerable objects. 

10. 551 twigs (( are taken )) in reference to the 551^ Fragarts, 
(( the Books of the Holy Sciences )).’ 


^ Gas e gasanbar, 

^ The text of Yas. XXXV, 2» The text here has it in Pahlavi shape* 

^ The reference in this passage is evidently to the numbers of the several 
distinct objects mentioned just above. It is plain that previous numbers as recur- 
ring in later numbers are not to be counted in the total required here. Hence such 
distinct numbers would be 3, 5, 6* 12, 13, and 21 only, which would give the 

total of 67 or “ 70 less J.*’ The Pahlavi expression here and above might have 
ofiered us a puzzle hard to solve without the help of this passage, for, it could 

signify both “ 70 less 3 and “ 70 less o n e as could be J or ae = one; 

and indeed at Fol, 167, 1. 30 above the copyist has already been confounded into 

reading ( aevak ==• o n e ) for (^3), having supposed the latter to 

have been ae == o n e . Whereas this passage decides that the total “70 less 

o n e can in no way be suitable. 

^ should be 

5 Dink. Bk. VIII, Ch. I, 20, and the selections of .^^t-Sparam, 6 in the 
S. B. E. Vol. XXXVII, note that all the Has and Fragarts of theNasks numbered 
a full 1000, though the actual numbers noted in the Dinkard and the Rivayats 
give totals varying between 799 and 930, At any rate our number indicates more 
than half of all the books of the Nasks ; but it is not quite easy to decide as to 
the books of which Nasks are here intended. Following the classification of Dink. 
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11. As « there may be )) twigs and twigs in varieties’ « of sizes )) ^ 
in the case of both the Dvazdah-H6mast, ((the Twelvefold Service of 
all the Worshipful Ones », and the Ratwok-Brizat, (( the Service of the 
Sublime Lord )), they® should be gathered® in the size^ of the forearm,^ 

(( of course )) in different numbers of twigs (( as are required in the 
several cases )). If however one were to gather (( them in this special 
size » in the case of one (( of these ® only », that should be improper. 

As regards the passage from which one can speak about this circum- 174 A 
stance of “ the size'’ of a forearm ’’Z even as a person observes, (( it is 
just this)) : — ... zastaratm frma’’ ... ‘ ... the spiritual master with 
... of the size of the forearm ... 

CHAPTER VII : APPENDIX C 

ON THE MANNER OF TAKING THE SACRED 

BARSOM 

1. ((The doctors)) are® of this ((opinion)) concerning® the 
sacred Barsom twigs that there is no special ceremonial for (( the mere 

Bk. VIII. Ch. I, 9-1 1, and the notes of the numbers of the books of the several 
Nasks in the Dinkard and the Rivd.yats, we find that the books of the Gathic 
Masks are given the different totals 212 and 315, the books of the Hadha-Ma«thric 
Nasks are given a steady total of 319, and the books of the Datic Nasks are again 
given totals varying between 268 and 296. Now the least total 212 of the Gathic 
Nasks and the total 319 of the Hadha-Md.«thric Nasks give the number 531 which 
is a total nearest to our number, as can be discovered from these facts. Allowing 
then for probable mistakes, the books of the Gathic and Hadha-Ma«thric Nasks 
which form the highest and the middle grades of the Nasks, appear to have been 
intended here. 

^ Zakae. ' The variation in size is noted at the commencement of Fol. 167. 

® Avo-anbareshn. 

^ should be ly^O ( Zastb-fren ) which is simply a trans- 

literation of Av. which occurs below; cf* of 

Afringan e Gahamb§.r, § 5. *"'* Le., Dva^idah-Homast and Ralwok-Brizat. 

® The text has ; see note 4 above. 

^ The text is corrected ; see note 4 above. The original to which this frag- 
ment must have belonged is not to be found now. 

® should be ^ Nim ( ? ). It yields our sense from a 

shade of the original meaning of = side ; direction* 
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act of )) taking the Barsom in the hand, except when taking Mt off * 
« from the tree )). 

2. Concerning whatever^ thing may the Barsom have to be 
taken, when one has to gather it one should proceed to the precincts ® 
of the tree, and one should recite the Holy Text in^ front of^ the tree 
and take the special ® formula for opening the function,® « thus » : — 

Ashem VoM 3 « The Praise of Righteousness 3 times ; and the 
Confession of the Faith)), Fravarane Mazdayasno ... ‘I confess 
myself the worshipper of the Most Wise One ’ 

« Then one should glorify )) what period of the day one may have ; 
and before the tree « should one say )) : — 

Urnvaraydo Vanghuydo Mazdadhdtaydo ashaonydo khshnaothm® 

‘ In holy concord with the Good Vegetation established by the 

Most Wise One, and of the Holy Order . . . ' up to the end. 

3. As to how far can one lawfully go from tree to tree « to gather 
the Barsom )), it is observed « that one can go as far as )) a Dakhshmast 
« of 8 Hasars )).’' 

B There is <( however )) one who remarks thus that if « one were to 
go that far )) for every individual twig, that should not evidently ® be 
proper 


^ NaskhAnih. ^ seems to be erroneous for 

® ' Varih. This term indicates the precincts of the various sacred objects 
within a certain radius. 

* Pann khadid', cf. Pr. ^ == breast ; front. But recalling Fol. 15+, 1. 11 
we find there ; and that we read a-saliyd. 

“ Vdch. This whole service will be found fully described in Ervad Tehmu- 
rasp’s Yasna with the Ritual at pp, Hii of the Preparatory Service. Besides, re- 
call Fol. 154, 1. 9 and following. 

® There follow the usual words up to frasastayaecha, the formula Yathd 
Ahu Vairiyo Zaotd, etc., up to mraotu, and then the words Nemo Oruvaire Vanguhi 
Mazdadhaite ashaone. 

See Dr. West’s note 1 to Bund. XXVI, 1. 

The distance must be that of about 8 miles ; and the necessity of going so far 
from tree to tree would arise only in the case of the larger numbers of the sacred 
twigs which it might not be possible to gather all from the same tree, or the same 
locality. ® Taking ae instead of a. 

9 The case is probably to be taken as one of a man’s caprice in taking only 
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4. There is one who says that « while engaged in gathering the 
Bars6m )), if one were to listen attentively to some ^ voice ^ (( that might 
arise », that should not be proper.^ 

5. On (( reciting the word )) A&hein ® ‘ Holiness,’ one should 
take hold of (( the Barsom twig to be cut » ; ^ on « reciting )) Vohu ® 
‘ Good one should put the knife at (( the twig, just where it is to be 
cut))®; and on ((reciting)) V ahhtem* ‘the Highest Good’, one 
should cut it off.® 

6. During the time when there have been gathered ((every®)) 3 


one twig from a tree or of his negligence in approaching trees so little yielding, and not 
of a necessity to have to go from one tree to another for every twig that may have 
to be gathered ; for, how could it be supposed that within a radius of even eight 
miles there could not be found trees which could at once yield more twigs than one 
and which could from the first be approached in preference to the less fruitful ? 
because, besides the fact of the rarity of a number of trees each capable of yield- 
ing only one twig, there is also to be borne in mind the circumstance that the 
ancient Iranians wanting these twigs so often, must everywhere have procured 
and helped growth of trees yielding the twigs in profusion. 

It may however be imagined that the critic must have in his mind the emer- 
gency of having to gather the Barsom iu some barren region, but there also there 
would not be found just such trees, each at a span of eight miles and yielding 
only one twig individually. 

^ Kala~L ^ Even in modern practice it is held that the priest 

gathering the Barsom must concentrate his whole attention on the twig which he is 
about to cut off. 

^ These words of course belong to the Ashem Vohu formula which is to be 
finished through on cutting off the twig. 

^ In modern practice a little of the tip of the twig is here first cut off. 

® This is followed in modern practice also. 

® The reference seems to be to 3, or every lot of 3 when more than 3 twigs 
are wanted. When just three twigs have been gathered, if it be found that one 
has become unclean, then this can be made clean and fit for use in the way stated 
in this passage ; but if it be found that all the three have become unclean then they 
cannot be made clean in any way% are unfit for use, and must all therefore be 
rejected from the collection. And when one has to gather a larger number, one 
must carefully inspect every additional lot of three that may be gathered, and 
must act in the above manner if unclean twigs be found in that new lot. Thus 
one has to go on adding every three of tested purity, and the last fraction of that 
number, till the desired quantity is gathered. 

Strangely enough the case when there may be found two twigs unclean in 
every lot of three, is not noticed here. 


56 
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twigs with the accompaniment of the Holy Text, whenever there may 
become unclean (( any )) one twig « only of the three )), then « after 
getting it cleaned )) one may (( simply )) hold over again the special 
little service for opening the function « of gathering the Barsom, to 
render the result valid ». 

7. When however one has gathered « every )) 3 twigs with the 
accompaniment of the Holy Text, if all the 3 become unclean, then 
one cannot <( thus simply » hold over again the special little service 
for opening the function « of gathering the Barsom, to render the 
result valid )) h 

8. If the tip of a twig be dried up it should « first )) be cut off,* 
and then it should be gathered. 

9. Soshaws said: Verily if they do not cut it off even then* it 
may be allowed ; because when a dried portion has grown on fresh, it 

175 A should be « treated )) just like iron^ ((which cannot be polluted by 
itself )) ; for what is dried up cannot make anything (( else )) unclean 
unless that itself ^ have become unclean ; hence it is acceptable 
that whether (( there are » one or more (( of such twigs with dry tips )), 
they be held as if they have not been unclean (( at all )) J and 
so, if one were (( to consider them fit and )) to observe * (( thereon )) 
the special little service (( for gathering the Barsom )), that ^ should be 
allowed/ 

10. There is one who says thus : Verily it can be proper (( only » 
when one recites an A^em Vohu a the Praise of Holiness)) on every 
twig (( that is gathered )) .® 


^ See note 6 on the last page. 

* In modern practice a little of the tip is invariably cut off at the word 
Ashem. See again below at Fol. 177, 1. 4. 

3 Taking ■» ( ae ) instead of 

* Ahin (?) for Asin ( ? ). Otherwise han == other ( things ). 

® I.e., the dry thing. 

6 Chashet. ' Taking IW-SX) -* instead of )10 joc*>- 

8 This is just what is done in modem practice also. See also below, Fol. 181, 
11. 19-22. Fol. 154, 1. 28 adds a YathS Ahu Vairiyo also. 
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11. There is one who says thus : Verily it can be proper^ « only » 
when one cuts* it off at a stroke* ; but if one leave (( the stroke » with 
the knife in (( the twig )), that cannot * be proper.* 

12. Indeed when (( the twig » comes out at* once* with the force 
of the knife, then « only )) can it be proper. « Still » if it come out 
from (( its very )) root, that cannot * be allowed.® 

13. If it have been broken up together ® and if it be watery', that 175 B 
cannot be allowed. 

14. It is not proper to have the Barsom ^ merely^ ; there should 
« also )) be the « Bars6m )) band. 

15. When ((the twigs)) have been gathered, if there settle any 
dirty® thing thereon, that must® not be allowed.® 

16. There is one who says thus : Verily when not (( a single 
twig )) drops down (( on the ground as one gathers it )), that ® should be 
quite the fittest thing.® 

17. If a twig becomes unclean when one*’ drops it just as one 
holds it, then there is no necessity of washing the hand (( therefor )) ’* ; 
but when one takes it up again, then one should certainly wash both 
(( the hand as well as the twig )). 

18. If a place be (( sufficiently )) clean’® ((to put them there )), 
there is no necessity of holding (( the gathered twigs )) in the hand.’* 172 

— _ 1.26 

^ is ashayet cr may be for ae shayef, ^ Glial achadarunH. 

^ A id shdyet, or the expression may be for ae id shdyet. 

The stroke should not be given so feebly as to leave the knife in the twig 
without cutting it off , nor should force be applied to it in a way as must pull it 
out by the root. * Bard dsist should be bard dsisht. ® I.e., crushed up. 

® Maya-havand. Lit. the bareness of Barsom. 

* Bdchal; cf- Pr- = one who usually soils one’s clothes. Or the word 
may be banach { ? ) ; cf . Pr. /-V = dunghill. 

® A-shdyet, Or perhaps the expression should be ae shdyet. 

10 ))*00!0’0' seems to be for 005O’0' {a-pdtiydp) . 

11 Taking -^3“ instead of •hX)*’ 

1^ Provided indeed that some impurity has not come in contact with the hand. 

1® Vdzisf, cf. Pr. = to purify ; or nagzist; cf. Pr. i:J*J>^=to be clean. 

11 The passages about the Barsom band w'hich were out of place at Fol. 172, 

1. 21 — Fol. 173, 1. 11, are transferred into this place which suits them better. 
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CHAPTER VIII 


ON THE SACRED BARSOM BAND 

1. Foi’ hdiXTsman fra-starenti^ hamascha^ varrdhescha ihanvdxx- 
172, cha* antdsx-ddsHa,^ As to those who have to spread out the 
« sacred » Barsom twigs which are rendered “ just like ‘wea- 
pons^ of protection ’’^as the bow,® aye, as the bow,® the rapier, 

the knife,® and any others whatsoever^® 

((Note that the Avestan specially mentions only “ the bow” here, 
evidently because )) “the bow” ((is)) made” of wood” particularly. 

yizi thrhhaXhrdkebh ydtayaxxti ratufrayo when indeed they 

pass” ((the band round the Barsom bundle)) 3 times” toge- 


^ These passages open the theme of the Barsom band, which is resumed at 
Fol. 175, 1, 26, and hence they are transferred there. 

The text has only 

^ The verb is here conjugated without a class sign ; cf. the potential form 
of Vend. XIV, 4; XVIII, 72. 

“ The text has hadmas-cha, but neither the sense nor the Pahlavi suggests 
any reference to haoma; probably it is only an accusative pluial foim of hama^ 
like. 

^ The text has iVanvas-cha^ but cf. the Pahlavi, and Vend. XVII, 9, 10, etc. 
^ The text has aut^xx^data^ but the Pahlavi Yain dasht suggests the 
correction. 

® Bam ddsht^ 

The Pahlavi omits to translate the word uarrdh^s-cha, or the expression 
rendering that has dropped out from the text. The enclictic cha connects it 

with tha«t;arr-cha and thus helps us to decide its meaning; cf. of Yt. 

XIII , 71. 

We have however forms of and which signify plant or 

“ withe ”, or “ growth but none of these meanings seems to suit here- 
® Sanvar which simply transliterates the original. 

® Kamdn, katar^ kattin. Hich. 

V^-H5 {ddrin); Darmestoter somehow reads Jar^s/rw. 

The text is corrected ; cf. Fol. 166, 1, 14, 0, 

01 ham yakhsenundf which mi^ht literally be rendered ^hold along.* 
should be 
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ther, i,e., tie it evenly 3 times, then surely they are in spiritual 
merit yizi dat'^ nSit thn's hathi'dkebis ydtayanti, a-rahifrayo. 173 A 

but when they do not^ pass «the band round the Barsom 
bundle » 3 times together, then they become lacking in 
spiritual merit. 

2. Behold it is no « special )) consideration whatever^ on what 
((particular)) occasion may « the Barsom)) have to be taken into use, but 
in any case, it is to be washed clean and « there are to be recited )) 
the special* formulae with accompanying ceremonial* for taking it 
into use, such as must, for* all occasions,® (( render it )) as Barsom 
(( proper )). 

3. There is one who says thus that one should do the tying' 

(( of the bundle )) at the « lowest )) ® third « of the length of the Barsom 
twigs, (( in the way prescribed by the Holy Text)), Y6i mthescha 

pasvdLtrzdescha hzvrsmaine ham-v3.rrntayeinti^ ‘As to those who 

have to bind (( the band )) to the Sacred Barsom (( as tight as it were )) 


^ Ae ratiha. 

The Barsom band is to be passed 3 times round the twigs, and tied exactly in 
the manner of the sacred girdle round the waist, excepting that while the latter is 
to fit loose, the former is to be tight. 

^ The text erroneously adds here 

^ The text omits through mistake. 

^ Mindavam ; Pr. = anything. ^ Ntrang. ^ Hamae. 

^ Pash', Av. ■“*‘0 — to bind; Pr. There is also the Persian word 

= to spread, and that might have suggested here a reference to the spread- 
ing of the Barsom; but neither would it then be plain why only a third of the 
Barsom in hand needed be spread, nor would there be evident the aptness of the 
quotation which follows. 

^ The Barsom band is to be tied at the lowest third of the Barsom’s length 
at the stalk end, evidently to ensure firmness in the bundle ; see above, 
1. 20 of Fol. 79. 

® It will be recollected that the Pahiavi of this text has already occurred at 
FoL 166, 1. 13. 

Raihes-cha pasv 2 iXTzdes-c\ia appear to be accusative plural. Raiha has 
almost the sense of the chariot wheel ; and pasv?ixvzdes’daa may be traced to 
pas == to bind , and vrrrt to tie round; and the whole word may thus signify the 
rim ” of the wheel. 
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173, 
1 . 11 
175, 
1. 26 


176 A 


as the rims on the chariot-wheels ’ 

4. The « Barsom » band « taken )) from ^ any green plant what- 
soever ^ should® be lawful,® as is clear from the passage ... kam-c\iit 

vd wkhshyaeshww * ‘ ... of any growth whatsoever ... \ « provided 

indeed that)) it has not crept along the ground on which it may be 
growing.® 

5. There is one who says thus: Verily, so long as « the withy 
for the Barsom band )) is « at least )) of the length of the Bars6m 
« branch )) ® in growth, and has been growing fresh ’’ so that thus it can 
((conveniently)) be tied and no injury® therefrom can occur, that 
shall be quite ® fit (( for use )). 

6. The estimated fitness (( of the band to be used )) for Service 

(( is just )) such that when one may hold down a twig (( of the plant » 
another ((also )) will come down (( owing to the elasticity of the plant” )>; 


^ The enumeration of the different services at which the various numbers of 
the Barsom twigs are wanted, was interrupted after the last but one number at 
Fol. 168, 1. 23, and that is now resumed and completed quite abruptly in the text 
which follows ; so it is joined up there at its proper place. 

The above passages have opened the theme of the Barsom band, which is 
resumed at Fol. 175, 1. 26; hence that other text is joined up here in this place. 

2 Min ho\a-ch tarag ; Pr. green herb. 

^ Read a-shayet, or correct into ae shayet. 

^ The text has Cf, of Yas. LX, 4, and, for 

the grammatical form, 

® In other words it should not be made of a creeper. 

In modern practice the band is made from the leaves of the date palm. 

The word here in the text is simply which may be taken to be a muti- 
lated form of ( rost ) which occurs immediately below. 

^ This must apparently be the meaning. Evidently the length of the 
Barsom twig, as it is taken into use, might be too small for the Barsom band to tie 
the larger numbers of the Barsom twigs, and hence the reference must be to the 
full Barsom branch. 

Naok. The freshness contributes to the pliancy of the band. 

® Res/i. The injury might occur to the hand or to the Barsom twigs. 

9 Ae, taking -- for the -* of the text. Yashfakih. 

Apparently the flexibility of the withy must have been in the mind of the 
writer when he wrote these lines, for it is evidently characteristic of flexible plants 
that when one of its twigs is held down others bend down with it. 
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and it will be proper (( to take the band )) from just such twig inasmuch 
as its fitness ^ for holy Service ^ is manifested that way. 

7. There is one who says thus : Behold, one ^ must take care lest ^ 
the next period of the day overtake one « in one’s a9t of taking the 
Barsom band ». 

8. « And )) there is one who says that it can be « brought 
in )) in ^ the (( same » period of the day because « it can be taken 
from )) trees of all kinds of growth, « and so can be picked without 
too much loss of time », 

9. There is one who (( says )) thus that if while one be picking it 
the (( next )) period of the day overtake one, one should « in that case 
first )) say the special little service for closing the function, and then 
one ^ should again hold^ the special little service for commencing the 
function « of picking it in the next period )) \ 

10. As soon as it is picked, it should be held in the hand. 

11. In <( all those cases of )) night, rain,® or anything^ against the 

Law ^ in which it cannot be lawful to gather (( the band ordinarily «, 3 

if one gathers it with the accompaniment of the Service of the sacred 
Dron cake, that shall be allowed.** 

12. In order legibly to pick it at night, there is essential the 
light of the fire 

13. There is one who says thus with reference to this ceremony 
« of picking )), that when one has picked (( the band )) and has put it 
on the tree, then if night overtakes one, that shall not be proper. 

^ Niyayeshn. 2 Vad-ash ; Pr. ^3 = beware lest. 

® Otherwise, in the (same) spot ; but the ideas in this and the previous 
statement seem to be related. The reference evidently is to the necessity of picking 
the band in the same Gah. 

Lakhvar vakhduneshn-ash. 

® Evidently without rejecting the chosen twig. 

® Vareshn, better varan; see below, 1. 24. ^ Pato-daf 

® The special addition of the sacred Dron Cake Service to the act of picking 
the Barsom band, removes the impropriety of those cases. 

® This requisition is evidently in addition to the above. 

The following statement points to the fact of the Barsom twigs being put 
upon the trees after being gathered. But as the theme here has been concerning 
the band, it is probable that the reference is to that also- 
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Note that the followers of the Primal Creed put the « gathered )) 
Barsom twigs on trees. 

14. While one has not « yet » tied up (( with the band » the ends* 
of the (( Barsom )> stalks* after having picked (( the band )), it rains 
thereon, and (( still )) one returns to ^ the place of worship,^ that shall 
not be proper/ 

15. As regards the sacred Dron cake/ when it is the only one 
(( available )), then « though it be )) entirely^ shrivelled ® up^, even then 
it can be fit as Dron.^ 

16. When one has® picked ((the Barsom and the band)) most 
suitably® first of all, then at last one shall hold without^ any indiffer- 
ence^ the special service for opening the function ((of tying up the 
band to the Barsom thus )) *^: — 

A^\iem Vohu 3 \ (( The Praise of Righteousness 3 times )) ; 


^ Royeshmdji e ragalm3.n. It will be recollected that it has been stated 
above at Fol. 173, 11. 8-9 that the Barsom twigs are to be tied up at the lowest third 
towards the ends. 

^ Zak e Yasht gun ; perhaps the last word in this is erroneous for 

( avb ). 

® From this and what has been said above at 1. 16 one can observe here that 
the impropriety noted in this place would not exist had the Dron Service been 
included in the function, and the Barsom tied up into a bundle before returning ; 
because if the Barsom were not tied, that would be quite wet and so unfit according 
to Fol. 181, 11. 12-17 or § 4 of the next chapter^ 

^ This statement was apparently occasioned through the remark concerning 
the Dron at 1. 16 above. 

® Rbyeshm2^ri-u-rbyeshm3Xi the equivalent of the Arj^an sar-a-sar^ Pr. 

^ Khvest) Pr. = worne out. 

Of course when a better cake is available it should be wrong to use one 
such as this. 

s Awxr khup chit yakavtmuiiH. of the text seems to be for 

lor ; see 1. 7 of the following folio where the correct form occurs. 

^ Awe-guynan, 

10 See Ervad Tehrnurasp Anklesaria’s Yasna with the Ritual , p. x of the 
Preparatory Service for the text occurring below. The whole function of tying 
the Barsom band is there described fully on pp. ix-xi. Also, recall Fol. 77, 1. 10, fif, 
and Fol. 154, 1. 20, £f. 
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Fravardne ; ‘I confess myself ’ ; 

« The glorification of » what period of the day one may have 177 A 
« while reciting, and the prayer ». 

Ahuraht Mazddo up to Khvzxrnanguhatd khshwaothm 

up to frasastayaecha. ‘ Being in the Holy Concord ...’up t o,‘and for 

the glorification of the Most Wise Lord ’up t o, ‘ the Glorious 

One.’ 

17. One must trim well the root * and the tip * (( of the band )) ^ 
and must do it without any indifference. 

18 . But as regards the rose ^ withy® « picked for a band )),® even 
though one take it With indifference, even then can that be fit.'* 

19. Mahgoshnasp said: Behold, when « the band )) is picked very 
suitably from the first, and is fibrous,® then alone can that be good. 

CHAPTER VIII : APPENDIX A 

ON MISCELLANEOUS OBSERVATIONS RELATING 
TO THE BARSOM OR THE BAND 

1. One must have the Bars6m twigs of becoming® shape and 
size ® : <( their » tips must be becoming ; and <( their )) girth ^ must be 
« becoming ))i When the tip is too* profusely tufted,® that is not 
proper; (( nor )) is it proper when the size ® of the tip is like that of the 
end.*® When the ends rest with the tips, that is not proper.** When 


1 Taking i >iJ instead of 3 _iU* 

2 Perhaps the Barsom twigs also are intended. 

3 Kuzhak ; cf. Pr. a variety of rose. Its twigs must evidently have 

been thornless ; otherwise one could not take them indiflferently. 

* The indifference is permitted evidently because of the superior quality of 
the withy which required no special trimming. 

^ Pann risheshnih ; cf. Pr. = fibre. 

The fibrousness would be indicative of tenacity as well as flexibility, 

« Zibmandih { ? ) ; Pr. = to be suitable. 

^ Gift; Pr. ® Akun ( ? ) ; cf* Pr. = crammed. 

® Zayesh ; Pr. lAi ' j, lit. = augmentation. 

It would not have been plain whether the reference was to the twigs having 
to be leafy or to their having to be tapering, were it not for what follows at Fol. 
180, 1. 7, which makes it plain that the former sense is implied. 

They should not be so bent. 


67 
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they are entirely ^ slender ^ along their whole length,^ that is riot proper, 
177 B << nor )) is it proper when the Barsom twigs are very* stout* along their 
« entire » size *. 

2. If one cut « the Bars6m )) with the root « attached to it » 
that cannot be fit. 

3. If one tolerate ® a fissure ® through the length of a Barsom 
« twig )) that may be allowed ; (( though » there is one who says thus 
that that must not be allowed because deliberate ® rejection ® of a 
twig® by a twig* is permitted. 

4. <( As regards )) the Frakhogam ((twig that is to lie prostrate »“, 
verily when one takes the Barsom twigs, there must be (( taken among 
them )) s e V e r a 1 “ Frakhogam twigs. 

5. There is one who says that among the Bars6m twigs several 
Frakhogam twigs are necessary (( in order that » when one twig may 
become impure a (( Frakhogam )) may be close’* at hand'* (( to replace 
it )) when it has been bound up in the (( Barsom » bundle.'* And in 
order that it may always be immediately available it must be close 
at hand as having been bound in the bundle '* and as having been 
bound with (( the observation of » the Service of the Holy Text.'® 

6. Ever" always when the (( Barsom )) bundle is cut,'® or ((when)) 

1 would be regular in the form or 

^ Tuftok tunokl Pr, — slender. ® Sifapr*, Pr. ^ Zaiya ( ? ). 

^ Natrunet has this force here. ® Shekahit; cf. Pr. — to split. 

^ Che^ 8 BaotyokzaU ® Min ae tag ae tag. 

Wanton waste is not allowed in the Zoroastrian religion; still, according 
to this writer, a Bars6m twig may deliberately be rejected and replaced by 
another if found in the least degree defective* 

This twig lies prostrate at the feet of the Barsom stand. 

Chand indicates that more than one such twig must be taken. 

Pairimun; Pr. 

Yadmsaiak, the hybrid form of dastak ; Pr. = bundle. 

Hasaratmand, 

.As must qualify it to *be used immediately as a proper Barsom twig in 
place of another just disqualified in the course of the Service. 

Perhaps is redundant or perhaps is a forcible equivalent 

of 


18 


is a variation of (paskunet). 
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a knife breaks it open, one must sprinkle * a little pure water on it. 

There is one who says thus: Verily it must of course be sprinkled 
on while ^ the act « of opening the bundle » takes place, ^ « because )) 
it need not be sprinkled on after® the act has taken ^ place * 

7. * When « the Barsom bundle » is tied up, then it can be well 
only when neither on the Barsom nor on the « Barsom » band may 
anything * be lying. 

8. If one do not say the special little service for gathering * « the 
Barsom or the band )), that must be wrong. 

9. When « the Barsom bundle » is tied up, then though one may 
not close the little service therefor ^ with gazing on it, still if one « pro- 
perly)) closes the little service on the sacred Dron cake, that can be 
allowed.® 

When (( the Service is performed )) for being in the Holy Con- 
cord of Sr6sh (( the Spirit of the Moral Order )), then also the case 
is not different. 

10. If on « taking )) the sacred Barsom twigs, one * press one’s 
waist as if tired,® or look*® wearied,™ or be** vexed,** or « if the proper)) 

^ Farut shaikuneshn. ^ Kcittak, ® Yahvuntak, 

The pure water must be sprinkled on the bundle while one opens it, and not 
after having opened it, evidently because it must then revive the flexibility of the 
Bats6m twigs and band, and obviate their being injured in the act of opening the 
bundle. 

* Here, in the text, there follows from 1.4 to 1. 17 of this folio a subject 
that is quite distinct from that which is being treated on, and which is disturbed 
by its intrusion ; hence it is transferred below, after 1. lO of the next folio. 

* Read ntindavam-ih. ® )iW9y would be better than the of the text. 

For gathering the Barsom and the band and tying them up into the bundle. 

* It is possible to render ** that should not be allowed,” by reading a-shayet ; 

but in these portions the negative expression prevailingly is («-/«- 

shayet), so we have read in this place a shayet, and have rendered the meaning 
accordingly. 

Besides recall what is said at Fol. 167, 11. 11-13, according to which the 
meaning that is preferred here, should be evident. 

® Miyan bara apar-hazhet ; cf. Pr. J**=to lament ; to appear distracted. 

Bara sogei; cf, Pr. ■= to be afflicted; or bara sozet; cf. 

Pr. = to be anguished, 

Bata ranjei ; cf , Pr, The word may be corrected to 


178 A 


178,1.4 

178, 

1. 18 
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time of the Season Festival overtake one quite when the thanksgiving 
service therefor has already been finished/ that surely cannot be 
proper* 

11. When the thanksgiving service has not yet been finished 
(( on the proper time of the Season Festival overtaking it ))/ then 
« simply )) the Bars6m bundle must be untied ^ and tied up again, 

12. If in the sacred Dron Cake Service of Daham « the Pious 
179 A Devoted One)) one place the Barsom again as ^ the Bars6m, or the 

(( next » period of the day overtake one « while engaged in the act of 
that Service )),® even then one need not wash the Barsom, « although 
indeed )) there is one who so says that one must wash it. 

13. The Barsom twigs (( in themselves )) ® can neither cause 
defilement by direct contact « nor )) defilement by indirect contact. 

14. Mahg6shnasp said : Behold when 2 (( Barsom twigs )) are 
lying quite as one (( through )) one having covered the other/ « then » 
on^ account of® that^ one « twig so covered up, the case of )) one 

It is evidently improper that one should undertake a work of devotion and 
veneration, and show signs of being tired and vexed on having gone through it 
All such work is to be accomplished most vigorously and cheerfully without 
expressing any marks of fatigue or worry. 

^ No unnecessary or unbecoming haste is to be manifested in the performance 
of a holy function. It must take place at the proper time and at due pace. 
And it is equally evident that a service performed outside its proper occasion 
should certainly be wrong. 

^ /.e., though the service has been commenced too early for its occasion, 

still it has not been commenced so early as to be finished off before the occasion 
sets in ; so it can be made valid with such special manipulations as the one here 
described. s Lakhvar sharit^meshn, 

^ 01. It might signify “ to ” ; and in that case the reference would be to the 

taking in of some additional Barsom twigs. More probably however the reference 
is simply to the use of the Barsom for a second time after having been already 
utilised at another sacred function. 

® And when the Barsom must be untied and tied up again. 

® This qualification is necessary, because had some polluting matter attached 
itself to the Barsom, the statement could not hold then. 

^ Aevak aevak madam gaiht yakavtmunet, 

• ' ® Ae. ' « Ae. lo 

The repeated juxtaposition of this word in ‘its diflferent meanings is very 
remarkable. It certainly does not indicate the numeral 9 as it may at first sight 
appear. 
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becomes even like that when one omits one twig « in one’s service » 
and one « accordingly incurs » the sin of a Tanaphhar (( penalty of 
300 Stirs )),* even as when for every (( Barsom twig of )) zastd~fr4na ^ 
‘the full length of the forearm’ that one causes* to be brought up,* 
one scores the virtue of a Tanaphhar (( merit of 300 Stirs 

chapter VIII: APPENDIX B 

ON THE VICINITY OF NOXIOUS CREATURES WHILE 
GATHERING THE BARSOM OR THE BAND 


179, 
1. 10 


' 1. Noxious® creatures are always impure ; « hence their vicinity 178, 

to the Barsom or the Barsom band is always to be avoided )),® 4 

2. There is one who says : ((They are of such kinds as » the 
black woodcock ’’ and the voracious ® tiger.® 

3. (( As to )) the slender*® eagle,** <( even when it is )) in front (( of 
one gathering the Bars6m or the band », that is allowed; so also it 
is allowed (( when it is » behind (( one gathering the Bars&m or 
the band ». 


^ In other words, one who allows one twig of the Barsom to be entirely 
covered up by another at a holy function, becomes culpable of a Tan&puhar sin. 

2 The text erroneously has zato-fren, 

^ Lala hanjinet; cf. Pr. = to bring out. 

^ What follows in the text from here up to 1. 18 of the next folio, 
treats of a theme about spreading the Barsom, which is resumed so late as at 
Fol. 187, 1. 12; whereas the themes relating to the gathering of the Barsom and 
the Barsom band which have been treated before this text about spreading, continue 
again from Fol. 180, 1. 18; hence that whole text from here up to Fol. 180, 1. 18 
is transferred from here and joined up to what follows in Fol. 187, 1. 12, especially 
when that passage which is found here next would be so isolated in its wrong 
place in the text here, but can fit best in that other. 

® As regards the altered order of the text here see note 4 to § 6 of the 
previous Appendix. 

® The whole of what appears in the text as it stands is obscure. As it 
intrudes into the theme of gathering and tying the Barsom and the band, it is 
taken as most likely that it has a reference to avoiding the vicinity of noxious crea- 
tures to the sacred operations. The idea of the dedication of animals can apparently 
have nothing to do with the statements here, as it might appear at first thought. 

Zivlakh (?) ; Pr. * Huz. Akalya; cf, Ar. 

® Bopark ; Pr. ^ LHak; Pr. ^ poor. 

Homah; Pr. =* an eagle ; a phoenix; an auspicious bird. 
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4. Concerning the fiery * heron ^ they have been divided ® in 
opinion.^ « But according to » Parik it is not at * all * impure. 

5. There is one who says thus : Evidently « when the animal 
in vicinity is )) that ® pertaining to the order of the Most Wise Lord/ 
then of course one can take « the Barsom twigs or the band » ; 
but when it is of the order of the Harmful Spirit, one cannot take 
((them)). 


178 B 


178, 
1. 17 


6. There is one who says thus : Surely indeed when the (( animal 
in the vicinity )) has been (( noxious )) from the very commencement,® 
one cannot of course take (( the Barsom or the band )) ; but if it have 
grown (( noxious )) afterwards,® one may take (( them )). 

7. Regarding ((the vicinity of )) a magpie® Afrog said: Verily, 
(( if it be )) of the whitish kind,’® that is allowed; but (( if it be )) of the 
blackish kind*® that cannot be permitted. 

Vakhshaphhar said: Verily, if it be of the blackish kind and if it be 
necessary to have (( the Barsom or the band )) in hand (( immediately)), 
then it is permitted (( to take the Barsom or the Band » with 10 
sacred Dron cakes (( specially included in the ceremonial )).** 


1 

2 

3 

4 
6 
8 


Tikhtik (?) ; cf. Pr. fire. 

Karvanik ; Pr. = a heron. 

rwj*i5 iWf is wrong for rwjRXJ or iwi*- 

Mindavam. ® ^ Auhatmazd.^ 

I.e., those which are noxious by nature. ^ Rost. 

I.e., those which are not noxious by nature but have contracted noxiousness 


from some cause outside their nature. 

9 Kalakhchak { ? ) ; Pr. 

19 The prevailing colour of the magpie Of the ordinary species is black, and 
white occurs less conspicuously. But the text also implies a species with prevail- 
ing white colour* 

The Inclusion of the 10 Drons in the Service for gathering the Barsom 
removes the illegibility arising through the closeness of the blackish magpie* 

As regards the altered order in the text here, see note 4 to Fol. 178, 1* 4 in § 6 
of the previous Appendix* 
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CHAPTER IX 


ON CAUSING EXHAUSTION OF THE BARSOM TREE 

1. * bdittsma tao&hayHt^^ draos* vA paiti sdintna*. As to him igO, 

who « must think that by gathering all he » will ® have to 1. 18 
shear® the Barsom either to the complete® stripping* of a 
plant’', unam^ vA kat-chit vA paiti sidaran&m^, or to the causing 
of a hollow’® In it, or to the causing of any sort of flaws”, 
yhi thro tard^^ denAnd hathrAchh ’* nh-hhchaiti ”, a-ratufrh^^. if ((in 
that case)) he seeks’® (( out of such plant )) more” than” 3 
units’® of ((twigs)) all at a time, he shall be lacking in 
spiritual merit’*. 


^ See note 4 to FoL 179, 1. 10 in Chap. VIII: App. A, § 14 above. 

2 Thus corrected; see Vend. XVII, 2. 

3 Genitive singular of >3 ; see Vend. V, 38. 

^ Evidently the accusative singular of sbinman, formed on the analogy of 
the word chinman, from the root si === to be destroyed. Otherwise it may be 
analysed into so (= to cut) + in (the primary suffix) + ma (the secondary 
suffix). 

5 is evidently a corrupt Pdzandicised form of the Avestan word. 

® Zagbrarak (?) ; cf. Pr. = a robber. The word could be a corrupt 
form of sHrak, but that signification follows as a distinct case. 

^ Dar ; Pr. ® Cf, of Yas. X, 15. 

® Perhaps formed from = to damage. 

10 Surak. 

Jarm (?); Ar, == flaw ; or galm (?); An ^ — a wound. 

^2 This word has disappeared from the text, and must be restored ; see 
below. 

This is an adverb. 

Cf. of Yas. XL, 4. The text is corrected throughout. 

is seemingly an error for 

Lechadb, ^ ® Ddnbr. 

^0 If a Barsom plant is in the danger of being totally stripped of its twigs 
or of being rendered defective owing to one’s taking a greater number of twigs 
from it, then one must not take from it more than 3 twigs. It is evidently presumed 
that there can be no tree which must absolutely be damaged by taking from it just 
3 twigs only; and that must certainly be due to the great care taken of such tr^es. 
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2. Really, in « the case when the Bars6m is gathered in )) this 
« way )), quite * from the time that the Leading Divine observes the 

A Holy Flame and the sacred Barsom twigs, (( all up to » the Ritual of 
Establishing the Holy Concord in the Thanksgiving Service,* he is 
half ^ (( exposed » to the danger from the apostates ®. 

3. Yd uTMwaraydo ava-vaejaiti* As to him who ((must think 
that he)) can® (( conveniently )) gather of the tree (( its twigs )> 
quite exhaustively® when he wants* them for the Holy Thanks- 
giving Service, yezi tisrd taro dendnd hathra-chis ha.trnti ratufris ; 
if ((in that case)) he gathers ® quite more than 3 units ((of its 
twigs )) all at a time then (( alone » can he be in spiritual 
merit ; yezi dat ndit tisrd tard dendnd hathra-chis hdatnti'’, a-ratufris. 


^ All this takes place in the Preliminary Service before the commencement of 
the Yasna proper ; see pp. 1*3 in Ervad Tehmnrasp’s Yasna with the Ritual. 

2 Only half, probably for the reason that the twigs themselves are not unfit. 

^ The Leading Divine is presumed to have been acquainted with the 
nature of the act, even when he has not performed it himself, and to be conniving 
at the fault ; hence he must appear to have slipped into a degree of indifference to 
solemn propriety which should indicate such weakness as must half strand him 
on the disbelief of the apostates. And this weakness and exposure to such danger 
are said to remain until the Holy Service advances sufficiently to re-establish in 
him the firmness of faith which must secure him against that danger. 

^ Thus corrected, supposing it to be traceable to = to cause 

exhaustion. The text has 

^ Bara nashhunH ; cf. Ar. — striking ouL 

® Thus if we take as an error for Otherwise, the 

meaning would be : — “as he has to perform service at 

" This is apparently present, third person, singular of Av. ( = to cut 

off ), II class. Otherwise it would have to be corrected into ; but cf. 

below, FoL 186, 1. 25, and Vend. XVII, 2, 4. 

8 is an error for the present, third person, singular of 

(setatan »= to take ), through its being confounded with a form of the same 
looking infinitive ( sitdian = to stand) and then with the foim of its 

equivalent The word is rendered just below, 

should be restored after f* 


9 
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whereas if he may not cut off* quite more than 3 units « of 
its twigs )) all at a time, he shall be lacking in spiritual 
merits 

4. Note that when it would have rained (( on the Barsom » it 
would be rendered unfit, as too much water could not be poured 
thereon.* 

There is one who explains thus that (( in that case )) so * much * 
wetness® would be found® on spreading^ ((the Bars6m », that owing to 181 B 
too® much® wetness® the ground would not admit of being spread over 
with the (( proper » sprinkling of sanctified water 

5. At (( the word )) Ashem ... ‘ Holiness ... one should take 
hold (( of the Barsom twig )) ; and at ... Vahistem ... ‘... the Highest 
Excellence,’ one should cut it off.” 

6. Twig** after twig should fall to the accompaniment of the 
Holy Text ; and one should recite one AAiem Vohu ** ((the Praise of 
Righteousness )) for every twig, as just one twig should be taken with 
every AAxem Vohu, (( the Praise of Righteousness**)). 


^ Auftt fiend should be auftinetj from auftinitan the causal of auftafan = to 
fall ; cf. Pr. The literal meaning evidently would be ‘'cause to fall.” 

^ For, he would then be unnecessarily wasting time and energy in going to 
other plants for gathering more twigs. Evidently the remarks here must apply 
only to the case in which more than three twigs would be wanted ; because when 
only three twigs would be required it would be causing sheer waste to compel 
taking more, although cases like that should be quite rare as there would generally 
be wanted more twigs, 

^ The reason for this opinion follows immediately. 

^ Awir min ae, 

^ Mayakthi the Huzvaresh form of apakth; cf. Pr. 

Yakavimunety lit. =* “ would stand, 

* should be as in the text below. * Awh awir* 

^ should be ( mayakih ), Patiyap. 

See above, FoL 174, 11. 19-21. Tag ae tag. 

The words ■** which are found in the text here, must be omitted as 
being intrusive. 

See above, Fol. 175, 11. 6-9, 


58 
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CHAPTER X 


ON THE NUMBER OF THE BARSOM TWIGS WHILE 
MARKING AND HALLOWING THE HOLY 
PRECINCTS 

1. Yd zemd tisrd ^arrshdo fra-kdrayeiti, As to one who ploughs 
3 circular furrows on the ground ato mark the holy 
precincts G), ava ith.a baraiti^ yavahe vd gavanahe^ vd, and 
takes over there « the portion » of the corn, le. * the grain % 
or of cow’s milk®, « as represented » in its® first milk®, ye zi thro 
tarb dendnb hathra-chh han-ddiXrz]xaitV , ratufrh; only indeed when 
one binds together, i.e., fast, quite more than 3 units « of 
the Barsom twigs » ® just at that same time, then « alone » 
can one be in spiritual merit; yezi dat nbit thro tarb dendnb 

182 A « ^^^thm-chfs )) handsirrzhaiti^, a-ratufrh. whereas when one 
does not bind together quite more than 3 units « of the 
Barsom twigs®)) just at that same time, one becomes 
lacking in spiritual merit. 

2. Indeed*® « with respect to this function )) this only is certain 
that *® within the 3 circular furrows that are ploughed in the ground one 


^ Evidently, of the place of the Holy Thanksgiving Service* 

^ The text has ( barenti ). 

^ This form is strange to us; and the Pahlavi also renders it by the 
P^zandicised gavina, though it attempts to explain it. 

^ is wrong for ^ {cie danak). 

^ This meaning can be conjectured from the evident composition of the 
word, as well as from the gloss. 

6 Zahak ; Pr. 

Thus corrected; see below.- Cf. Vend, IX, 49. 

Here as well as below the Avestan as well as the Pahlavi give the plural, but 
that is apparently a mistake. 

® This must evidently be the meaning, as the main term in the sentence 
as well as the general theme here must point just to that. The reference must 
no doubt be to the Barsom to be used while marking and hallowing the sacred 
precincts. 

The next higher and appropriate number would be 5. 

^ Thus restored and corrected. HavmKnt. 
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in the Service of the Morn the Spiritual Masters ‘ are seven^ 
one shall spread out the sacred Barsom « accordingly)):?.^., 

that shall verily be brought about ^ just at seven places « in the Holy 
Text )), and that manipulation shall not take place (( except just )> 
when one arrives (( at these several places in the text )) thus : — • 

2. Paoirya, “ Feing^e me ^Ishdt hachd^’' ; Firstly, at 
« the text)) “ YSinghS me Hshdt hachd ..., « Whose supreme 
excellence owing to Righteousness the Most Wise hath 
shown unto me )),’ in the text^ of Holy Praise * ; 


^ The Spiritual Masters are evidently the superior priests who assist the 
Zaotar in the performance of the Great Yazeshn Service, just as the same term 
Ratavo has indicated above at Fol. 157, 1], 23-24. Whereas having in his mind 
the passage about the 33 Ratus, which he quotes, Darmesteter observes : “ These 
seven masters of Havani strangely recall the 33 Masters who approach the 
sacrifice at the hour of Havani (Yas, I, 10); and as these seven masters per- 
sonify the sacred texts of the Yasna, one should be inclined to infer that the 33 
masters are incorporated into the 33 texts of the Staota Yasnya recited at the 
H&van Gah, in the Service of the Yasna/’ But probably he has gone into an 
error here, not simply because the term has been used previously in the significa- 
tion we have preferred, but also because if his supposition were admitted, and if 
the number of the places of manipulating the Barsom referred to the Ratus, it^ 
would be ununderstandable why in the greatest and most comprehensive services 
associated with the next case only four Ratus should have sufficed ; whereas 
our meaning can fairly meet that circumstance by taking the reference to be 
simply to the four divines that could have attended during the continuation 
of the great services. 

^ Cf, Pr. The reference apparently is to the spreading out of the 

Barsom, — probably on the Barsom-stand according to the indication of the Pahlavi 
at Yas, III, 1 and Yas. XXII, 1 — , and tying it up again, at the seveial places in 
the holy text, described here. The Barsom which is to be held in the hand alone 
could be meant, as it cannot be plain how the Barsom could be spread seven times 
on the ground. Darmesteter understands the reference to be simply to laying 
down the Barsom on the Barsom stand, but the term sirttnaHa and its Pahlavi 
equivalent vastareshnih must point to some act of spreading* 

2 This Gathic text properly belongs to Yas. LI, 22 ; but here the reference 
is to its occurrence at Yas. XV, 2 wffiere in modern practice also ceitain manipula- 
tions occur ; see Ervad Tehmurasp’s Yasna with the Ritual at that place. 

^ Frit (?), probably Av. The term seems to be technically applied to 

some texts, just as Fraser appears to be applied to some other order of texts, in 
the same way. 
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B 3. Bitya, Ahunanam V airly anam ; Secondly, at the recitation 
of the Ahuna Vairiyas’, ((the Glorifications of the Lord’s 
Holy Pleasure », in the text of Holy Praise ; 

4. Thritya, “ Ddidi moi Thirdly, at ((the text)) 

“ DdidX moi a Grant unto me ...”)); 

5. Tuirya, Ustavaitydo vd Spentd-Mainyeu^ vd hdtdis handdtd ; 
Fourthly, at ((the completion of)) the whole® body® of 
the Chapter* either of Ushtavaiti®, ((the Holy Song of 
Bliss ))^, or of Spenta-Mainyu, (( the Holy Song of the Holy 
Spirit * )), in “ its special Holy Song® ; 

6. Pwkhdho-, “ Y iinghS mS A^hdt hachd r 4 Fifthly at 

Yelnghe me .4sh^t hach.d’’ ”/ in the text of Holy Praise ’ ; 

7. Khs^r>4 “ Ddidl moi...^ ‘ Sixthly, at (( the text )) “ Ddidl 

moi... ® ’V in thn holy® text of High Intonation ® ; 


^ Between Yas. XV, 2 and Yds. XVI 11, 1, there occur no Ahuna Vairiyas^ 
nor any text involving the words Ahunanam V airl^anam^ though at the end of 
Yas. XVIII, at the nearest, there occur 4 Ahuna Vairiyas. Unless therefore we 
suppose that the order of the texts in the Yasna might have been different in 
former times, or that some Ahuna Vairiyas then existing between Yas. XV, 2 and 
Yas. XVIII, 1, have now disappeared from thence, we must remain in indecision 
about the reference of the text here. 

^ As occurring at Yas. XVIII, 1, but having its proper place at Yas. LI, 7. 

® Ham-daheshnxh* 

^ The word hdtois makes plain that the reference is to the Ushtavaiti 
{ ». e., Yas. XLIII ), or the Spenta-Mainyu Ha, (f. Yas. XL VI I), and not to the 

complete clusters of the two Gathas. ^^-5 {Yasht) is wrong for [Hat)^ 

5 tvo)Hy should be or 

® 7. e,, the first chapter only of either Gatha, to which the stanza supplying 

the name of the GS.tha belongs. 

Between the above and the next text this text occurs first at Yas. LI, 22, 
and then at Yas. LXIII, 1. As special manipulations of the Barsom take place at 
the latter, it is probable that the latter is the place here intended. 

s Yas. LXV, 15. 

® Frasur appears to be a technical designation of some texts of the nature of 
Yas. LXV which seems to be so called here. 

The word may be traced to Av. and ^having power, pitch, or tone; 
otherwise the word may bo representing in a corrupt form. 
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is to place corn, i.e., grain, in one small ^ basket ’ with' the new milk of 
the cow^ near the place of the « Barsom )) band; but about other ^ 
things’ I have no knowledge. 

CHAPTER XI 

ON CROPPING FRESH BARSOM FOR THE SERVICE 
AT THE PLACE OF ANOTHER 

1. Yd anyehe asahya Bdsrsma fra-stxxrnaiti^ , As to him who 

has’ to spread’ the sacred Barsom twigs at the place of 
another, paiti-shdo iirmardo upa-daAhditi , ratufris; just only 182 

when he crops « the twigs » ‘ fresh ’ ® « from » the trees, i.e., 
gathers the Barsom « quite » fresh, then « alone » can he be in 

spi ritual merit ; pard upa-ddtdo fra-stxxrnaitip a-ratufrh. whereas 
when he spreads those that have been cropped « quite » 
previously, he becomes lacking in spiritual merit. 

2. « With regard to » the Barsom « that » has been gathered 
« previously )), even when one knows assuredly thus : — “ It has cer- 
tainly been (( gathered )) for me quite according to the prescribed rules,” 
still then it shall be wrong « to use it )).^ 

3. <( So also » when one has not held up just that’ which 
has not been gathered « previously », one should « certainly » be wrong. 


^ Sapadok) cf. Pr. = a wicker basket. The k evidently marks 
diminution. 

2 should be ^**0 HO {pann zahak ) ; see 1. 29 of the last folio. 

^ Aparik, 

The text erroneously has 

^ The present indicative has this force here. 

The Avestan paiii expresses this sense which the Pahlavi omits from the 
iiranslation through some mistake ; still it expresses it in the gloss. 

Shao is apparently the demonstrative adjective tao in its euphonic modifica- 
tion. 

The twigs are rendered unfit by the simple circumstance of having been 
gathered previously, notwithstanding their having been gathered with the greatest 
propriety otherwise. 

^ The Pazand represents the Pahlavi HO { han ) ; see just below. 
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« As regards holding it up )), it must indeed be quite evident that 
it cannot be held up whenever both the hands are to be borne into the 
pure water « for the cleaning manipulations ))d 

4. There is one who says thus that water-cress ^ likewise must be 
placed there « in the Service at the place of another )), as this is 
just what is required according to the rule. 

5. « As regards )) a noble® and the lady of a noble and a ruling 

prince *, indeed when a person such as these has « the Holy Service )> 
celebrated at one’s own house, then just only when one (( would 
place )) along with the sacred Dron cake fresh sweet basil as much .as 
should be necessary, then (( alone )) would one have acted quite accord- 
ing to the rule. 


CHAPTER XII 


ON THE SEVERAL POINTS IN THE HOLY TEXT 
WHERE THE BARSOM MUST BE SPREAD OUT 
DURING THE DIFFERENT SERVICES 
1. Hapta herdi^ HAvana^ Ratavb^ hsxtsma stxnnaHa’’: ((When))- 


^ It is requisite that there should also be ready freshly gathered Barsom for 
holding up, as for spreading , whenever that manipulation should be necessary. 
But of course it could not be said that the Barsom was to be held up quite con- 
stantly, because evidently it could not be held up whenever both the hands were’ 
employed in some prescribed manipulation. 

^ Gaigant (?) ; cf. Pr. = water cress. 

3 B%gdar ( ? ) ; Pr. — lord. 

^ Framan-aomand gahxa^ taking instead of 

^ The text has hanti, 

® Locative singular of Hdvani which here signifies any of the Yazeshrh 
Services held during the morning period. In this case there appears a special 
reference to the services that were attended by the full graduation of the officiating 
divines. It may be recalled that above at Fol. 92, 1. 1 1, ff. the Naok Nfievar 
Gumanik, the Visparat and the Bakan Yasn are described as the services that 
must specially be performed in the H^van Gah. 

While it may appear from here that the full holy graduation could specially 
attend the services of the morn, it may also be inferred from what is said in the 
commencement of the next folio that perhaps a lesser graduation could suffice 
during the continuation into other periods of the day, of the greater 
services which lasted for days together. Though such inference is not quite 
evident, one may be led to it by the association of the seven places of manipulation 
with the seven divines in this instance, and the mention of only four places with 
reference to the other cases, where it might refer to only four divines on the same- 
analogy ; and then it would not be clear why a lesser number of divines should 
suffice in so great services as are referred to there, unless the reference 
simply to their continuation into further periods. 

The text has but the Pahlavi indicates the correct form. 


were 
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8. Hapta^a, Ustavaitydo vd Spentd-Mainyeus vd hdtms handdtd ‘ . 

« And )) seventhly, at « the completion of)) the whole body 
of the Chapter either of Ushtavaiti® , ((the Holy Song of 
Bliss )), or of Spenta-Mainyu, (( the Holy Song of the Holy 
Spirit )), in ® its special Holy Song.* 

9. Aat anydhu ratufrhh-u ® chatangro * kainghdoschii bdstsrmn 184 A 
fra-stairyata^ : Whereas in other Right Reverential Worships®, 

<( e.g. )) the Visparat-Dvazdah-Homast ’ (( the Twelvefold Service of All 
the Worshipful Ones including the Service of All the Reverential 
Ones^ )), one shall spread forth the sacred Barsom 4 times 
in the case of any whatsoever ((of those)), i.e., that shall verily 
be brought about® at 4 places (( in the Holy Text, thus))®: — 


^ Darmesteter thinks that the reference is to Yas. LXIV, 3; but that chapter 
gives the last six sections of Yas. L, which is not the Spe«tS-Mainyu Ha] and 
again the sequence of texts would be going wrong if we accepted the opinion. 

These incongruities quite vanish when we only look a little further into the 
Yasna texts: the Spefzta-Mainyu Ha is wholly quoted at Yas. LX VII I, 24-29 
which is the place possibly 'meant here* 

Again the manipulation is required to take place either at the recitation of the 
Spewta-Mainyu or of the Ushtavaiti Ha, and as regards that it may be noticed that 
at Yas. LXXI, 16 where the Ushtavaiti Section is found, was probably to be 
recited the Ushtavaiti Ha wholly, and there probably the manipulations indicated in 
the text were to take place according to circumstances. 

^ See note 6 on previous page. 

^ See Fol. 91, 1. 25. The distinction is from the Yasht-e-Hdvan mentioned 
in the previous case, 

^ When the word has puzzled scholars a little at Yt. XIV, 44, the Pahlavi 
here settles the meaning to be four.” It will be recalled that the word has 
already occurred at Fol. 126, 1, 4; but its Pahlavi is lost there. 

® Feminine, genitive, singular, as having a reference to Ratufri. The word 
in the text is corrupt; and instead of — ch/t Darmesteter proposes — choit, 

® Thus corrected to assume a Potential Atmanepada form. The text has 
fra'staraiyo, 

^ Cf. the Visparat-Do-Homast described below. It may be noted that the merit 
of celebrating the Dva^dah-Homast is said to bo 100,000 Tanapuhars; and that 
same is said to be also the merit of celebiating the Visparat when that is attended 
with the full ritual; see West’s note 4 to Sh. La-Sh. XVL 6. Perhaps this last is 
one of the kinds mentioned here. Of course, among other services, the Rapitwin 
also would be meant here. 

® See note 2 to § 1 above. 


See note 1 to § 1 above. 
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10. Paoirya, “ YS’mghS me ‘ Firstly, at ((the text)) 

“ Yeinghe me ^ in the text of Holy Praise ; 

11. Bitya, Ahunanam Vairiyanam ” *; Secon<dly,’^ at (( the 
recitation)) of the Ahuna^ Vairij^as^ ‘in^ the text of Holy 
Praise’ 

12. ‘ Thritya “ Ddid/i moi Ye Gam ”/ ‘ Thirdly,^ ((at 

the text )) ^‘DdiS moi Ye Gam ^ ’ ; 

13. Tuirya, Ustavaitydo'^ vd Spentd-Mainyews, vd ^ hdioh^ 
Jianddtd^ . Fourthly, at the ((completion)) of the whole 
body of the Chapter either of Ushtavaiti, (( the Holy Song 
of Bliss )), or of Spenta-Mainyu, (( the Holy Song of the 
Holy Spirit )),’ as described above, in the text of Holy Praise. ® 


CHAPTER XII : APPENDIX 


ON THE SUBSTANCE OF THE VISPARAT-D6-H6m1ST 

1. In Substance’^ the Visparat-D6-H6mast® (( the Twofold 
Service of All the Worshipful Ones including the Service of All the 
Reverential Ones )) is ((just the same as )) the Havan-D6-H6mast (( the 
Twofold Service of All the Worshipful Ones including the Service of 


^ See note 3 to § 2 above. ^ The text omits these through error, 

^ Ahufidn Vairan\ see note 1 to § 3 above. ^ See note 6 below. 

® The text adds here the term Gathayao' ] but if we must complete the text 
here as it is given above, then that term cannot stand with hatois which has a 
subsidiary denotation. 

® Possibly, the third and the fourth places here are not the same 
as those so numbered in the previous case ; they must be those that are indicated 
as sixth and seventh in that connection ; see notes 8 and 1 to § § 7 
and 8 above, 

Chashtak, 

^ The exact signification of the Do-Homast is not known, but it seems from 
the following that there were at least two kinds of it; in one the Holy Service of 
the Yasna was primarily concerned, and in the other the Holy Service of the Visparat 
which includes the Yasna but which in substance is nothing mor^ than that. For 
an explanation of the other Hom^sts see note 5 to Bah. Yt, II, 59 in S. B, E, Vol. V. 

It is probable that in the Visparat-Do-Homast the Visparat was recited along 
with the Yasna every day of the period through which the Service continued • 
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the Morn)), — ^but not so even in textual' extent ' as in substance, « so 
that » when one celebrates in thanksgiving the Visparat-D6-H6mast« the 
Twofold Service of All the Worshipful Ones including the Service of 
AH the Reverential Ones », then that being the greater * of both the 184 B 
H6masts, it * lasts up to the forenoon. ® 

2. And « in that respect it must be remembered that )) in which- 
ever that is the greater « of the Homasts », on^ both the occasions^ 

« when )) one is to recite the Aftshtwat, « the Holy Song of Bliss )), 
and the Spendomat, « the Holy Song of the Holy Spirit )),® one is 
required to recite in « that )) H&mast the Spend6mat first®, either in^ 
their proper places^ or at the close® of the Holy Thanksgiving 
Service.® 

3. ((The texts of the Visparat-D6-H6mast are as follow® )) 

(1) . Vispans Ame^hjan Spentan yazamaide^"^ ; ^We adore in 

gratefulness all the Immortal Holy Beneficent Powers ; ’ 

(2) . A^hem VoM 3 ; (( The Praise of Righteousness 3 

times )) ; 

Yeinghe me ' Of whom, to me 


^ Kartak. ^ As having more textual extent# ® Frayar* 

^ Ko\a 2 v%n, u e., while reciting the passages indicated in the fourth 
and the seventh places described on Fol. 183A, as well as just below. 

® Evidently the reference in the first case must be to the two entire G^ithas, 
whereas in the next the two His alone could be meant. See what follows. 

® This and what follows below indicate that the order of the texts was not 
the same in the Do-H6mist as in the Yasna and the Visparat. 

^ The words pann gas e napshman are just those that are found above 
in the last Folio at lines 22 and 30 ; but the exact sense is different here,’ as 
referring to the proper places of the texts in the Yasna, i,e., as Chapters XLIII 
and XLVII, and not indicating them simply generally as in that previous case. 

® Yasn sar» at Yas, LXVIII, 24-29 and Yas. LXXI, 16 possibly. 

® The following texts are introduced abruptly, but as the Visparat-Do- 
Homist is just being talked about, and as the texts belong to the Visparat, though 
with a different extent and order, one is naturally led to conclude that they are 
the texts of the Visparat-Do-Hom^st. Evidently it is not a complete enumeration 
of the texts, but simply a summary description of the most remarkable in order, 
extent, or detail. 

These texts probably do not properly belong to any others that we have ; 
but they may be compared with Yas. XLII, 6. See Visp, IX, O. 

69 
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(3) . HaomanS,m ... ••• ••• f ••• ••• of the Haomas ... 

1 

••• ••• ••• j ••• ••• ••• ««• • 

(( Here » the H6mast « should be )) carried* on * up to : — 

(4) Gaoidyah^cha Nars Ashaond * ; ‘ I pray with adoring 

worship « in respect )) of the Holy Man who is tending Life 

A-ySse yesti Yasnahe Haptanghdtois * ; * I pray with adoring 
worship « in respect » of the Yasna Haptawghaiti, « the Holy 
Thanksgiving Service of the Seven Chapters » ; ’ 

A-yts& yisti xnspaUhyo aeibyd Ratuhyo ® ; * I pray with 

adoring worship for all those Right Reverential Objects 

••• ••• ••• ••• ••• ••• ••• ^ P to •' ^ 

(5) Yat Vahistdt* ; ‘ which is Supreme 

Excellence ; ’ 

••• ••• ••• ••• ••• ••• Up to 

(6) HuAbdonghd yazamaid^' ; * We gratefully 

worship ... ... the Good-natured Ones ; ' 


••• ••• f 


. < 


the Most Wise 


• •• ••• ••• 


( 7 ) . Ahurein Mazdam ® ... 

Lord • •• ••• j ••• ••• ••• ••• ••• 

(8) Ratufritim yazamaide} * we express 

our grateful veneration for the Right Reverential Praise 

••• ••• ••• ••• ••• ••• u p t o ^ • 

(9) . Yasnem Surem ... “ ... ; ‘ the Powerful 

Worship ; ’up to Aughuyat hacha 

* through conscience.’ 


^ Visp. IX, 1. * Roba, better rbbak- 

® See end of Visp. IX, and see also the close of Visp. VI, and Visp I, 9. 

This text does not belong to the Visparat nor the Yasna contexts. 

“ Visp. IX, end ; Yas. XXII, 12. 

* Visp. X, end; Yas- XXIII, end; and also Visp. XI, end ; Yas. XXI V, 
end ; Yas. IV, 25. 

f Visp XI, end; Yas- XXV, 1. 

* Visp. XI, end ; Visp. XVI, O ; Yas. LXXI, 2-3, and §§ 3-4 of the Gahs. 

* This indicates that there must be some text between the above and the 
following. 

Visp. XVI, O. 


« Visp. XVI. O; Visp. XIV* 1 - 2 . 
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(10). Ataremcha idha Ahurahe Mazddo^ ; * 

here the Holy Life-Flame of the Most Wise Lord ; ’ 

••• ••• ••• ••• ••• ••• ••• ••• ••• 

— ' ■ <( Then there must continue here )) the texts * of the Visparat 

u p t o : — 

(XI). ... ... ... 7/7ch^ ... ... ... ... p ... ... 

... and A.dvancement ... ... ... ... • 

(12) . Vacha arswkhdha* ; ' ... ... the right spoken 

words ... ... ^ ... ... ... ... ... ••• ••• ...u p to • 

(13) gaeithyaydo . * of living cor- 

poreal existence.’ 

(14) . Imem Haomem^ Ashaya uz-dAtem' ... ; ‘ this 

Haoma effervescing in Holy Purpose ; ’ ... ... 

••• ••• ••• ••• up to . 

(15) . AHaX Dim vhpamm Mazi^em^ ; * That ... 

Him, the Highest and the Most Majestic of aU 

••• ••• \ ••• ••• ••• Up t O • **■“ 

(16) . ... ... Sraoshem Khshathremchd^. ‘ ... 

the Spirit of the Moral Order and the Power of the Holy Kingdom.' 

(17) . Ashem Vohu J® ; « The Praise of Righteousness 3 

times )); 

FravardnS ‘ I confess myself ; 

Fldvci’Tt^^ ... ... ... ... , ... ... ... to Havanij the 

Spirit of the Vigour of Life’s Morn » ; 

Sdvcmghee ; * to Savanghi « the Spirit of 

the Profit of Righteous Toil )) ; 

jRiZthxc^^^w ... ... ... , ... ... ... ... of the time periods.' 


1 Visp. XVI, 1. * Kattah. ^ Visp. end; Yas. LXXI, 6. 

* The text hero returns to Visp. XI, end ; see also Visp. VII, 1. 

® Visp. XI, end; see also Visp, VII, 4. 

® The text erroneously adds here the words “up to.” 

^ Visp. XI, end; Yas. XXV, 1. ® Visp. XI, end; Yas. XXVII, 1. 

® Yas. XXVII, 11. The first text properly belongs to Yas. XXXIII, 14. 
w Yas. XXVII, 12. 
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(18) . Yathd Ahu Vairiyd Y6 ^farrwkhsho ‘ ; 

* As is the Lord’s Holy Will so the Atarvakhsh, « who keeps ablaze 
the Holy Life-Flame ... ... ... ... ; ’ 

... ... ... 1^0 ... ... ... ... , 

* ... ... ... so the Zaotar, « the Invoking Spiritual Master)) 

• •• ••• ***l 

« And thereat )) one shall tender « the response)) : Athd Rafus 

* So the Spiritual Master ’ 

((accordingly®)). 

(19) . Ashetn VohA 3^; (( The Praise of Righteousness 3 

times )) ; 

B Aiwi-gtxrAhmahe , Yasnahe Haptang-hdtoh Humatacha Hn- 

vkhtacha i/uvarrs^izcho: aixvi-gmAhmahe ^ ; Ashem Vohu *. 

* We impress ourselves with and appropriate, (( aye )) we impress 
ourselves with and appropriate the Good Thoughts, the Good Words 
and the Good Deeds of the Yasna Haptawghaiti, (( the Holy Worship 

of the Seven Chapters )) ; Righteousness is the Highest Good ’ 

(( this whole )) to be recited 3 times. 

(20) . Ya\ih.d Ahu Vairiyd yd At3.XTVakh.s\id^ ; 

K 

*As is the Lord’s Holy Pleasure so he the Atarvakhsh, « who keeps 

ablaze the Holy Life-Flame 

••• ••• ••• ••• ••• ••• ••• ••• 

so the Zaotar, (( the Invoking Spiritual Master » 

4, That text^ of the Holy Service ^ can be less than this ; <( and 
indeed » it is allowed to have it in smaller extent than this; but such ® 


^ See at the close of Visp, XL 

® See at the close of Visp, XI, and Yas. XXVII. The upright stroke in the 
text appears to separate this expression from the preceding; otherwise it could be 
taken in continuation of the preceding text. 

5 Evidently, if the two preceding texts are recited separately, the response 
must be repeated in each case separately, 

* Visp. XVII, 1, ® This is in addition to what the Visparat gives. 

® Apparently the above is simply a summary of the most important texts of 
the Visparat-Do-Homdst,— especially those which differed in order, extent, or 
detail from the texts in ordinary use. 

Yasn kartak^ 


* Muh. 
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cannot surely be used in a service ^ of the full assemblage of the Help- 
ing® Masters h 185, 

CHAPTER XIII 

ON THE RIGHT MANNER OF SPREADING 
THE SACRED BARSOM 

1. ^Y6 urwvaram hdiXTsma^ fra-stdsvnaiti^ hafn6-vdsx^\iaj%m^ 179, 
paouru-fravdk\is\iem^ , As to him who has, for spreading out as 
Barsom, the plant with the same stem and many ® bran- 
ches®, ix.y such as whose stem is one and whose limbs are several, 
v^bard'^ fravdkhshd^^ ratufrisy noit a ^^-vi~bar6^ if he takes the twigs 179 B 
apart if he cuts them asunder, he scores spiritual merit, 

« but » not if he does not take <( them » apart, especially 
« because while » some twigs « may thus be used » in the service in 
hand, other twigs ((can be spared to be used)) as twigs in another service. 


^ Hama-raspikih* J. 0 ., in that case the fuller text would be essential. 

^ The text which follows at this stage up to 1. 12 of folio 187 is really a 
continuation of the theme which is commenced at Fol. 190, I. 11 below, and breaks 
off suddenly at 1. 17 of that folio ; and just in its place here in the text it intrudes 
quite in the midst of the themes which are still treating about the Barsom. 
Hence it is transferred to its right place in the text after Fol. 190, 1. 17 below. 

® See note 4 at Fol. 179, 1* 10 in Chap. VIII : App. A, § 14, above, 

^ Had this word been an adjective qualifying urnvardm, its proper form 
should have been bsiTtsmanim; but probably both are nouns in the relation of direct 
and indirect objects. 

® The text has frastarenti, 

® The text has varrsh^ytm. 

• As a feminine adjective in sh stem; see note 10 below. 

® Por-tah^ 

® Evidently the nominative singular of vi-baranU 

This accusative plural decides the stem to be in sh. 

The text erroneously omits this negative prefix. 

Bara, The literal translation of the Avestan would be “(His) taking the 
twigs apart should be meritorious/* 

La amat should be restored to the text after paskunet] see the next 
folio* 1, 5. 

This is the especial cause; but other reasons, such as the awkwardness 
in using the twig itself, may also be considered. 
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2. Paoirh^ paoiri^- fravdkYishd fra-stzxxnaiti,^ « If however 
he » has, for spreading out, many clustered^ twigs, » 
bunched^ twigs, such as on every one of which a bunch of shoots has 
grown®, V'i-&ams-cha a-vi-haras-x^a ratufris^ . then both when he 
takes them apart as well as when he does^ not take them 
apart®, can he score spiritual merit. 

3. Note however that it is indeed so manifested regarding the 
rose withy that it ® must be proper ® only when one will not have taken 
apart « its clusters » 

4. Y6 b^iVTsma anahmdt^^ naemdt ham^srishditi^^ hUftt'-vd-d^sxza^ 

180 A Asto him who^®, ail on any one side, ((the meaning may 

be )) thus ; or (( it may be », As to him who all on both the 

sides, has heaped ^"up theBarsom closely together^® or 

has packed (( it » up closely together^ , v\-bar6 ratuffisf ndit 


^ The text has pao — . ® The text gives fra-starentu 

^ Porg, Darmesteter reads puri. 

^ Lok ; Pr. ^ a knot. 

® What is meant is not a cluster of twigs, but individual twigs, each having 
on itself a cluster of small shoots. 

^ The text is here wholly corrected, 

jfll has disappeared from after and so must be restored. 

® The bunches of small shoots on the twig need not be separated. 

® A-shayet, 

Because its clustered tuft is such as need not be taken off ; cf. above, Fob 
177, 1. 5. 

This word has puzzled the Pahlavi doctors, because, they have fluctuated 
between the significations of “one and “ two as its probable meanings. But 
their former conjecture seems to be the correct one as ana may be another form 
of aeva = one. 

13 Cf. Vend. VIII, 34 ; and XIII, 17, 18. 

^3 Taking instead of Probably the sides of the Zaoti 

and the Atarvakhsh. 

3^5 01 ham afganat .... Darmesteter donbtingly reads Ol ham apinaf 

The meaning might otherwise be pressed up together.,,'* ; but the 

sense seems to refer to the act of spreading the Barsom, not of tying it up into 
bundles. 

Or/* crammed it up together;” see the last remark in the previous note. 

The text erroneously omits this n^ative prefix. 
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a^^-\n’har6. only when he takes «the twigsw apart can he be In 
spiritual merits but not when he does not take «them)) apart. 

5. Note that it can indeed be manifested « in this relation )) that 
if the top of the Bars6m twig is too ^ profusely tufted * that cannot be 
proper* ; nor can it be proper when the bulk* of the tip is just 
like that of the end*. 

6. Atha yatha yd ham-vaeshya^ ham-vaeshyeiti'^ , va^ naema 
hamsfish-aiti^ vi~haras-c\\a a-v^-haras~c\ia ratufri^^. Whereas “ , as“ 
regards him who^“ with even bunching” has” clustered 
together ((the Barsom shoots » evenly ”, and has uniformly 
heaped” them up together on both the sides”, (( both » 
when he takes” them apart ” as also when he does” not 
take them apart” can he be in spiritual merit”. 


Akuft •, cf. Pr, ; see above, Fol. 177, 1. 10, 

2 Because this would lead to close heaping and packing. ® Zaiyak. 

^ This idea cannot of course be derived from the above passage, like the 
previous one ; rather it modifies this previous idea by asserting that while the 
cluster is not to be quite thick, it is also not to be removed altogether. 

' ® The text has hSm-vaishya ; it may be derived from Ham-vtsh to 

spread or sprinkle evenly, 

® This appears to be a denominative verb derivable from the above form. 
The text however has — . 

• The text has -»1? instead of which represents 
® Several apparent errors in the text are all corrected here, 

® must be supplied as the translation of 

The term itotw appears to be intrusive, 
should be 

Ham-damh (?) : Pr. and = to roll round. Or perhapt simply 

hatneshnih, lit. = accumulation. 

^2 01 ham agisht yahavimunet ; cf. Pr. to mix ; to embrace. 

The words W nitO" intrude here from 1, 2 above. 

13 would bo a better text than 

Probably the sides of the Zaoti and the Atarvakhsh. 

iwrfw ••U { bara sitanet ) might be the correct expression for the 

of the text, 

AchadarunHy lit. == heaps up. 

IT ’When the clustering and heaping are uniform, ^hey need not be thinned 




472 


NIRANGASTAN, BOOK 111, CHAPTER XIV 


7. « In any case » when * the « Barsom twigs » are quite 

180 , 1. 18 slender* along* their whole length that cannot be^ proper^ . 

187, 8, Aevayachit ® aesh^ h-axtsma steraiti, ratufris. He indeed Is 

in spiritual merit, who spreads the sacred Barsom twigs 
187 B just one by one, even as one has to trim them well « first » and to 
use them afterwards. * 

CHAPTER XIV 


ON THE RIGHT MANNER OF GOING TO FETCH 
WATER FOR THE SACRED BARSOM 

1 . FrashAvayo aiwi-gdmS'’ ratufris, noit^ paitF a-frashAvayd. 
By going forth to fetch « water)) in winter— ».e., when one 
fetches ® water for the sacred Bars6m tivigs — is one in spiritual 
merit, — not by not going forth to fetch, i.e., when one does 
not fetch « water)). 

2. fra-shuitis? — yatkvat^^? Of what kind “ shall be 
the going forth ‘ i e., in what way ’ ? ((such that)) just’* at that 
section’* of Khshvas F(rghzhiWs’* (( the Six Utterances )) when water 


1 See Fol. 177, 11. 13-14 in § 1 of Chap. VIII : App. A above. 

* And therefore, also not clustered. The proper text should be -■ 

a This is the force in 

Proper clustering and proper strength of the twigs are both necessary* 

* See note 4 to Fol. 179, 1. 10 in Chap. VIII : App. A, § 14 above. 

® An adverbial form from aeva. The text has aevayayachit 

® Hence, if they be taken in a lot and spread, each twig cannot receive such 
attention Individually; and such individual attention must necessitate the twigs to 
be spread one by one. 

T The text has aiwi^gatni. ® The text has paiti noit 

» The text erroneously gives the negative with la^ 

The water was to be fetched from outside the holy precincts probably because 
it was to be kept liquid by the application of heat, as the intense cold of the winter 
would congeal any water that might be kept by. 

The Pahlavi has kufar which must be for katar^ 

An adverbial form from kva. Kartag-ach o/man. 

1- See above, Fol. 138, 1. 15, where Darmesteter has already suggested that 
the reference is to Asharsara tnafiangha, a^iha^sarci v<rchang/i<r^ ashasufcf 
shyffo th fffi^ which words have occurred at Fol, 137, 11. 22*25« 
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is wanted in winter for the sacred Bars6m twigs unless ^ one goes forth 
in this ^ manner ® it should be unlawful — ? 

3. Frd vd apa vd shdvayeiti. Forth either from the ends f 
the sacred Barsom twigs*, or away'^ from® their sides® shall one go/ 

4. Aat hama jdo® paiti frayaU tdo paiti bz-vrsman upa-baraiti. 188 A 
But in summer^® what « waters)) one might have close at 
hand, those one is to take to the sacred Barsom twigs, “ 

CHAPTER XV 

ON TAKING CHARGE OF THE BARSOM SPREADING 

OF ANOTHER 

1 . Yd anyehe dahmahe bdiXxstna frastarenti fra-jasaiti, As to 
him who will’® take charge of the Barsom-spreading'* of 
another" pious'® individual'®, i.e., when the person will take charge 
of the Thanksgiving Service, i.e., the Worship, that the other has to 
perform, ypzi hoi dahmd antardt naemdt hdthrahe^ a-ratufrh ; if the 
pious individual be within the distance of a Hathra from 


^ ^kher~ach bar a amat, 

- Le.^ in the manner to be described just below in the answer. 

^ Patmanak- 

^ The words pann royes/iman Barsom are probably a mistaken repetition of 
the preceding words which are the same as these, although they have the Aryan sar 
instead of its Semitic equivalent royeshmsxx, 

® Bara, Min kosPae or min kost-ih. 

That is to say, while going to fetch the water one must not walk over the 
Barsom 

^ Of course the reference is to ap6, ® The text adds aat here. 

10 Is evidently wrong for ( hdmtn ). 

In summer the water that was to be sprinkled upon the sacred twigs, 
could be kept within the holy precincts and close by; for, then there could not be 
the necessi y to have kept it under the application of heat outtide the holy precincts 
to prevent its being congealed, as it would be necessary in winter. 

This seems to be an unusual noun form in — , and is perhaps an 

irregular locative. 

The original and the Pahlavi fTaz-^dmUinet appear to indicate this 
meaning in the contexts here. 

This stands to signify the entire Service. Ae, 

I,e,, a holy priest, evidently. 
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him, so that he can easily ask from him authorised * permission ^ 
((to take charge of the Service)), and still he does not ask it, ((then)) 
he shall be lacking in spiritual merit ; 

B 2. Yezi dat noit dahrm antardt naemdt hdthrahe^ naroi^ hdthrdi, 
If however the pious individual be not within the distance 
ofaHathra, *.6., within a Hathra from the man ((taking 
charge of the Service )), fra-srdvayd^ ratufrh, noit a-srdvayd.^ 
then only by singing forth ((the Service)), i.e., when he 
performs the Holy Service, can he score Spiritual Merit, not 
by not singing it forth, i.e., when he does not perform it. 

3. This is what becomes manifest from the Text of Holy 
Wisdom that when one has made preparation for a Holy Service, and 
another person takes charge of it (( without authorisation )), then he goes 
into retribution in respect of him who has made the preparation/ 

CHAPTER XVI 


ON CHARGING A CHILD, A WOMAN, A DAEVAYASNA, 
OR A TANAPUHAR, TO TAKE BARSOM OR WOOD- 
BILLETS TO THE PLACE OF WORSHIP 
1. Yd hem-chit dahmawm a-ptxrndyundm astern dasti, As to 
him who gives a charge® to any of the children of the pious,® 


^ Dastobar ; Pr. “ permission. 

2 The text has hard^ but the Pahlavi gabxa indicates the correct word. 

^ The text is corrupt here. 

* /.e., he is bound to render satisfaction to that person for usurping that to 

which that other had personal claim. 

When a priest has got ready a Service for himself and is away from itj but 
not further than at a HS.thra’s distance from it, then he is in a position himself to 
carry that Service through ; and so if another priest wishes to carry that Service 
through, he is bound first to take that other priest's permission. 

If however the other priest has gone beyond a Hathra s distance from the 
Service, then possibly inasmuch as he ought not to have gone so far under the 
circumstance, he forfeits his claim to those preparations ; and any other priest 
may then take possession of them, and may carry the Service through without 
being rendered answerable in any way. 

is erroneous for 


5 
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■« i.e., )) this becomes authorised^ by him « thus », ‘‘ Hd'^ me bara 189 A 
aesma-cha barrsma-cha, Take for me ((to the holy ritual)) 
these, the wood-billets and theBarsom twigs”, yezi-she dditP 
■dadhditi, ratufris^ ; and if he gives them to that (( child of the 
pious )) properly* cut and ready,® so that he has ® not to give it 
instructions,® (( as, for instance, one dictated by the text, )) NoiX. ihryam 
upamanam fra-vd^shayanam ttpathwTvrsoix ’’ ‘ Not of the three 

uppermost twigs shall one cut ,’ then he shall be in spiritual 
merit® ; 

2. Yezi dat he noil dditi dadh.diti, a-ratufrh. If however he 
does not give them to that ((child of the pious)) properly 
cut and ready, then he shall be lacking in spiritual merit. 

3. Ndirikam vd apttrndyukem astern dasti-. When one gives a 
charge to a woman ® or a child *, i.e., she or it is authorised by one 

to Xzke It y>,havdi raihwe, pat'aayeiti^'^. ((then only when one 189 B 
does “ SO)) In the capacity of ((one being such a)) one’s own 
lord, can one be proceeding'^ in the right way.'* 

4. Indeed that must (( always )) be (( the case )) whenever she 
((happens to be)) in what may similarly be woman’s'® proper " functions,'* 


' Madam dastbbar. - Probably accusative dual. 

■* A noun in the instrumental case, from = to cut down properly. 

^ The text has a-ratufri^ through mistake. 

Rat achadaruneshn=*^^xo^eT cropping which is an appropriate rendering 
of Dditi, Darmesteter very aptly recalls vdstro^ddtainya of Visp. I, 2, and II, 2- 

^ La yamallelunet. 

The text is corrupt and mutilated, but its recurrence at the end of this 
folio helps us to restore it. It is a fragment of some text which gave instructions 
in respect of gathering the sacred Barsom twigs. 

^ The point is that when any such charge is given to a child the things must 
be in ready condition, and one should not leave anything for the child to prepare, 
as it is incapable of doing it. 

^ The Pahlavi appears to have rendered both these terms in the plural 
number ; still however may be the preposition avo^ and not the plural suffix. 

This is the form in our text here and below, though elsewhere in the 
Avesta the root appears in the fourth class. 

Otherwise, “ ( ... takes it ) for one’s own lord.” 

Pdtakhshd, The an of ndrikdn is adjectival. 

Bahdr. A woman or a child, it must appear, could take any such charge, 
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5. DaSvayasnem vd tanupvvvthein vd astetn dasti^ If one 
entrusts a charge to a demon-worshipper^ or a trans- 
gressor in one^s person \ this is authorised by one « to take 
the fuel and the Barsom to the place of the holy ritual )), paoirydi 
dahmanam paingxnmydi^j paXhayHti, then on the first of pious 
men ^ taking over <(the charge », viz-, the fuel^ ((and the Barsdm », 
shall one be considered to have proceeded in the right 
way^ 

6. Behold concerning collaborators there is no distinction as to 
self and others^ in this, viz.^ in it being never lawful to gather the 3 

190 A twigs « indicated in » Noit thraymi ^ upamanam fra-vdyhshayam upa-^ 
thwrrsoit. Not of the three uppermost^ twigs shall one cut/ 

7. (( So also )) concerning collaborators there is no distinction as 

to others and as to self « regarding what is enjoined in » A^hwrxxsaya 
aetahe thwam^^ " Thou shalt not cause thee to cut of that ... 


provided that that was on authorisation from her or its lord. So also in all 
other similar functions befitting a woman she could undertake them specially on 
authorisation from her lord. Still it must appear from Aer. Bk. I, III, 5-6 and 
Bk. I, IV, 1 , etc., that under certain conditions a woman could undertake such 
fimctions or a child could be engaged in them even without such authorisation 
from either’s lord. 

^ See note 9 on previous page. 

^ Apparently the dative of a noun from pairugxxtm which is another form of 
pairi-gtxxw io take over.’’ 

^ /.e., the priests. ^ Mun a^sam, 

^ When any of such men takes a charge to a sacred function, the first priest 
meeting him on the way must take over the charge from him ; otherwise that priest 
should be culpable, and the things must lose their value. 

^ Hamharakan. The reference must evidently be to those who help one 
another at a holy function^ and have distinctions of rank such as of the Zaoti and 
the RSthwi. It is meant here that one’s holding a special rank must not exempt 
one from the discharge of such duties. 

I.e.y every one is equally bound to obey the injunction. 

^ In the previous instance, thryam is the form used ; both forms can 
apparently be used without any distinction. 

^ Evidently the central ones along one of which the stalk is growing. 
Their destruction must apparently harm the growth of the tree. 

Causal, imperative, second person singular. 

This is another fragment of some text giving injuctions on the precautions 
to be taken on gathering the sacred Barsom or the fuel. 
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8. (( So also concerning collaborators )) there is no distinction 

as to others and as to self as regards it being requisite for both the 
persons ^ to gather « the sacred fuel and the Barsom )) just according 
to the law, and it being unlawful when there happens wilful injury, as 
when the root comes out,® inasmuch as <( what is gathered » is to be 
lawful as fuel and Barsom ; — but that is to be so when it cannot be 
taken into use as wood, for, when it can be taken into use as wood, 
then it can be allowed even if one destroy it by the root. ® 

CHAPTER XVII 

ON THE QUANTITY OF THE SACRED FUEL 
AND INCENSE FOR THE SERVICE 

1. Chvat nd nitema ahmahe paiti-haro ratufrh? By taking 
how nnuch fuel at the least"* is a person in spiritual merit ? 

2. Y a\ha vzxt^nahe kehrpahe ’ diws,^ . As much as a when 190 B 

heaped up would reach » the shoulder of one^ having the 
constitution of a vigorous ® male.’ 190, 


' The Zaoti and the Rathwi probably ; otherwise any two of the helping 
priests with distinctions of rank. 

^ Taking {khast) instead of Otherwise the meaning must be 

• •• ... is desired (to be taken).** Cf. above, Fol. 175, 11. 13-14, and Fol. 177, 
11. 16-17. 

^ One must not take a tree out by its root while gathering from it the 
Barsom or the Aesam. That can be done only when one wants to use it as 
wood. Indeed, it must be considered wanton destruction to take it out thus 
while gathering the Barsom or the Aesam. 

^ Quantity, and not size, seems to be intended here. 

Evidently an adjectival form. 

This word is strange, but the Pahlavi renders dush and may signify 
‘‘ shoulder ** which idea suits the context. 

‘ Is certainly wrong for iPOV 

With his usual penetration Darmesteter recalls Afringdn I, 5. 

It will be seen that just in the next paragraph it is stated that a hundred 
loads are wanted in one of the greater services. If therefore, the reference here 
be to one of the smaller services, the quantity here must be much less than that. 
But if the reference be to the least quantity wanted in one of the greater 
services, then evidently the quantity here must approximately equal that other. 
Indeed in both the cases the meaning is left vague to a certain extent. 

* See note 2 at Foi. 185, 1. 24 in Chap. XII : App., § 4 of this book. 
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183, 3. (( There should be kept ready at hand and » dditydi 

1 24 

• pairhtdi ‘ ‘well tested according to the Law,’ a hundred® loads® « of 
wood-billets with incense )). 

4. « Indeed » even® the procedure® regarding the testing^ of the 
incense for the Holy Thanksgiving Service is not different « from that 
for the wood-billets ». 

5. « The wood-billets should be )) frardthni-drdjanghd° ‘of the 
length of the forearm,’ solid®, and varis^-stavanghascha'^ ‘of the 
thickness of the wrist.’ 

6. One ® should guard against ® « any » increase « herein, as 
186 A surely » any excess above this is illegal, as waste. 

7. There is ((however)) one who says thus: Verily, as it is 
manifested from the Holy Wisdom, any excess above this is said to be 
<( permitted up to )) 14 (( loads )) altogether. 

CHAPTER XVIII 

ON THE PRESENTATION OF THE SACRED FUEL 
AND INCENSE DURING THE SERVICE 

1. Kvaaetem aesmem^* paiti-bardt? Where might one take 
forward the fuel (( for presentation » ? 


1 Cf. Pah. Vend. V, 2. 

2 Sat-varakan (?) ; cf. Pr. = hundred, and = a row : or jk = a 
load ; cf. Guj. 

The reference here must evidently be to the quantity of the fuel and incense 
that might be used in one of the greater Services. The smallest Homast lasted for 
144 days and the largest for 264. In the larger Homasts, other texts were 
additionally used beside the Yasna. To supply any ceremonial so extensive as 
this, a hundred loads would not under any circumstance be too much, though, as 
just above observed, the sense of a “ load ” must remain somewhat vague. 

® Charak-ich. * Pairisti in P^zand form. 

^ The text has /ra-rath«e ; cf. Vend. VII, 29. 

® Perhaps aifo-wat is for astd-wat — full of body, i.e., solid. 

‘ Cf. brace in bracelet, which is said to be O. Fr. brace — arm. 

® The text is corrupt in this case. ® Pdseshn. 

Vakhsh- Zayiyak. i* HaHag (?) ; Pr. = ruin. 

1* This would make 114 loads at the most. 

11 The text is corrupt here, and is corrected. 
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2. Antdsr Ahuna^ Airyatnna.^ Between the Ahunas, w the 
Glorifications of the Lord’s Holy Pleasure », and the 
Airyaman, ((the Praise of Noble Gentility)).® 

3. (( The prayer by which » the fuel goes ^ to be taken into 
Spiritual Account, ^ is this : — 

Khsh«(rothm ‘ With being in the Holy Concord of 


Y aih.d Ahu Vairiy^ ‘As is the Lord's Holy Pleasure 


Yazatnaide ‘We express our obligations to ’ 

In the Holy Songs (( there should be recited)) 10 times the whole 

of Yasnemcha^ ‘ and the worship ’ 

Barata bmtem ® ‘ Carry ye as borne ’ 

Ydsanguha’’ Atarsl aesmem — ddityd-aesmdn . ‘ Demand 

thou O Holy Flame ! the fuel — the lawful fuel-pieces ’ 

4. (( And the prayer by which » the incense goes * to be taken into 

Spiritual Account, * is this: — 

Ni-vae6hayenti ‘I devoutly glorify 

Yaiha Y itn Ahuretn Mazdatn ‘So that Who 

is the Most Wise Supreme Being ’ 


1 Evidently this is in the dual number. ^ See note 14 on previous page. 

3 Darmesteter rightly understands this as signifying “during the recita- 
tion of the G^thas,’’ because the text at 11. 19-21 of this folio also appears to 
indicate that sense. When so taken, the Ahunas must be the Ahuna Vairiyas 
recited at the close of Yas. XXVI 1. The exact place of presentation is indicated 
below to be Yas. XLIII, 1 ; see at the top of the next folio. 

When that is taken to be the sense, the reference hero cannot be to the mere 
acts of producing the fuel for feeding the sacred fire, but must rather be to a 
symbolical presentation of the fuel ; because, through the entire holy service, the 
sacred fire is to be fed and kept aflame from the very first. 

■* Ol puhal vazl^net. 

The following are evidently the prayers necessary for the consecration of the 
fuel and the incense. 

® This apparently indicates the whole of Yas. LXII whose opening rvord is 
just the same as here. ® Cf. Yas. LXII, 9. 

Cf. Vend. XVIII, 18-21. The text corruptly has akyMSchan^ha, but the 
corresponding text below at 1. 17 has yasaagha which clearly indicates the form we 
have restored. The reference here is evidently to the acts which promote good life. 
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186 B Fradathdi^ ‘For the advancement ’ 

Nemd vd vanghavd / ® . ‘ Homage unto you O ye good 

ones ! * 

Ydsanguha Atars ! baoiAh%tn — aHam haoidAAm ddityd-baoidihayo 

. ‘ Demand thou O Holy Flame ! the incense — that incense 

which is composed of « different » lawful incenses *. 

5 . Oimchit * ava vdchim Gdthanam a-srutem paiti-bard, a-ratuf ris. 
On one’s taking forward «the fuel and incense » without 
reciting a single word of the Holy Songs, ® one ® becomes 
‘ lacking in ’ spiritual merit,® because one has to recite « this » 
text of Holy Wisdom just as one goes through « that » function. 

6. Pascha'vd para vd pairi-b'axmti, ’’ a-ratufri?,. ‘ If one goes 
through {(the text))’ too late, as when one goes through the 
function first and recites the Holy Text afterwards, or too early, viz.^ 
((when one goes too early)) through the Holy Text, ‘then one 
becomes lacking in spiritual merit.’® 

7. (( The presentation shall take place on the recitation of the 
texts » : — 

Ath(J Ratus ‘So the Spiritual Master 

Mazdayasno ahmi — Maxdayasnd Zarathustris up to ... d~ 

I am a worshipper of the Most Wise One — a worshipper of the 

Most Wise One according to the Holy Creed of Zarathushtra 

up to... the praiseworthy glory ’ 


^ Cf. Yas. XXVII, 2. 

* It is not plain to whom the address is made. The text erroneously has 
vtvahua. 

® The text apparently signifies this, and refers to the virtues which peifume life. 

* The text has M»je»M-ch»t, though the Pahlavi has aevak-acb. 

® Cf. 11. 5-6 of this folio, just above, where it is indicated that the fuel (and 
incense) are symbolically to be presented during the recitation of the Gdihas. 

® A-ratiha : the text omits the negative prefix through error. 

^ No doubt the form is singular here ; and so it must indicate the radix 
harrw; cf, PaiVf-fiarrM at Vend. XVII, 2 and 4, where it has a different shade of 
meaning ; and see Fol. 181, Ih 6 and 9. 

® When a function is to be gone through to the a.ccoropaniment of a holy 
text, evidently the function and the text must proceed at regular steps together 
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Nemo v4 Gdthdo Ashaoms! ‘Homage unto you O ye Holy 
Songs ! ’ 

Ustd ahmdi ^ up to fra-charanto^ aeva Mazda- 187 A 

yasna bastsman stxnmti, ‘ Beatific gladness « shall be » for him 

)’ u p t o ‘ walking forward, those worshippers of the 

Most Wise spread the sacred Barsom twigs, ’ and 

again up to yd anu aeshem ‘ who accord- 
ing to pleasure / 

8. Tat hama, tat aiwi-gdma. « It shall be » so in summer, 

« and it shall be » so in winter « likewise. » 

9, Aat Aesho Yd armdshidd aiwi-evrtd-Gdtus^ Then 

He Who is abiding still in peace enthroned in the most 
€Xait6d State’ « Evidently, the text to continue here is )) 

just what we « know it to be » in this case/ 187, 

1 . 12 

chapter XIX 


ON THE KIND AND SIZE OF THE SACRED 
MORTAR AND PESTLE 

L ^This ((is» manifested from the text of Holy Wisdom, 

« viz.)):— ^ ^ ^ ^ 

Asmanaeibya ^ havanaeibya ratufris, ayanghaenibyaf zemaSnibya. 1. 17 

One is In spiritual merit by having the mortar^ and pestle^ 


^ This appears to indicate that the presentation of the fuel and incense must 
take place while reciting the Ushtavaiti Hfi. 

* The text has /m-cham^d. Cf. fra’Charethwao in Yas. LXII, 8. 

^ Evidently the reference is to the Sacred Flame# as can be seen from 
Yas. LXII, 8 ; hence the words to follow must be some such expression as 
shall accept and con'^urae these presentations 

The text is corrected. It breaks off all of a sudden probably because it is 
assumed to be too well known to be repeated here. 

It must be noted that the Pahlavi renders in plural numbers here. 

^ See note 4 at Fol. 179, 1. 10 in Chap. VIII : App. A, § 14, above. 

® See note 2 at Fol. 185, 1. 24 in Chap. XII ^ App., I 4 of this book, 

® The Pahlavi asimin has guided us to restore this term. Cf. Visp. X, 
2, etc- 

* The term Havana has this combined sense which is also indicated by the 
application of the dual number to it in most of the cases. 


61 



482 


NIRANGASTAN BOOK III, CHAPTER XIX 


of silver, ^ « or » of steel, « or » of porcelain. ^ — 

2. Yezi anti-sydonta^^ a-rahifrayo.^ Indeed if they would 
allow « anything essential to the Service)) to be omitted, 
f.e., if they would leave out anything, they would be lacking in 
spiritual merit. 

3. Behold, as a remedy optionally® to be applied,^ (( an extra 
quantity of )) pure water should be kept ready,® It is essential for the 
Barsom stand when it happens to be impure. And it is essential as a 
purifying medium whenever one has to be scrupulously careful « about 
cleanness))/ It must not « however )) be used for the fuel stand.® 

A 4. — Noit astaenaeibya^ ndit drvaenihyaj noit fravdWcishaen* 

aeibya ratufrh. Neither by having « the mortar and pestle » 
o f bone, nor of wood, nor of lead, can one be in spiritual 
merit. 


^ The Pahlavi gives this meaning ; and there is no reason why that should 
be rejected for the sense “ made of stone/^ as is done by some scholars. 

* The substance which would serve to make mortar and pestle, must be 
harder than ordinal y earthenware; and hence the substance here intended might 
be some sort of porcelain. 

^ This is the form that may best be reconciled with what we have in the 
text, viz., anusvao anta. 

It is the imperfect, Atmanepada, subjunctive, third person plural of anu-si. 
The form in the text would suggest the root anu-su, but no meaning attached to 
that term can yield a sense that may suit here ; whereas the root s* = “ to lie off 
can suggest a cogent meaning. It will also be seen that it is impossible to trace a 
form of an-us or an-^as in this case. 

Supplied on the suggestion of the Pahlavi. ^ D^stn, 

® Some extra water must always be kept by in reserve, to bo used on 
emergency. 

Le», whenever the slightest accidental impurity is to be remedied. 

* There is hardly any doubt that the word here expresses the a^sam-d^; 
evidently no water can be sprinkled on it, because the sacred fuel is to be kept 
scrupulously dry. 

Nor also is it difficult to explain how the form could be corrupted from 

: apparently as is elsewhere the case, the Aryan ^t)* and its Semitic equivalent 

have coalesced, through the error of the copyist, into the corrupt hybrid 

^ The text adds through error. The other evident errors here are 

all corrected. 
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5. Ddityo anyo^ havano, ddityo anyn^ ; As the law requires 
« so should be » the one^ Haoma-pounding utensil, « i.e., the 
mortar, and )) as the law requires « so should be)) the other, ^ 

i-e., the pestle ® ; ya\ha va * dhidityo ® hita." ‘ so « close ly » are both 
bound up together in view of the law.’ 

6. When'^ in both the cases'* one recites the Holy Service accord- 
ing to the law « first, and )) performs the function « which is to accom- 
pany it, afterwards )), that should be lacking in spiritual merit.^* 

7. Verily, « as regards )) any function that must be performed 
to the accompaniment of the text of Holy Wisdom, it « can be )) quite 
correct only when one manages it aright to the accompaniment of the 
text of Holy Wisdom. Whereas when one recites away the Holy 
Text and performs the function afterwards, that cannot be proper ; 
because,^*' when the Holy Text is already recited away, one will not 191 B 
have (( any more )) Holy Text for recitation in accompaniment of the 
function. 


8. Ch.vatbya nd nitemaeibya hdvanaHbya^'- ratufris? With 
how little mortar and pestle at the least is a person in 
spiritual merit ? 


^ The text seems to favour the form aeinyo. 

If that form be correct, it must be only a variant of anyo which both the 
Pahlavi and the possible sense make evident, 

^ ^:>S is for (zakae). 

^ Apar-havan. 

-“■? is for the curtailed form of 

Apparently an adverb here. 

Nominative dual. 

‘ This is no translation of the preceding Avestan text as it may at first 
sight appear, for the words directly run on into what follows » 

® Probably of cleaning the mortar and of cleaning the pestle. 

‘‘ The reason is given below. 

ey before is superfluous. 

It will be noticed that in the preceding instance forms of Havana have 
been used. 
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9. Fd* thrayastuma^ his* khvis^^’, « With such 

pair*)) as must crush those Haoma pieces into a Haoma 
drink of three doses. 


CHAPTER XX 


ON THE HAOMA, THE WATER, AND THE MILK 
FOR THE SACRED DRINK 

1. Chydwn^o aetS’’ asav& anghen ? Of what size shall those 
<( Haoma )) twig-pieces be ? 

2. Bashi-^ drdjangho, aoge'* mrrso. Of the length of two 

finger-breadths,® — or aevahe haom^'^ ‘ ... its own of 

one (( unit of two finger-breadths’ measure)),’ — and in thickness as 
much as the Vars ring" « for the electrisation )). 


^ Nominative dual. 

^ The word is obscure, but seems to indicate a quantity divisible into three. 
The text is corrupt, and is corrected throughout. 

^ Cf. of Yas. X, 6. 

^ Accusative plural, and probably neuter. 

® Present, Parasmaipada, third person dual of probably a root signi^ 

fying “to crush ” ; cf. == “to break,’’ of which might be a variant; 

cf. also Pr. — to moisten and crush. 

The Pahlavi simply renders hmttar; so perhaps it does not perceive a verbal 
form in the original, 

Ae., the mortar and the pestle. ^ The text has aefee, 

s This word is obscure. Still, it may be related to va, the abbreviation 
of dva==two. And as “ finger-breadth is the usual unit of measure in such cases 

it must appear likely that the word may signify “two finger-breadths.’^ 

The Pahlavi nearly transcribes the word with There is however a 

Persian word which resembles it, and signifies, a bolt-pin ; but one 

cannot be certain whether that word can bear any relation here, especially when 
“ a bolt-pin ” must indicate quite a vague length. 

^ The locative singular of aoga which maybe taken as a variant of aogangh^ 
“size ” ; “ thickness ; cf. the forms nema and nemangh. 

The text has hum ; but evidently the word is the accusative singular of 

/lava. 

There can be no doubt that Yarrsa here means the Vars ring ; it must be 
absurd to suppose that the hair could be meant. 
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3. Kat, Juim xhrisa^ v^-hardt? How shall that be: shall 
one take them all" three ((to be pounded » one by one’, 
i.e.^ shall one take them separately in 3 (( pieces » ? 

4. ' N6it’ ; Smely not; ((because)) thraydm kva-chit upa- 192 A 
bard^ ratufris. by taking every® one whatsoever of the 
three® (( to be pounded at once )> together, can one be in 
spiritual merit.^ 

5. Aetavat dpd yavat aHaeihyo upanghztvstee'' . (( There must 
be poured » just so much of water as (( may be necessary » 
for them for straining®, such that by mixing ^ there may just be 
yielded® as much of essence® (( as may be in the Haoma pieces )). 

6. KvatA-dnit gews vi-chithra paiti~bard ratufrh By 
taking any inconsiderable^® small quantities of animal 
drink, (( ix ,, )) fresh milk, (( for mixing with the Haoma )), can 
one score spiritual merit. 


^ This form is strange, but cf, There is no doubt 

that the word means “three, one by one/’ 

2 appears to be for ^ {ham sris). 

3 kutak-ach. The form kutak has rarely this signification ; but it may be 
understood to have been composed of the indefinite pronoun ku and the suffix tak 
which is perhaps only a variation of the affix iak in such forms as a^vatak^ 

^ In modern practice also all the twigs are thrown together into the mortar 
for pounding ; recall also Fol. 80, 1. 28 in Nir. Bk. IL V ^ App. B> 13. 

^ Dative singular of upangharsti. 

^ Madam-shaikuneshnth, ^ Hani’-but^ 

® Vart^t, ® Gun. 

See above, Fol. 165, 11. 8-9. The Pahlavi has simply transliterated 
kvata-chit into kutak-^ach. Of course this word is quite distinct from that explain-* 
ed in note 3 just above, 

Ff-chithm signifies a very small quantity. Fresh milk however small in 
quantity is essentially required in the preparation of the Haoma drink. 

The text erroneously has a^ratufris^ 

O' may be read a/, and may be the progenitor of Pr. = scarcity. If it 
were simply az, the rendering of vf-ch>’thm would be missing from the Pahlavi 
translation. 



486 


NIRANGASTAN, BOOK III, CHAPTER XXI 


7. Behold, Afrog makes * known * at ^ this place that if there be 
no Hallowed Portion of the Holy Sap ® « at the function of pounding 
the Haoma )), the Holy Service must pass into retribution, hence it 
must not be performed « in that case; and likewise )) if there be no 
192 B Vars ring * « for the electrisation », then also it must pass into retribu- 
tion, and « hence » it must not be performed « in that case also )). 


CHAPTER XXI 


ON THE THINGS IN THE HOLY APPARATUS THAT 
MUST BE ONE’S OWN, AND THE THINGS 
THAT MAY BE BORROWED 

1 . HavanaUhya nd havaeibya-dha ang-havae ibya-cha ratufris 
A person is in spiritual merit by having the mortar® and 
pestle® of one’s own, and also' by having those not one’s 

own ; — provided always one is® careful® thus: Surely indeed in any 
case I® shall (( always » be requesting their loan ® in the right way 


^ should be 

2 if must mean thus at this place; for, the sense of “from” would make 
the statements of Afrog inferences from what is said above in the text ; but no 
such inferences can be drawn. 

® No doubt the reference is to the two cups of electrised water, filled out at 
the Preparatory Service from the basin in which the Vars is moved a thousand 
times while reciting the 101 Names of the Most Wise. It is so essential because 
the Haoma drink is to be prepared with just this water. 

* This is wanted while straining the Haoma. 

3 The text is absolutely corrupt here ; and so it is restored thus. 

According to the restoration of the Avestan text, the term (hdvan) 

should be supplied in the Pahlavi here. 

^ The Pahlavi repeats here -Kxstei (ratiha). 

® Mineshn lala yansegunet; cf. the Persian phrase = 

“ anxious.” 

^ Bav^h^natn. 

One may use one’s own mortar and pestle and so also those of others 
provided one borrows them in the proper manner. 
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2. Ath.a Haotna^ ath.a apa^ axha^ Varrstr, * axha aiwydonghana. 

The same « may be the » case with the sacred Haoma 
twigs; the same « may be the » case with the holy water ; 
the same « may be the » case with the sacred Vars ring 
((for the electrisation; and » the same ((may be the » 
case with the sacred Barsom band.® 

3. Hava^ nd gava,^ hava* aestna, hava Bzxx?>mana ratufrh.^ 
((Whereas)) a person is in spiritual merit ((only)) by having 
one's own animal drink® ((ie., fresh milk )), one’s own fuel, 
(( and )) one’s own Bars6m twigs®. 


CHAPTER XXII 


ON THE EXTENT TO WHICH THE THINGS FOR 
THE SERVICE SHOULD BE SOUGHT 

1. Chwt aHaeAmm’’ M-chit upd-isdt ? How far should one 193 A 
seek any whatsoever of those ((things forthe Holy Service))? 

2 . YavaX hdxh.retn. As® far as® (( one )) Hasar « of two 
thousand feet )). 

3. Yd aitaesham oim* kd-chix upd-isdX; aHavaX apa-yaeA\a^'^, 

As to him who might have sought any one (( only » whatso- 


^ The text erroneously has haomya. 

- These words have disappeared from the text, but the Pahlavi suggests 
their restoration. 

® All these also can be borrowed from others. 

*■ The text has havahe. 

* Basflftya evidently signified yiu, ».e., fresh milk, here also; cf. above, 
1. 11, of this folio. 

® One cannot borrow these things from others. 

The reason why some of the things can be borrowed and not others is not 
quite plain. But it may be supposed that things that cannot be borrowed must be 
understood to have greater essentiality of sacrifice. 

^ The text here adds the word Ahnrdne; but it appears to be an error. 

® Chand ... zak ae. 

® The text has the corrupt 

Perfect Parasmaipada, third person singular of apa~ya%h. = to fail to get 

ready. 



488 


NIRANGASTAN, BOOK III, CHAPTER XXII 


ever of those ((things for the Holy Service)), ‘and have 
failed to get ready any more than’ just that* much* 
(( alone )), antzxv hdthrem-c^it aHe anya upd-is6it; quite within a 
Hasar’s distance shall he seek those other, a i.e., )) those 4* 
(( other things for the Holy Service )) ; 

4. Y ezi noit upo-isaiti, thri vd dzdiU, ayzxt drdjo vd vdstnydt. 
(( Indeed )) if he will not seek them and obtain them, he shall 
suffer 3 blows (( with the weapon of the Spirit of the 

193 B Moral Order », or shall toil the length of a day (( in 
retribution, to render )) the thanksgiving valid’. 

5. Yd upd-isaiti, iidit vanasti. As to him who seeks those, 
(( i.e.t )) those 4 ‘ (( things for the Holy Service, and still )) does not 
find Vnem, an-d-stryHte.^ he is not rendered culpable ((for 
that failure; i.e., » after all he is guiltless even when he does not 
perform the Holy Thanksgiving Service (( owing to that )). 

6. ® Farrsf(rschit maghnentaschit ^ srdvaydit Even as when 


^ Zak e im, 

* If there is no error concerning this figure, then we must understand that 
the reference is just to those five things which one is allowed to borrow ; — 
the Havana, the Haoma, the Ap, the Vars, and the Ayiwy^han. Of these the 
man is supposed to have only one ready with him ; the other four he has to seek 
out from within a Hasar’s distance. 

If this is so, it may be inferred that whenever the man proceeds to a Holy 
Service he should invariably have ready those three things he cannot borrow. 

* Certainly it could not be meant that the Service could be performed even 
without the things he should have sought out himself. Evidently these things 
must have been procured by others on his failure ; because otherwise the Service 
could not be performed at ali- 

* The text here has 3, but see line 1 1 of this folio, and note 2 above. 

^ The expression is thus corrected. 

® The text is very corrupt, but appears to be elsewhere preserved in what is 
numbered by Darmesteter as Fragment XII among some text-pieces in the 
possession of the late Ervad Tehmurasp Ankiesaria. 

^ From Av. = to cover ; see above, Fol. 160, 1. 27. 

The text has whereas Tehmurasp Fragment XII as well as the Pahlavi 
vashatak-ach suggest vang/tarrsfaschft as probably the right word here ; but as the 
form of the word here is fairly clear and is warranted by its previous occurrence at 
Fol. 160, 1. 27, and because a contrast of ideas immediately follows and the 
expression here also may have such contrast, hence it is found best to keep the 
word as it appears in the text. ^ Evidently a derivative of maghtia^ 
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one is with^ the ((full decent)) clothing^, so also when one 
is barely^ covered/ one shall sing « the Holy Text » quite up to 
the commencement of the « next Holy )) Book®; yegj fs*-ch(Z noit 
is-cha, ndit ashavanem^ ain-htem^ d-stdrayeiti. « for )), whether 
one is rich, as I ((now)) said,^ ((or)) not rich, a holy man is 
not rendered culpable for want of means, when he 

cannot '(( afford to )) perform the Holy Thanksgiving Service.® 

7. Behold, throughout this <( Sacred )) Book®, its celebration 
by a novitiate^® should go into retribution altogether.” Not a single 194 


^ Read a^vashatak'-ach, Vashatak-ach is supposed to point to vashat^ 
dubdreshnih i.e., going without the Sad rah and the Kosti ; but no such indication 
is here possible. 

2 Barahnak'-ach ; he., without the full decent clothing, but not quite nude ; 
because with the other essential of cltohing at least the sacred vestures must be on, 

2 This appears to signify that he must sing through the whole of the sacred 
book. The verb srdvaydit above, suggests that the reference must be to all the texts 
of the GSithBs or, more comprehensively perhaps, of the entire StaotaYasnyas; and 
here that whole or any one complete chapter of its might be meant. See such 
injunctions as are given above in Nir. Bk. I, Chaps. IV, XIV, etc. Evidently it 
would be absurd to suppose the reference to be to this Fragart of the Nirangastan 
itself. Cf. the end of this Folio* ^ Nominative singular of ish = rich, 

® The text has an-ashavanem but that is evidently wrong ; cf. also Ervad 
Tehmurasp’s Frag. XII which gives the correct reading, and to which the whole 
of this text also belongs. 

® Ervad Tehmurasp’s Frag. XII has ainistis = want of wealth,” which 
may in that case be taken as the subject of d-stdray^ifi. 

As commanding the means of getting the full decent clothing. 

^ When a man is so very poor that he cannot even get the full decent clothing 
and is quite barely dressed, then he does not become a sinner if he cannot perform a 
Holy Service on account of his extreme poverty. He has simply to sing the Holy 
Text instead ; and he shall thereby have performed as meritorious a deed as if he 
had performed the Holy Service itself. 

The holy religion of the Mazdayasnas has always been considerate towards 
the poor while demanding the fulfilment of its injunctions ; see, for instance, such 
liberal exemptions as at Nir. Bk. I, Chap. VIII App, B. 12, and Nir. Bk. II, Chap. 
XI. Indeed poverty is no sin in itself; so when poverty prevents a man from 
achieving anything which sacred duty commands and which he is anxious to 
carry out, he must not become culpable through that disability* 

® See note 3 above. 

Nod-yazH {})* Cf. P. 22,1. 11, of the text wanting in HJ and borrowed 
from TD ; and Fol. 167, 1. 25. 

Evidently because he cannot sing in just the right way. 


62 




490 


NIRANGASTAN, BOOK III, CONCLUSION 

man should perform it indifferently except the pure ’ man ^ wngMrr- 
ste-chit^ ‘even though without the ((full decent)) clothing’, — 
and as there is one who says , (( except )) rathwe ® upa su-vdstze^ 
‘ (( the pure poor man )) in beneficial service to a master.’ ® 

CONCLUDING GLORIFICATION 


Ashem Vohu Vahktem astV ; Righteousness is the Highest 
Boon,^ that is to say, the storing ® of Virtue ® is excellent ; — itstd astt ; 
usid ahmdi hyat AAxdi Vahistdi A^Yiem- — blessed is (( that » Righte- 
ousness; and blessed * (( is that)) for* one to whom (( there must 
result )) from one’s blessedness the blessedness for every one what- 
soever®, (( when )) one must render Righteousness proclaimed “ to 
others” as Righteousness ‘the Most Excellent Good’, i.e., 
(( when » one must practise it oneself and must preach it to others 


1 No doubt is wrong for {dakiya)* 

3 Vangh = to have clothing + ^arr^ = to strip + fa^ the past participle 

suffix + s the sign of the nominative + ch/t. 

3 Dative singular of rattle 

4 = to do benefit + varr^e, the locative singular of va.rTza; cf. the phrase 
vmzi^saoka* 

® A man so poor as to lack even the lawful clothing, and a man so poor as 

to have to serve a master in honest but humble way, are too poor to observe all 

the requisitions of the Holy Creed, and are therefore exempted from such duties. 
See note 8 on previous page- 

® The text is wrongly divided in the original- 

Le-y the end of human pursuit is Righteous Perfectness. 

8 should be ^ OH {anhar ^ kitfak)* 

3 This is merely the translation of the celebrated first line of the Ushtavaiti 
Githa; and the Pahlavi writer here has seen a close relation between that line and 
the Ashem Vohu formula, 

The meaning of the statement is that the most blessed man is he to whom the 
right blessing is that which is the blessing of every one, — in other words, who 
recognises his own good in the good of all. 

Lit- “ must render it that which makes proclaimed.^ The word 
may be read yokhsinHar, and taken as a causal agentive noun traceable to Av. 
to proclaim. Perhaps is for javUan. 

Le-, he must set Righteousness before others as realised in himselL 


12 
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THE POSTSCRIPT 


As^ regards him who performs the Worship of the Divine Being 194 g 
without any doubt about the Divine Being and with « an assurance 
of » the reality - of things, such a one « is like )) a child to the 
Divine Being , and his place is in the Supreme^ Heavenly Condition 
of Spiritual Harmony.^ 

As regards him who performs the Worship of the Divine Being 
with (( an assurance of » the reality of the Divine Being « but )) with 
doubt about things , such a one « is like )) a brother to the Divine 
Being and his place is in the Heaven^ of Supreme Excellence^. 

As regards him who performs the Worship of the Divine Being 
with doubt about the Divine Being and with doubt about things , such 
a one « is like )) a slave to the Divine Being and his place is in the 
State ^ of Worrying Sameness 

As regards him who performs the Worship of the Divine Being 
with an assurance ® of the unreality ® of the Divine Being and with a 
belief ^ in the unreality '' of things, such a one « is like » a foe to the 
Divine Being and his place is in the Evil ® State of Spiritual Misery.® 


The copyist has hete appended a note in Persian which reads ; “ Completed 
on the 3rd day of the 2nd month of the year 1097 Yazdajardi, (by) the copyist 
Jam^sp, the son of Mubed Asaji , the son of Faridun , a resident of Naosciri.” 
But it is completely repeated in the Pahlavi Colophon given at the end. 

^ This and the following three paragraphs before the Colophon belong to 
the sayings of Saint Atrop^t Mahraspand , which are quoted in the Sixth Book 
of the Dinkard, and classed as D, § 1 by Dastur Darabji in his edition. 

It is evident that the Glorification of Righteousness which has just preceded 
concludes a Fragart ; but it is not quite clear whether these paragraphs which 
follow it , are intentionally placed here to be a postscript to the work, or represent 
simply a page originally belonging to some MS of the Dinkard and thence attached 
to the MS of the Nbangastan through mistake, even before it was copied. This 
last may appear just possible ; but the text can also stand as quite an apt 
postscript. 

- Aitih. “ Garotman. * Vahisht. 

® Hamaistakan- 

An-ait mineshn‘h. ‘ Luct dareshnilu ** Dushahu, 



492 NIRANGASTAN, CONCLUSION 


THE COLOPHON IN BENEDICTION 

CONCLUDED ^ in delight, joy, and pleasure on the Art-Vahisht 
day, « dedicated to Righteousness the Supreme Excellence », in the 
195 A 2nd ^ month of the year 1097 after Yasdkart, the King of Kings ; 

As written through the completed ^ effort * of me the servant of 
the Religion, Magopat Jarnasp, the son of Asaji Faritun, a resident^ of 
Na6san ; 

For the benefit of himself and of all victorious strivers in 
Righteousness ; ^ 

It having pleased « them® » to undertake it so long as for one 
hundred and fifty years \ and that having been entrusted after the one 


^ in its complete form should be 

It is related to ; Pr, , and must be traced to Av. 

conclude. 

This word opens the concluding benediction of the copyist. 

^ See the Persian note at ]. 14 of the folio ending here. 

^ Fraz shalkunf. Or perhaps the last word may be == industry. 

* Sakin ; Ar. • see the word in the Persian note at 1. 14 of the preced- 

ing folio. 

® See 11, 13 — 14 of this folio. 

® The people in NaosarL or Jamasp’s father and grandfather. 

^ The MS. of the Nirangastdn is said to have been first brought to India in 
1090 A* Y., i,e., only about seven years before this copy was prepared. Hence 
this may signify that a hundred and fifty years ago some people in Naos&ri had 
made up their minds to get a copy of the Nirangastin which though probably not 
in India at the time, yet must have been known here then ; because, the writer of 
the original copy brought here, was just that Shahpur Jarnasp who wrote the letter 
which Nariman Hoshang brought to India from Iran in 847 A, Y. ; and Shahpur 
had copied the work seven years before this date. Hence people in India might 
have heard about the Nirangastdn so early as 847 A. Y. or 250 years before this 
copy HJ was prepared in 1097 A. Y. Indeed HJ is simply a later copy of the 
previous transcript prepared by this Shahpur whose colophon is copied in HJ folio 
1,11. 17-19 thus I the servant of the Religion Shapuhar Jdm&sp Shatroyir 
Tahwor6in Shatroy&r prepared ( this ) copy in the year 840 of Yazdajard 
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hundred and fifty years ‘ unto the son of one of the children born 
« unto him who undertook it 

« Now)), as to whosoever may read it, or learn it, or assimilate® 
it, or * make it one’s own, and make remembrance in blessing of the 
name of me « as )) an aspirant after Righteousness, 

« Inasmuch as when )) the fulfilment of Righteousness becomes 
continually current through such « people )) they render even me 
benefitted thereby, 

Hence am I rendering them 

BLESSED PRAISE 
herein. 


^ See the last note on the previous page. 

* It seems to be meant that 150 years previously JimAsp's grandfather had 
undertaken to procure and prepare a copy of this work, but owing to one reason 
or another it could not be procured till 1090 A. Y„ and the copy could not be taken 
till J&masp wrote it seven years after. 

Of course it must be remembered that even if TD is older, it has come to 
India very recently. 

^ Taking instead of 

* The first -VO- is evidently for wr* 
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Account^ sacred, xviii, 3. 

Adhwadaitya sin, A iv, 13, n ; vii, 9, n ; 
iii, 7, n. 

Aerpatastan Code, P. 2, n ; A i, 1 n ; ii, 4 n ; 

V, 14 n; pp, 3-60; difficult nature of, ! 
Pref., pp. ix and x. 

Aerpatast^ kartan, A iv, 2 n. 

Afrtngan formulas, xvi : A;^ — -services, Int, 
ii, p. xlviii. 

Afrog (d. r.), A ii, 11 ; iv, 14; v, 3, 4 ; N^, iii, 

6 ; viii, 5 ; viii : B, 11, 34 ; C, 16 ; x : B, | 
8 ; xiii, 11 ; xiv : C, 12 ; ii : A, 12 ; iii, 

15 ; vii, 6, 31 ; xiii, 5 ; xix : B, 7 ; xx, 18 ; 
xxi, 2, 6 ; XXV : App., 4 ; xxvi : B, 16 ; j 
N3 i, 2^;; ii, 9 ; iv, 7 ; viii : B, 7 ; xx, 7. 

Ahuna Vairiya formula, ix, 3, n; xxiii, [ 
2, 6 n, 7-9; xxx, 3, n; xii, 3, n; 
xviii, 2. 

Ahunavaiti Gatha, N- v, 3. 

Aibibut, A ii, 4 n, 

Airyaman, xviii, 2. 

Aiwisruthrema, Int. ii, p. xliii ; services of, 

N2 X ; 1 n. 

Aliens, A v, 8 n ; viii, 11 n ; accepting sacred 
service from, i, 13; cannot have Maz- 
dean funeral, A v, 7 ; converted to Zoroas- 
trianism, A iv, 28, 29 ; A V, 4-6 ; 6 n ; law 
among, i, 12, n, 

Amesha Spentas, vi : B, 1 , 2 ; vii : B, 3 
Ammian, Int. ii, p. xlviii n. 

Angra Mainyu (Harmful Spirit), Int. ii, 
p, xxxix, n ; A ii, 11; xix, 46 ; 
viii ; B, 5. 

Animal, five kinds of, xx, 15, n ; mad, 

N2 xxi, 1; product, good, xiii; the 
best, N2 xiii, 25 ; value of, ii ; B, 1 1 ; 
iv, 5 ; i, 15, n. 

Animal for dedication, Int. ii, pp» xlviii and 
xlix ; N2 V, 9 ; vi : B, 28-31 ; x, 4-5 ; xiii ; 

2 n ; 3-9 ; 25-28 ; xvi : B, 9 ; xix ; xix : A, 

21 ; B ; xxvi : C, 2 ; vii : A, 8 ; alive, 
N2 xiii, 2 ; bird, xiii, 42, 45 ; boar, N- 
xiii, 28; cattle head, x, 4 n, 11 ; xiii, 


33, 42; domesticated, xiii, 37, 38; 
donkey, xiii, 28, n; emaciated, xiii, 
4, 7, 8; fish, xiii, 44, n; xx, 15, 16 ; 
lamb, iii, 8 ; plump, xiii, 5 ; xix, 28 ; 
sheep or goat, xiv : C, 5 ; ii : B, 6, 27; 
X, 11 ; xiii, 26 ; sick, N- xiii, 4, 9 ; xix, 33 ; 
suitable, xiii, 28, 37-39, 42, 44, 45 ; 
suitable for the Divine Being, N^xiv, 4, n; 
wounded, xiii, 4, 9, 39. 

Anquetil, A iii, 1 n. 

Apostate, A viii, 11 n, 12 n ; ix, 2. 

Apparatus, sacred, viii ; C, 19 ; xiv ; A, 
1 ; N2 V : C i, 20 n, 21 ; viii, 11 ; xi^, 30 ; 
xix ; B, 4 ; xxi ; setting up again, 

V ; A, 9 ; things in, xxi ; xxii, 

Ardeshir (monarch, same as Artaxerxes), 
Pref., p, xvii; Int. i, p. xxix. 

Arrdush : See Penalty. 

Arta Fravart, x, 4, 5 ; vi : B, 3, n. 

Ashtama, the, viii : C, 20 n. 

Ashtar (sacred weapon), xiv, 1 n, 3 . 

Ashti measure, xx, 4. 

Aspirant for Holy Office, qualification of, A i. 

Ass for dedication, xiii, 28, n. 

Association, sacred, A i, 6, 7 ; ii, 1 n, 2 n ; 

N2 XV. 

Atash Niyayesh, N- xxv ; App , 2 n. 

Athenoeus, Int. ii, p. xlviii n ; xiii, 28 n. 

Atro Auhamia^dan (d. r.), xvi, 8. 

Atro Farnbag Nosae (d. r.), xvi, 7. 

Atropat e Dat-Farrokho (d. r.), viii : B, 
30; x: B, 11. 

Atropat M^raspand, Saint, Pref., p. xvii; 
p. 491, n. 

Attendant, helping at Service, x : A, 1 ; 
N2 ii : A, 8 ; xix, 11, 13 ; xix : B, 1. 

Atwadat ; see Adhwadaitya. 

Afisofrit service, x : B, 4 ; ii, 10, n, 
ii ; A, 1 ; xiii, 46, n ; xvi ; B. 5. 

Authorisation, A iv, 2 n ; xvii, 1 ; xv, 
1 ; xvi, 3, 4 n, 5. 

Avaoirisht : see Penalty. 

Asat-Mart {-Gabra, d. r.), Av, 18, n; 
iii, 3; N^ii : A, 11 ; B, 6 ; v, 10 ; v ; C i, 3; 
vi : B, 5, 12 



496 


INDEX 


Baj Service (see Vdch), i, 15 n; 
ii ; A, 3 n. 

Bakdn Yasn Service, vi ; A i, 1 ; A ii; 

2 n ; 22. 

Bakht-Afrit (d. r.), disciples of, viii : 
B,31. 

Baking plate, viii : B, 26. 

Baking sacred cakes, viii : B, 26, 27, 29. 
Balance, xx, 11, 12, 

Baoddzatth sin, A ii, 2, n ; Ni viii : B, 26, n, 
29, n ; N2 xiii, 41, n ; xix, 10. 

Barbarians, A iv, 25, n; lax in morals, Av,7- 10. 
Barley-stalk, N2 xxiv, 1, n ; vii, 6, 7, 
Bardshand Auharmazd (d. r.), v, 21. 
Barsdm (sacred twig), Int. ii, p, xlvi; 
ix; App., 4; viii : B, 8, 22; C, 8, 11; 
xiv : A, 1, 5 ; K2 V : C i, 12, 19 ; C v, 21; 
22; Vi: A i, 3 ; xxiv ; xxvi : A, 6 ; vii ; 
vii : A ; viii : A ; xi ; xxi, 3 ; attaining 
thousandfold strength, v ; A, 16 ; band, 
N2 V : A, 6, 17 ; C iv, 3, 8 ; iii, 3 n; 
vii : C, 14 ; viii ; 3 n ; viii : A ; xxi, 2 ; 
bundle, xiii: B, 10; N- v, 17-19; 

V : A, 9 ; C iii, 3 ; viii, 12 ; viii : A, 5, 

6 ; cutting, xix, 18 ; ix, 3, 6 ; gazing 
at, ii : App., 2 ; v : C ii, 4 ; xxvi ; D, 
2; vii: A, 3; viii: A, 9; necessary 
while tasting sacred things, viii : C, 12 ; 
omission of, iii, 14; v: C v, 29; 
ordeal, ii : B, 18, 19 ; picking, vii, 
26 ; viii, 17 ; xxvi : B ; vii ; C ; 3 n ; — 
fresh, N3 xi; — ^vicinity of noxious crea- 
tures to, viii ; B ; preparation of, 

V : A ; projecting on things in Service, 
viii : B, 16, 19 ; proper holding of, 
viii : C, 17 ; xi, 3 ; proper place of, 
N2 V : A, 21 ; C i, 10 ; second use of, v, 
17*21 ; V ; B, 24, n ; spreading, v : B, 

25 ; XV, 1, 2 ; xvi, 6 ; xxv, 2 ; viii, 1 ; 
ix, 4 ; xi, 1 ; xii ; xiii ; — ^taking charge of, 

XV ; sprinkling water on, viii : C, 9 ; 

N2 xix, 18 ; N3 viii ; A, 6, n ; ix, 4 ; xiv ; 

4 n ; stand for, v : A, 8 ; B, 25 ; C i, 18; 
xxiv, 19 n; taking to place of worship, 

N3 xvi ; tying, ii : A, 8 ; v, 15 ; v ; A, 

1, 17, 18-20, 22; viii, 7, 17; xix, 18; 
xxvi : B, 4 ; viii, 1, 3, 16 ; washing, 
viu: 0,8,11,12; v, 20; v : A, 3 5, 
n ; C ii, 4 ; viii, 2 ; viii ; A, 12. 


Barsom twigs, arranging, ix, 18 ; bring- 
ing in one another’s contact ix, 17 ; 

clustering, N2 v; C iii, 7; xiii, 6 

Batush : see under B ; fetching water for, 
N3 xiv ; Frakhdgdm : see under F ; least, 
N3 vii, 2, 3 ; near boiling Vars, xiv : B, 
5 ; numbers of, varying, N2 iii, 14 n ; 
N3 vii ; A ; X ; — causes which determine, 
N3 vii : B ; size of, vii, 5, n, 6, n, 8 ; 
viii ; A, 1 ; trees from which taken, vii, 
11*13 ; vii ; C, 2, 3;— causing exhaustion 
of, K3 ix ; unclean, N® vii : C, 6, n, 7, 9, 
17 ; Zoharak ; see under Z. 

Basil, sweet, vii, 12, n. 

Basin, xxvi ; A, 2. 

Basket, x, 2. 

Baz^ ; see Penalty. 

Baza6 e Bron, x : B, 5, n ; xiv; C, 10, 11, 
12 n; N2 ii: B, 9;xvi, 7; xvi: B, 9 ; 
xix, 27 ; xix ; A, 27, 28, n ; xxii, 13 ; xxvi, 
5, 15, 18, 20, 21 ; vii : A, 8 n. 

Benediction, pp. 2; 139 ; 284, n 6 ; 411. 

Benefit of offerings, xiii, 3. 

Benevolence; A ii, 15 ; right, in life’s actions, 
N2 xxxiii. 

Bhagarid (sacerdotal sect), A I, 2 n. 

Bird for dedication, xiii, 42, 45. 

Blessedness, pp. 137 ; 410 ; 490. 

Blessing, Truth’s, A ii, 11, n. 

Boar for dedication, xiii, 28. 

Bone, N3 xix, 4, 

Book, Holy, xiii, 15 ; end, n ; xix, 17, 
n; XX, 10, 1.3, n; vii: B, 10, n; 
xxii, 6, 7. 

Borrowing things for Service, xxi. 

Bose, Br., researches of, Int. ii, p, xlvi n. 

Bow, N3 viii, 1. 

Bowls, N2 xiv : A, 13 n; xviii ; 1, 4. 

Boy neglecting study culpable, A v, 3. 

Bready xxvii, 9. 


Bull, hairs of, for Vars, xiv : A, 2. 

Bdr (food), N2 XX, 4 n, 10 n ; xxii : ’ App. 1 n. 
Butter, clarified, viii : B, 10 ; C 4 * N- 
V : a, 20; gazing at, Nl vi’ii : C,’ 19 ; posi- 
tion of m sacred offering, jp viii ; B. 93 - 

much, viu ; B, 23. 
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C 

Cake (see Dron) , N- xxv : App., 2. 

Camel, N- xxi, 5. 

Capacity, spiritual, merit according to, iii. 

Carpet, viii ; B, 22. 

Cattle, value of, ii : B, 11, n; iv, 5, i, 
lo n. 

Chalice : see Cup. 

Chamber for the dead, N- vi : B, 35. 

Chapters, concerning Restoration, A iv, 24 ; 
Most Eminent, N- v : Ci, 16 ; sacred, 
xvi, 2. 

Chariot-wheels, N^iii. 3; viii, 3. 

Charity, N- xxxiii, 7 ; gift in, xiii, 2. 

Chatter, A vii, 3, n, 6, 8; xiv : C; N- 
xxvi : D, 8, 9 ; vii : A, 3, 

Cheese, N- xx, 3, n, 8, 18. 

Child, apprenticeship of, A iv, 13; care of, 
A iv, 4, 5 ; charge of, A iv, 3 n ; distance to 
which to be taken, A iv, 7 ; duties towards, 
A iv, 13, n; guardian of, A iv, 8 n, 14, 15, 
n ; natural share of, in parental property, 
A iv, 28, n; of Daevayasna or TanApuhar, 
A iv, 23, 24 ; of good parentage not to be 
given over to wicked people, A iv, 25, 26 ; 
of men embracing the Good Religion, A v, 
4 ; of wicked creed coming over to the 
Good Religion, A iv, 28 ; qualification of, 
for conducting Service, A iv ; 2 n ; xvi, 
1, 3; responsibility of near relation of, A 
iv, 13, n; vi, 6, n; restoration of, A iv, 17, 
19, 22, n, 23, n, 24; taking Barsom and 
wood-billets to place of worshij), xvi ; 
Tanapuhar, A iv, 23, 24, 28; to be ins- 
tructed, A iv; to help at priestly otiice, 
Aiv, 1. 

Chosroe (monarch, same as Khosro and 
Noshervan), Pref., pp. xv-xvii ; Int. i, 
p, xxx\d ; Av, 10 n; N- vii, 35 n ; xiv, 18 n. 

Cicero, Int. i, p. xxxvi. 

Cleanliness, proper, N- i i , 9 . 

Cloaks, iv, 7. 

Clothing, padded, ii, 7, n ; proper, I, 
23, n; iv, 2, 3; vi, 2 ; xxii, 6, 7. 

Code, Pasush-haurun, A iv, 16, n; Storistan, 
A iv, 16: Tory, A iv, 16; without benefit, 
N2 vii, 11. 

Collaborators in sacred Service, xvi, 6*8, 

6n. 

Colophon, P. 285, n 2; P. 492, " 
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Commentary, sacred, A ii, 4, 10; v, 12; vii, 
1 ; N- ix, 5 ; xi, 1. 

Commentators, ancient, see Prof,, pp. xvii 
and xviii. 

Common people, i, 9, 10; iv, 1, 2, 4. 

Competent man for explanations, A vi, 8, n. 

Compilers, last, of this work, Pref., pp,, xvii 
and xviii. 

Concentration, Int. i, pp. xxxi and xxxii . 
in Service, ii : App., 2 ; vi ; viii ; c. 

Concerts, Holy Ritual, N- v : A, 13, n, 14 ; 
XXX, 3; N3 vii : A, 13. 

Concluding Glorification, pp. 137; 410; 490. 

Confiscation, N- xii, 9. 

Congregation, least, for Service, N- ii B, 10, 
n; XV, 11, n. 

Conjugal rights, A iii, 17. 

Converts to Zoroastrianism, A iv, 28, 29 ; v, 
4-6, 6 n. 

Cooking offered meat, X- xix, 40 — 47 ; 
xLx: A, 17. 

Cordials, honey, N’ xvi, 2 ; xviii. 

Corn, X, 1, 2; best, viii ; A, 2 ; reaping, 
N- vi : B, 21 ; sowing, N- vi : B, 21, 22. 

Cow, N- xxi, 4. 

Creed, half-hearted, A iv, 16 n. 

Cruelty to animals, xiii, 41, n ; xix, 10. 

Cup, xviii : B, 6, 11 ; N- xvi, 2 ; xx, 2, 3, 
n, 6; of electrised water, xx, 7 ; of 
Hallowed Portion, N- ix, 16 n; of milk, 
N- ix, 12, n ; of sacred water, N- vii, 14 ; of 
wine, viii : B, 6. 

Cyrus (monarch), Int. i, p. xxix. 

D 

Daevayasna, N“ xii, 4, n; xxi, 1; xxiii, 4; 
child of, A iv, 23, 24, 28 ; child coming to 
dishonour, responsibility as regards, A v', 
11 ; — culpability of parents of, A v, 11 ; 
houses of, N’ xxv : App., 5 ; lax in morals, 
Av, 7-10; preceptor or disciple, A vuii ; 
rules to rob and steal among, A v, 8 ; 
servant, A ix, 2, 3 ; taking Barsom or 
wood-billets to place of worship, xvi; 
woman, living with man of Good Religion, 

A V, 7. 

Daham (holy man), N3 viii : A, 12. 

Dakhshmast (distance), vii ; C, 3. 

Damdat Nask, A v, 16 n, 

Darab, Dastur, A iii, 1 n. 
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D — contd. 

Darkness to be avoided at dedication, 
vii, 4 nn, 7 ; x, 7, 8, n; xxiii. 

Parmesteter, A i, In, 2 n; ii, 16 n, 17 n, 
23 n ; iii, 1 n, 2 n, 5 n ; iv, 2 n, 7 n, 13 n; 
NM, 1 n ; vi, 5 n r i, 1 n ; 5 n ; ix, In; 
xviii, 1 n ; xx, 3 n; xxii, 11 n ; xxiii, 2 n; 
i, 1 n ; iv, 6 n ; vii, 4 n. 

D^t (d. r.)j A ii, 20 n. 

Dat e Atro-Auharnia 2 :d (d. r.)^ A ii, 20, 21 a. 

DateVeh (d. r.), ii : B, 19; v: A, 14, 
16 ; B, 18, 26, 27 ; C iii, 1 ; C v, 6. 

Pat Farrokho (d. r.), A ii, 3, a; soa of, 
ii : App., 16. 

Patgun (d. r.), vii, 35, a ; xiv, 18, a. 

Datush twig, v : C iv ; 4 n; vii, 26 a ; ix, 
11, n ; xxxi, 7 ; dipped in milk, ix, 9. 

Pat-Veh (d. r.), N? vii, 26; xxi, 7; xxv, 26 ; 
N3 vii: A, 13. 

Pay, Frayara of, N- v, 3, n; vi, 3, n; klisha- 
para, A ii, 23, n ; length of, in old Iran, 
N2 V, 3, n ; XTzayara of, IV- v, 3 a; vl, 3, a. 

Dead, chamber for the, X- vii : B, 35, 

Debauch, X- xi, 3. 

Deception, N- xi, 3. 

Dedication, holy, xiii, 8; xvi, 9; X- 
V : C i, 16 ; vi : A ii, 10 ; xv, 2; formulas, 
X- vi : B ; xvi : B, 2 ; in Fravartikan days, 
X^ X : B, 1, 6-8 ; of animals, see under 
Animal. 

Dedication, the, p. v. 

Deed, act of, X’ i, 7 a. 

Deity, adoration of, Int. ii, pp. xl, xli, and 1. 

Delicious things for dedication, X- xvi, 1, n. 

Demon, X- xxiii, 2, 6; xxv : App., 19. 

Desire for sacred service, X^ viii : B, 34. 

Difficult nature of the Xirangastan, Pref., 
pp. ix and x. 

Diogenes Laertius, Int. i, pp. xxxii and 
xxxiii. 

Dipak Rag, Int. ii, p. xlv n. 

Dirhams, A ii, 5, n. 

Disciple, daevayasna, A viii; 6 n; discus- 
sions of, A vi, 6 ; duties of, A vi ; fee 
from, A viii, 8, 10. 

Discourses of preceptor, A vi, 5. 

Discussions, A vi, 3, n, 5. 

Dishes, X2 v ; C v, 2; vii, 7 ; xviii, 1 ; xix, 52 ; 

XX, 10. 


Displacements in original texts of this work, 
Pref., pp. xiv and xv. 

Divines (see priests), Int. i ; X^ i, 9 ; assist- 
ant, X- xxxi; capacities of, to judge good 
quality of offerings, X^ xxxii ; choice of, 
A i, 2; Holy License of, X- xxix; the eight, 
the functions of, X- xxvii ; — the places of, 
X^ xxvii i ; wisest and most true, X- 
xxix, 2. 

Divines, Zarathushtrian, abstinence among, 
Int. i, pp. xxxii and xxxiii ; — , of meat 
diet, Int. i, p. xxxii ; ancients, the, on, 
Int. i, pp. xxix, xxxi — xxxiii, xxxvi, 
xxxvii ; celebacy among, Int. i, p, xxxiii ; 
course of study for, Int. i, p. xxxi ; fame 
I of, Int. i, p. xxix ; functions of, Int. i, pp. 
XXXV — xxxix ; high spirituality of, Int. i, 
pp. xxix and xxxviii ; initiation of, Int. i, 
I pp. xxxi and xxxii ; instruction of, Int. i, 
p. xxxi ; marvellous powers of, Int. i, p. 

I xxix and Int. ii, p. xlv ; ministerial opera- 
tions of, Int. i, pp. XXXV and xxxvi ; 
I physicians among, Int. i. p. xxx\di; 
political influence of, Int. i, pp. xxxvi and 
xxxAui ; preceptors for, Int. i, p. xxxi ; 
prophetic powers of, Int. i, pp.xxix, xxxvii 
and xxxviii ; qualifications and disqualifi- 
cations for the office of, Int. i, p. xxx ; 

study of, Int. i, p. xxxi ; , times of, 

Int. i, p. xxxi ; various orders of, Int. i, 
I pp. xxxii-xxxv ; vision of, Int. i, p. xxix ; 

1 voice of, Int. i, p. xxxi. 

I Doctorate, Holy, Ai, 1, 4, 5; ii, 1, 12-15, 
18 ; iii, 2. 

Doctors of the religion, see Pref., pp. xvii and 
j xviii. 

I Dog, N2 xix, 47-50; xix: A, 18, 19, n; 

I mad, N- xxi, 1 b n. 

Domesticated animal for dedication, N- xiii, 
37, 38. 

Dose, N- XX, 3 n. 

Dressed, barely, sin of being (see Clothing), 
i, 23, n; iv, 2, 3; vi, 2 ; xxii, 6, n. 

Drink, sacred, Int. ii, p. xlvii; see under 
Haoma. 

Dr6n Cake, Int. ii, p. xlviii; Ki ii, 5, n ; viii: 
B, 19,21,23; C, 1,4, 11; xiv ; C, 7, 9; 
N2 V : C i, 20 ; vi : B, 33, n, 34, 36; viii, 12; 
xiii, 48 ; xxv : App., 18; xxvi : A, 2, 5, 6; 
N3 vii : A, 3 ; viii. 15 ; viii ; B, 7 ; arrange. 
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ment of, viii: B, 21, 33; biting, not 
allowed, viii; C, 16; cold, without 

moisture, viii : B, 28 ; consecration 

of, vii, 7 ; dedication of, viii : C, 
1 ; N- ii : A, 4, 5 ; vi ; B, 32 ; gazing at, 
NA viii: C, 11, 13, 19; near sacrificed 
animal N- xiii, 34, 3o, 37 ; of tenfold 
merit, N- viii, 14 ; place for arranging, 
N^viii: B, 33; sprinkling water on, 
viii: C, 9, n; tasting, ii : App., 7, 
n, 9 ; viii: C, 2, 7, 10, 13, 15, 23 ; 

N2 ii : B, 9 ; V, 12 ; v : C ii ; xix : A, 24 ; 

VaiiOt, N- xix, 14 ii. 

Dron Service, Int. ii, p. xlviii ; A iii, 8 ; 
ii, 5 ; ii : App., 4 ; iii, 6 ; viii : Apps.; 
viii : B, 16 ; N- vi : A ii, 10 ; viii, 16 ; xiii, 

43, 46, 49 ; xvi : B ; vii : A, 2; 4-6; 

viii, 11 ; viii : A, 9. 

Dry things for Service, viii: B, 16, 17. 

Dullness, natural, A v, 18. 

Duties, of disciple, A vi ; of preceptor, A vi. 

£ 

Eagle, viii : B, 3. 

Eatables, presentation of, N- xiii, 1. 

Editors, last, of this work, Pref., pp. xv-xvn. 

Effacement of retribution, X- li : A. 11 n. 
12; B, 14, n. 

Eggs for olferiiig, X'-xni, 23, n; quality of. 
N- xiii, 24. 

Elation oii completing 8ei\ ice, X- ii ; A, 0. 

Electricity, by ooucir>:>ioii, Lit. li, p. xlvii; 
contact of heterogeneous metals, Int. u, 
p. xlvi; by friction, Int. ii, p. xlvii ; 
pyro — , Int. ii, p. xliv ; thermo — , Int. li, 
p. xliv n. 

Electro-biology, Int. ii, p. xlvi n. 

Elixirs, as libations, N- xvi ; presentation of, 
N- xviii. 

Equinoctial Celebration : see Rapithwin. 

Equipment, holy, Int. ii, pp. xxxiii and 
xxxiv; 

Essence, xx, 5 ; spiritual : see under 

Spiritual. 

Ewes, N- xxi, 3. 

Expense of ministerial journey, A li, o, 7 ; 
iv, 18. 

Extent, original, of this work, Pref,. pp. xix 
and XX, 


Extracts as libatiohs, xvi, 2, n, 6. 
Ezekiel, Int, ii, p. xlvi n. 

F 

Faith, firm, X- vi : A i, 6 ; in ordeals, N*' 
ii : B, 18 ; lack of, xiv ; A, 3, 5 ; C, 10, 
n ; N2 ii : A ; vii : A, 3, n, ordeal of, 
N- xii, 8, 13; Service of, x: B, 5; 
X2 ii : B, 6. 

Farman (weight), X- iii, 1 n. 

Fa/V’okho (d. r,), A viii, 12, 

Fat, for dedication, X- xix, 8, 31, 42. 

Feast, N- ii : B, 10. 

Fee, from disciple, A viii, 8, 10 ; priest’s, 
A ii, 11, n ; vii, 2, 3. 

Festival, seasonal, Nl ii, 3, 4 ; N- ii : B, 11, 
15 ; xi, 1, 3 ; xiii, 25, 27 ; xv, 3, 4, 6, 7 ; 
xvii, 1, 3 ; xxx, 1 ; vii, 1 ; vii : B, 1, 4 ; 
viii : A, 10, 1 1 . 

Figs, Juice of, X“ xx, 18. 

Fines, A vii, 6 n ; X- iii, 3 n. 

Finger-breadth measure, X- v : A, 11, n; 
xxiv, 9, n ; X^ xxii, 2, n. 

! Fire, Atrd-Burzln-Mitro, A iii, 3 n; X- 
; vi : B, 15 : XXV : App., 6, n ; Atro-Farn- 
bag, A iii, 3 n ; X~ vi : B, 15 ; xix, 53, 62 ; 
j xix : A, 21; Atro-CJoshnasp, A iii, 3 n ; 
X- vi : B, 15, xix, 54 ; Varharan, A iii, 3 u ; 
X'’ X, 6 ; xiv : A, 5 ; B, 1 ; xix, 22, 35. 

< Fire, holy, Int. ii, pp. xliv and xiv ; X- v, 20 ; 

V ; B, 15, 17 ; C 1 , 1, 4 ; C iii, 10 ; C v, 10; 

I VI : B, 12 ; xix : B, 2 ; xxv, 11-13; blazmg, 
X- V : A, 2 ; xiii, 36, u ; gazing at, X- ii : 
App., 2 ; X- X, 7; management of,X“ xxv : 
App.; quenching, X- xix, 10; seat of, N- 
v : C i, 6, 7 ; — washing, X^ xiv ; A, 5 ; B, 2, 

6, n ; X2 v : C i, 3, 22 ; X, 6 ; xix, 13, 14, 21. 
Fish for dedication, X- xiii, 44, n ; xx, 15, 16. 
Flame, holy, Int. ii, p. xl ; X- vi : B, 
17, IS; xxiii, 4 ; xxvi : C, 13 ; X^ ix, 2 ; 
adoration of, X^ xiv, 3 ; xvi, 6 ; dedica- 
tion of animals to, X- x, 4 u ; glorification 
of, XWi : App., 12, n ; — great, X- xix t A, 

2 ; Hallowed Portion for, xiii, 6, 11, 12, 
29 ; xiv, 3 ; xiv : A, 1 ; xix, S ; xix : A, 10, 
11, 20-23; xxvi, 5; house of, X-v: B, 
24 ; vi : B, 12 n, 33 ; xvi ; A, 11 ; service 
for,X‘ ix, 11, 22, 

Flaw in metal, xiv, 13. 
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Flirtations, A iii, 8 n. 

Fly, noxious, xix, 46, n. 

Forts, N3 V, 2. 

Frakliogam Barsom, N- v : A, 6, 15, 17 ; 

C iv, 5, 6 ; ix, il n ; xxvii, 5 ; viii : A, 
4, 5. 

Frasast cake, viii : B, 1, n, 11, 24 ; C, 3, 
4, n ; N2 v ; C i, 20 ; xxvi : A, 2, 4, 5 ; C, 
6; size of, viii : B, 24, 26; tasting, 
viii : C, 23 ; utensil, viii : C, 3. 
Frashaoshtra, Saint, xviii, 5. 

Fravartinikan (festival), A ii, 20, n ; ii, 

3 ; X : B ; ten days of, x : B, 1, 6, 7, 
9-10; N^ii: B, 10; xvi : A, 14, 

Fravashi, Int. ii, p. xliii; glorification of, 
Int, ii, p. xlix; see under Spiritual essen- 
ces. 

Freebootings, xi, 3. 

Frehebut, A ii, 4 n. 

Fruit, fresh, in thanksgiving service, 
viii: B, 7, 19; C, 19. 

FshushO-Mansar, vi, 1. 

Fuel : see Wood. 

Furrows, to mark Holy Precincts, x, 1, 2. 

G 

Gah, the first, N- v, n ; the five, Int. ii, 
pp. xli — xliii. 

Gaogoshnasp (d. r.), A i, 6 ; vii, 8 ; N’ v, 1 ; 
viii : B, 32 ; C, 11, 25 ; ix, 5 ; xvi, 9 ; 
N^iii, 15 ; xii, 13; xiii, 23 ; xiv, 13. 

Garden, herbs, NWiii : B, 1 ; rue, viii ; 

B, 1. 

Gardtxnan (paradise), p. 491. 

Gasanbar (festival), ix, 1, 2. 

Gasar (metric foot), v, 3, n. 

Gdtha, peculiar sense of, N- v, 1, n ; (Songs, 
Holy) : see under S. 

Gaushdak (good animal product), viii : C, 

I n ; ix, 5 n ; N- xiii ; 45 n ; xv’, 1 ; xix, 
13 n ; xxvi : A, 3. 

Gazing, at Barsom, ii : App., 2 ; viii : C, 

II ; N- V : C ii, 4 ; — tree, xxvi : D, 2 ; 
at clarified butter, viii : C, 19 ; at Dron 
cake, Ni viii:0, 11,13; at fresh fruit, 

^ iii : C, ly ; at fuel uikI iiieoiise, 
viii: C, lU; at haoma and pemoyraiuite 
rOQt pieces, N= V : C V, 6 ; at haoma driuk 


N2 V : C ii, 9 ; C iii, 2 ; at sacred fire, 
ii : App., 2 ; x, 7 ; at wine, viii ; 
C, 19 ; in Service, viii : B, 12, 13 ; C, 3, 
21; N2 v: C v, 4. 

Geldner, vii, 4 n. 

G^tee-Kharit service, A vii, 6, n ; x : B, 3. 
Gift of Truth’s Blessing, A ii, 11, n. 

Girdle, sacred, Int. ii, p. xliv ; cut, N^i, 16 ; 

ii, 8 ; V, 1 ; holding weapons in, i, 19, 
n, 20; looseness of, i, 7 n, 14, 17 ; ii, 8 ; 

iii, 3, 5-7 ; making of, i, 14, 18, 21, 

22 ; iv, 2 n ; material of, i, 11-13, 13 n, 
18 ; position of, iii ; size of, i, 15, n ; 
to be used for two, v ; use of, ii, 9 ; 
way of girding on, iii, 4, n. 

Glancing over sacred apparatus, viii : C, 
19, 20, 30, 31 ; m viii, 11. 

Glorification, concluding, pp. 137 ; 410 ; 490. 
Glory, N2 xv, 5 ; xx, 1 n. 

Good, Highest, xvi, end ; xxxiii, end ; 
xxii, end. 

Good, houses of the, xvi : A, 11. 

Grace, Service of, viii: C, 10 n; 
vi : A i, 3. 

Graduation of divines, full, v, A, 9 ; B, 
17 ; xii, 1 n, 4. 

Gi’ease, vii, 32. 

Guardianship, A iv, 14, 15, u. 

Guardian the first preceptor, A vi, 6 u. 

Guest at a house, vi : B, 32, n. 

Guests, things as, in Service, viii : G, 20. 
Guilt, first conunitted, ix, 1; repetitiou 
of, N2 iii, 8 n. 

Guts, N2 xiii, 20. 

H 

Hallowed Portion, N- xiv : C, 6-8 ; v, 
9-11; v: A, 9,11; C ii, 7, 8 ; vii, 4-6; 
ix, 4 ; xiii, 6, 11, 24, 29; xviii; xix; 
xix : A ; xxiv, 8, 9, 11 ; mixing, ix, 16, 
n; most sublime, xxxiii, 8 ; pouring out, 
N2 ix, 19-21; 19 n; tasting, N2 ix, 5; 
xxvi. 

Hamalstakan (spiritual state), p. 491. 
Haoma, Int., i, p. xxxv ; ii, pp. xl and xii; 
glorification of, N- v : C iii, 1, 2 ; G v, 1, 24; 
ix, 0 ; Service, N- xiii, 43, 45, 49 ; 
Yasua, xiii, 8, 45 u ; hi- iii? 14. 
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H — contd. 


HaotUa, drink, ii : A, 

8 ; V, 

, 8, 1 

2 ; V 

: B, 

9 ; C ii, 9 ; C iii, 1, 

7 ; vii 

i, 7' ; 

xiii, 

GO 

xiv: A, 13; xxvii 

, 7 ; 

X3 

xix, 

9 ; 

prej)aration of, N- v 

: B; 

C V 

; vii. 

32; 

viii, 7 ; strai ning, 

N- v: 

B, 

21, 22 n ; 

N3 XX, 5. 





Haoma, drinking, X- v 

: C ni: 

C w 

, 25; 

ix. 


5; xix: A, 24 way of, v : C iii, 
8-12, 

Haoma mortar, Int. ii, p. xlvii ; N- v : B, 
19, 23,26; C v, 7-9; xxv, 9; xxx, 3; 
kind and size of, xix ; washing, N- v : 
C V, 7. 

Haoma pestle, Int. ii, p. xlvii ; N- v : B, 20, 
21 ; xxv, 10 ; xxx, 2 ; kind and size of, 
xix. 

Haoma pounding, x : A, 6 ; N- v, 10, 13 ; 
JSTS XX, 7. 

Haoma twigs, N- ii : A, 8 ; B, 16 ; xix, 
9 ; XX ; dipping in sanctified water, X- v : 
B, 12 ; purchase of, X- v : B, 3 ; selection 
of, X- v : B 1,4; size of pieces, xx, 
2 ; splitting, X- v : B, 18 ; C v, 11, 12 ; 
to be taken into pieces, X- v : B, 4-6 ; 
washing of, X- v : B, 4, 6-8. 

Haptanghaili (sacred text), X' iv, 1, o ; X- 
xiii, 45 n; xix, 10, 57 n ; xix: A, 5 n; 
xxxii, 5, 0 ; X^ xii : App., 3 (4) ; 3 (19). 

Harts for dedication, X- xiii, 28 n. 

Hathra, (distance), A ii, 23 n ; iv, 2, n ; X- 
XV, 1 ; X^ XV, 1, 2, 3 n ; xxii, 2, 3 ; (time), 
A ii, 24, n ; v, 1. 

Hatokht (holy book and word), X~ ii : A, 7, 
8, n ; B, 3, 7 ; v : A, 13 ; X^ vii : A, 11, n. 

Havan-D5-H6mast (Holy Service), X^ 
xii : App. 

Havani, Int. ii, pp. xii and xiii ; services of, 
X^ vi ; N3 xii, 1. 

Heaven, p. 491. 

Heredity, law of, A lii, 10. n. 

Heritage, A iv, 28, n. 

Herodotus, Int. i, p. xxix n; Int. n, p. xlvi 
n ; p. xlviii n ; X- xiii, 36 n. 

Heron, X^ viii : B, 4. 

Hisiory of the MSS.. Pref., pp. xx and xxi. 

Holy man, X*^ xxii, 6, 7 ; vigilance in, X' i, 

liniiiabt (Holy Service), X^ xui, 8; X- v, 6; 
v: A, 13 u ; LX, 4; Aevak — , X^ x, 5 ; 


X : A, 6 ; X“ v : A, 13 ; ix, 23 ; xvi : B, 6, 
7 ; N3 vii : A, 11 ; Dah — , N- v : A, 13 j ix, 
23, 24 ; xxiv, 10; xxxi, 7 ; xxxiii, end ; 
X3 vii : A, 12 ; Do—, N- v ; A, 13 ; ix, 23 ; 

vii : A, 12 ; xii : App. ; 1 n ; Dvuzdah — , 
A V, 16 ; X^ X, 4 ; X : A, 6 ; X- ii : B, 6 ; 
iii, 13 ; V : A, 13, 14 ; C v, 2; ix, 23, 24 ; 
xvi, 3 ; xvi : B, 1, 4 ; X^ vii : A, 12 ; B, 
11 ; xi, 9, n. 

Hom-Droa Service, X^ x : B, 3 ; xix : A, 21. 

Hom-Stut : see Haoma Glorification. 

Honey cordials, X- xvi, 2 ; xviii. 

Horse, dedicated to Divine Being, X-xiv : A, 
2, n ; hairs of, for Vars ring, X- xiv ; A, 
2, n. 

House, private, N- xxv : App. 7, 8 ; X^ 
vii : A, 6. 

Husband privy to wife’s disgrace, A lii, 
14, 15, 

Husbandry, X- xi, 1. 

Husparam Xask, X- xx, 10 n. 

1 

Inattention in Holy Service, X* u : App., 

1 1 ; vi. 

incenso, X* vni ; B, 8 ; X- \ : B, 9, 17 ; C i, 
20 ; Cv, 1 , 10 ; xxvi : A, 2 : C, 6 ; x^rayer to 
sanctify, X-^ xviii, 4 ; x>rcseiitutiou of, X- 
xxvi : A, 7 n; X^ xviii; quantity of, for 
sacred service, X*^ xvni ; te.stiiig of, X'^ 
x\ui, 4. 

Incumbent, what is, X- xv, 9, 10. 

Indifference, X- xiii, 15, 

Indifferent merit, X- xiii, 13. 

Indigence, X^ viii : B, 12 ; X- xi ; no penalty 
for, xi, 1. 

Injury, X- xii, 11 ; to animals, X- xix ; B, 
13-15, 24, n ; xxii, 7, 13, 14 n. 

luspectmg things in Service, X- v ; B, 15 ; 
C i. 20. 

Instruction, holy, A iv ; vi ; viii ; to ill- 
intentioned wicked, A viii, 9, 11, 12. 

intotd ion, thicvibli and violent, A ni, 9 n, 

U, 16 . 

Intoxication, X* ix ; 1 n. 

Isatvubtra (Messiah), x : A, 5, 
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J 

Jackets, iv, 1 ; vi, 1. 

Jamasp Asa, p. 492. 

Jamaspa, Saint, vii, 1, n. 

Jamaspajj, Dastur, N- xxii, 8 n. 

Jivy^m (milk), N- xv, 1, 2 ; xxvii, 7, n. 
Journey, expense of ministerial, A ii, 5, 7 ; 
iv, 18. 

Judgeship, fitness of woman for, A iii, 1 n. 
Judgment, N’ xii, 3, 7. 

Juniper, viii : B, 6, 7. 

K 

Katak sheep for dedication, N- xin, 28, 37. 
Kayak (d. r.), viii : B, 34. 

Khor : see Penalty. 

Khshn limans, N- vi : B. 

Khup (Nirang), iii, 0, n. 

Khvetyodas, A ii, 8, n ; N- xv, 5, n. 
Khvetyokdasi, A iv, 17. 

King of Kings, the, A iv, 20 ; K- i. lo, ai ; 
vii : A. 7, n. 

Kiryatro-Bujit (d. r.), A iii, 15 ; iv, 7, 10, 
12, 13a, 27; vi, 5; i, 3; viii : B, 4 ; 
ix, 4 ; xiv : A, I ; N- ii, 2, 5 ; iii, 2, 7 ; A : 
C iii, 12 ; C V, 24 ; X" iii, 6, 7 ; vii, 5, 
Knife, viii, 1 ; plain, N- xix : B, 21-23; 
saw toothed, used at dedication of 
animals, N- xix : B, G-23, G u. 

Kosti (sec Sacred girdle), A v, 2 n. 

Koumiss : sec Biqiior of mare s milk. 

L 

Lady, Service at house of, xi, o. 
Laertius, Diogenes. Int. i, pp. xxxii and 
xxxiii. 

Laity attending holy calling, A i, 1 n. 

Lakes, N- xx. 

Lamp at sacred Service, xxv : App., 13, 
14. 

Law, N- ix, 5; xi, 1; viii, 11 ; xvi, 8; 
xvii, 3; xix, 5, 6; among aliens, X- i, 

12; praise of, X^ i, 12, 13; and 

Interest, N- ii : A, 11, n; Good, A iv, 22; 
N2i, 14; Holy, A ii, 4, 10; iv, 8, 22; v, 12; 
X- xii, 10; of heredity, A iii, 16, n; the 
Act of, X3 vii, 1 . 

Laxity, moral, A v, 10 ; slurred, A iv, 27 n ; 
V, 9, 10. 


Lead (metal), xix, 4. 

Learning, sacred, A vii, 1, 2, 9, 10 ; ii, 9. 

Leather for sacred weapons, N~ xiv. 

Libations, N- xvi ; xx ; xxiii, 1, 4—6 ; xxiv ; 
manner of pouring, X- xxv. 

License, Holy, X- xxix. 

Life Everlasting, Int. i, p. xxxv ; ii, pp. 
xxxix — xii; stages of, Int. ii, pp. xii — xliii; 
tree of, Int. ii, p. xlvi. 

Liquor, drinking, X^ ix, 1 ; — at sacred 
function, viii : C, 15 ; — limit of, N* ix, 
3-5; of mare’s milk, X^ ix, 1. 

Lore, sacred, A ii, 13 n; 14n ; 15 n; 20 n ; 
25 ; iii, 5 ; iv, 2, 9, 14, n ; study of, A ii, 
20 n. 

Lucian, Int. i, pp. xxxi and xxxiii. 

m 

Magnet is tsi. Divine, Int. ii, p. xlii ,* personal, 
X2 XX, 1 n. 

Magpie, X^ viii : B, 7, n. 

Mahgoshnasp (d. r.) X^ iii, 4 ; v, 3; viii : B, 
13 ; 0, 3 ; xiv ; C, 2 ; X"- xvi : B, 7 ; X^ 
viii : A, 14. 

Maityokmah (tL r. b X- xiii, 28 ; xix, 13 ; X^ 
iv, 7. 

Mantle, X" iv, 4. 5. 

Manuscripts of this work, Pref., pp. xx and 
x\i, 

Marco Polo, X'^ iv, 1 a. 

Marc, X- xxi, 3; liquor of milk of, X* ix, 1 ; 
value of, X^ i, 15 n, 

Margarjan (siii, sinner), A iv, 1, ii ; v’, 10 n ; 
X2 i, 6 ; xiii, 3 

Marjoram, sweet, X^^ vni ; B, G. 

Mart-But, (d. r.), N“ vii, 35; xiv, 18, 

Mart-But e Mahatro c Gaogoshnasp (d. r.), 
A ii, 11. 

Master, spiritual, N- i, 10 ; xvii, 3. 

Matthew, Saint, Int. i, p. xxix. 

Mazdak the Communist, A ii, 8 n. 

Meal, appropriate, X- xi, 3 ; common or 
separate, X- xviii ; consecrated, X^ ii : 
App., 8, 10 ; heavy, X- ii, 6 ; of ofiering, 
partaking of, X^ ix, 1, 2. 

Mean, golden, A ii, 4 n. 

Meat, X- xix ; that ouo can oSer, X- xii ,* 
washing, X- xix, 61 ; way of cutting, X- 
xix, ld->18. 
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Heat, Hallowed Portion of, N- xix : A ; 
quantity for, N- xix, 6 ; way of present- 
ing, N^ xix : A, 6, 7, 10, 11. 

Heditations, holy, N- xxx, 1 ; prescribed, 
viii ; B, 12. 

Meeting, sacred x ; N- xix ; 20 ; in 

three groups, x, 1 ; in two groups, 

X, 1, 6. 

Members of sacred association, N' xv j use 
of the things of, without permission, N- 
xvii. 

Memory, good, A v, 10. 

Merit, according to spiritual capacity, 
iii ; spii'itual, proportionate to active 
part in Service, v. 

Meritoriousness of eating consecrated things, 

N2 XV, 6, 8. 

Metrical foot, v, 3 ; — measure, N- vi, 3. 

Milk, sacred, N- v : C iv, 1 j C v, 5, 16, 21, 

23, 26; ix, 12; xiii, 15, 21, 24; xiv ; A, 

13; xv, 1; xx, 1, 5, 17; xxiv, 1, 3, 6, 7, 

10 ; xxvi, 2 ; xx ; xxi, 3 ; kind of for 
presentation, N- xiii, 18 ; xxi ; x, 1, 2 ; 
prepared for offering, N- xx : App 
Milking, process of, N- xxii. 

Millet, N- vii, 32. 

Mithra, x: B, 10, n ; N- xiii, 33 n ; xix, 37. 
Mithraism, Int. i, p. xxxiv ; ii, p. xiix. 

Moisture, penetrating sacred weapon, 
xiv, 15, 18. 

Month, among Babylonians, Chinese, 
Egyptians, Hebrews, and Persians, N- ii : 

B, 16 n. 

Moon, new, N- ii : B, 16, n ; of Prolific 
Grace, xvi, 9 ; ii : B, 16, 20 n. 

Moral laxity, A v, 10; slurred, A iv, 27, n; 

V, 9, 10. 

Mortar : see under Haoma. 

Motive, ill, worshipper’s, N- xxvi, 3, n. 

MSS., the history of, Pref., pp. xx and xxi. 
Myazd offering, xv, 2. 

Myrtle, viii : B, 7. 

N 

Naok Naevar (New Initiate), x : B. 10 ; I 
N2 i, 8, n ; first service of, N- ii : B ; ^ 

service of, N- ii : B, 6 ; vi ; A i ; vii : i 

A, 5. 


Naok Navar (New Initiate), N^ xiv : A, 4 ; 
N2 xvi : A, 4. 

Nariman Hoshang, Pref. p. xx ; p. 492 n, 

X'ask : see Holy Science, 

Navsari priests, A i, 2 n. 

Neglect in stiuly, culpable. A v, 3. 

Neoiihyte, N- vi : A i, 3 n. 

Neutralising sui, N- iii, 11-12. 

New Year Day, N^ x : B, 11 ; N- vi : B, 5. 

X'icolaus Damascenus, Int. i, p. xxxvi ; Int. 
ii, p. xlvi n. 

Night, services extending into, N- v, 3 n ; 
ix, 3, n, 24 ; viii, 11, 

Niraiigastan, p. 2 ; A i, 1 n ; ii, 4 n ; p. 61, 
ff.; difficult nature of, Pref., pp. ix and x, 

N6a~yazct (Novitiate), A iii, 3 n, 4 ; vii, 
12 ; v ii ; A, 2 ; xxii, 7. 

Noble, Service at house of, N^ xi, 5. 

North, i^cculiar associations of the, N- xxii : 
App., 5, n ; turning head towards, N^ viii: 
C, 24 ; N' xxii : App., 5 ; xxv^ ; App., 11. 

Northern side of body, N’ iv, 5, n. 

Nosherv-an, Chosroe, Great King, Pref ; pp. 
xv^-xvii ; lilt, i, p. xxxvi ; A v, 10 n; N- 
vii, 35 n; xK, 18 n. 

' Noxious creatures, N^ vii, 4; N- xix, 46 n; 

I X^ viii : B ; to be kept in abstinence, 

, X"' vii, 5, n. 

! 

I Obstructing .sacred Service, X^ i\% 1, 3. 

I Offering, sacred, X^ v’iii : C, 15; N- xiii ; 

. XV iii, 5, 6 ; xix, 37 ; xix : A, 20 ; B, 3 n. 

! Office, sacred, A ii, 16; aspirant for, quali- 
fication of, A i ; condition for proceeding 
to, A ii. 

Omissions incurring special penalty, N^ 
iv : A^jp. 

Oppression, X- xi, 3. 

Ordeal, Barsom, X- ii : B, 18, 19; of Faith, 
X- xii, 8, 13. 

P 

Paoiryotkaeshas, X^ ii, 4; ii: App., 16; 

N- V' : 0 iii. 12 ; v i ; B, 17, n ; N^ viii, 13. 
Parahom, X- xxiii, 5 n : xxvdi, 3 ; X’ xx ; 
mixing, X^ xx, 

Parasang, A ii, 5, 6, 23, 24 n , 26. 

Parent's responsibilities, A v. 11, n. 

Parik (d. r.), N^ viii ; A, 4 ; N^ viii ; B, 4. 



504 


INDEX 


P— conf(?. 

Partaking, of Hallowed Portion, N- xxvi ; of 
offerings, N- xix : A, 9, 12, 16 necessary, 
N- XV, 8, n ; xviii, 5, 6. 

Pastry of sinlessness, A iv, 15, n. 

Pasturage, honest occupation in, xi, 1 . 

Pasush-ha6run Code, A iv, 16, n. 

Patman, the, A ii, 4 n. 

Patvanasak (sacred weapon), xiv, 1, n, 
4, 5, 9 ; way of preparing, xiv, 9-18. 

Pausanias, Int. ii, p. xiv, n. 

Peasant, false, N- xxxiii, 6 ; true, N- xxxiii, 
6 n. 

Penalty, xi, 2 ; xvii, 1 ; Ar/dush, A ii, 5, 
n, 6; N2 iii, 2,7, 10; iv, 5 ; xii, 5, 6 ; 
Avaoirisht, ii : B, 13, 16, 17 ; iv, 3 ; x, 
1 ; XV, 7, n; Bazae, N- iii, 3, 8, 10; 
Khor, Ni i, 4 ; iii, 3, 8, 10, 13, 14 ; iv, 3; 
Tanapuhar, A v, 10 n ; vii, 6, n ; i, 8 ; 
iii, 4, 9, 10 ; iv, 2, 3, 4 ; xxiii, 5, n : 
viii : A, 14; Yat, iii, 3, 8, 10; iv, 4, 5 ; 
xii, 6, 7. 

Perspiration as standard of work, A iv, 11,12. 

Perversity, N- i, 1, 3. 

Peshagsar (name), p. xviii ; p. 2 n. 

Peshaksir (experts), p. xviii. 

Pestle : see under Haoma. 

Philosophers, i, 9, 10. 

Philosophy, Mazdean, symbolism of, Int. i, 
p. xxxiv ; Int. ii ; N- xxvi : A, 7 n. 

Plan, of division into Chapters and Sections 
of this work, Pref., p. xiv; of translation 
and transliteration of this work, Pref., 
pp, xii and xiii. 

Plato, Int. i, p. xxxvi. 

Pledge of fealty, N- xii, 4, 9. 

Pliny, Int. i, p. xxxvii n. 

Ploughshare, measure of length, vii, 6. 8. 

Plutarch, Int. i, p. xxxvi, n; Int. ii, p. xlvii n. 

Pomegranate, flower, viii ; B, 3; root 
pieces, v : B, 10, 16 ;— — ^least number 
of, N2v:B, 10;Cv, 2. 

Poniard, i, 19. 

Poor, xxii, 6, n ; 7 n ; the upright con- 
tented, Ni viii: B, 12 ; N2 xi; 2 n; xv, 7 n. 

Porcelain, xix, 1. 

Porphyry, Int. i, p. xxxii. 

Poverty no sin, xxii, 6, n. 

Preceptor, discourses of, A vi, 5 ; duties of, 
A vi; qualification of, A vi, 2. 


Preceptor, daevayasna, A viii ; 6 n. 
Precincts, sacred, v : C v, 17 ; ix, 18 n ; 
xiv ; A, 5 n ; xix, IS, 35 n ; xix : B, 4 n ; 
number of Barsom at hallowing, x ; of 
Barsoin, xiv, 5, n; of Hallowed Portion, 
N2 XXV, 5, n, 7, 16; xxvi : B, 12; of 
water, vii, 12. 

I’rcgnancy, woman in, attending place of 
worship, i, 6. 

Priest (see Divine), Int. i ; capacity of, 
iii ; — to judge good quality of offerings, 
N2 xxxii ; choice of, A i, 2 ; false, 
N2 xxxiii, 4 ; female, xiii, 11 ; high-, 
A iv, 1 n; V, 10 n; least necessary num- 
ber of, X, 7 ; obedience in, iii, 4, n ; 
qualified precedence of, vii, 1 ; the 

functions of the eight, xxvii ; the 

places of, N2 xxviii ; true, xxxiii, 4 n ; 
young, N2 vii, 7 ; wisest and most true, 
N2 xxix, 2. 

Priest, Aberet, x, 6 : ]S[- xxvii, 10 ; xxviii, 
7 ; xxxi, 1. 

Priest, Asnatar, xxvii, 6 ; xxviii, 3 ; xxix, 

1 ; xxxi, 1, 

Priest, Atarvakhsh, x, 6 ; xiv : B, 5 ; 
N- V ; C i, 1 ; xxvii, 4 ; xxviii, 4 ; xxx, 4, 
xxxi, 1 ; N3 xii : App., 3 (18), (20). 

Priest, Frabortar, x, 6 ; v : A, 9 ; C i, 
4 ; C iii, 7 ; xix : A, 5, 13 ; xx, 9 ; xxv, 
3 ; xxvi, 1, 10, 17 ; xxvii, 5 ; xxviii, 5, n ; 

xxx, 5 ; xxxi, 1, 

Priest, Havanan, x, 6 ; v : A, 1 ; C ii, 
3 ; C iii, 3 ; xix : A , 13 ; xxiii, 1 ; xxvi, 
7, 16; xxvii, 3; xxviii, 2; xxix, 1; 

xxxi, 1. 

Priest, Helping, iii ; iv, 4 ; viii : C, 7 ; xiv, 
3 ; K2 V : C i, 3, 4 ; C iii, 1; xiii, 11; xv, 1, 

2 ; xvi, 4 ; xxxi, 1 n ; xxxii ; late, ii ; 
App., 15 ; number of, ii, 3 n ; iii, 5. 

Priest, Raethwishkar, xxvii, 7 ; xxviii, 6 ; 
xxxi, 1. 

Priest, Sraoshavarz, iii. In; 4 n ; iv, 4, 
n ; X, 6 ; N2 V : C iii, 4 n ; xxvi, 9, n, 12 ; 
xxvii, 11 ; xxviii, 7 ; xxxi, 1. 

Priest, Zaotar (Leading), iii ; viii : C, 8 ; 
X, 8 ; xiii, 10 ; xiv, 3 ; xiv : A, 1 ; B, 6 ; C, 1 ; 
XV, 1, 2; X2ii:A, 5, 6; v:C i, 1, 2 
C iii, 1; viii, 16 ; xiii, 10, n, 11 ; xv, 1, 2 ; 
xvi, 4 ; xix : B, 2 ; xxiii, 4 ; xxv, 3 ; xxvi, 
2, 8, 11, 12, 14 ; xxvii, 1 ; xxviii, 1 ; xxix. 
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1, 2 ; XXX, 1 ; xxxii ; qualification of, 
N2 vi: A i, 5 ; xii, 15-17 ; xiii, 16, 17, n ; 
xxxi, 2 n ; seat of, v : A, 7 ; G i, 10, 11 ; 
ix, 11 ; xxviii, 1 ; second, xiv : B, 6 ; 
tasting, viii : C, 24, 25 ; xxvi ; two, 
celebrating services simultaneously, vi ; 
woman officiating as, ii : B, 9. 

Priest’s fee, A ii, 11, n ; vii, 2, 3. 

Priestly office, A ii, 16. 

Prince, Service at the house of, xi, 5. 

Problems, great, Mazdean solution of, Int. ii, 
p. xxxix. 

Profanity, N- i, 1, 3. 

Psalm, devotional, A vii, 6. 

Puberty, age of, A iii, 17, 18 ; v, 11, n. 

Q 

Qualification, of child for conducting 
Service, A iv ; 2 n ; xvi, 1; of leading 
priest, N2 vi: Ai, 5; xii, 15-17; xiii, 16, 
17, n; xxxi, 2 n ; of priest, Int. i, p. xxx, 
of woman for conducting service, A iii, 1 
n, 3, 4 ; xvi, 1, n, 4, 7, 8 ; ii : B, 9. 

Qualified man to sing Holy Songs, N- vii. 

Quantity, of fuel at holy Service, xvii ; 2 
n ; of Hallowed Portion of meat — , xix, 

6; of Haoma and pomegranate root- 
pieces — , N2 v : B, 10 ; C v, 2 ; of 
incense — , xvii; of milk for mixing 
with Haoma, xx, 6. 

Quenching sacred fire, xix, 10. 

R 

Rain disturbing ritual, viii, 11, 14 ; ix, 4. 

Raodoguna (princess), vii,35 n ; xiv, 18 n. 

Raoshan (d. r,), A iv, 15; v, 16; vii, 6; 
Ni ii, 6 ; iii, 8 ; viii, 4 ; i, 7 ; ii : B, 14 ; 
v : C iii, 10; xiii, 17 ; xix : A, 19 ; B, 9. 

Rapier, viii, 1. 

Rapitwin (Equinoctial Celebration), ii, 
10 ; ii : A, 1 ; B, 8 ; viii ; first, ii : B, 15, 
n; V, 16, n; vii: A, 5; two, viii, 

3, n, 

Rapitwin Gah, Int. ii, p. xiii ; vi, o n ; 
viii, 3 n ; services of, viii. 

Rapp, Dr. Adolf, Pref., p. xxii. 

Ratufri glorification, vi, 1 ; xii, 9. 

JRatufriti glorification, i, 1 ; xvi, 6 a. 


Ratwo-Brizat (Sublime Lord), x, 4 ; 
K- ii : B, 6 ; xvi, 3, 6 ; xvi : A, 7 ; B, 1, 2, 
4 ; xxvi : A, 3, 10 ; vii : B, 11. 
Receptacle for water in holy service, 
viii : B, 25. 

Reciting holy text improperly, xi, 3. 
Recompense, xii, 11, 

Religion, i, 11 ; ii : A, 8. 

Renegade, the, xii, 3 ; ix, 2. 

Rest, time of, A ii, 24, n. 

Retributory act, vii, 26 ; viii, 4 ; x, 7 - 
affacement of, ii : A, 11 n. 

Reward of holy office, A ii, 11, n; NWii,. 
2, 3. 

Rich, the, xviii, 5 ; W xxii, 6 ; corrupt 
contentless, N^xi; 3 n. 

Right hand side in holy service, viii : B,. 

6,.8, 9, 10, 24 ; C, 17 ; N2 V : C i, 20 ; C iv, 
4, 7 ; C V, 1 ; ix, 8, n ; xix, 19, 27 ; xix : 
B, 1, 21, n ; xxvi : A, 2 ; C, 6 ; xxix, 2. 
Ritual, Mazdean, Int. ii ; appendage of, Int. 
ii, pp. xliii-xlvii ; essentials in, Int. ii, pp.. 
xl and xii. 

Rivers, N2 xx. 

Robber, A iii, 9, n ; xvii, 2, 4. 

Robe, iv, 4. 

Rose withy, viii, 18. 

S 

Sacrifice of dedicated animal, Int. ii, pp^ 
xlviii and xlix ; xiv : C, 5 ; v, 9, n - 
v : C. ii, 6, 8 ; disturbed, N2 xiii, 14 ; wajr 
of managing, xiii, 33-37, 33 n, 40, 41, 
43-45 ; xiv, 7, 8 ; xix, 23-25. 

Sages, i, 13. 

Saoshyans, Apostle, and his Six Helpers, 
A ii, 10 n. 

Sap, holy, Int. ii, p. xiv ; N2 xx, 1 n ; xxihV 
1 ; adoration of, xiv, 3, n ; N- vii ; ix, 
3 b ; chapters devoted to, v : C v, 27, 
28, n; ix, 3 b, n; 19, n; 25; dedicating 
Hallowed Portion of, in thought, N2 ix, 
13 ; Dron Service of, xxvi : A ; C, 

4 ; — greater and smaller, N- xxvi : B ; 
springs of, N- vi: , , 29, n; taking Hallowed 
Portion of, N2 vii, 12-31; xxvi: C; 

XX, 7 : time of glorifying, vii, 2-5. 
Science, holy (Nask), N^xiv; A, 8 ; N2 ix, 
26 ; N3 vii : B, 10, n. 

Seas, N- xx. 
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Service, holy, W- viii: C, 10; xiv: A, 1 ; 

T : C i, 16 ; xxvi ; A, 10 ; xv, 3 ; at the 
houses of the good, xvi : A, 11 ; 

of the great, x, 5 ; of the 

Holy Flame, xvi ; A, 11; borrowing 
things for, xxi ; cancelled, xiii, 
7-9 ; XV, 4, 6 ; xxii, 7 ; coming late at, 
X ; A, 2 ; extending into two periods, 
N2 ix, 24 ; greater, xiv ; B, 3, n ; ii : 
A, 7 ; V, 17, 18 ; V : B, 24 ; Ciii 3 ; vi : A ii, 
3, 4; inattention in, ii: App., 11 ; vi; 
lesser, Int. ii, pp. xlviii and xlix ; manner 
of conducting, ii : App. ; master of, 
iii. In; men disqualified for, x, 8 ; merit 
of participating in, xv, 2 n ; 3 n ; 
Preparatory, v, 16 n ; v : A, 1 n ; seek- 
ing things for, xxii ; sincerity in, 
xii, 14 ; smaller, W xiv : B, 2, n ; ii: A, 
6 ; V, 17, 18 ; v;: A, 13 ; B, 24 ; C iii, 3; 
vii : A, 9 ; undertaking, iii, 15, 

Services where Bron consecration is neces- 
sary, xvi : B. 

Service -table, xvi ; B, 2. 

Setuih (holy rites), ii, 3, n ; x : B, 3 ; N2 

ii: B, 15; xvi: A, 1, 19. 

Severity, A v, 3 n ; compelling penitence, 
i, 10; of applying sacred weapon, xiv, 5. 

Shahpur (monarch), Pref., p. xvii. 

Shahpur Jam^p (copyist), Pref., p. xx ; p, 
492 n. 

Sheep for dedication, xiii, 26, 28. 

Shirt, sacred, Int, ii, p. xliv ; i, 23 ; vi, 

1 n ; looseness of, i, 7 n ; ii, 6 ; iii, 5-7 ; 
making of, ii, 6, 7; material of, ii, 5; 
way of putting on, iv, 6. 

Sick person attending place of worship, 
N3 i, 6. 

Sickness, monthly, A ii, 14, n ; 15 n ; iii, 18 ; 
xvi, 4. 

Silver, N3 xix, 1. 

Sin, gafihartk, iii, 10 ; ham^mahr^, 
iii, 10 n ; xii, 11 n ; positive, ii, 7, 8; 
rubanik, N2 iii, 10 n; xii, 11 n. 

Sinlessness, pastry of, A iv, 15, n. 

Siroza, ii : B, 1, 2 ; vi : A ii, 6 ; B, 1, 37. 

Slaughtering : see Sacrifice. 

Slaves eoming over to the Good Religion, 
A iv; 29. 

Smattering out holy words, N2 ii, 4, 6, n, 9. 


Songs, Holy, Int. i, p. xxxi ; x ; A, 3, 
4 ; xiii, 8 ; N2 i ; xix, 12 ; vi, 2 ; xii, 5, 
8 ; xviii, 3 ; contingent participation in 
celebration of, viii ; days sacred to^ 
X : B, 2, 3 ; N2 ii, 3, 10 ; ii : A, 1 ; B, 

10 ; iv, 4 ; xvi : A, 16 ; failing to glorify, 
N 2 iv ; lowest voMje for singing, viii, 
7 ; means for joining in the celebration 
of, viii, 2, n, 5 n ; method of singing, 

xii, 2 ; omissions in, iii ; xviii, 5 ; 
selection of, xiii, 8 n ; singing of, iv, 
1, 2, 5 ; V, 1 ; ix, 1; x : A, 3-6 ; xiv ; 

11 ; N3 i, 1 ; — by qualified person, vii ; — 
improperly, xi, 1 ; xiv, 1 ; — Glistening 
to, iv ; singing on compulsion, xi, 1 . 

Sorcery, xxvi, 3 , n. 

Sdshaws (d. r.), Pref. p. xviii; Aii, 11 ; iii, 
15 ; iv, 7, 10, 12, 13a, 13b, 21, 22, 

26, 27 ; vi, 5 ; Ni i, 2 ; viii : C, 31 ; ix, 3; 
X : B, 1; xiv : A, 2 ; C, 3 ; ii, 2, 4, 8 ; ii : 
B, 3 ; iii, 2; v ; C v, 24 ; vi : B, 15, 19 ; 
xiii, 23 ; xxi, 5, 6 ; xxiii, 8 ; i, 19 ; iii, 

3 ; vii, 5. 

Soul, worth of, A i, 5. 

Spendomat (Divine Attribute and Power), 
xiv ; C, 7 n. 

Spentamainyu Gdtha, xii : App., 2. 
Spiritual essences, x : B, 5 ; xxvi : A, 
1 , 2 ; days sacred to (Fravartinikan), 
x:B, 1 , 4; ii : B, 10,15;xvi:A, 
14 ; glorification of, ii : B, 2. 

Spiritual master, severity to compel peni- 
tence in, N 2 i, 10 . 

Sprinkling water, on Barsdm, viii : C, 9 ; 
N2 V ; A, 6, 8 ; on Dron, viii : C, 9 ; on 
ground, viii : B, 33. 

Srdb service of Admonitions, ii : A, 7 , n ; 
B, 4. 

Sr6sh-Dr5n Service, ii : B, 9, n ; v, 14 ; 

V : C i, 8 , 9, 20, 22 ; C ii, 4 ; xvi, 3 ; xvi : 
A, 2 ; xxvi, 20 ; tasting in, v, 12, 13 ; 

V : C ii, 9. 

Sr 6 sh-Hdvan Service, xxi : App,, 1 . 
SrOsh-Service, N^vrCi, 16;vi;Aii 1 n 
2 ; xxvi : A, 10. 

Srdshdcharan^m, (sacred weapon), A ix 3 • 
N2 lav, 1 n ; 3 ; xxiii, 4, n, 6 ; xxiv, 2. 4 
xxxi, 4 ; N3 xxii, 4 ; (value), A vii, 8 ,” n } 
Ni VI, 3, n; (weight), iii, i, n, 7 
Stages of Life Eternal, Int. n, pp. xli_xliii. 
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5*“"— COTl'^C?# 

Standing, reciting Holy Text, viii ; C, 18, 
22 ; V : C i, 15, 16. 

Staota Yasna, A vi, 3, n ; xiv, 3. 

Steel, N3 xix, 1. 

Stdristan Code, A iv, 16 n. 

St 6 t, N2 V : A, 13, n ; vii : A, 13. 

St 6 t Yasht Nask, N2 v : A, 13 n. 

Strabo, Int. i, p. xxxii; Int. ii, p. xlvi, n; p. 
xlviii n; xiii, 33 n, 36 n. 

'Student of Truth, xxxiii, 8 . 

Study, sacred, A ii, 4, 9, 20 ; distance to go 
for attending, A u, 23 ; exemption from, 
A vii ; extent and method of, A v ; 
faultiness in, A v, 15, 16 ; neglect in, 
culpable, A v, 3. 

Suets for presentation, xiii, 20. 

Sun, N2 xxii : App., 6 ; of Righteousness, 
N2 V, 1 n ; praise of, N- viii ; C, 10 ; xiv j 
A, 8 ; xvi, 9 ; N2 ii : B, 16, 17. 

T 

Table, used in Service, xvi : B, 2. 

Table-cloth, used in Service, viii: B, 18. 

Tahmurasp, Ervad, ii : App., 2 n; v : 
A, 1 n : B, 7 n, ff.; C i, 1 n ; vii, 12 n ; 
xxii, 1 n ; xxyi : D, 1 n, S.; viii, 16 n ; 
ix, 2 n. 

Tanapuhar (culpable person), A v, 10 ; 

XV ; N 2 i, 4 , 5 ; xii, 3 ; xxi, 1 ; child, 
A iv, 23, 24, 28 ; disciple, A viii, 5-8 ; 
preceptor, A viii, 1-4 ; servant, A ix, 2, 
3 ; taking Barsom or wood-billets at place 
of worship, xvi. 

Tanapuhar, merit, viii : A, 14. 

TanapOhar : see Penalty. 

Tasting in sacred Service, viii; B, 15; 
C, 2 , 7 , 10 , 12-15, 22-24; N 2 v, 11 ; 
vi : A ii, 8 ; xix, 13, 57, 59. 

Teacher’s responsibility, A vi, 3, n. 

Texts, sacred. Greater, xix, 60, 61 ; 
hurried or tardy recital of, xviii, 6 ; 
xix, 7 ; Lesser, xix, 60, 61 ; manner 
of reciting, ii : App., 3 ; xvi, 2 ; of 
high intonation, xii, 7 ; of Holy 
Praise, xii, 2, 3, 6, 10, 11, 13 ; omission 
of, W iv : App., xiii, 8, 9, 14, n ; iii, 7 ; 
v : C V, 29,;30 ; sections of, xix, 57 n. 

Thief, A iii, 9, n ; xvii, 2, 

Thought, Act of, N2 4 , 7 n. 


Tiger, viii : B, 2. 

Tired, one having gathered Barsom, viii ; 

A, 10, n ; one reciting sacred text, 
viii; C, 18, 

Tishtrya, companions of, vi : B, 26, n. 
Toil, day’s, xxiv, 2, n. 

Toilet, attentions to, A iii, 8 n. 

Tor^ Code, A iv, 16. 

Towers, v, 2. 

Translation of this work, plan of, Pref., 
p. xiii. 

Transliteration of this work, plan of, Pref,, 
p. xii. 

Tray, N2 xix, 7. 

Tree of Life, Int. ii, p. xlvi. 

Trial, xii, 3. 

Truth, blessing of, A ii, 11, n; Eternal, 
Mazdean explanation of, Int. ii, p. xxxix ; 
student of, xxxiii, 8. 

Tmf, green, in Service, viii : B, 18. 

U 

Unchastity, A v, 10 ; earnings of, A v, 9. 
Universe, the object of, Int. ii, p. xxxix. 
Ushahin Gah, Int. ii, p. xii ; services of, 
N2 v. 

Ushtavaiti Gatha, v, 3 ; xii : App. 2. 
Utensils in sacred Service, N* viii ; B, 2 ; C, 
20 n. 

Uzayeirina, Int, ii, p. xiii ; Services of, ix. 

V 

Vach, xiii, 8, 10 ; N2 n : A, 3 ; xvi ; B, 4 ; 
xxvi : B, 1 n. 

Vakhshapuhair (d. r.), Pref., p. xvii, n; 
viii : B, 34, n ; C, 14 ; xiv ; A, 3 ; C, 10; 
N2 i, 14 ; ii : A, 2, 5 ; vi : B, 15 ; vii, 31, 
34; viii, 10, 18 ; xiv, 4 ; xix : A, 16, 28 ; 

B, 8 ; N3 viii : B, 7. 

Vars ring for electrisation, Int. ii, p, xlvii ; 
N2 V : B, 14, n ; C ii, 1 ; C ui, 1, 5, 6 
C V, 25 ; vii, 7, 33 ; vii, 5 ; xx, 2 ; xxi 
2 ; dish holding, vii, 7, 8 ; xxv, 14j 
hairs for, boiling, xiv ; B ; — taking 
N2 xiv : A, n ; — twining, xiv; A, 11, 12; 

washing, xiv ; A, 4-10 ; B, 2, 3. 
Veh-D6st (d. r.), A iv, 16. 

Vessel, common, xviii; 4 n; for liquids, 
N- XX, 13 ; in Service, xix, 55, n ; of 
the Hallowed Portion, xxvi: B, 11; 
separate, N- xviii ; 4 n ; skin, N2 xx, 13. 
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V — ctmfc?. 

Vestures, sacred, i ; high value of, i, 
23 ; least, ii; looseness of, i, 
position of, iv ; superior, ii, 4 ; tak- 
ing off, vi; way of girding on, i, 
2-5. 

Viands for presentation, N2 xiii, 19. 

Vices, inherited, A iii, 16, n. 

Vichest (stanza, strophe), v, 2 n ; viii ; C, 
21. 

Vigilance in holy man, i. 

Virtue, accumulation of, xvi, end ; 

xxii, end ; degrees of, N- ii ; B, 11, n ; 
summation of, xxxiii, 7, n. 

Vishtaspa, King, N- xxv : App., 6 n. 

Visparat (Service), x, 4, 5 ; x : A, 6 ; ii: 

A, 7, 13, 14 ; vi : A i, 1 ; A ii, 1 ; xvi : B, 
6, 8 ; vii : A, 11 ; xii ; App., 3 (10). 

Visparat -D6-H6mast, Substance of, xii ; 
App.; — ^Dvazdah-Homdst, xii, 9. 

Vitality, holy, xx, 1 n. 

Vitast measure, vii, 9, 10. 

Vohii Khshathra Gatha, x : A, 6. 

Vologeses (monarch), Pref.j p. xvii. 

W 

Warrior, false, N- xxxiii, 2 ; true, xxxiii, 

2 n. 

Washing, sacred, viii: C, 6, 8, 11, 12; 
xiv: A, 5; B, 2, 6; N2 V, 20; v: C ii, 10; 
xix, 61. 

Water, a body of, xx; 9 n; xxii, 12; 
dirty, vii, 29-31 ; moving, vii, 35 ; 
XX, 12, n ; stagnant, N2 vii, 29 ; still, 

XX, 5-8, 21, 22; stream, xx, 9, 11, 16; 
swift, N2 XX, 20, 22 ; tidal, xx, 1-4. 

Water, in sacred Service, Int. ii, pp, xlv and 
xivi ; viii : B, 4, 25 ; ii : A, 8; xix, 
19, 61 ; xix, 3 ; electrised, v : B, 12 ; 
C v, 13 ; fetching for Barsom, xxv ; fca* 
purification, vii, 34, 35 ; sanctified, 
viii : B, 20; xx, 17; xxvi, 6 ; ix, 4 ; 
XX ; xxi, 2. 

Water-cress, xi, 4. 

Weakmindedness, A iv, 3. 

Weal, Highest, xvi, end. 

Wealth, attention to, A iii, 2 ; earned through 
unchastity, A v, 9 ; full prosperity of, 
A ii, 6, n ; right use of, A ii, 5 n, 13 15. 


Weapons, iii ; sacred, xiv. 

Week, Babylonian, Chinese, Egyptian,. 
Hebrew, Iranian, N- ii : B, 16 n. 

Weeks, three, of ancient month, ii : B,- 
16, n. 

Weil, N2 vii, 27. 

Wheat, best of corns, viii : A, 2. 

Wife, duty to take at proper age, A iii, 17 f 
of man coming over to the Good Religion^ 
A V, 5; — not to be compelled to be a 
proselyte, A v, 5; — to be provided for, 
A V, 6. 

Wine, viii ; B, 3, 6, 11 ; in sacred Service, 
JSfi vui ; B, 3 ; C, 19 ; N2 xvi ; xx, I, 5 ; 
xxvi : A, 2 ; tasting, viii : 0, 23. 

Wisdom, good natured, vii, 10 ; Holy^ 

! A ii, 4, 10, 21 ; iii, 10 ; iv, 3, 8 ; v, 2 ; m Uy 
3; xi, 3; xiii, 7, 10, 14, 15; xiv: C, 2, 
xxxiii, 8 ; — ^text of, xiv ; B, 6 ; righ- 
teous, study of, N2 xi, 1 . 

Woful, giving, xxxiii, 5 ; lying, xxxiii^ 
3 ; success, xxxiii, 1. 

Wolf, domesticated (?), xxi, 1 b, n. 

Woman, attending Varhardn Fire, A iii, 3 ; 
fit for the Service of Novitiate, A iii, 4; 
fit to be judge, A iii, 1 n ; kept, A iv, 27, 
n ; V, 7 ; obedience of, to husband, A iii, 7; 
priest, N2 xiii, 11; — ^leading, ii : B, 9 ; 

proper behaviour of, A iii, 8, n ; proper 
functions of, xvi, 4, n ; qualification of 
for conducting Service, A iii ; 1 n, 3, 4 ; 
m xvi, 1, n, 4, 7, 8 ; N2 ii : B, 9 ; request- 
ing performance of worship, vi : B, 36 ; 
taking Barsom and wood- billets at sacred 
Service, xvi ; to eat less on Rapitwin, 
N2 viii, 18, n; wicked, to be avoided, Av,10. 

I Wood (material), xix, 4. 
i Wood, as sacred fuel, viii : B, 8 ; N- v: B, 
9,17 ; C i, 20 ; C v, 1, 10, xix, 19; xxvi : C, 
6 ; xvi, 5, 8 ; xxi, 3 ; prayer to sanctify, 
xviii, 3 ; presentation of, xxvi : A, 
7 n ; xviii ; quantity of, for sacred Service,- 
xvii ; 2 n. 

Wood- billets, xvi ; stand for, xix 3. 

Woodcock, black, viii ; A, 2. 

Woods, gazing at, in worship, viii; B 12^ 

Word, Act of, N2 i, 7 n. 
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W — contd* 

Word, Holy, Int, i, p. xxxi ; Int ii, p. xlv 
n ; A iv, 3 n, 8 ; viii, 9 ; destructive to 
demons, xii, 3 ; to be repeated two, 
three, and four times, xii, 3 ; xiii. 

Work, World’s Great, xv, 1, 

World, purpose of, Int. ii, p. xxxix; spiritual, 
A ii, 21. 

Worship, Holy, N- v ; C i 8, 21, n. 

Worth, moral, ii, 2 ; priest’s, i, 3, n. 

X 

Xenophon, Int. ii, p. xii n; p. xlvi n; 
p. xlviii n. 

Xerxes (monarch), N~ xiii, 28 ns. 

Y 

Yasdi, cloth, iv, 1 n. 

Yasht-6-Havan, vii : A, 10, n. 

Yasna (Worship), NMv, 1^ n ; xiii, 8 ; X- 
V, 3 ; xix, 10; xix : A, 11, 12; Haptaiig- 
h^iti, iv, 1 , 5 ; N- xiii, 45 n ; xix, 1 0 ; 
xix ; A, 5 n ; xxx, 5, 6 ; xii : App., 3 
(4), 3 (19). 

Yasna sections, xix, 57 n ; xxv, 7, n ; 
xxvii, 5. 

Yat : see Penalty. 

Yazdajard (monarch), Int. i, p. xxix, n ; p. 
192, n. 


Yazdigun (minister), vii, 35 n ; xiv^ 
18 n. 

Yujyasti (distance), A iv, 7, n ; N- xxvi : C, 
13, n. 

Z 

Zarathushtra, (the Righteous One), Int. i, 
pp. xxxi and xxxiii ; Int, ii, p, xlviii n ; 

xii, 1 ; N- i, 1 1 n ; vi : B, 5 n ; xviii, 5 , 
n ; xxv : App., 6 n ; xxxiii, 1, 3, 5. 

Zaratosht (same as Righteous Zarathushtra) 
A ii, 10 ; i, 11 ; son of, A ii, 10. 

Zat-Sparam (d. r.), N^, vii: B, 10 n. 

Zohar, N- ii : A, 8, n ; v ; B, 19, 21, 23, 26 ; 
C iv, 1; ix, 10 ; xiv : B, 1, 

Zoharak twig, W ii : App., 12, n ; N? v ; A, 
6, 11-16 ; B, 14 ; C iii, 5, 6 ; C iv ; C v, 
17, 21, 22; vii, 26 n; ix, 12 n, 17 n; 
xxii;App., 4, o; varying length of, 
X- v ; A, 12-14. 

Zoroastrian, beautiful practice, viii, 1, n ; 
economy, N3 viii : A, 3 n ; fold, ii ; A, 
5 n; households, vi ; B, 35 n; liberal 
ideas, viii : B, 12 n ; xxii, 6 n ; 
ministers, Int, i ; most eminent temples, 
N- vi ; B, Ion; philosophers, K- i, 9 n ; 
ritual, Int. ii ; — essentials in, Int., ii, pp. xl 
and xii ; sages, N- ii : B, 19 n; spiritual 
hierarchy, Int. i; N- vi : B, 17 n. 
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